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Greg Barton and Andrée Feillard

Nahdlatul Ulama, Abdurrahman Wahid and
Reformation: What Does NU’s November 1997
National Gathering Tell Us?

Abstraksi: Pada bulan November 1997 Nabdlatul Ulama (NU) meng-
adakan musyawarah nasional alim ulama (munas) disusul konperensi
besar (konbes) di Pondok Pesantren Qamarul Huda, Bagu, Lombok Te-
ngab. Munas NU merupakan pertemuan ulama NU yang membicara-
kan berbagai persoalan sosial-keagamaan dan diadakan lima tahun seka-
Ii. Konbes memutuskan berbagai persoalan keorganisasian dan politik.
Kedua penulis, yang menghadiri pertemuan Lombok, menganalisis
maknanya sebagai titik akhir perkembangan NU sejak Abdurrahman
Wahid menjadi pemimpin utamanya, 13 tabun sebelumnya, dan sekali-
gus sebagai titik tolak periode penub perubaban yang dilalui Republik
Indonesia setelabnya.

Inti kesimpulan penulis adalah babwa pertemuan NU di Lombok
merupakan kemenangan gagasan reformis. Lebib spesifik, mereka
menyebutkan empat aspek utama dari kemenangan rersebut. Pertama,
munas dan konbes November 1997 mendukung pemikiran keagamaan
progresif. Hal itu tercermin dalam sikap luwes sevta terbuka dalam penaf-
siran hukum Islam yang menguasai perdebatan, misalnya menyanghkut
persoalan bak dan peranan perempuan. Lebih jelas lagi, sikap yang sama
tampak dalam diskusi mengenai keadilan sosial, yang mengandung kri-
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tik tegas terbadap kebijakan pembangunan rezim Soebarro, tetapi meng-
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bok menerima pimpinan para ulama angkatan relatif muda, yang men-
jadi penerus dan perinci gagasan Abdurrabhman Wabid. Di antara rokob
muda yang banyak mewarnai perdebatan dengan prakarsa cendekia
mereka terdapar Said Aqil Sivadj dan Masdar Farid Mas’udi. Ketiga,
pertemuan membenarkan sikap ketua umum Tanfidziab, Abdurrab-
man Wabid, terbadap rezim Soebarto. Walaupun sejumlab peserta mem-
persoalkan langkab tertentu, para hadirin umumnya mendukung usa-
ha Abdurrahman untuk menciptakan kembali hubungan yang baik
tetapi kritis dengan penguasa, sebagai syarat dasar kelestarian dan ke-
glatan organisasi, Keempat, dan sebagai lanjutan ketiga aspek tevdahu-
lu, pertemuan Lombok merupakan penegasan muktamar NU di Cipa-
sung, 1994 karena bukan banya mengunghkapkan kepercayaan terbadap
kepemimpinan Abdurrabman Wabid, melainkan juga terbadap masa
depan politis NU secara umum.

Sebagai akibat, demikian kedua penulis menutup, NU, yang sekitar
15 tabun yang lalu seolab-olab akan terkungkung dalam konservatis-
me pemikiran dan sosial serta terlempar dari percaturan politik, seusai
Munas dan Konbes Lombok, yang dianggap mereka sebagai hasil akhir
pimpinan Abdurrabman Wahbid, telab siap untuk memainkan salab
satu peran utama dalam proses reformasi. Peran itu, ditambabkan, tidak
terbatas pada bidang keagamaan, melainkan menyanghkut wilayab poli-
tik serta masyarakat madani. Tinggal mengamati, penulis mengakbiri,
bagaimana NU akan memain peran tersebut.

Penulis mencapai kesimpulan tersebut melalui analisis berbagai dis-
kusi. Pertama, meveka mengulas jalannya Konbes. Salab satu ciri baru
Konbes Lombok, dibandingkan dengan konbes terdabulu, adalab sedi-
kitnya jumlah wakil pemerintah yang badir, sedangkan jumlab ahli
ekonomi dan lain sebagainya justru besar. Kenyataan itu mencermin-
kan sikap lebih mandiri terhadap penguasa yang telab dicapai NU, sekali-
giis perkembanganya sebagai organisasi yang berusaba menjawab tan-
tangan masyarakat modern berdasarkan pemabaman Islam yang prog-
vesif. Penulis kemudian mengulas diskust dan basil diskusi Munas. Salab
satu bagian paling menarik dan rinci dari artikel ini adalah analisis
diskusi mengenai perempuan, yang menunjukkan dengan baik bagai-
mana kecenderungan konservatif akbirnya dapat dikalabkan secara
halus, melalui perdebatan agak unik antara berbagai nlama tua dan
muda serta dua pevempuan muda tetapi cerdas serta bersemangat ting-

ai.
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Introduction - NU’s Changing Fortunes
4 vear in politics almost anywhere 1s a long time, in Indonesia
the twelve-month period from November 1997 1o November
1998 was a very long time. Not since the mid 1960s had so
much taken place in one year. For Nahdlarul Ulama (NU), Indonesia’s
thirty to forty million strong traditionalist Islamic organization, as
tor almost every other organization in Indonesia, the year was an
extraordinary one.

In November 1997 NU was in the best position that it had been in
for many years. However, by early 1998 Nahdlatul Ulama appeared
to have become less relevant to political developments in Indonesia,
in no small measure because its leader, Abdurrahman Wahid, suf-
tered a severe stroke in late January 1998. Fortunately he went on to
make a good recovery, but for many months he remained in a weak-
ened condition and was unable to continue playing the sort of high
profile public intellectual role he had played for many years. Where
once he had regularly crisscrossed the nation several times in the
course of a week, speaking at gatherings large and small, now he was
confined to one or two rooms in his house on the outer edge of
Southern jakarta.

Whether because of the direct effects of his stroke, the drugs his
doctors prescribed, frustration with his position, or his increasingly
bad sight, Abdurrahman was perceived to have been out of touch
with what was happening in Indonesian politics. Similarly, NU ap-
peared less and less relevant, particularly in the face of the burgeon-
ing movement for political reform in Indonesia. Where both NU
and 1ts chairman had once seemed at the forefront of the push for
political reform, in early 1998 they appeared to have been left by the
wayside.

By the end of a year, however, the situation was very different.
With Soeharto out of the way, the focus of attention shifted to two
other pressing martters, The first was the need for those active in the
civil sphere to work hard at holding Indonesian society together,
wracked as it was by both the stresses of political turmoil and severe
economic crisis. They had to maintain the momentum for reform
achieved earlier in the year whilst avoiding the sort of social explo-
sions that would see Indonesia descend into anarchy. The second
matter occupying the attentions of activists, bureaucrats and politi-
cians alike, was the preparation for general elections in mid-1999.

Studia Isfamika, Vol. 6, No. 1, [999
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By the end of 1998 there was no doubting the importance of NU
and its chairman in both these areas. NU’s nationwide network, its
sheer size, and the charismatic authority of many of its leaders, not
least Abdurrahman Wahid, meant that its potential vo contribute to
strengthening civil society and maintaining social order was cons:d-
erable. Moreover, with steadily improving health, Abdurrahman
Wahid, although stiil effectively housebound, was once again able o
play a significant role in public life. And by November, the long
hoped for cooperation between the three leading opposition figures,
Amien Rais of the Partai Amanat Nasional (PAN - National Man-
date Party), Megawati Sukarnoputri of the Partai Demokrasi Indo-
nesia (PDI - Indonesian Democratic Party) and Abdurrahman seemed
finally to be a possibility. A meeting of the three leaders, together
with Hamengku Buwono X, the Sultan of Yogyakarrta, at
Abdurrahman’s house in Ciganjur on the Southern outskirts of Jakarta
on the 11” of November greatly encouraged the student activists who
had organized it. Others, however, mindful of the long-standing an-
tipathy berween Abdurrahman and Amien, were much more san-
guine, pointing out that the meeting lasted only for a short moment,
thar there was no immediate follow-up, relatively little impact and
that the prospects of cooperation in the longer term were meager at
best.

On the political front, the successful formation of Partal
Kebangkitan Bangsa (PKB - People’s Awakening Party) and its emer-
gence as the single political party “officially” linked with Nahdlatul
Ulama, meant that NU was now very much center stage in Indone-
sian politics. The likelihood of NU’s PKB becoming a major coali-
tion partner, probably with PDI, in the formarion of Indonesia’s next
government means that now, perhaps more than ever, it is important
to understand NU,

In order to understand NU’s contribution to reforming Indone-
sian political life in 1999 and beyond, it is important first to try to
understand the process of reform that occurred within NU berween
1984 and 1997 (Van Bruinessen, 1994, 1996). For this reason, the na-
rional meeting of NU #/ama held on the island of Lombok in No-
vember 1997 acquires a new importance. Not because the meeting
itself was particularly eventful, but rather because of what it tells us
about the success of the process of reform within NU that was led by
Abdurrahman Wahid and his colleagues.

Stadia fslamika, Vol 6, No. 1, 15539
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The November 1997 NU Konbes and Munas in Lombok

The November 1997 Nahdlatul Ulama (NU) congress of ulzma in
Lombok was remarkable for a number of reasons, not the least being
the absence of major government figures and of significant political
manipulation.’ It had been many years since NU had been able to
convene a national meeting with so little “outside” interference, be it
from the government or from rival factions. Sharply contrasting with
the rension thar filled the muktamar (national congress) three years
earlier in Cipasung, West Java, in Lombok activists, “friends and foes”,
were more or less united again as they met to decide on religious and
organizational issues, including a number of pressing political ques-
tions (Fealy, 1996). The location of the meeting was Pondok Pesantren
Qamarul Huda, in the village of Bagu, Pringgarata, Central Lombok.
The occasion was not one but two meetings, the first being the
Musyawarah Nasional Alim Ulama, better known as the Munas, a
regular five-yearly meeting of NU wlama convened to discuss socio-
religious issues, while the Konperensi Besar (Grand Conference), or
Konbes as it was generally known, that followed immediately after-
wards took up a series of organizational and political questions.

Three discrete but related currents flowed through the meetings,
each one reflecting one aspect of the difficult challenges confronting
the organization. First and foremost, the Lombok gathering repre-
sented a continuation of the Cipasung congress (meaning, in other
words, the final victory of Abdurrahman Wahid over Abu Hassan).
Secondly, it was marked by a heightened sense of concern for the
“weak and unfortunate™. This line of discussion represented a veiled
criticism of the failure of the Soeharto regime to achieve the sort of
equitable distribution of wealth that it had for so long been promis-
ing to deliver. The third stream of discussion in Lombok related to
the cerrainty of Soeharto’s success in the upcoming MPR session.
Though no direct reference was made to the President, much less an
endorsement of his candidacy, the tone of the discussion was never-
theless conciliatory. In effect, this aspect of the gathering served to
endorse the pragmatic strategy undertaken by Abdurrahman Wahid
over the previous years of working towards rapprochement with the
Soeharto regime without abandoning some nuanced but consequent
criticism of irs policies (Feillard, 1996 and 1997a).°

Indeed, the reason for this relatively peaceful armosphere, which
over the course of the decade had become increasingly rare in NU
gatherings, was the improved relations between NU and the govern-

Studia Istamika, Vol, 6, No. 1, 1999
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ment. The improvement in relations was warmly welcomed 1n a suc-
cession of speeches and papers. In the formal report of the National
Executive (Pengurus Besar Nahdlatul Ulama - PBNU) 1o the Konbes,
relations with the government were described as “satisfying”, and the
now famous handshake between Abdurrahman Wahid and President
Soeharto at the National Working Conference (Musyawarah Kerja
Nasional - Mukernas) of the Rabithah Ma’ahid al-Islamiyah {RMI -
League of Islamic [educational] Institutes), held in November 1996 in
Probolinggo, was described as having a rather positive 1mpact on
the life” of the organization and its adherents.” For the first time in
many years NU’s future seemed clear - the black and threatening
storm clouds that had dominated the heavens in 1996 had finally
cleared and, for the time being at least, the sky was a friendly blue.
In the first part of this report on the Lombok meetings we will
analyze the political content of the meeting, and in the second parrt,
the socio-religious decisions taken by the #lama. The discussion in-
vestigates the essential themes that dominated the meetings, which as
alluded to abovwe, reflect a moderate but critical stance within NU on

political matters and a strong concern for social justice, In addition
to these matters, parrmnlar attention will be mven to 2 new line of
discussion within NU, namely the rights and roles of women within
the organization and the nation. Though individual liberal-minded
figures in NU, most notably Abdurrahman Wahid, Said Aqil Sirad]
and Masdar Farid Mas’udi, had earlier championed women’s rights,
the national-level Lombok gathering was the first occasion on which
these issues were discussed so directly and at such length (Feillard,

1997b).

The General Mood in Lombok

The mood in NU following the general elections in May 1997
was characterized by a sense of unease among certain activists who
had been accused by outside pro-democracy circles of having “been
bought out by Golkar”. Interestingly, there was much support for
the neutral stance adopted in the elections. Nevertheless, a wide vari-
ety of opinions prevailed, with some otherwise loyal assistants pri-
vately questioning the necessity of reconciliation with the regime
given the widespread criticism it provoked, whilst others openly ex-
pressed their relief and gratitude over the improvement in relations.

Amongst certain groups, at ieast, considerable frustration, if not
anger, was evident as a result of Megawari’s push for a “Mega-Bintang”

Studia [slamika. Vof, 6, No. 1, 1999



10 Greg Barton and Andvée Feillard

alliance during the election campaign, i.e. a coalition of Megawati’s
officially exciuded faction of the PDI and the Partai Persatuan
Pembangunan (PPP - United Development Party), whose symbol
was a star (bintang). One young kizi' from West-Java at the Lombok
gathering, for example, commented that Megawati’s acceptance of
the “Mega-Bintang” slogan meant that the two PDI seats in his sub-
district (kecamatan), wenz to the PPP (which polled almost 60% of
the votes, whereas Golkar received only 40% and the PDI but a hand-
ful of the votes).

Another kiai who favored the NU chairman’s stance on the elec-
tions said it was “a good way to rebalance the electoral forces”, which
would otherwise have been very favorable to the PPP. An NU activ-
ist from Cilegon, less sympathetic to Golkar, was still pleased to see
that Abdurrahman’s new rapprochement policy had eased relations
with the government and the army at the grassroots level. He said:
“Abu Hassan wanted to be elected at Cipasung, and for that we suf-
tered great pressure from the military command (Kodim), we were
told we had to vote for Abu Hassan. Abu Hassan used the army
against us activists in the kecamatan. Gus Dur [Abdurrahman Wahid’s
nickname] has never done anything like this, he always protects us”.
The rural population’s great dependence on the local administration
means that it has a very different perspective from the urban middle
class.

This general satisfaction with Abdurrahman’s leadership was re-
flected in a mood of apparent unity, which contrasted sharply with
all other NU gatherings held since the early 1990s. The visible ten-
sion evident at the Cipasung muktamar between the Tanfidziah (Ex-
ecutive Board of NU) chairman, Abdurrahman Wahid and the Rois
Aam (president) of the Syuriah (Supreme Religious Council of NU),
K.H. Ilyas Ruchiat had vanished. Reflecting this, K.H. Ilyas deliv-
ered a surprisingly sophisticated speech, which had been written for
him by Abdurrahman Wahid’s right hand man, Arifin Junaidi.

However, ever within NU’s Golkar-sympathizing group, there
remained differences between those who really played the game and
got thoroughly involved with political machinations and those who
tried to keep the administration at arm’s length. The new RMI secre-
tary-general, Ali Haidar, was said to have been Willingiy courted by
not only Habibie, ICMI's sponsor, but also by certain other ICMI-
activists well known to be opponents of Abdurrahman.”

In sharp contrast to the stance of the more politically engaged

Studia Islamika, Vol. 6, No. 1, 1999
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within NU, Abdurrahman’s policy has been to maintain a reason-
able distance from the regime, a difficult thing to do at any time but
especially so during elections periods. In practice NU’s relationship
with the Soeharto regime was in a state of constant {lux. Over the
decades a long-term cycle can be identified, with good relations in
the early New Order period cooling in the 1970 and through the
1980s before improving again with the election of Abdurrahman as
executive chairman at the end of 1984 (Nakamura, 1996). NU then
enjoyed “warm” relations until the beginning of the 1990Cs, when
Abdurrahman’s opposition to ICMI, and what he saw as an artempt
to mampulate religious sentiment, led to a decisive chlllmg of rela-
tions.” Things appeared to have reached a low point in late 1994
when Soeharto moved to engineer a defeat for Abdurrahman ar the
1994 muktamar, ultimately backing Abu Hassan’s push for the chair-
manship. In fact through 1995 and 1996 the relationship continued
to deteriorate. So much so that in the second half of 1996
Abdurrahman clearly felt that desperate measures were called for.
The violent assault on Megawati loyalists occupying the PDI build-
ing in Jakarta in July that year, and the rioting that followed, no
- doubt added to 1 sense that Soeharto and ABRI might be prepared to
take extraordinary measures against NU and its “recalcitrant” chair-
man, By early 1997, however, Abdurrahman had successfully negori-
ated a rapprochement with the regime and NU was once again en-
joying a season of peace. Nevertheless, the cost of peace was not in-
significant, though much of it was borne by the chairman himself,
who in the short to medium term paid dearly in terms of personal
credibility. Whilst few objected 1o his handshake with the President,
many were shocked by his move to officially “introduce” the
President’s daughter, Siti Hardiyantt Rukmana or Tutut, to the NU
masses at several large regional rallies. Whilst even eighteen months
later many were still questioning the wisdom of his tactics,
Abdurrahman himself regarded the maneuver to have been a great
success. The price, he said, was “a bargain”. " After all, NU, he ar-
gued, had actually not conceded anything, Tutut may have accompa-
nied Abdurrahman on tour and been welcomed to the official po-
dium, he argued, but she was only ever introduced, never endorsed
(and indeed the normally voluble Abdurrahman had been unusually
careful in choosing his words when speaking about Tutut).’ In any
case, with relations with the regime once again restored and conflict
averted, Abdurrahman turned to establishing his, and NU’s, inde-

Studia Istamika, Vol 6, No. 1. 1999



12 Greg Bavron and Andrée Feillard

pendence from political manipulation. Asa result, relations were once
again allowed to cool.

Consequently, the only minister invited to the Munas in Novem-
ber was Tarmizi Taher, Minister of Religious Affairs. The absence of
other high officials was diplomatically handled by the Rois Aam who
explained that NU “did not want to disturb the busy schedules of
high g)f‘ficials occupied in preparations for the upcoming MPR ses-
sion”,

Instead of the government ministers came the professional experts,
whose discourse was generally critical of current policies and who
offered alternatives to government development policies. They in-
cluded well-known economic commentators such as Anwar Nasution,
Sartono, and Ramli. The detailed contributions by these and other
experts meant that the Konbes became something of a two-day inten-
sive course on economic reform. This contrasted sharply with previ-
ous Konbeses, which had generally served as forums for high offictals
to parade their achievements and promote their policies.

Whilst it is doubtful that all of the participants were able to fol-
low every detail of the presentations, there was no doubting the sense
of pride that NU had come of age and was now a sophisticated, mod-
ern organization able to host serious intellectual discussions. Adding
to this sense was the presence of a significant number of foreign ob-
servers such as Dr. William Vendley, International President of the
New York based international NGO, World Conference for Reli-
gion and Peace (WCRP). The fact that Abdurrahman Wahid had
been made a President of WCRP (the focus of some criticism at the
time, particularly from certain vocal opponents outside NU) and that
the International President of WCRP was now addressing a NU
Konbes, was viewed as further evidence that NU was no longer seen
as a backwards, rural-based traditionalist organization out of touch
with the modern world."”

Asthe only minister who was given an opportunity to address the
gathering, Tarmizi Taher spoke mostly of Indonesia’s new role in
the Muslim world, as a new “kiblar”, or focal point for Muslims around
the world, an idea which had become increasingly popular amongst
government officials over the past several years. Interestingly, this
was aiso a concept that had become popular amongst NU activists,
who saw it as being only natural that Indonesia should become a
model for other Muslim nations to follow. At the Konbes it was clear
that the distinctive attributes of Indonesian Islam were understood
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by minister and activists alike as being a supportive approach to sound
economic development, creative adaptation to modernity, profound
religious tolerance, a strong commitment to promoting inter-com-
munal harmony, contextualized #jzibdd, or hermeneutics, and a pro-
gressive understanding of the roles and rights of women.

One of the few points of dispute at the Konbes concerned the
choice of the venue for the next congress. The low-key manner in
which the maiter was handled belied its importance. As a new execu-
tive chairman would be elected at the 1999 muktamar, anything sig-
nificantly effecting the dynamics of the meeting might well deter-
mine the leadership. A venue in Java, where most NU members live,
would give the upper hard to the Javanese kiai, whereas the choice
of South Sulawesi, Lampung or South Kalimantan, the three “out-
side” regions mentioned as possible choices, would mean thar the
majority was disadvantaged. Moreover, the outer island branches,
where many of the leaders were government employees, had tended
to be much less supportive of Abdurrahman than had the branches
in Java, where most of the pesantren were located. In the end the
decision was left to the PBNU."

even the leadership of Nahdlatul Ulama, however, was the issue of
political succession. By late 1997 the issue, which had seemed to be
forever hanging over all other issues in national affairs, was firmly
center stage. The burgeoning economic crisis only reinforced the sense
that political reform was not only desirable but also necessary, in-
deed essential. Succession, it was hoped, would bring reform, and
reform, if it meant anything at all, would mean a better deal for
Indonesia’s little people, the struggling peasant farmers and factory
workers who made up the bulk of the population, Given that NU,
more than any other single organization in Indonesia, represents the
little people, it was hardly surprising that the issue of succession hung
heavy in the air at the Konbes. In particular, attention focused on the
question of the vice-presidency, and much of the talk outside the
formal meetings revolved around the choice of the next vice-presi-
dent. Up until this time the vice-presidency had largely been a cer-
emonial office, and in the normal course of events the Vice-President
had little real power. It was assumed, however, that Soeharto would
very likely step down sometime during his coming seventh term,
either through ill health or through political pressure, and that power
would be transferred, at least in the interim, to the Vice-President.
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~

There was considerable discussion, and much concern, abour the fig-
ure shaping up to be the most likely candidate, B.]. Habibie. Com-
pared to the situation a few years earlier, a noticeably increased dis-
trust was evident about the candidate’s capacities to handle Indonesia’s
economic problems.

“Recommendations” from the Konbes

A general political declaration was issued (raushivah), which was
marked by coherence, moderation and well-targeted criticism. Con-
cern was expressed about recent outbreaks of violence. The “riots”
were said to result from both a diminished level of “national disci-
pline” and from specific outside “provocations”. The Konbes con-
cluded that the “root” of the problem lay with deep frustration
over economic hardship, and pointed out that preventive measures
were needed and that this required the cooperation of local com-
munities.

At the level of concrete operational matters, the policy of politi-
cal “neutrality” was reiterated with the continuation of the ban on
serving NU officials holding formal posts in political parties. With

respect to the national elections in May of that year, NU took the
cautious line of calling them “controversiai”, but nevertheless con-
gratulated “all MPs elected into the DPR/MPR”.

Concern wasalso expressed over the impact of the El Nino drought
which had resulted in severe food shortages, including a famine in
Irian Jaya in which hundreds died, and uncontrollable bush fires which
destroyed vast tracks of rain forest and blanketed large areas of the
archipelago with acrid smoke.

In the Konbes recommendations, NU members also commented
on the increased level of religiosity in Indonesia. But whilst they ex-
pressed satisfaction at the increasing number of people praying, they
also voiced their disappointment at neglect of Islamic values, evident
in increased immorality and decadence. The Abdurrahman line here
clearly dominated the discussions with young Abdurrahman support-
ers argumg in favor of a substantialist approach to Islamic teachings
and rejecting the formalistic responses of other groups.” Moreover,
for the first time ever, there was open criticism of certain unnamed
groups and condemnation of people who “commercialized” their re-
ligious training, chasing “purely material gains”. In its recommenda-
tions NU also argued for hajjf arrangements to be managed in a more
transparent fashion.
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On education, the Konbes stated its dissatisfaction that the De-
partment of Education had emphasized the acquisition of scientific
and technical knowledge whilst neglecting the importance of moral
instruction. The lack of moral leadership (keteladanan), it was ar-
gued, was partly responsible for the increased level of violence among
school students. NU called for a balanced educational system with a
greater emphasis on character formation and moral development and
a reduced emphasis on rote learning. Moreover, it called on parents
to recognize their responsibilities as the primary educators of their
children, encouraging them to make use of opportunities such as the
annual Ramadan month of fasting to encourage their children 1o re-
flect on their moral development. NU also called upon the govern-
ment to reduce its level of intervention in private schools.

Not surprisingly, given the focus of the specialist presentations to
the Konbes and the growing sense of crisis, the recommendations
also made reference to the need for economic reform. They empha-
sized the need for a more equitable distribution of weaith and the
ending of monopolistic practices. Significantly, unlike certain sec-
tions of the wmmat, in particular these supportive of a more Islamist
position, which had been critical of George Soros or the Chinese,
the NU Konbes was not looking for scapegoats. It attributed no blame
either to Chinese Indonesians or to outside forces for the fall of the
rupiah, on the contrary it argued that the crisis was a lesson to the
nation teaching it that it needed a more healthy and open economy
with greater levels of accountability and a better system of checks
and balances. :

The Konbes avoided endorsing Soeharto’s candidacy for a new
presidential mandate and instead stated that the president chosen for
the next term should have the qualities required to meet the needs of
the people, in accordance with “Islamic teachings”. Given the pre-
ceding discussion about the need for economic reform this hardly
amounted to an endorsement of Soeharto. Indeed, the link between
economic reform and political reform was clear to all. Neither could
the Konbes be said to be opposing Soeharto, however, for the NU
leaders were extremely careful to avoid direct confrontation with the
regime. Nevertheless, clear criticism was directed at the bureaucracy
of the regime with a call to refrain from “corruption, nepotism, arro-
gance, and misuse of official position [penyalabgunaan jabatan dan
wewenang) for personal, familial or communitarian purposes”.”
Concern for environment and human rights were again expressed,
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with recommendations made that the government work together with
human rights groups to ensure greater respect of these rights, includ-
ing women rights (with the significant note: “as required by the
Shart*ah”), and the rights of workers.

The declaration was signed on the 21st of November 1997 by 39
members of the delegation. It was a model of moderate but thorough
criticism, pushing the limits of government tolerance, but not push-
ing too hard. The image of NU conveyed in these documents is of a
modern, progressive organization secking to apply the substantial
principles of Isiam for the betterment of society along liberal lines. It
makes few direct references to Abdurrahman Wahid but is neverthe-
less stamped all over with his liberal vision (Barton, 1996a, 19974,
1997b, Ramage, 1996, Wahid, 1978, 1981). Seen in the context of what
was a remarkably harmonious meeting, free from the criticism of
Abdurrahman evident at the 1994 muktamar, it serves as clear evi-
dence that his line of thought hasa strong backing within the organi-
zation.

“Recommendations” from the Munas Commissions:
Haman Rights and ihe Rights of Women

If the Konbes was marked by an understated confidence in the
liberal direction being taken by Abdurrahman Wahid, the Munas, a
national level meeting intended primarily for #lama rather than ac-
tivists, was more the reflection of divergent voices within the ranks
of NU ularna. As a group, the ulama are torn berween a solid conser-
vatism that is naturally resistant to change and a new wave of pro-
gressive thoughr which, whilst increasingly influential, still meets with
difficulties in being fully accepted in a community long ruled by tra-
ditional jurisprudence.

For the purpose of the discussions the #lama were separated into
two groups or commussions (komisi). Komisi A, headed by K.H. Azis
Masyhuri, was given the responsibility of dealing with diverse range
of practical issues, ranging from Friday Prayers (salat Jumnaz) to copy-
right (hak cipta) and Aids. On the other hand, Komisi B, headed by
K.H. Cholil Bisri, was assigned the responsibility of discussing broader
themes such as human rights and the rights of women. Significantly,
these religious issues (masa'il diniyyah) sessions were marked by the
predominance of #lama of the new generation and the new emphasis
on socially sensitive issues.
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General Religious Issues (Masd‘ill Diniyyah Mawdli‘iyyah)

In Komisi B, one of the better known younger ‘ulamd’, Said Agil,
played a prominent role as the secretary of the commission. The chair-
man of the commission was K.H. Cholil Bisri, 2 moderate political
leader from a well-known ulama family. Four issues were taken up
by this commission: democracy, human rights, women’s rights and
economic issues. Given the groundbreaking nature of this discussion,
the proceedings and recommendations of each sub-working group
are well worth examining here in detail.

A draft paper entitled ‘Democracy’ in Islam was read aloud by
Dr. K.H. Noer [Nur] Iskandar al-Barsany, an impressive young #/ama.
The draft examined in some length the theories of state put forward
by Mawlana Mawdudi and Ali Abdul Raziq, with citations from
Sayyid Muhammad Igbal and Nelson Polsby. This was the first time
that this sort of academic reflection on foreign theories of state had
taken place in a national NU conference. The central question being
posited was essentially: “What is the best system to guarantee democ-
racy?” The various sub-questions were cleverly formulated, but the
response remained unclear except for an emphasis on the need for
said that “participation is obligatory if implementation of democ-
racy means, as the ultimate goal, the application of Islamic teach-
ings.” No further explanation was given for this formulation.

Noer Iskandar’s draft paper was reworded significantly by the
sub-commission: it described the limits of the power of a head of
state as being that he “support the position of those who give him his
mandate”. A state (negara/imamahb) has to be built on values of jus-
tice, honesty and equality (kebersamaan). No really new way to bet-
ter implement democracy emerges from the final recommendation,
except for the call for the leader to accept his accountability to those
who elect him. The result was a sophisticated review of various theo-
ries of state, followed by some rather unclear proposals about pos-
sible alternatives.

Said Aqil’s contribution to the Munas took the form of a draft
recommendation on human rights as seen from an Islamic perspec-
tive. In this document, Aqil shows his firm intention to bypass “west-
ern” paradigms, but the paper is worded quite generally without any
specific rejection of western values. The final recommendation made
by Komisi B to the Munas assembly differed from Aqil’s initial for-
mulation on a number of points, in that it was developed into a de-
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tailed list of rights, obligations and interdictions. Interestingly, it speaks
of the rights of “ethnic religions” and in effect legitimizes local reli-
gions. This stands in sharp contradiction to the purification trends
found in certain expressions of reformist Islam,

The essential differences between NU’s statement of human rights,
as formulated at this Munas, and the Universal Declaration of Hu-
man Rights are not profound. The only real point of divergence, or a
least emphasis, is that the NU formulation stresses the importance of
developing good morals. The NU statement touches on several prob-
lems of increasing concern in Indonesia: the drug ecstasy and alcohol
are prohibized to Muslims on the grounds that they “are injurious to
mental health” (perusakan akal). Prohibited too are free sex, adultery
and homosexuality. Furthermore, theft, corruption, monopolies, oli-
gol,)’oliies are decried' for “taking away thfe right_s and property of_ot.h—
ers”. Thisdeclaration on human rights is the first ever offered within
NU that delves into such details, which are usually dealt with by
fatwis. It is not clear, however, whether such an official declaration
has the same strength as a fatw:.

Other aspects of human rights were discussed in the sessions, but
not mentioned in the final paper, probably on the grounds that they
were felt to be still too controversial. For example, one issue dis-
cussed but not recorded was whether or not a woman has the right to
refuse her husband’s sexual advances. One feading figure argued that
she had no such right, while another, Masdar Mas’udi, said in private
that he disagreed and that the consent of the wife was necessary for
sexual relations. Another controversial question was the right 1o
change religion. Some argued that people should not be allowed to
change religion. Outside the session, Masdar argued that right should
be given, but if it were refused, then, to be fair, the ban against chang-
ing religion should also apply 1o Christians converting to Islam. An-
other question was the right of homosexuals to marry. The majority
opinion seemed very much against this and considered allowing this
1o be going too far,

Komisi B also dealt with a variety of economic concerns, in par-
ticular investment in the stock market. It was decided that invest-
ment in stocks and shares was permissible so long as it avoided in-
vesting in gambling, prostitution, pornography, the manufacturing
of proscribed food and drinks, and in financial institutions accepting
usury (ribd) though, significantly, usury was not defined. While specu-
lation which involved taking a deliberate gamble was proscribed, the

Studia Flamika, Vol 6, No. 1, 1939



Nabdlatul Ulama 19

commission recognized the urgent need to create stock mallrrket in-
vestment opportunities specifically suited to Islamic values.”

Women’s Issues

For the first time ever at an NU national meeting, a substantial
draft paper was offered for debate on the role of women in public
life. The author of the draft was a Jakarta ulama, K.H. Zidny. The
paper was surprisingly conservative in tone for an Islamic organiza-
tion which has for so long staged prominent political women activ-
ists, though the final recommendations represented something of a
triumph for progressive elements in the organization.

K.H. Zidny’s draft paper essentially questioned women’s right to
participate in public and political life on the grounds that such par-
ticipation had the potential to result in the neglect of family duties.
The initial response to the paper was subdued, possibly because the
potential respondents were each waiting for somebody else to make
the first move. From previous comments over many years by a num-
ber of N'U leaders, particularly from amongst the younger ulama, it
was clear that K.H. Zidny was by no means speaking for all ulama.
Indeed, from the vantage point of those influenced by the liberal
thought of Abdurrahman Wahid, at least, K.H. Zidny’s views repre-
sented the conservative end of the spectrum of opinion within NU.
Needless to say, this debate was not occurring in vacuum. By the
time of the November 1997 meeting, the push for Megawari
Sukarnoputri to become president, then felt in ail likelihood to be
backed by an alliance between Megawati’s PDI and NU, was gather-
ing momentum. Moreover, the high profile taken by Tutut during
the elections made her another possible candidate if Soeharto was to
step down. The question then, of the appropriateness of women oc-
cupying public office, was not an abstract one.

It was not surprising that K.H. Zidny’s paper drew a strong reac-
tion from two Farayat activists from Central Java, the only women
present at this session - the only surprise was that none of the men
present had moved to speak first.” The two younger women, po-
litely but confidently, asked for, and were given, permission to re-
spond to the paper. Fatayat Central-Java chairwoman, Nadjihah
Muhtarom, forcefully told the £iai her indignation at the proposals.
She took issue with the proposed draft, submitting a long list of care-
fully prepared points aimed at critically addressing the assumptions
and conservative interpretations supporting K.H. Zidny’s position.
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The main point of her argument was that Islam had always, right
from the start of the revelation from God to the Prophet Muhammad,
given an equal status to men and women, but time and local cultures
had distorted understanding and practice of this intrinsically egalitar-
1an religion. If the Qur’an continued to be interpreted wrongly, she
concluded, then one should not be surprised if “Muslim feminists”
sometimes felt like breaking away from the Muslim wmmat. The au-
dience was clearly stunned by the frank and bold nature of her ad-
dress, but it was just as clearly won over by the obvious sincerity
behind Nadjihah’s ardent expression of indignation and by the digni-
fied manner of her delivery.

In the following sessions, much support for the women came from
a number of older &izi. One Javanese kiai took the microphone to say
womer did indeed have the right to participate in the management of
state affairs. At this point K.H. Muchith Muzadsi, a respected intellec-
tual kiai, and former pupil of K.H. Hasyim Asy’ari, spoke up:

“men and women differ in many ways, but their quality is equal (bobornya
5;:711).'7 If there have been inequalities at certain times, I think they were due to
culture or to different readings of the Qur'an. However, between a man and a
woman, it s not at all clear who is the besi. They act according 1o their basic
character (firrzh). There are indeed many remaining inequalities (ketimpangan),
and | admit thay women have often been put down (hanyzk dikalabkan). The
best way to cope with this is through the education of young girls.”

At this point several other older kiai also joined in to speak up in
support of the rwo women, whilst the senior kiai present such as
K.H. Sahal Mahfudh and K.H. Ilyas, the Rois Aam, did not contra-
dict the statements supporting the rights of women.

By now visibly eager to reconcile with the two young women and
clearly embarrassed, the author of the draft, K.H. Zidny spoke again.
He revised the views presented in the paper, heavily reducing his
restrictions on women in public life and ultimately concluding that
the only thing a woman could not do was to become the president of
an Islamic state. In a “secular” nation such as Indonesia, however, he
added, everything was possible. Tension dissolved and the mood
turned from serious to jovial when K.H. Yusuf Muhammad, a char-
ismatic young kiai from Madura, politely poked fun at K.H. Zidny
and called on him to change his text, which he found backwards
(rmundur), and he jokingly called him with the honorific title for

grear religious scholars and founders of legal traditions as “Imam
Zidny”.
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This small incident is revealing of the sort of soul-searching cur-
rently occurring in NU. Afraid of “too much feminism”, NU had
not trusted the most distinguished NU intellectual known o be work-
ing for the rights of women, Masdar Mas’udi, to produce the draft.
But evidently, K.H. Zidny had gone overboard in the other direc-
tion, foolishly so when it is remembered that NU women activists
had been active in politics for years already. In the discussions that
followed, K.H. Cholil Bisri invited Masdar Mas’udi to explain to the
kizi how Islam looked at women. For about one hour, Masdar ex-
plained to the assembly how, over time, Muslim socleties had tended
to depart from the basic principle in Islam of sexual equality because
of the influence of local cultures and historical circumstances, Masdar’s
presentation was generally well received but, for whatever reason,
when the sub-commissions were formed to produce a new draft on
women issues, Masdar was not included.

Later on Wednesday, the Komisi B working groups mer at the
Lombok Raya Hotel, with the task of preparing a final draft to be
read at the plenary session on Thursday. The drafting of the new
declaration was a masterpiece of compromise between four people:
two kiai of about 50 years old, one of them being K.H. Zidny, the
other one K.H. Mahfudz Thoha, and the two young Fatayat del-
egates in their thirties. Machrusah Taufiq from Yogyakarta, 30, is
married, and Nadjihah Muhtarom from Semarang, 32, is single. The
first was dressed in a jilbab, or tight veil, the other in a kerudung, or
traditional headscarf. They sat on the floor, facing the kiai, a situa-
tion that had perhaps never happened before at any previous NU
Munas. As the other commission members withdrew to another sub-
working group, leaving the four alone, chairman K.H. Cholil Bisri
asked Masdar Mas’udi to stay and help with the draft, “to compen-
sate for the conservatism” expressed so far. Two observers were
present, silently witnessing the proceedings.-1 ® Masdar, in his 4Cs, sat
beside the two older kiai, but was reserved in his contribution to the
ensuing discussion.

The following are some notes 6n the discussion, which deserve
detailed reporting because of the nature of the key moment that they
represent.

After an uncomfortable minute or so of silence in which every-
one is clearly embarrassed, the discussions starts. K.H. Zidny begins
by saying somewhat hesitantly to the women: “Don’t you think that
the problem lies with the fact that women do not understand much about
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Islams” The girls seem to disapprove. K.H. Zidny, unsure of his im-
pact, continues: “In fact, in Islam, women have more rights than men.”
Nadjihah, very spirited answers firmly: “Actually the teachings are clear,
women are equal to men, but the problem is that there was a long period
between the time when they were revealed up until they came bere ro us,
and there was plenty of time for deviations. For example, it was said that
a single woman could not go out without a male parent (muhrim), this is
in fact based on a weak badith.” K.H. Zidny, lean and delicate, re-
sponds approvingly: “Yes, the difficulty is that the ummat does not prac-
tice the real teachings (ajaran yang sesungguhnya). Indeed, a woman can
go around without ber muhrim, as this badith is not an absolute (mutlak)
hadith. He continues: “people say that Islam is not favorable to women,
and they cite the fact that the testimony of a woman is worth balf that of a
man.” K.H. Zidny answers himself: “But it is the non-Muslims who say
this.” Nadjihah answers back, simultaneously bold and politely re-
strained: “No, Kiai, it is not only the non-Muslims. Look at the Indian
Muslim Ali Asghar Engineer, be says that the woman is reduced to a posi-
tion of second class citizen for example through polygamy. But the Qur'in
also says that the paradise is under the feet of the mother. We want people
to bnow, continues Nadjihah, that Ilam does not place women in an
inferior position, that the Qur'dn makes no discrimination.” Both kiai
approve with a nod of their head: It is true, the Qur'in does nor dis-
criminate. The other kiai adds: “The woman and the man have both the
same rights to enter into paradise, it is their deeds which count. "Machrusah
pursues the matter: “The mother counts even more, as the Prophet said
that the mother is worth three times more than the fatber, be says she should
be revered in priovity, this be said three times!*

Then comes the sensitive theme of the discussion: what about a
woman becoming head of state? The jifbab-wearing Fatayat delegate,
Rosa [Machrusah], admits that there is no precedent of any Indone-
sian woman being a head of state in history. Masdar, who has re-
mained totally silent so far, finally speaks up: “What about the sultan-
ate of Aceh? There were three women who became heads of statel
Machrusah, who appeared not to know this, turns to the £iai: Do you
want this, to make it haram for 2 woman to be bead of staze? The two
kiai keep silent, visibly unsure. Machrusah continues: “After all, the
Nahdlatul Ulama bas ‘always chosen the middle way’,” meaning that
extremist solutions are uncommon among NU kiai, Masdar inter-
venes a second time: “If 2 woman is really capable, why not? Moreover,
she won'’t be alone in this decision-making function; she will be assisted
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by a college of decision-makers and counselors. Why could a woman not
be a bead of state?” No one seems to have the answer.

It is time o write the draft declaration. Machrusah takes her note-
book. She starts writing. Nobody really knows how to formulate the
gist of the discussion and draw out some suitable conclusions. Fi-
nally, K.H. Zidny says, “okay, whatever it is that you want, you wrire
it, up to you!”, accompanying his words with 2 gesture implying “we
trust your moderation!”

Masdar comes to the rescue. Machrusah writes: “There is a ten-
dency to subordinate women. But to fight this, we have to come back to
the original scriptures.”

The issue of sexual relations comes up in the conversation. Does a
woman have a right to refuse her husband, for example if she does
not feel well? Masdar argues that to have sex without the woman’s
consent amounts to rape. Nadjihah comments she could not sleep
the previous night thinking that her future husband would have the
right to have sex with her without her consent. The two kiai seem to
feel sympathy for her. She could be their daughter. Nadjinah contin-
ues: “If, so, then we human beings behave like animals! This is totally
contrary io the Qur'an which says that a wife bas to be respected!”

Rosa continues to write her draft, adding: “Let us ask for equal rights,
according to the capacities of each.” The kiai and the two women agree:
“Islam, they say, is (was and should be) in favor of women.” Nadjikah
adds: “After all, we do not ask much, for example, we are not asking for
equal rights in inberitance!” Nadjihah turns her head in the direction
of the two observers: I do not mind, I have the double share of my
future hushand,” she says. One observer objects: “But what if your
husband’s family is poorer than yours?™ “ Never mind, we marry in the
same milieus!” Masdar intervenes pointing out that donation, or #ibab,
Is, In any case, a way out.

“Today, it is the legitimate role in public life, without limitation, which
women are fighting for. Anything else is marginal.” Without any ani-
mosity, the two Fatayat delegates have made their point, never forc-
ing anything, and ready to concede respectfully if the &iai did not
accept their argument.

The sub-commission has found a compromise, the text was writ-
ten up. After the other members of Komisi B came back to the room,
Machrusah read aloud from her draft on women rights in Islam.” As
the last line is being read, Said Aqil interjects with a prompt and
energetic “very good!” It is clear, however, that, Yusuf Muhammad
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does nor agree: the draft brings “nothing new”, he interjects, as women
already enjoy a public role, and he cites the example of the late Ibu
Wahid Hasyim (i.e. Wife of Wahid Hasyim, and mother of
Abdurrahman Wahid). The text remains too vague for him on the
very question of the day: can a2 woman hold the top position as head
of state? “Tndeed”, replies a candid Machrusah, the text purposely re-
matns vague to avoid conflicts of opinions. ”Masdar, on the other hand,
finds the draft innovative and welcomes the fact that it implicitly
does not forbid a woman from holding the top post. However, Yusuf
Muhammad holds to his disapproval. Machrusah, now clearly shaken,
tries 1o explain to the £izi the simple reasons why women should be
given the right to play a public role, but precisely because they are so
self-evident the explanations sound a little awkward. Everyone lis-
tens, with visible sympathy. But Yusuf Muhammad does not budge
from his position. While Nadjihah remains silent, Machrusah is ar-
guing with less and less conviction. She seems close to giving up,
knowing that nothing is possible should the men disagree. Tension
in the room is high.

Masdar asks: “Yes, we think that women should have the same rights
to play avole in public life, why not? Theve have been: Beriazir Bhutto and
others, so why not us [Indonesiansé]”. Yusuf Muhammad, dressed in a
green sarong, sits back in his chair, looking all the more imposing on
account of the fact that most of the rest of the group are sitring on the
tloor: “Exactly that, I disagree with the very idea!” Silence. Said Aqil,
sitting close to Yusuf, responds vehemently with more arguments:
“Why should we not give this public role to women? Why are you so op-
posed to 1t¢ For me, it is fine, we give it to them but we keep polygamy!
Why not have a woman in high public office if she is up to i1?” Aqil cites
a number of hadiths. Yusuf Muhammad stops him short, tense, close
to becoming angry: “If you want to start citing badiths, I can do the
samel” Said Aqil’s masterful command of hadith liverature is well
known. Yusuf Muhammad’s words sound like an invitation to a duel.
The two women remain silent; the men appear to be taking up their
fight, with hadiths as the swords.

“Enough!” The commission chairman, K.H. Cholil Bisri, takes back
the lead, choosing 1o exercise his authority as chair of Komisi B: “Af
ter all, I am the one who presides over the commission, and I think the
best outcome is that the draft be left rather vague. There is no need to
argue over hadiths, as we all know that no one has ever been able to give
a final decision on the khildf [controvers(ial)] questions that separate the
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four schools of law. So, leave it as it is. Take the draft as it has been writ-
ten, let us vemain vague.”

The chairman has spoken. There is a sense of relief in the room.
However, Yusuf Muhammad starts grumbling again. Quickly K.H.
Zidny intervenes, murmuring the Fitihah prayer, which officially
closes all sessions without recourse. Everyone joins the short prayer
for a few minutes, quickly followed by protests from Yusuf that Zidny
had “no right” to call the prayer! K.H. Zidny answers Yusuf bluntly:
“Sometimes it is necessary [to take these rights]”. General laughter fol-
lows this remark, Everyone stands up. Zidny, the conservative imam,
whom Yusuf Muhammad himself had called ironically “Imam Zidny™,
had over one day become the champion of women’s rights, and this
with a sense of humor and a warmth widely unexpected.

The text was adopted at the working committee level, with only
one delegate asking to have the text made pending, requiring more
time to examine it. Both K.H. Cholil Bisri and K.H. Ma’ruf Amin,
Wakil Rois Aam (Vice-President) of the Syuriah, asked thar the text
be maintained, as it had been agreed upon in the committee ad hoc.
One objection came from the floor that the text shouid be more pre-
cise and make it clear that it is the men who are the head of the
household (“as some women go to work keeping their smiles for the
outside world and come home with a grim face”). K.H. Zidny an-
swered that, if all such issues were to be mentioned, they would need
to write a whole book rather than just one brief statement. At the
plenary session that same night, the text was approved unanimously
without a single question.

Miscellaneous Practical Religious Questions
Masa‘il Diniyyah Wiqi'iyyah)

In Komisi A, one of the hottest issues discussed was once again
concerned with the rights of women. The kiai had to decide whether
the Shi'ah institution of kawin mut'ah, or temporary marriage, was
permissible. In practice, kawin mut’ah has, in recent years, become
increasingly widely used as a device for legitimating freer sexual prac-
tice, particularly amongst students. Not surprisingly, it has been
roundly condemned by many intellectuals as being unjustifiable and
exploitative of women. Whilst for the men involved it can serve asa
convenient justification for indulging their desires without the re-
strictions of commitment to a long-term relationship, it seldom serves
the interest of women so well. Indeed, considering that, by defini-
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tion, it takes place in the context of a strongly pious community, the
womarn, at the very least, stands to suffer serious damage to her repu-
tation and her long-term chances for permanent marriage having, in
the eyes of broader society, lost her virginity outside of marriage.
Moreover, she faces a not insignificant risk of being infected with
sexual disease and of having an unwanted pregnancy. Further exacer-
bating the potential for exploitation is the fact that very often the
man enjoys a much more “powerful” position in the community, for
example as a teacher, popular preacher or well-regarded activist, than
his temporary partner, who is often a junior student with few social
connections. Finally, the fact that sometimes the man is already mar-
ried means that the institution can serve to exploit not just unmar-
ried women bur also married women in much the same way as the
taking of mistresses does.

Urlike Komisi B, Komisi A was well attended by Muslimat del-
egates. Evidently the kawin mut'ab issue was one they felt very
strongly about, During the discussion, for example, one RMI woman
delegate, in an effort to indicate her abhorrence of kawin mut’ab, said
she was ready to be made a second wife (dipoligami) “if she proved
unable to give her husband what he expected”. Meaning that even
this was preferable 1o having him philander under the guise of kawin
mut'ah. Her statement was met with loud applause from the men.
Later, a Fatayat delegate who was also present in the Komisi B discus-
sion said she was unhappy that women should have to resort 1o choos-
ing the lesser evil, as she herself was strongly opposed not just to
kawin mut’'zb but also to polygamy.

Among the women delegates, there was no clear agreement as to
where women’s tolerance of male weaknesses should stop. Interest-
ingly, the fact that kawin mut’ah, with the possible exception of the
first generation of Muslims, has only been accepted in Shi‘ak circles
(and even there only in particular circumstances), did not in itself
provoke a major outcry at this national gathering of the world’s larg-
est traditionalist Sunni organization. That is to say, the Shi*ah origin
of the institution did not seem to represent auromatic grounds for its
rejection. Rather, the focus was upon whether or not it could be
justified according to Sunni jurisprudence, reflecting the flexible and
accommodating stance of NU traditionalism. Finally, however, the
opponents of kawin mut'zh won the day when the commission de-
cided that “according to the ulama ablus Sunnab wal Jama'ab, espe-
cially the four madhhab, the institution of temporary marriage, kawin
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mut’zh, is forbidden, is unauthentic and is to be rejected (tidak sab
dan barus dibatal).”

A somewhar less important, but interesting, question discussed
in Komisi A was whether or not trading in letters of credit (jual beft
piutang) was permissible according to Islamic law. What was inter-
esting about this issue was the way in which it was handled. The
scholarly discourse in the commission drew from all four main
madbhabs, or schools, of Sunni jurisprudence, without giving pri-
macy to the Shifil madhbab, even though NU has traditionally
been very much a Shifi‘f organization. Whilst NU has always taken
a somewhat flexible approach to Islamic scholarship, in recent years
NU ulama have become significantly more open to a diverse range
of scholarly sources and opinions. Not only are many w/ama, espe-
cially younger #lama, looking for inspiration from the other three
orthodox madbbab, they have also been profoundly influenced by
the ideas of Islamic Modernism and neoc-Modernism. The official
scholarly formulation set forth in Komisi B on this occasion, how-
ever, functions as an important milestone. The event is reminiscent
of K.H. Achmad Siddiq’s introduction a decade earlier of the con-
cept of iajdid into the {ormal discourse of NU slama which sup-
plied a new high-water mark.™

It is very likely that many outside of NU will see these innova-
tions as nothing more than minor points of debate in an arcane, in-
house, theological discourse. In some respects they may have a point,
but the ramifications of these changes are considerable. Culrurally,
NU is quintessentially a jam %ab diniyab, a religious organization. Its
backbone is its network of autonomous peseniren and ulama, and for
them such theological discussions are neither arcane nor esoteric.
Changes in approaches to theological questions are accompanied by
changes in attitude and have important consequences in determining
social and political behavior.

There were a number of decisions made at the Lombok Munas
that illustrate the flexible adaptation to the demands of modernity
now shown by NU wama. Although only a couple of these have
direct application to political issues, it is interesting to see the way
in which these traditionalist #/ama grappled with the practical chal-
lenges of modernity. For example, Komisi B decided thar intellec-
tual copyright must be fully recognized, that it is permissible, al-
though not recommended, for somebody 10 marry an AIDS pa-
tient, that the use of insulin is allowable, but that euthanasia is not
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allowable. The first issue may not appear terribly consequential
but at least it demonstrates an appreciation of contemporary issues.
Indeed, given that an increasing number of NU people are writing
articles and publishing books, the 1ssue of copyright does have some
relevance to the organization. The issue of marrying an AIDS pa-
tient even more graphically illustrates the fact that these #lama have
an appreciation of the practical issues facing people in the modern
world. Another example of this is the question of euthanasia. The
rejection of euthanasia as a permissible option for believers is hardly
surprising as the sanctity of life and the sovereign authority of God
over it are core values within Islam. On the other hand, the deci-
sion regarding the permissibility of using insulin indicates a will-
ingness to put human needs ahead of narrow legalism wherever
possible. Medical insulin supplies for diabetics are made using pig
kidneys, as this has proven to be the only commercially viable way
of producing medical insulin. Nevertheless, the #lama decided that
since it was not possible to produce insulin from pure material {(dari
baban yang suct), it was permissible 1o use insulin derived from pigs
even though, of course, this would otherwise be considered baram.
Another decision indicating a surprising degree of awareness of
modern issues by the #larna was the decision to accept animal clon-
ing. Curiously, a proviso was added, namely that the animals con-
cerned must be clean, or balal. Evidently, the reasoning was that
cloning should be allowed where it has the potential to increase
food production.

As has been mentioned above, the Lombok meetings, both the
Konbes and the Munas, were marked by a keen sense of concern
about the economic and political difficulties facing the nation. Hav-
ing just recently re-established working relations with the govern-
ment, it is understandable that the participants were cautious about
pushing the limits of political dissent. Nevertheless, both the expert
presentations and related discussion, and the official “recommenda-
tions” implied significant criticism of current government policy. As
was the case in the Konbes, in the Munas, some of the most vigor-
ously discussed issues were those relating to social justice. For ex-
ample, one of the recommendations was that the expropriation of
land was not allowable without the consent of the person owning
the land and the payment of a fair price. Land wrongly expropriated,
the ulama ruled, was haram, even if used for religious purposes, such
as for constructing a mosque. Given the track record of the Soeharto
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government for expropriating land for a variety of frequently indul-
gent purposes in an unjust and exploitative fashion, this decision had
considerable political repercussions.

Perhaps the most remarkable of all the recommendations from
Komisi B however, was the decision that political demonstrations
were allowable where they represented the only realistic means of
addressing a problem and where they were peaceful and non-violent.
In isolation, this is an interesting decision, but what makes it really
significant is its political context. When the #lama came to their deci-
sion to accept political demonstrations as a means of last resort they
were mindful that the coming months would see many NU members
caught up in political demonstrations as the reformasi movement gath-
ered pace. In a straightforward sense then, the decision had the effect
of endorsing the practical participation of NU members in the
reformasi movement.

Summary - Achievements of the Lombok Gathering

Whilst both the Munas and the Konbes were relatively subdued
affairs, they were anything but insignificant events. They were im-
portant for several reasons, not least being the way in which they
served to measure the level of support for the liberal reformist ideas
being promoted by NU Executive Chairman Abdurrahman Wahid
and other progressives over the previous thirteen years. In a general
way, the Lombok gathering can be considered as a meeting that en-
dorsed reformist ideas. More specifically, one can distinguish four
main aspects of this attitude.

Firstly, the two meetings clearly subscribed 1o progressive reli-
gious thought. This was evident in the flexible and open approach
that was shown in interpreting Islamic law, regarding the rights and
role of women. Whilst the discussion in Komisi B appeared to have
got off 10 a bad start it certainly ended well, though it also served asa
reminder that many of the NU u/ama remain reasonably conserva-
tive in their views. In any case, what was most significant was the
final outcome of that commission, its formulation of recommenda-
tions which very clearly endorsed a liberal understanding of the role
of women. The fact, however, that it could not decide on whether a
woman could be head of state, but only a “leader” in general terms,
may be an indication of conservatism, but probably just as much 1t
represents the key role of political interests in decisions about what
is “allowed” and what is not.
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With regard to matters of social justice, the findings of the Munas
and of Konbes were even clearer. The general discussion in the Konbes
about the need for reform to achieve an equitable economic system,
for example, implied a significant critique of the developmentalist
policies of the Socharto regime. Even clearer, however, were the find-
ings of the Munas about the wrongful appropriation of land, and the
endorsement of demonstrations to achieve political change.

Secondly, it was clear that the Lombok gathering supported the
leadership of younger ulama, particularly in intellectual initiatives.
Abdurrahman Wahid’s reformist ideas were being operationalized
and further developed by the generation of young ulama and activ-
ists. It was people such as Said Aqil and Masdar Mas’udi who led the
way 111 these discussions, where Wahid’s only contribution was now
his blessing to their reforms. Thus, Wahid clearly stated to the press
his approval that women could become presidents.

Thirdly, the meerings evidenced a clear supporr, if not complete
understanding of, Abdurrahman’s strategy in securing rapprochement
with the Soeharto regime. Whilst there was still a sense of some un-
derlying unease amongst activists about the measures taken, particu-
larly their invelvement of Ttutut. The necessity of these actions, nev-
ertheless, was generally well understood, particular by those in rural
areas who had to deal with often difficult local administrations.

Finally, the Lombok gathering can be seen as representing a fol-
low-up meeting to the muktamar in Cipasung three years earlier. And
where in Cipasung Abdurrahman had won a narrow but significant
victory, by the time of the Lombok gathering it was clear that his
victory had been made complete. Not only had the earlier underly-
ing criticism of the Chairman vanished, but it was replaced with a
quiet sense of confidence about both Abdurrahman’s leadership and
about the organization’s political future,

All in all then, the Lombok meetings made it clear that the thir-
teen years of leadership by Abdurrahman Wahid and his reform-
minded colleagues had contributed to a remarkable transformation
within NU. The liberal, progressive ideas pioneered by Abdurrahman
had been adopted by many within the organization to the point where
it had broadly permeated the organization’s culture and thinking.
This was true not only of younger activists, but was also generally
true of the ulama, although, of course, it was generally the younger
ulama who led way. And whilst it was clear that a conservative old-
guard element remained within the organization, by the time of the

Studia Istamika, Vol. 6, No. 1, 1999



Nabdlatu! Ulama 31

Lombok gathering they appeared well and iruly outnumbered. All
this meant that NU was better equipped than any time in its history
to engage in the process of reform, not just in the religious sphere but
also in politics and civil society more broadly. Whereas only fifteen
years earlier NU had seemed locked into a slow decline as a conser-
vative organization of increasingly less and less relevance, not just to
broader society but even to its own youth, by the end of 1997 this
tendency had been clearly reversed. Even though there has been evi-
dence of a new conservatism in outer NU circles, which 1s best ex-
pressed in the popular appeal of kawin mut’ah and polygamy, the
Lombok gathering revealed that NU has the substance to make a
major contribution to liberal reform in Indonesia. In 1999 and be-
yond thar substance will be put to the test.
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Endnotes

1.

For consistency’s sake, Indonesian spelling and usage is followed for Arabic de-
rived terms commonly used in Indonesian. Unlike in Arabic, for example, in
Indonesian the term #/oma is both a singular and a plural noun.

Panduan dan Pedoman Munas dan Konbes, NU, 17-21 November 1997, NU pa-
pers p. 8.

Laporan Pengurus Besar NU pada Konbes NU, 17-21 November 1997, Lombok
Tengah, Nusa Tenggara Barat, NU publication, p 18.

A Javanese honorary title for Islamic religious scholars, abbreviated “K.” (the
combined sbbreviation “K.H.” means “Kiai Haji").

For example, Habbie, as a senior government minister, was invited to the pre-
vious RMI nationai gathering, and he, in turn, invited ICMI-activists critical of
Abdurrahman such as Adi Sasono, much :o the bewilderment of Abdurahman’s
supporters. ICMI (Tkatan Cendekiawan Muslim Se-Indonesia - All-Indonesian
Association of Muslim Intellectuals) was founded in December 1990 and placed
under the auspices of Dr B.J. Habibie (Hefner, 1993). Amien Rais, as Chairman
of ICMT’s Council of Experts, enjoyed a high profile and often acted as the
organization’s de fzcie spokesman

Critics of ICMI, such as Abdurrahman Wahid, argued that it was essentially a
vehicle for Soeharto to coopt support from santri, or practicing, Muslims. More
importantly, he also argued that ICMI was a potentially divisive organization
that may have the effect of giving opportunity 1o fundamentalistic elements and
encouraging sectarian sentiment, Many Modernists but relatively few tradition-
alist Muslims were persuaded 10 join ICMI, Abdurrahman’s obsiinate refusal 1o
join ICMI, even in a nominal fashion, and his criticism of it contributed to the
souring of relations between himself and Soeharro.

This comment was made in a conversation with Greg Barton at the PBNU
office, Jakarra, in May 1997,

Abdurrahman introduced Tutut as being ‘somebody who was likely to play an
important role in the future and, therefore, someone whom it was appropriate
that NU should get to know’,

“Kita udak ingin menganggu kesibukan para pejabar tinggi pemerintah dalam
mempersiapkan kesuksesan Sidang Umum MPR”, in Husil-hasil Musyawarab
Nasional alim Ulama dan Konperensi Besar Nabdlatul Ulama, published by
Sckretariat Jendral PBBNU dan Lajnah Ta’lif Wan Nasir Nahdlatul Ulama, Jakarta,
January 1998, p. 114.

- More than once the rhetorical question was posed: “Daes this sort of thing ever

happen at a Muhammadiyah gathering?!” The Muhammadiyzh is the mair Mus-
lim reformist organization of the country, often contrasted with the “tradition-
alist” NU.

- A new NU headquarters was also 10 be built but there were no details regarding

the source of the funding.

2. The term ‘substantialist’ was coined by Bahtiar Effendy and also adopted by

William Liddle. Tt denotes the autitude that considers the substance or funda-
mental values of a religion more important than its formal aspects (Effendy,
1995 and Liddle, 1994},

- Hasil-hasil, p. 101,
4.

“mengambil hak dan harta orang lain”.
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19.
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»

“gamble ‘vang mengandung gharar atau ikhtisar™.
Fatavat is one of three women's organizations within NU, each aimed at differ-
ent age groups. Fatayat Nahdlatul Ulama is the organizatuon of young women,
until 40 vears of age, Muslimat Nahdlatul Ulama is for the older generation of
women and the Ikatan Putri-Putri Nahdlatul Ulama (IPPNU) is an organiza-
tion of female students.

K.H. Hasyim Asy’ari [Hasjim Asj'ari] was one of the founders and early leaders
of NU and was the grandfather of Abdurrahman Wahid.

The two observers were Andrée Feillard, one of the authors of this article, and

a young student who introduced himself as a Muhammadiyah activist.

The complete text of this draft is given as an appendix at the end of this article.
At the Munas of Gilacap, in November 1987 (see Feillard, 1995, p. 278-81). Ten
vears earlier, Kial Siddiq cautiously introduced the practice of ijtihdid in his brief,
but influential monograph, Khittah Nabdliyah (The NU Charter), published in
1979 (see Barton, 1996b, pp. 118-20, 22.).

. The original text is in Indonesian with Qur’dn and Hadith quotations and gome

other phrases in Arabic. In this annex the Indonesian text is given in English
translation, the Arabic one in the original Arabic followed by the English trans-
lation in square brackets. Small mistakes and inconsistencies in punctuation etc.
in this partly handwritten draft document have been corrected.

. This is the correct version of the well-known hadith. The original document

mentions a fourth time “He asked: “Who next?” He said: “Your mother.”, but
this seems 1o be a simple mistake due to hasty drafting,

Greg Barton isa lecturer at Deakin University, Australia; AndréeFeillard
is associated with the research unit “Austronesia in its Eurasian Context” (URA
1074) of the Centre National de la Recherche Scientifique (CNRS), Paris.
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Appendix

Draft Recommendation on the Position of Women in Islam

Decision of the National Ulama Conference
Number: ... MN-NU/11/1997

on

The Position of Women in Islam

P PN LN

{In the Name of God, the Most Gracious, Most Merciful]

FOREWQORD:

Women in Islam have been given a noble place, codtrary to the
allegaton of some people that Islam has placed women in a subordinate
position in the order of social life. The worthy position of women has been
confirmed by many hadith, mcluding:

1. Paradisc 15 under the feet of the mothers.
QLTS RCAVEL /IR BENGE N

S8

And a man came to the Prophet —~God’s blessing and peace be upon
him— and said [asked]: “Who is the most entitied of all people to my
companionship” He [the Prophet] said: “Your mother” He asked:
“Who next?” He said: ”Your mother.” He asked: “Who next*” He said:
“Your mother.” He asked: “Who next?” He said: “Your father.” (report
of al-Bukhiri and Muslim),
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Islam gives women the same rights as men to serve religion, the
country, the people and the nation. This is confirmed by the Qur'an and the
Hadith, including as follows:

1. And he that works a righteous deed, whether man or woman, and is a
heliever, such will enter Paradise. (al-Ayah)
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And their Lord has responded them: “1 shall never be unmindful of the
work of any of vou, whether man or woman. You belong to each
other.”” (Surah ali “Lmrin: 195)
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And he that works a righteous deed, whether man or woman, and 15 a
believer, such will we make live a good life. (Surah al-Nahl: 95)

(W3]

1. For Muslim men and women, for believing men and women, for devout
men and women, for patient men and women, for men and women who
humble themselves, for men and women who give in charity, for men
and women who fast, for men and women who guard their chastity, and
for men and women who often remember God, for them God has
prepared forgiveness and great reward.
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5. Women are the other halves of men. {reported by Ahmad, Abi Dawiid
and al-Tirmidhi)

£

G. People are equal like the teeth of a comb. {hadith)
(L) Badd OlnlS” dd yu

The verses and the hadiths cited above represent the reality of Islam’s
recognition of women’s rights in general and the noble blessings piven to
women by Allah.

The problems that have emerged over ttme have arisen because,
although Islam is based on the recogmition of equality of men and women
on some points, in reality, the priaciples of Islam concerning women have
expedenced distortions. We cannot close our eves to the fact that many
people sull try to avoid or circumvent the superior qualities bequeathed to
women by Allah.

The influence of culture, which is still patrilineal, and the fact thar men,
(because of social and culeural conditions) have enjoved a certain
superiority compared to women, have all in turn belittled the principles of
women’s noble position which has been ignored. Because of this, in the
mudst of changes occurring all around the world, which demand a return of
women’s rights, Muslims need to reconsider and reexamine opinions
concerning the inferiority of women because of cultural distortions, based
on the principle of the worthy position given to women in Islam.

It must be recognized that some male functions are linked to natural
physical differences, while with respect to the roles in society not affected
by these physical difference, men and women alike have to bear common
responsibilities and have to help one another, As God says:

Studia ilamika, Vol, 6, No. I, 1999
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And the believers, men and women, are protectors of each other. They
enjoin what is just en forbid what is evil. (Surah al-Taubah: 713

The domestic role of women: it is linked to the uniqueness of women’s
nature, such as her role as the main educator of her children, giving birth,
breastfeeding, and other functions that cannot be taken over by men: God

savs

(E3 1yl 3y 5y )5 M el b ey BULsli ol e

He offers to whom He wishes male {children} and He offers to whom
He wishes female {children} (Surah al-Taubah: 49)

Islam has repulated the rights and obligations of women in farmily life,
which have fo be accepted and conformed to by buili men and womei.

But conceming the public role of women, women as members of
society, women as citizens who have the right to take part in the natien and
to participate in politics, this role demands that women take up a firmer,
transparent and protected social role.

With respect to women’s public role, according to Islamuc principles, a
woman has the right to play this role, as long as she is deemed capable of it,
and as long as she possesses the abilities to take up this social and political
role.

In other words, the position of women in the process of nation-building
is wide open in this plural society, keeping in mind that quality, ability,
capability and acceptability have to be prerequisites, without forgetting also
the fact that a woman’s unique natural physical attnbutes can nof be
overlooked.

The participation of women in the public sector is the realization of
N1 responsibility in bringing about cultural transformation and equality,
that in turn will become a dynamizing factor for economic development n
an era of globalization, through the empowerment of women in the nght
proportion,

Stadin [lamika, Vol 6. No, 1, 1229



40 Greg Barton and Andvrée Feillard

Praya, West Nusa Tenggara,
18 Rajab 1418/19 November 1997
Drafang Committee

KH. Cholil Bisri Dr. I. Said Aqil Siradj, MA
President Secretary

Members:
KH Yusuf Muhammad LC
R KH Nur Iskandar Albarsany, MA
KH. Moh. Irfan Zidny, MA
KH Mahfudz Thoha
KH Hanif Muslich, SH
KH [H]amdun Masturo
Hj. Machrusah Taufiq
Hj. Nadjihah Muhtarom

Studin Islamika, Vol. 6, No, 1, 1999



.n,imc'hﬂ.iﬁ'

s el §lpe

STUDIA ISLAMIKA, KAMPUS |AIN JAKARTA

JL. iR, H. JUANDA NO. 85, PO BCX 225

CIPUTAT 15401, JAKARTA INDONESIA

TELP. (021) 7401616/ 7401925

FAX : (021) 7401592
BANK NEGARA INDONESIA . .yvvar.. .\ : ol
{BNI) 1946 KEBAYORAN BARU /IAIN JAKARTA,
3 hyumi gl b fndl 22 e

(LSl s e Vg fe v ven s Galal 6} Bmdy B
(Sl LYya T8 Y, ¥e oo 1 alasl A ) ez

(LSl Sl Was # ) dpy Voo ve 1 eyl adall il

Gl #) et oo e e e sbalh ek a1 il
FTHE P TN e [P VYR Y, 1

« Aladly Jlai

peisdl e Aglaf SVl o g pestil gt Al iy ST
ke g2z il

+ del
INIS, JAKARTA, INDONESIA




S 3 s
o) bt jall A pat) Alas
1444 o)l camldt Al

tadl e Gl iy
NI IR
DJ&‘&-‘
el g )
GAad el 3
38 ple sans
o g3 (Ai gy dana
O35 30 ploes
G ol L
rana al
sy Al
Lo padl g
Lo s te s
Tl
% L T
e sy i
el 2l pii (e
1o g e
Olaes e
WP
gl AALD Aapd jag ppaa
s Jig
Gp Al Bl dagl jay ppanai
2ad ;3
:u':i.i.ll Huﬂfn
150 5 e

b=t Al s el (e g ) 00 25 0 A 15N + YV ELEAT) 130 U
(STI/DEPPEN NO. Y Y4/ DITJEN/PPG/STT/VAYTY) L3 Sla 45 sSad dpl Y1 alll 34
i b RSl S 5 iy by Ay ans Zyid 3B 55 e
Yk s B D RS PRV TRT IO I SURFE JERTF JCIRE TR
oM Saia o 5 pkiak SYUS ) Alaal DBlan 3D B Ggaded pg Wiy U 1 iy

R P e SRR TS U ERCELN S BN O T T



	20120710062151_00001
	20120710062151_00002
	20120710062151_00003
	20120710062151_00004
	20120710062151_00005
	20120710062151_00006
	20120710062151_00007
	20120710062151_00008
	20120710062151_00009
	20120710062151_00010
	20120710062151_00011
	20120710062151_00012
	20120710062151_00013
	20120710062151_00014
	20120710062151_00015
	20120710062151_00016
	20120710062151_00017
	20120710062151_00018
	20120710062151_00019
	20120710062151_00020
	20120710062151_00021
	20120710062151_00022
	20120710062151_00023
	20120710062151_00024
	20120710062151_00025
	20120710062151_00026
	20120710062151_00027
	20120710062151_00028
	20120710062151_00029
	20120710062151_00030
	20120710062151_00031
	20120710062151_00032
	20120710062151_00033
	20120710062151_00034
	20120710062151_00035
	20120710062151_00036
	20120710062151_00037
	20120710062151_00038
	20120710062151_00039
	20120710062151_00040
	20120710062151_00041
	20120710062151_00042
	20120710062151_00043
	20120710062151_00044
	20120710062151_00045
	20120710062151_00046
	20120710062151_00047
	20120710062151_00048
	20120710062151_00049
	20120710062151_00050
	20120710062151_00051
	20120710062151_00052
	20120710062151_00053
	20120710062151_00054
	20120710062151_00055
	20120710062151_00056
	20120710062151_00057
	20120710062151_00058
	20120710062151_00059
	20120710062151_00060
	20120710062151_00061
	20120710062151_00062
	20120710062151_00063
	20120710062151_00064
	20120710062151_00065
	20120710062151_00066
	20120710062151_00067
	20120710062151_00068
	20120710062151_00069
	20120710062151_00070
	20120710062151_00071
	20120710062151_00072
	20120710062151_00073
	20120710062151_00074
	20120710062151_00075
	20120710062151_00076
	20120710062151_00077
	20120710062151_00078
	20120710062151_00079
	20120710062151_00080
	20120710062151_00081
	20120710062151_00082
	20120710062151_00083
	20120710062151_00084
	20120710062151_00085
	20120710062151_00086
	20120710062151_00087
	20120710062151_00088
	20120710062151_00089
	20120710062151_00090
	20120710062151_00091
	20120710062151_00092
	20120710062151_00093
	20120710062151_00094
	20120710062515_00001
	20120710062515_00002
	20120710062515_00003
	20120710062515_00004
	20120710062515_00005
	20120710062515_00006
	20120710062515_00007
	20120710062515_00008
	20120710062515_00009
	20120710062515_00010
	20120710062515_00011
	20120710062515_00012
	20120710062515_00013
	20120710062515_00014
	20120710062515_00015
	20120710062515_00016
	20120710062515_00017
	20120710062515_00018
	20120710062515_00019
	20120710062515_00020
	20120710062515_00021
	20120710062515_00022
	20120710062515_00023
	20120710062515_00024
	20120710062515_00025
	20120710062515_00026
	20120710062515_00027
	20120710062515_00028
	20120710062515_00029
	20120710062515_00030
	20120710062515_00031
	20120710062515_00032
	20120710062515_00033
	20120710062515_00034
	20120710062515_00035
	20120710062515_00036
	20120710062515_00037
	20120710062515_00038
	20120710062515_00039
	20120710062515_00040
	20120710062515_00041
	20120710062515_00042
	20120710062515_00043
	20120710062515_00044
	20120710062515_00045
	20120710062515_00046
	20120710062515_00047
	20120710062515_00048
	20120710062515_00049
	20120710062515_00050
	20120710062515_00051
	20120710062515_00052
	20120710062515_00053
	20120710062515_00054
	20120710062515_00055
	20120710062515_00056
	20120710062515_00057
	20120710062515_00058
	20120710062515_00059
	20120710062515_00060
	20120710062515_00061
	20120710062515_00062
	20120710062515_00063
	20120710062515_00064
	20120710062515_00065
	20120710062515_00066
	20120710063137_00001
	20120710063137_00002
	20120710063137_00003
	20120710063137_00004
	20120710063137_00005
	20120710063137_00006
	20120710063137_00007
	20120710063137_00008
	20120710063137_00009
	20120710063137_00010
	20120710063137_00011
	20120710063137_00012
	20120710063137_00013
	20120710063137_00014
	20120710063137_00015
	20120710063137_00016
	20120710063137_00017
	20120710063137_00018
	20120710063137_00019
	20120710063137_00020
	20120710063137_00021
	20120710063137_00022
	20120710063137_00023
	20120710063137_00024
	20120710063137_00025
	20120710063137_00026
	20120710063137_00027
	20120710063137_00028
	20120710063137_00029
	20120710063137_00030
	20120710063137_00031
	20120710063137_00032
	20120710063137_00033
	20120710063137_00034
	20120710063137_00035
	20120710063137_00036
	20120710063137_00037
	20120710063137_00038
	20120710063137_00039
	20120710063137_00040
	20120710063137_00041
	20120710063137_00042
	20120710063137_00043
	20120710063137_00044
	20120710063137_00045
	20120710063137_00046
	20120710063137_00047
	20120710063137_00048
	20120710063625_00001
	20120710063625_00002
	20120710063625_00003
	20120710063625_00004



