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Azyumardi Azra

Networks of the Ulama in the Haramayn:
Connections in the Indian Ocean Region

Abstraksi: Dalam konteks transmisi keilmuan Islam, sejak awal,
Haramayn (Makkah dan Madinah) menduduki posisi yang sangat
istimewa dan penting. Hal ini, antara lain, karena dalam sejarah Islam,
Haramayn dianggap sebagai tempat suci yang memiliki beberapa
keistimewaan dan keutamaan (fadd’il). Selain sebagai tempat
diturunkannya Islam, Haramayn, dengan datang dan perginya jamaah
haji setiap tahun, menjadi tempat pertemuan terbesar kawm Muslim dari
berbagai penjuru dunia. Tidak heran kemudian, jika Haramayn pernah
menjadi pusat intelektual Dunia Muslim, di mana para ulama, suft, filosof,
penyair, pengusaba, dan sejarawan muslim bertemu, berbagi pengetabuan,
saling menukar informasi, dan melakukan berbagai aktifitas, baik
perdagangan, politik, maupun keagamaan.

Dalam hal keilmuan Islam, aktifitas yang terjadi di Haramayn tersebut
pada gilirannya berimplikasi atas terciptanya jaringan intelektual antara
para ulama yang terlibat di dalamnya, termasuk para ulama dari wilayah
Anak Benua India, khususnya Asia Tenggara, di mana Melayu-Indone-
sia berada di dalamnya. Menguatnya saling silang hubungan ulama-di
Haramayn ini, antara lain, didukung oleh munculnya beberapa institust
pendidikan tradisional seperti madrasah dan ribdt tempat di mana
seorang ulama mengajarkan dan mentransmisikan berbagai pengetahuan
Islam kepada murid-muridnya yang datang tidak saja dari wilayab
terdekat, melainkan juga dari berbagai tempat di belahan dunia.

Artikel ini menghadirkan satu pembabasan penting tentang proses
terbentuknya jaringan keilmuan di antara para ulama Timur Tengah
tersebut dengan murid-muridnya di wilayab lain, terutama yang terjad:
mulai sekitar akhir abad ke-16 hingga parub kedua abad ke-17.
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Pembabasan artikel ini menjadi begitu penting ketika dikaitkan dengan
dinamika keilmuan Islam di wilayah Melayu-Nusantara, yang pada
periode awal banyak merujuk ke Haramayn sebagai pusat intelektual Is-
lam. Kendati penulisnya mengakui babwa jaringan keilmuan yang
terbentuk tersebut dipengarubi juga oleb faktor non-keagamaan, seperti
aktifitas ekonomi dan politik, namun artikel ini lebih memfokuskan
pembahasannya pada faktor keagamaan saja.

Dijelaskan bahwa jaringan keilmuan di antara para ulama Timur
Tengah dengan para ulama wilayab lain tersebut terbentuk dalam dua
pola hubungan: pertama, hubungan vertikal: guru-murid; dan kedua,
hubungan horizontal: guru-guru, atau murid-murid. Berawal dari dua
pola hubungan inilah, semangat pembaruan, kbususnya di bidang
kegamaan kemudian merembes ke berbagai wilayah lain, termasuk ke
wilayah Anak Benua India, terutama sejak parub pertama abad 17 hingga
abad 18, ketika murid-murid Haramayn tersebut banyak yang kembali
ke ‘kampung halamannya’, dan membentuk jaringan keilmuan baru
dengan para ulama dan murid-murid setempat. Tidak heran kemudian,
jika saling silang hubungan keilmuannya menjadi sangat rumit dan
kompleks, tetapi pada saat yang sama juga menjadi sangat penting.

Dalam konteks jaringan keilmuan ini, peranan para ulama Melayu-
Nusantara terlibat sangat signifikan, terutama karena banyak di
antaranya yang datang ke Haramayn, dengan membawa tradisi-tradisi
keilmuan dari wilayahnya, kemudian belajar dengan para ulama
terkemuka, babkan beberapa di antaranya menetap dan menjadi shaikh
di sana. Tradisi-tradisi “bawaan” ini kemudian berinteraksi dengan
tradisi keilmuan dari wilayah lain dan tradisi Haramayn sendiri yang
telab mapan. Dengan demikian, maka Haramayn menjadi semacam
“panci pelebur” (melting pot), di mana berbagai tradisi keilmuan Islam,
seperti tasawuf dan hadis, sama-sama lebur membentuk tradisi baru, yang
menafikan batas-batas wilayah, perbedaan etnis, serta kecenderungan-
kecenderungan keagamaan dalam hal mazhab dan afiliasi tarekat.

Selain itu, pembahasan artikel ini juga menggarisbawahi bahwa salab
satu faktor yang menjadi sarana terpenting dalam menghubungkan para
ulama yang terlibat dalam jaringan keilmuan di Haramayn, kbususnya
pada abad ke-17 dan 18, adalah adanya peranan krusial isnad dalam
tradisi hadis dan silsilab dalam tarekat. Hal ini terjadi karena hampir
semua ulama yang terlibat dalam jaringan keilmuan tersebut memiliki
mata rantai yang kuat antarsatu dengan lainnya, baik melalui peri-
wayatan hadis maupun karena masuk dalam silsilab tarekat.
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Networks of the Ulama in the Haramayn:
Connections in the Indian Ocean Region

lld g ¢ alall Jal Lali (e ALl dage A8 (Aipaa 5 AS0) Gaall () sAadd
J 3 Olaa Lagi 58 () AlaY Ly Jilad 5 Ol jua Lagl (e (il Laa jlie
Logd qating CBlae Sl sl s rlaad lady b cal Lagild Doyl Legyd
Slaall Ciasal o (0l 45 cnaall (g Gl s W puls (Y1 £ LG e () salisdl)
O3 sl 5 o lalall Lagrd adial) Sy Ol allall 83, Dliall () X 0
psdad) 1 slalus LIy s o 5 g3y 3all 5 Jlae W1 Jla s el a5 Ai il
Al b jlaall s dlaadl 53 S ClUalail e g | laid) 5 Lal

by claidiall o lalall (Al Alial) doaall cUalal duals (e cand 5
Lol e L) (e g 2igll 3 )8 4 (e 530 0l e lalall agiann e g bl il
Adeal) dlia Y ol ) a8 sl ey L il Dl Jads il A8 50 d ial
A p2allS Al aal) A Bl &y g 53l s sl J e (papadl b eladall oy
e N Al o slall il sal) o g sill 128 Jia 8 elalall 3l Ly
U ile e ) gl

O Aalall 4080 L A lee (e Aalgdl Al Jall Aallaay Caad) 134 oy
A Al dala g (Y1 oLy (e b e (8 aa el g Ja Y1 Gl elale
Ol e S Caaill ) de Gudlodl 80 Ha) S 8 cifiaa 3 ALl e

85  Studia Islamika, Vol. 8, No. 2 2001



86 Azyumardi Azra

o8 Ay Apalall ol Aaalinn ) Al all s dnaal aa Jis | plie alull
Ol am aa ) bl A (Bl Lo gad) |l st 5Dk g L
Aaalal) dlall ol o jiay Gaald) g a5 Al ADleall (1 3S e Leghoa s
O Y Al g Apalaid¥) el iillS a5 all Cmdlally 35550 g sal)
Ll ol e aual gl Sy Caly)

G-l elale o caa ol Alal G Goadl 13 Gan el e s Dle
T asais ssae IS i sai iopadsal o Ca sladall (o la e Gy B sVl
Wl ecalall (g G aall oy 0 AL s J5V0 o a5 i Sy
Al s G el eladall o e A ALl sgd UL oy
aail dules il 8 Joadl) g o Aliall e G sall (i (g L
Lo as ¥ gl il () bl sl 8 L ania 8 ganllal i
Gl Al ) e sl 058 e V) Cialll o Aala g aigl) 3 L8 Al
saall dpalal) Alall 1515 5 an a3 () el Qe dad an ) (s (S e
b ) sl g agall Cgan elld e oo i Gnlaadl 3l elalall e pa i
pliy 8 Lagisanl gl il 5 2eatll (L8 @1 pa (S0 5 el iy A bl Al
Al didiaal) el

5 S Aaal | i g g0l eladal o s dpalal) Alall el e oy
Cial) agaa | slen 5 e pall e lalay agiali Aoy @lld 5 SO Gilad) bl il
unm@;%w;w?@_\ﬂw@m\ S e Db g ¢ alall
Gl (s a8 D (pe Al 4 ela (g3 calall ol o ] eV SIS
(melting poty i 53 eyl & jla ¢l dal ag cpasall (8 4g aSadll alall
O el i ey a5 o peamilS Ayl dpaladl il e V) Lagsh Condial
Al e 3 uiald) 3 @l o A sall 3 saall o5 apaa ale G ye z) FiaY]
LGBkl s caaladl

D s elalall i Al wdl ol (e of 2S5 il of S Y ol
s e el 5 ydie bl g il Aals s daalall cllalidl) 8 als
Ol g Lalall abana S0 Y1 1aa Ciaay Ady el 8 Aulidl 5 Cuaal) i)
Aalu sy cina ) Alall L) ang poe pgodany Alia agd dpadall dAlally | sl
A8y plal) Aal 5 el 5 Cypaall & 5

Studia Islamika, Vol. 8, No. 2, 2001



Networks of the Ulama 87

he Indian Ocean region plays an important role in networks

of the ulama in the seventeenth and eighteenth centuries. There

wete a number of #lama from the Indian Ocean region—par-
ticularly, the Yemen, the Indian sub-Continent and Southeast Asia—
who were involved in international networks of the ulama.

The involvement of the #lama of the Indian Ocean region took at
least two forms. Firstly, through their travelling or migrating to the
Holy Cities of Mecca and Medina (the Haramayn). I found that a
great number of #lama and students from the Indian Ocean region
came to and later settled in the Holy Cities to study and teach. Sec-
ondly, students who felt that they possessed sufficient knowledge
returned to their place of origin in the Indian Ocean region, teaching
and forming networks of #lama and students in their own area. As a
consequence, through these two methods, there appeared a complex
criss-crossing of networks of #lama in the Indian Ocean region and
other areas of the Muslim world.

The emergence of networks of the #lama in Mecca and Medina,
which included a substantial number of non-Middle Eastern schol-
ars, particularly from the Indian Ocean region, was not independent
of other developments in both the Haramayn and Muslim societies
as a whole. Their rise can be attributed to several important factors
which were not only religious, but also economic, social and politi-
cal in nature, and which operated both at the regional level in a given
Muslim society and at the level of larger Muslim world.

Contacts and relations between Muslims in the Indian Ocean re-
gion and the Middle East began to gain momentum with the flower-
ing of Muslim kingdoms in South and Southeast Asia in the late six-
teenth century. The intensification of their participation in the trade
of the Indian Ocean brought them into closer contact not only with
Muslim traders, but also with political authorities in the Middle East.
The increasing presence of Europeans, particularly the Portuguese,
was also an important factor which pushed their relations much fur-
ther into the politico-diplomatic realm. The intensification of these
relations significantly contributed to the growth of the Adjj pilgrims
from the Indian Ocean region to the Haramayn, which in turn spurred
their involvement in the scholarly networks.

The growth of international networks of the #lama in the
Haramayn, particularly in the sixteenth and seventeenth centuries,
therefore, should be viewed not only from a wider perspective but
also through the longer span of historical discourse between Muslim
societies both of the Middle East and the Indian Ocean region.
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Early Networks of Ulama

The tradition of learning among the #lama throughout Islamic
history has been closely associated with religious and educational
institutions such as mosques, madrasabs, ribits, and even the houses
of the teachers. This is particularly evident in the Haramayn, where
the tradition of learning created a vast network of scholars, transcend-
ing geographical boundaries as well as differences in religious out-
looks. I will discuss how networks of the #lama developed surround-
ing these institutions, and how leading scholars in the Haramayn,
through their traditions of learning, created links which connected
them with each other as well as with earlier and later scholars.

There is no doubt that the two gteat mosques in Mecca and Medina
were the most important loci of scholars involved in the networks
from the last decades of the fifteenth century onwards. Despite the
fact that the number of madrasabs and ribits continually increased
after the the first and second madrasah in Mecca were built in 571/
1175 and 579/1183 respectively, the Haram Mosques continued to be
the most important centers for the process of learning. The madrasabs
and 7ibds by no means replaced the two great mosques as far as the
process of learning is concerned. However, they became vital comple-
ments to the scholarly world in the Holy Land.

It is important to note that the madrasabs tended to be organized
in a more formal way. They had their offially appointed heads of
madprasah, teachers, gadis, and other functionaries. Furthermore, they
each had their own curriculum, and even a certain quota of students,
as well as an exact allocation of the time of study according to their
madhbhab. This is particularly true for madrasahs which consisted of
four divisions of Sunni legal madhhabs. The Madrasah al-
Ghiyathiyyah, for instance, had a quota of 20 students for each
madhbhab. The Shafi’i and Hanafi students had their classes in the
morning while the Maliki and Hanball students had theirs in the
afternoon.' Similar arrangements were also applied at the
Sulaymaniyyah madrasabs? It is also clear from our sources that these
madrasabs were mainly devoted to teaching basic and intermediate
levels of various Islamic disciplines. With all their formality, the
madrasabs had few opportunities to take their students to higher lev-
els of Islamic learning.

However, such a disadvantage, which resulted from the nature of
the Haramayn madrasabs, was soon overcome by the ribiss, and more
importantly, by the two great mosques. As a rule, those who aspired

Studia Islamika, Vol. 8, No. 2, 2001



Networks of the Ulama 89

to seek advanced learning joined the halgahs in the Haram Mosques,
or the 7ibdfs, and in many cases, they also studied privately in teach-
ers’ houses. As can be expected, there was little formality in such
halgabs. Personal relationships were formed and became the ties that
connected them to each other. Teachers were well acquainted per-
sonally with each of their students and thus they recognized the spe-
cial needs and talents of each student, and attempted to meet these
needs. The significance of this should not be underestimated: it is
through these processes that the teachers issued zjdzah (authority) to
their students or appointed them the kbalifah (successor or deputy)
of their tarigabs. :

Al-Fasi relates many examples of teachers in the Haram Mosque
in Mecca who were authorized to teach privately not only advanced
students, but also rulers and traders who intended to pursue special
Islamic disciplines. Among them was ‘All b. Ahmad al-Fuwwiyyi (d.
781/1389), who was authorized to teach a ruler of Shirdz, Shih Shuja’
b. Muhammad al-Yazdi, about the Hadith of the Prophet. So satisfied
was he with the way al-Fuwwiyl taught him that the ruler granted
200 mithqal of gold, a portion of which was spent on building a 7ibdt>
Similarly, when Bashir al-Jumdar al-Nasir, a Mamluk ruler in Egypt,
wished to study various Islamic disciplines in Mecca, several Qddis
were assigned to teach him. The most important among them was
Qadi al-Qudih Muhammad Jamal al-Din al-Zahirah (d. 817/1414).%
Another scholar, Muhammad Diya’ al-Din al-Hindi (d. 780/1378) and
his son, Muhammad b. Diya’ al-Din al-Saghani (d. 825/1422), were
also appointed to teach Hanbali figh to several members of the Egyp-
tian Mamluk ruling dynasty.®

Furthermore, scholars who taught in the Haram Mosques were
also often asked to answer questions coming from many parts of the
Muslim world. As a rule, they held special majlis (sessions) to discuss
these matters. In many instances, they issued written fatwas, but it
was also not unusual for them to write special books which attempted
to answer the questions in detail. Al-Fasi again relates the story of
Jamal al-Din al-Zihirah, one of his teachers, who received hundreds
of questions from various parts of the Middle East.® Such an impor-
tant role played by the scholars in the Haram Mosques vis-a-vis many
believers, becomes a distinctive feature in later periods when the schol-
arly networks increasingly gained momentum. I found several lead-
ing scholars in seventeenth century Haramayn wrote about and dis-
cussed certain religious issues which arose among Indian and Malay-
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Indonesian Muslims. For example, at the end of seventeenth cen-
tury, the Chief Qadi of Mecca issued a fatwa on the deposition of
Sultanah Kamalat Shah (of the Acehnese Sultanate) stating that, in
his opinion, an Islamic kingdom could not be ruled by a woman.’

One essential question worth asking is how scholars who came
from many different places in the Muslim world were able to obtain
teaching positions in the Haramayn madrasabs and at the Haram
Mosque of Mecca and the Prophet Mosque in Medina. In order to be
allowed to teach, a teacher, either in the madrasah or at the Holy
Mosques, was required to have jjazah, which established the academic
credentials of the holder. The most important credential was the isndd,
namely, the chain of authority which indicated the unbroken link of
teacher-student in the transmission of certain books ot teachings. As
a rule, the ijdzah was issued by a recognized teacher to his students,
generally after they studied with him.* However, there were a few
cases which demostrate that the 7jdzah might also be issued through
relatively short meetings, and even through written correspondence
with teachers.’

The appointment of scholars to teaching positions at the Holy
Mosques in Mecca and Medina was decided by a religious bureau-
cracy which was responsible not only for administration of the Holy
Mosques, but also for religious life in the Haramayn as a whole. The
highest official in the bureaucracy was the Q4di (judge), often called
Q4di al-Qudah (Chief Qadi), who was in charge of religious laws and
of the leadership of the four Qadis, each of them representing a Sunni
legal school. It appears that prior to the Ottoman petiod, the Qadi al-
Qudah also held the office of Mufti. Next came the Shaykh al-
Haramayn, the two directors of the Haram Mosque in Mecca and
Medina. In each city there was a Shaykh al-’Ulama’ (chief of scholars)
who oversaw all scholars."

There is no information as to when such a religious bureaucracy
was instituted, but it is clear that it was already well established from
at least the fifteenth century onwards. When the Ottomans rose to
power in the Hijaz, this structure was largely maintained. Although
the holders of most of the top posts needed to be confirmed by the
Ottoman authorities, the Haramayn scholars were relatively free to
choose those who would fill these positions. There was a tendency
however, for those positions to be dominated by scholars who be-
longed to certain families. This is demonstrated in the careers of many
ulama in the Haramayn. For instance, Jamal al-Din al-Zahirah, the
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QAadi of Qudah mentioned above, was succeeded to the position by
his son Ahmad b. Muhammad al-Zahirah in the early fifteenth
century." Similatly, the historian Al-Fisi, whose father Ahmad (d.
819/1416) happened to be related by marriage to the Chief Qadi of
Mecca, Muhmmad b. Ahmad b. ‘Abd al-‘Aziz al-Nuwayri, was ap-
pointed the Maliki Qadi of Mecca in 807/1405 with a letter of inves-
titure from al-Malik al-Nasir Faraj b. Barqiq, a Mamluk ruler in
Cairo."” An important scholar in the networks, Muhammad b. ‘Abd
al-Rastl al-Barzanji, who migrated to the Haramayn in the second
half of the seventeenth century, led scholars of the Barzanji family to
prominence in Mecca. Three members of this family dominated the
office of the Shafi’t Mufti after 1269/1852."% ‘Abd al-Hafiz al-‘Ajami
(or Ujaymi) became a mufti of Mecca after Hasan b. ‘Ali al-‘Ajami, a
prominent scholar in the networks, established the fame of the ‘Ajami
family towards the end of the seventeenth century.'

It was the Shaykh al-’ulamd’, the Qadi al-Qudah, Shaykh al-
Haramayn and the four Qddis of the four madhbabs who collectively
made decisions on the appointment of scholars to teaching positions
in the Haram Mosques. Once or twice a year, they sat together to
examine candidates for future teachers. The candidates, as a rule, were
long time students of the Mosques who were well acquainted with
senior teachers. The examiners, in addition to checking the ijdzab of
the candidates, posed a number of questions concerning various
branches of Islamic discipline to the candidates. If the candidates were
able to answer all questions satisfactorily, they were issued #jdzah, or
permission to teach in the Holy Mosques. The names of these new
teachers were made public, and students were able to begin their stud-
ies with them.

There is no data of the number of teachers in the Haram Mosques
in the period under discussion. However, an Ottoman report for the
year 1303/1884-5 mentioned that there were 270 teachers in that year.
Snouck Hurgronje considers this number unreliable, “for many of
those men are named professors because the Governor [Ottoman]
wished to favor them with a salary from a fund destined for the ad-
vancement of science”.® Thus, Snouck Hurgronje believes that the
total number of actual teachers was only somewhere between 50 and
60 teachers.'” There is no way we can substantiate this number. How-
ever, I would suggest that the average number of teachers at any given
time during the seventeenth and eighteenth centuries were between
100 and 200. If this number is added to the number of teachers who
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taught only in the madrasahs and to the number of visiting teachers,
then the total number of teachers in the Haramayn was clearly quite
large.

Personage and Linkages in the Networks

There is little doubt that some of the scholars mentioned above,
in one way or another, had connections with each other. What is
important is that several leading scholars of that period had linkages
to the core of scholarly networks in the seventeenth century. We
have noted that Al-Fasi for instance, was a student and good friend of
Ibn Hajar al-‘Asqalini and Shihdb al-Din al-Ramli, two great
mubaddiths who lived in Egypt. Similarly, al-Nahrawali, a leading
scholar in the sixteenth century Haramayn, had extensive connec-
tions not only with earlier scholars such as Ibn Hajar al-‘Asqalani,
but also with those of the seventeenth century such as Ibrahim al-
Kurani. Almost all scholars who constitute the core of the seven-
teenth century networks of #lama traced their hadith isndd and tarigah
silsilab to these scholars.

The scholarly networks in the seventeenth century had cosmo-
politan origins. There were at least two non-Hijazi scholars who ap-
pear to have largely contributed to the growth of the networks in
this century. The first was Indian by birth and Persian (Isfahan) by
origin, named Sayyid Sibghat Allih b. Rah Allah Jamal al-Barwaji
(some spell it al-Baruji or modern Barauch in Gujarat), and the sec-
ond was an Egyptian named Ahmad b. ‘Ali b. ‘Abd al-Quddus al-
Shinnawi al-Misri al-Madani. Their relationship represents a good
example of how scholarly interactions resulted both in exchanges of
knowledge and in the transmission of the “little” traditions of Islam
from the Indian Ocean region to the Haramayn.

Sayyid Sibghat Allih (d. in Medina in 1015/1606) was undoubt-
edly a typical wandering scholar who ended up being a “grand immi-
grant” in the Haramayn. Hailing from a Persian immigrant family in
India, one of his famous Indian teachers was Wajih al-Din al-Gujarati
(d. 997/1589), a leading Shattariyyah master, who lived in Ahmadabad.
For several years ¢ibghat Alldh, under the patronage of the local ruler,
taught the Shattariyyah doctrines in the town of his birth. In 999/
1591 he traveled to Mecca in order to make the hajj pilgrimage. After
returning to India, he traveled to various places before staying in
Ahmadnagar for one year. Later, he moved to Bijapur, a strong Sufi
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center in India, where he won the favor of Sultan Ibrahim ‘Adil Shah,
who then made a special arrangement for him to travel back to the
Haramayn in the royal ship during the Adjj season of 1005/1596.

After performing the pilgrimage, Sibghat Allah decided to settle
in Medina, where he built a house and a ribdt from the wagqf and gifts
he received from the Sultans of Ahmadnagar, Bijapur, and from Ot-
toman officials in Medina. Sibghat Allih was generally known as a
leading Shattariyyah Shaykh. He was regarded as being responsible
for introducing the Jawdhir-i Khamsah of the famous Shattiriyyah
Shaykh, Muhammad Ghauth al-Hindi (d. 970/1563), and other
Shattariyyah treatises to Haramayn scholars. However, he also initi-
ated disciples into the Chishtiyyah, Suhriwardiyyah, Madariyyah,
Khalwatiyyah, Hamadaniyyah, Nagshbandiyyah, and Firdausiyyah
orders. This is not surprising since his teacher, Wajih al-Din, had also
been initiated into all eight orders.” In Medina, ¢ibghat Allah was
active in teaching at the Nabawi Mosque. He also wrote several works
on Sufism, theology, and a commentary on the Baydawi Qur’anic
exegesis.?

The diversity of Sibghat Allih’s most prominent disciples clearly
reflects the cosmopolitan nature of the scholatly discourse in the
Haramayn. Among his disciples were Ahmad al-Shiniwi, Ahmad al-
Qushashi, Sayyid Amjad Mirza, Sayyid As’ad al-Balkhi, Aba Bakr b.
Ahmad al-Nasfi al-Misri, Ibn ‘Abd Alldh b. Wali al-Hadrami, Mu-
hammad b. ‘Umar al-Hadrami, Ibrdhim al-Hindj, Muhy al-Din al-
Misri, al-Muld Shaykh b. Ilyas al-Kurdi, Muli Nizim al-Din al-Sindi,
‘Abd al-Azim al-Makki, and Habib Allah al-Hindi*' His halgabs were
also attended by some students and pilgrims from the Sultanate of
Aceh who in turn provided information about Islam in the archi-
pelago. It is worth mentioning that Sibghat Alldh was also a friend
of Fadl Allah al-Burhanpuri al-Hindi (d. 1029/1620),> whose work
entitled al-Tuhfat al-Mursalah ild Rith al-Nabi® had provoked intense
discussion at the time, including in the Indian Ocean region.

At least two prominent scholars were responsible for the spread
of ¢ibghat Alldh’s teachings in the Haramayn, these being Ahmad al-
Shinnawi and Ahmad al-Qushashi. Born in 975/1567 from a noted
scholatly family in Egypt, Ahmad b. ‘Ali b. ‘Abd al-Quddds Abd al-
Mawahib al-Shinnawi acquired his early education in his own land.?
His grandfather, Muhammad al-Shinnawi, a prominent Sufi shaykh,
was a master of the famous Egyptian Sufi ‘Abd al-Wahhab al-Sha’rini.
The latter, in turn, initiated Ahmad al-Shinniwi’s father, ‘All al-
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Shinniwi, into the Ahmadiyyah tariqah.” Even though Ahmad al-
Shinniwi was exposed extensively to Sufism from an early age, he
had an interest in studying hadith. Among his teachers in hadith were
two leading Egyptian muhaddiths: the Shafii mufii Shams al-Din al-
Ramli (d. 1004/1596),” and Muhammad b. Abi al-Hasan al-Bakri, who
was also known as a sufi.? Ahmad al-Shinnawi traveled to the
Haramayn and took up residence in Medina, where he died in 1028/
1619.

There can be no doubt that Ahmad al-Shinnawi attained fame in
the City of the Prophet. He established a friendship and studied with
Sibghat Alldh, who initiated him into the Shattariyyah order. His
erudition in the Shattariyyah and other orders led him to earn the
title of the al-Babir al-tarigah (“the dazzling light of the sufi order”).
With his expertise in hadith and Sufism, he attracted numerous stu-
dents to his hallgabs. Among his leading students were Sayyid Salim
b. Ahmad Shaykhini, Ahmad al-Qushéshi, and Sayyid al-Jalal
Muhammad al-Ghurabi.

Ahmad al-Shinnawi’s scholatly connections through hadith stud-
ies and tarigah wete extensive. For instance, he had isndds with ear-
lier scholars and sufis such as Muhammad Zahirah al-Makki, Qutb al-
Din al-Nahrawall, Ibn hajar al-‘Asqalini, al-Suylti, and Ibn al-‘Arabi.”
He wrote several works dealing with theology and Sufism; al-Baghdadi
and Brockelmann list 16 and 5 of them respectively.’ One of his
works was Tajalliyah al-Basi’ir Hishiyat ‘alé Kitdb al-Jawéabir li al-
Ghauth al-Hindi, a commentary on the Kitdb al-Jawahir |al-Khamsah)
of Muhammad Ghauth al-Hindi.

The Expansion of Networks

How the scholarly networks in the Haramayn developed further
can be seen in the experience of Ahmad al-Qushashi. His career demon-
strates how the web of scholars was becoming wider and more pregnant
with intellectual exchanges. Undoubtedly, he was the most influential
among the disciples of Sibghat Allih and Ahmad al-Shinnawi. In the
colophon of one of al-Qushashi’s works, al-Simt al-Majid,* we are told
about the career of this great scholar. The most complete biography of
al-Qushashi, however, was provided by Mustafa b. Fath Allah al-Hamawi
al-Makki (d. 1124/1712), a leading muhaddith and historian in Mecca.
Al-Hamawi himself was also a student of Ibrahim al-Kurani, the most
prominent and influential disciple of al-Qushashi* In his yet unpub-
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lished three-volume biographical dictionary entitled Fawa’id al-Irtihal
wa Natd’ij al-Safar i Akbbar Abl al-Qarn al-Hidi ‘Ashar,*® al-Hamawi de-
votes a long account (no fewer than 13 folios-26 pages) to the biography
of al-Qushashi, which is based mostly on the recollection of al-Kurani.**
Al-Kurani himself includes biographical notes of his great shaykh to-
ward the end of his work al-Umam li Igiz al-Himam.* Al-Hamawi’s
accounts were later condensed by al-Muhibbi in his Khuldsat al-Athar fi
Aan al-Qarn al-Hidi ‘Ashar>*

Safi al-Din Ahmad b. Muhammad Ytnus al-Qushéshi al-Dajani al-
Madani was born in Medina in 991/1838 of a Palestinian family whose
genealogy traced his ancestry back to Tamim al-Dari, a prominent
Medinan companion of the Prophet. His grandfather, Ylnus al-
Qushashi, a sufi, decided to take his family back to Medina from
Dijana, a village near Jerusalem. In the City of the Prophet, Shaykh
Yunus, who had also been known as ‘Abd al-Nabi, earned his living
by selling qusbds/o, second hand goods, from which Ahmad got his
first lagab. Our sources suggest that he took this lonely position in
order to retain his anonymity as a great sufi.”’

Ahmad al-Qushashi acquired his rudimentary religious knowledge
according to the Maliki school of law from his father and Muhammad
b. ‘Isa al-Tilmisani, a renowned ‘dlim in Medina. In 1011/1602, his
father took him on a trip to Yemen where he studied with most of
the #lama with whom his father had studied, such as al-Amin b. Siddiqi
al-Marwahi, Sayyid Muhammad Gharb, Ahmad al-Sathah al-Zaila’j,
Sayyid ‘Ali al-Qab’i, and ‘Ali b. Mutayr. They stayed in Yemen for
some years before returning to Mecca where he made the acquain-
tance of many of Mecca’s leading scholars such as Sayyid Abi al-
Ghayth Shajr and Sultan al-Majzab. Although he spent the rest of his
life in Medina, al-Qushashi frequently visited Mecca, particularly
during the pilgrimage seasons.*® It was in Medina that he established
his scholarly career. As al-Hamawi tells us, he associated himself with
the city’s leading #lama, exchanging knowledge and information.
Among them were Ahmad b. al-Fadl b. ‘Abd al-Nafi’, Wali ‘Umar b.
al-Qutb Badr al-Din al-‘Adali, Shihab al-Din al-Malka‘i, Sayyid As’ad
al-Balkhi and, of particular importance, Ahmad al-Shinnawi. Al-
Shinnawi taught him not only hadith, figh, kalim and other sciences
related to Islamic law and theology, but also initiated him into and
appointed him his kbalifah of the Shattariyyah tariqah. The relation-
ship between these two scholars went beyond the scholarly realm;
al-Qushashi married al-Shinnawi’s daughter.
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Despite their very close relationship, al-Qushashi differed from
al-Shinnawi in that he maintained his adherence to the Maliki school
of law. Only after al-Shinndwi’s death did he adopt the Shafi‘l
madhbhab, the legal school his father-in law adhered to. In long ac-
counts of al-Qushashi’s change of madhhab, al-Hamawl reports that
al-Qushashi adopted the Shafi1 madhhab after he received guidance
from the Prophet Muhammad himself through his reading of the
whole Qur’an in one single night. Al-Qushashi also gives several other
valid reasons to change one’s madhhab.® 1t is evident that Ahmad al-
Qushashi was a scholar of extraordinary erudition and humility. This
is confirmed, for instance, by Ayyab al-Dimashqi al-Khalwati (994-
1071/1586-1661), a great Sufi who was a teacher of the Indonesian al-
Magqassari. Ayyab al-Dimashqi points out that he had never met a
scholar as learned as al-Qushashi.*" Al-Qushashi was also a prolific
writer. The number of his works is listed as 16 by al-Baghdadi,*' 19
by Brockelmann,” and more than 50 by other sources.” These works
deal with tasawwuf, hadith, figh, ustl figh, and tafsir. To date, only
al-Simt al-Majid has been published.

Although al-Qushashi is generally known as a shaykh of the
Shattariyyah tarigah, he was actually affiliated with almost a dozen
other sufi orders. It must be admitted, however, that he was particu-
larly instrumental in the transmission of the Shattiriyyah tariqah,
through his students, to many different parts of the Muslim world.
According to al-Hamawi, his principal disciples were no fewer than
100. They came from many regions of the world,* and they consti-
tuted crucial links among scholars in the networks.* The most well-
known among his disciples were Ibrahim al-Kurani (1023-1101/1614-
1690), ‘Abd Alldh b. Shaykh al-‘Aydar‘s (1027-1073/1618-1662 - a
teacher of Ba Shayban who was a teacher of the Arab-Malay Nur al-
Din al-Raniri;* Hasan b. ‘All al-“Ajami (1049-1113/1639-1701)*; al-
‘Allamah al-Wali Barakat al-Tanisi; ‘Abd al-Khaliq al-Hindi al-Lahtri
(d.1059/ 1649)*; ‘Abd al-Rahman [al-Mahjib] al-Maghribi (1023-1085/
1614-1674);* ‘Isa b. Muhammad al-Maghribi al-Ja’fari al-Makki (1020-
1080/1611-1669)*"; Mihnan b. ‘Awd Ba Mazr(’; ‘Abd Allah Ba Faqih,
Sayyid ‘All al-Shaybani al-Zabidi (d. 1072/1662) and a number of
other leading Yemeni scholars, especially those of the ‘Alawi and
Ja’man families® including Muhammad b. ‘Abd al-Rasul al-Barzanji
al-Kurdi (1040-1103/1630-1692),”* and the Indonesian ‘Abd al-Ra’Gf
al-Sinkili and Muhammad Yasuf al-Maqassarl. Al-Qushashi died in
Medina in 1071/1661.
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The scholarly networks gained strong impetus when Ibrahim al-
Kurani, the most celebrated student of Ahmad al-Qushashi, estab-
lished his career in Medina after traveling in quest of Islamic sciences
in various places in the Middle East. The fact that al-Kurini occupied
a position of extraordinary importance in the further development
of the scholarly networks is shown not only by the large number of
students he had and his vast connections, but more importantly by
his numerous works. He was the common starting point for the lines
of linkage of many scholars in the seventeenth and eighteenth centu-
ries. Being a scholar of intellectual distinction, al-Kurini made a sub-
stantial contribution to the further growth of the intellectual cur-
rents developed by al-Shinndwi and al-Qushashi.

By all accounts, Ibrahim al-Kurdni was a great scholar. Al-Muradi
calls him “a mountain among mountains of %/ and a sea among seas
of ‘irfan (spiritual knowledge)”.”> A prominent nineteenth century
scholar, Abi Tayyib Muhammad Shams al-Haq al-‘Azimabadi (born
1273/1857), a noted Indian muhaddith, has singled out al-Kurani as
the reformer (mujaddid) of the eleventh century A.H./ seventeenth
century C.E.>* Discussing extensively the hadith which states that
“God sends to this community (#mmah) at the ‘head’ [ra’s] of each
century one who regenerates its religion for it,” al-‘Azimabadi pro-
vides a list of Muslim scholars who have been considered as the
mujaddids of Islamic beliefs and practices at the end of cach hundred
years after the Hijrah. It is important to note that for the ninth cen-
tury A.H/ fifteenth century C.E. mujaddid, al-‘Azimabadi states a
preference for Jalal al-Din al-Suyati (d.911/1505) over Zakariyya al-
Ansiri (d. 926/1520), who had been chosen by other scholars.® De-
spite this difference in preferences, the two great muhaddiths were
recognized by the leading exponents of the networks as their intel-
lectual and spiritual precursors.

As for the mujaddid of the tenth century A.H./sixteenth century
C.E., al-‘Azimabadi follows al-Muhibbi’s lead®® in choosing Shams al-
Din al-Ramli, the great Egyptian muhaddith, who was a teacher of
Ahmad al-Shinnawl. In the twelfth century A.H/eighteenth century
C.E., according to al-‘Azimabadi, there were two mujaddids: the first
was the great lexicographer, theologian and historian Murtada al-
Zabidi (d. 1205/1791), a Hadrami migrant in India; and the second
was the West African muhpaddith who settled in Medina, Salih b.
Muhammad al-Fullani (d. 1218/1803-4). These two scholars were
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among the most prominent personages in the international networks
of ulama in the eighteenth century.

Why is al-Kurani chosen as the mujaddid of the eleventh century
of the Islamic calendar? According to al-Kattani, al-Kurani was a
Shaykh al-Islam and a teacher of the scholarly world who was a “proof
of Sufism” (hujjat al-sifiyyah) and a reviver of the Sunni sufistic tradi-
tion. Furthermore, he was one of the scholatrs most responsible in
Islamic history for spreading the science of hadith studies, hadith nar-
ration and its isndds in the Muslim world.”” Al-Zarkali credits him
with being a leading mujtabid among the Shafil fugahd and
Mubaddiths®

Burhan al-Din Ibrihim b. Hasan b. Shihab al-Din al-Kurani al-
Shahrazurl al-Shahrani al-Kurdi, later also al-Madani, was born in
Shahrin, a village in the mountainous region of Kurdistan close to
the border of Persia.”* Our sources provide no account of his back-
ground. He initially studied Arabic, kaldm (theology), mantiq (logic),
philosophy and, curiously enough, also handasah (“engineering”) in
his own region (qufr). Thus in his early studies he had already ex-
plored various sophisticated subjects, but he seems to have had a spe-
cial interest in languages. He pursued rather detailed studies of Ara-
bic such as ma'dni and baydn, and at the same time studied Persian
and Turkish. He later concentrated on ustl al-figh, figh, hadith, and
tasawwuf, mainly under the guidance of al-Muld Muhammad Sharif
al-Kurani al-Siddiqi (d. 1078/1667).

After the death of his father, Ibrahim al-Kurani left for Mecca to
petform the Aajj pilgrimage. His younger brother, who traveled with
him, became gravely ill, which caused him to go to Baghdad instead
of going to Mecca. He remained there for a year and a half and took
this opportunity to advance his knowledge of Arabic and Persian as
well as to observe more closely the practice of the Qadiriyyah tarigah.
Al-Kurani met ‘Abd al-Qadir al-Jaylani in one of his dreams. He was
going westward, and al-Kurani followed him to Damascus, where he
lived for the next four years. During this period, he became increas-
ingly interested in sufistic doctrines, particularly in that of Ibn al-
‘Arabi (562-638/1165-1240). His main teacher in Sufism was
Muhammad b. Muhammad al-‘Amiri al-Ghézi. However, as he told
al-Hamawi, it was al-Qushashi, whom he met later in Medina, who
was largely responsible for instilling in him and understanding of the
intricate mystico-philosophical doctrine of Ibn al-‘Arabi.®!

Despite his growing fascination with Sufism, al-Kurdni did not
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put aside his genuine interest in hadith. For this reason, he traveled
to Egypt in 1061/1650, where he studied hadith with its great
muhaddiths such as Muhammad ‘Al3’ al-Din Shams al-Din al-Babili
al-Qahiri al-Azhari (1000-1077/1592-1666),> Ahmad Shihab al-Din
al-Khafiji al-Hanafil al-Masri (d. 1069/1659), and Shaykh Sultan b.
Ahmad b. Salamah b. Isma‘il al-Mazzahi al-Qahiri al-Azhari (987-1075/
1577-1644).% As al-Kurani tells us in his al-Umam li Igiz al-Himam,
these scholars issued him 7jazabs to teach hadith, after he had studied
not only the standasd books on the subject such as the Kutub al-
Sittah (six canonical books of the Tradition of the Prophet), but also
a great number of lesser known hadith books with them. They con-
nected him with many leading Egyptian isndds including Shams al-
Din al-Ramli and Zakariyya al-Ansari.® It is important to note that
al-Kurini was also linked with the Egyptian isndds by way of al-
Qushashi, who received them from al-Shinnawi, who in turn ob-
tained them from his teacher, Shams al-Din al-Ramli. In addition to
hadith, he studied tafsir (until 1087/1677) with the Azhar Imam, Nur
al-Din ‘Al al-Shabramalisi and ‘Abd al-Rahman Shihadha al-Yamani.®

In 1062/1651 al-Kurani returned to Mecca and then proceeded to
Medina where he attended the halgahbs of al-Qushashi, and ‘Abd al-
Karim b. Abi Bakr al-Kurini, among others. He was also appointed
by al-Qushashi as his kbalifah in the Shattariyyah order. Despite this,
al-Kurani was better known as a shaykh of the Nagshbandiyyah or-
der. Later, he taught in the Nabawi Mosque at the site where Sibghat
Allah, al-Shinnawi and Ahmad al-Balkhi had taught. Al-Kurani de-
voted his halqabs to teaching various Islamic sciences.®’

Because of his intellectual distinction and personality, he attracted
scholars and students from distant parts of the Muslim world to at-
tend his halgahs or majlis to study and learn from him. As a friend
and a teacher, he was extraordinarily humble. He loved to intermingle
with his students. Furthermore, instead of simply swamping them
with all the necessary sciences, he preferred to discuss them. As al-
Hamawi puts it, to be present in his majlis was like being in “one of
the gardens of paradise” (rawdah min riyid al-jannah).®

Our sources do not tell us the exact number of al-Kurani’s stu-
dents. However, al-Kattini points out that practically all seekers of
%lm during his time in the Haramayn were his students. Therefore,
his networks were enormously extensive.”” The most well-known
among his disciples were Ibn ‘Abd al-Rastl al-Barzanji, Ahmad al-
Nakhli (1044-1130/1639-1701)"°, Muhammad ‘Abd al-Hadi al-Sindi
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or Abt al-Hasan al-Sindi al-Kabir (d. 1138/ 1726)™ ‘Abd Allah b. Sa’'d
Allah al-Lahtri (d. in Medina in 1083/1673),* ‘Abd Alldh al-Basi (1048-
1134/1638-1722), Aba Tahir b. Ibrahim al-Kurani (1081-1145/1670-
1732),* ‘Ali al-Shaybéni al-Zabidi (d. 1072 /1662),” Ishiq b.
Muhammad b. Ja’'médn al-Yamani (d. 1096/ 1685),® al-Sinkili, and al-
Magqassari.

Al-Kurani wrote numerous works which added to his intellectual
importance in the networks. He is said to have written at least one
hundred works:”" al-Baghdadi provides 49 titles,”® while Brockelmann
lists 42 of them.” Most of his works deal with hadith, figh, tawhid
(and kalim), tafsir and tasawwuf. In addition, he wrote a number of
works which were intended to be his reply or explanation of certain
problems either directly posed to him or contained in particular works
of other scholars. Although many of his works are available in manu-
script form, so far only two have been published.*

So far our discussion has centered on the networks in Medina.
This does not mean that those of Mecca were not important. Before
discussing the networks in Mecca, it should be remembered that even
though all the great scholars mentioned eatlier had settled and taught
in Medina, they regularly visited Mecca. During these visits they made
contact with other scholars and taught students as well. We should
not underestimate the significance of such contacts in the scholarly
networks: they were not only an important means of exchanging
information on various issues, but more importantly, of linking schol-
ars. And for students from the Indian Ocean region like al-Sinkili
and al-Maqassari, contacts with a number of great #lama in the net-
works significantly contributed to their learning.

A great scholar of enormous importance in connecting scholars
both in Mecca and Medina with Egyptian hadith scholarship was
Muhammad b. ‘Ald’ al-Din al-Babili al-Qahiri al-Azhari (d. 1077/1666).
He was a disciple of Shams al-Din al-Ramli, AbG Bakr al-Shinnawi,
and a number of other leading Egyptian scholars.®’ Both al-Ramli
and al-Babili have been mentioned as teachers of al-Shinnawi and al-
Kurini respectively. Muhammad b. ‘Ald’ al-Din al-Babili al-Qahiri
al-Azhari was acclaimed as a superior isndd and as one of the most
reliable memorizers of the hadiths (al-Adfiz). He was even compared
to the Adfiz Ibn Hajar al-‘Asqalani. Murtada al-Zabidi, another hdfiz
of hadiths, maintains that there were no other great Adfiz except al-
Babili after the death of the Adfiz and historian al-Sakhawi in 902/
1497. As a testimony to al-Babill’s eminent position in hadith studies,
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al-Zabidi wrote two works entitled al-Murabbi al-Kamil f; man rawd
an al-Babili and al-Fajr al-Babilt i Tarjamat al-Babili.®

Hailed as a major muhaddith in the seventeenth century, al-Babili
traveled to various cities in Arabia and thus he had extensive net-
works of colleagues and disciples.”” Later, he mostly lived in his home
town of Babil, and held a teaching post in the Salahiyyah Madrasah
until his death. However, he regularly visited the Haramayn where
he established contact with prominent scholars as well as taught. The
most well-known among his students in Mecca were Ahmad al-Nakhli
and Hasan al-‘Ajami, and in Medina al-Kurani. Al-Sinkili tells us that
he also came into contact with this eminent scholar. Al-Babili was a
very dedicated teacher who preferred to meet students in person rather
than by way of writing. Although he actually discouraged writing,
he wrote a work entitled al-fihid wa Fadi’ilih.%

Another great scholar who played a remarkable role in connect-
ing the scholarly networks in Mecca, this time with the Indian tradi-
tion of Sufism, was T4j al-Din b. Zakariyya b. Sultan al-‘Uthmani al-
Nagshbandi al-Hindi (d. in Mecca in 1052/1642). He hailed from
Sambhal, India and migrated to Mecca when he was unable to secure
the position of highest ranking master in the Indian Nagshbandiyyah
order after the death of Muhammad Baqi bi Allah (971-1012/1563-
1603).%

In Mecca, Taj al-Din al-Hindi succeeded in initiating a number of
prominent Haramayn scholars into the Nagshbandiyyah tarigah: the
most prominent were Ahmad b. Ibrahim b. ‘Aldn (d. 1033/1624), a
noted Meccan sufi and muhaddith; and Ahmad al-Nakhli. These two
disciples largely helped the Nagshbandiyyah become more commend-
able to the Arabs. Thanks to Ibn ‘Aldn’s prestige and influence in the
Haramayn, Taj al-Din al-Hindi’s translation of Persian Nagshban-
diyyah texts into Arabic won a much wider audience.’® As for al-
Nakhli, who was also known as a muhaddith, such a connection helped
not only to bring about the Nagshbandiyyah reorientation, but also
to link the community of hadith scholars to the sufis. He had also
silsilahs of the Nagshbandiyyah and Shattiariyyah from Sayyid Mir
Kalal b. Mahmd al-Balkkhi, connecting him to Sibghat Allah.*’

Scholars from the Maghrib region also played a substantial role in
the networks. Like the Egyptian scholars mentioned earlier, they
were responsible for introducing the North African tradition of hadith
studies to the Haramayn, and thus for strengthening the intellectual
trend of returning to a more shari‘ah-oriented Islam. There were two
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prominent Maghribi scholars whose names have been mentioned
eatlier in passing: ‘Isa b. Muhammad al-Maghribi al-Ja’fari al-Tha’alibi
al-Maghribi (1020-80/1611-69) and Muhammad b. Sulayman al-
Raddani al-Maghribi al-Makki (1037-94/1626-83). By settling down
in Mecca, they not only brought the North African tradition of hadith
scholarship to the Haramayn, but also helped create more linkages
among scholars from many regions of the Muslim world.

Isa al-Maghribi, and later also al-Makki, traced his ancestors to
Ja’far b. Abi Talib, a cousin of the Prophet Muhammad. He spent
most of his early years studying with local ulama in his home town
in the al-Jaziri region.®® Of all the branches of Islamic science, he was
particularly interested in figh and hadith. For this reason, he first
traveled to Algiers where he studied hadith and other Islamic reli-
gious sciences, mostly with its Mufti Sa’id b. Ibrahim Qaddurah. Af-
ter continuing his studies in Tunis and other places in this region, he
undertook a pilgrimage to Mecca in 1062/1652. After the pilgrimage,
he extended his sojourn for one year at the Dawudiyyah ribdt where
he taught hadith and figh. Again he went traveling, this time to Cairo
where he attended halgahs of great Egyptian ulama such as Qadi
Ahmad al-Shihab al-Khafiji, Sultan al-Mazzahi, and Nar ‘Ali al-
Shabramalisi, all of whom were also teachers of al-Kurni.

Having gained from them #dzah to teach and to relate hadith, ‘Isa
al-Maghribi returned to Mecca. In the Holy City, he exchanged knowl-
edge and studied with prominent Haramayn scholars such as Taj al-
Din b. Ya’qab al-Maliki al-Makki (d. 1066/1656),”” Zayn al-‘Abidin
al-Tabari (1002-78/1594-1667),” ‘Abd al-‘Aziz al-Zamzami (997-1072/
1589-1662),”" and ‘Al al-Jamal al-Makki (1002-72/1594-1661).” All of
these scholars also authorized him to teach and to relate hadiths
through their isndds which mostly began with ‘Ala’ al-Din al-Babili.

The significance. of Isi al-Maghribi in the scholarly communities
in the Haramayn can not be overestimated. He was acclaimed as one
of the most prominent Maliki legal scholars in his time. In the Holy
Cities he was known by the honorary title “Imam al-Haramayn”. He
taught at the Holy Mosques in Mecca and Medina. He attracted many
Haramayn students to his halgabs. Al-Kurani, Hasan al-‘Ajami, and
Ahmad al-Nakhli were among his best-known students. Al-Sinkili
also established contacts with al-Maghribi while he was studying in
Mecca. Al-Maghribi taught in Medina for a certain period every year,
and he enjoyed a warm friendship with al-Qushdshi in Medina.”

All biographers of al-Maghribi are in accord that he was of great
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importance in connecting the tradition of hadith studies in the
Maghrib region and Egypt with that of the Haramayn, and further
to the Indian Ocean region. The scope of his narration (riwdyah) was
enormously wide; as al-Kattani puts it, “nobody was more learned
than he in these matters during his time”. Because of his extensive
travels, Murtada al-Zabidi believes that al-Maghribi was a “musnad
al-dunya” (hadith narrator of the world).”® These claims find their
support in one of al-Maghribi’s own works entitled Kanz al-Riwdyat
al-Maym#’ f; Durar al-Majéz wa Yawaqit al-Masmi’. This work con-
sists of two volumes and, as its title indicates, is indeed concerned
with the hadith narration. Al-Maghribi not only lists his hadith teach-
ers in his book, but more importantly, draws a picture of their com-
plex connections with one another. In addition, he provides the titles
of the books which were produced by scholats involved in these hadith
networks.” The Kanz al-Riwdyat, therefore, is an important work
which sheds more light on the role of hadith narration in the growth
of the scholarly networks.

In terms of his educational background, our next scholar,
Muhammad b. Sulayman al-Raddani al-Maghribi, was not so very
different from ‘Isa al-Maghribi. However, in contrast to ‘Isi, who
preferred to lead a quiet life, Sulayman was an outspoken scholar; he
had a strong tendency to exercise his religious influence in the politi-
cal realm. As al-Siba‘l points out, he was the only scholar in Mecca
who dared to speak out against the abuse of power among the ruling
Sharifian family, with their continuous struggles amongst themselves.
He also attempted to bring about radical changes in the religious life
of the Holy City. His close relations with the Ottoman ruling elite
gave him additional weight in launching his reforms in Mecca.’

After studying in his home region, Sulayman traveled to al-Jazair
and Egypt where he learned from leading #lama such as Shaykh al-Islim
Sa’id b. Ibrahim Qaddtrah, Ahmad al-Khafaji, al-Babili and al-Mazzahi.
These same men, as mentioned eatlier, were also the teachers of al-Kurani
and ‘Isa al-Maghribl. In 1079/1668 Sulayman traveled to the Haramayn
where he remained for two years. After long travels to Istanbul and
other cities in Turkey, Syria, Palestine and Lebanon, he finally returned
to Mecca. There he built a 7ibat which was known as the Ibn Sulayman
ribat. However, he did not confine his activities to just scholarly and
religious matters; he was also occupied with public affairs, which led to
open conflicts with the Sharifs of Mecca.” As a result, he was expelled
from Mecca and died in Damascus.

Studia Islamika, Vol. 8, No. 2, 2001



104 Azyumardi Azra

In addition to his activism, Sulayman was known as a distinguished
muhaddith who had strong linkages with superior isndds in hadith
narration. Among his works, two were devoted to hadith studies:
Jam’ al-Fawa’id fi al-Hadith and Silat al-Khalaf bi Mawsiil al-Salaf. In
both works, the author described, among other things, his connec-
tions with a number of eatlier prominent muhaddiths such as Ibn
Hajar, as well as the hadith books he studied.” The biographical ac-
counts of Sulayman do not explicitly mention the names of his stu-
dents in the Haramayn. However, according to al-Muhibbi (1061-
1111/1651-99), the author of Khuldsat al-Athar, who was himself a
student of Sulayman, the latter had numerous students in the
Haramayn including al-Nakhli and Hasan al-‘Ajami.”” And, as al-
Kattini shows us, Sulayman had vast connections by way of hadith
studies with his contemporaries and later scholars in the networks.'"

So far we have seen that many leading scholars in the seventeenth
century networks were “grand immigrants”, including those from
the Indian Ocean region. This does not mean, however, that native
scholars from the Haramayn did not play an important role in this
cosmopolitan scholarly community. There were a number of native
scholars of Mecca and Medina who took part actively in the net-
works in the seventeenth and eighteenth centuries.

One of the leading scholars of Meccan origin was T4j al-Din b.
Ahmad, better known as Ibn Ya’qab. He was born in Mecca, and
died there in 1066/1656. He studied primarily in Mecca with its lead-
ing scholars such as ‘Abd al-Qadir al-Tabari, ‘Abd al-Mulik al-‘Asami
and Khali al-Maliki, who issued ijdzah for him to teach in the Haram
Mosque. Ibn Ya’qab had close relationships with scholars who were
involved in the networks, particularly with ‘Isa al-Maghribi. Simi-
larly, his connections through hadith studies were extensive. Known
as an expert on the shari’ah, kalam and tasawwuf, Ibn Ya’qib was
later appointed to the office of the Qadl al-Qudah of Mecca. In addi-
tion to this position, he taught in several madrasabs in Mecca. He was
a prolific writer on various topics from Arabic to Sufism. One of his
works was devoted to answering religious questions from Malay-In-
donesian Muslims.'"!

Another important scholar of Meccan origin was Zayn al-‘Abidin
al-Tabari (1002-78/1594-1667), a leading scholar of the Tabarl family
in Mecca. This family traced their ancestors to ‘All b. Abi Talib. Zayn
al-‘Abidin’s principal teacher was his own father, ‘Abd al-Qadir b.
Muhammad b. Yahya al-Tabari (976-1033/ 1568-1624). It is clear that
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Zayn al-‘Abidin was also involved in scholarly discourse with other
prominent scholars in the Haramayn. By virtue of the scholarly repu-
tation of his family, he was able not only to gain a great deal of ben-
efit from many prominent scholars in the Haramayn, but also to
assert his own role and that of the Tabari family in the networks.
Being a mupaddith of distinction in Mecca, Zayn al-‘Abidin was a
teacher of the next generation of scholars including Hasan al-‘Ajami,
Ahmad al-Nakhli, ‘Abd Allah al-Basri, and Aba Tahir al-Kurani.'”?
It is worth noting that Zayn al-‘Abidin’s father, ‘Abd al-Qadir
(976-1033/1568-1624) was also a major scholar: he was a muhaddith
whose isndds included great traditionists like Shams al-Din al-Ramli,
Zakariyyd al-Ansari and Jalal al-Din al-Suytti. He also inherited the
Meccan scholarly tradition from the Zahirah family, mentioned ear-
lier. Thus, ‘Abd al-Qadir was a scholar of special importance in con-
necting the scholatly networks of an earlier period with those under
discussion here. ‘Abd al-Qadir was also an historian of Mecca; sev-
eral of his numerous works were devoted to exploring the history of

Mecca.!”?

Another son of ‘Abd al-Qadir, ‘Ali (d. 1070/1660), was also a noted
scholar, especially in figh. With expertise in this field, he was often asked
to give religious opinions (fztwa) on vatious matters. Like his brother
Zayn al-‘Abidin, in addition to studying with his father, he gained a
great deal of benefit from scholars in the Haramayn. If Zayn al-‘Abidin
inherited his father’s expertise in hadith, ‘All took over his father’s tal-
ent as an historian. Thus, ‘All wrote several works on the history of
Mecca and its notables.'™ ‘Ali was also one of al-Sinkili’s teachers.

It is obvious that the Tabari family played a significant role in
scholarly discourse in the Haramayn. Al-Sibd‘l points out that the
three Tabari scholars above revived the reputation of the Tabari fam-
ily as an old scholarly family in Mecca. Sayyidah Mubarakah, a daugh-
ter of ‘Abd al-Qadir, was also a noted scholar.!” The Tabari family
continued to maintain its eminence in subsequent periods. One such
well-known later Tabari scholar was Muhammad b. al-Muhib al-Tabari
(1100-73/1689-1760), a fagih and an historian.'®

The list of scholars who were involved in the networks in
the second half of the seventeenth century is a very long one.
For the purpose of our discussion, it suffices to say that all the
scholars discussed above played major roles in the networks
during the period.
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Scholars at the Turn of the Eighteenth Century

Most scholars of Ibrahim al-Kurini’s generation died in the second
half of the seventeenth century. But the chains of the networks contin-
ued with their students who, in turn, became crucial links with scholars
into the eighteenth century. These students were generally at the peak
of their scholarly careers at the turn of the seventeenth century or in the
early decades of the eighteenth century. We will now deal briefly with
some of the most prominent among these scholars.

There is no doubt that Hasan b. ‘Ali b. Muhammad b. ‘Umar al-
‘Ajami (some spell his name al-‘Ujaymi al-Makki) was one of these
prominent scholars at the turn of the seventeenth century. He was
also known as “Ab0 al-Asrar” (“Father of Spiritual Mysteries”). Born
in Mecca, Hasan hailed from a noted scholarly family in Egypt. His
great grandfather, Muhammad b. ‘Abd al-Majid al-‘Ajami (d. 822/
1419), was a well-known scholar in Cairo. Hasan studied with virtu-
ally every leading scholar in the Haramayn. In addition to al-Qushashi
and al-Kurani, he studied with other prominent scholars such as ‘Al&’
al-Din al-Babili, ‘Abd al-Qadir and Zayn al-> Abidin al-Tabarl, Isa al-
Maghribi, ‘Ali al-Shabramalisi, Sa'id al-Lahuri, ‘Abd al-Rahman al-
Khass, and Ibrahim b. ‘Abd Alldh Ja’man. The last two were also
teachers of al-Sinkili. Hasan al-‘Ajami clearly possessed a thorough
knowledge of various branches of Islamic discipline. He was renowned
as an outstanding faqih, muhaddith, sufi and historian. In hadith stud-
ies, al-Kattani regards him as one of the few scholars in his time blessed
by God to be a “lighthouse of the hadith”. He died in Taif in 1113/
1701-2.%

Hasan al-‘Ajami played an important role in connecting the schol-
arly networks in the seventeenth century with those of the eighteenth
century, particularly by way of hadith studies and tarigah silsilabs.
He was a meeting point of vatious traditions of hadith studies: Syria,
Egypt, the Maghrib, the Hijaz, Yemen and the Indian sub-continent.
It is not surprising, as al-Kattani points out, that students in the
Haramayn did not feel satisfied in their hadith studies until they met
and received hadiths from him. They flocked to his Aalgahs in prox-
imity to the Gate of al-Wada’ and the Gate of Umm Hani’ at the
Haram Mosque in Mecca.'® As a result, al-‘Ajami’s isndds and narra-
tions of hadiths were very extensive.'”

To demonstrate the importance of the connections in the tarigabs,
Hasan wrote a special work entitled Risdlat al-‘Ajami fi al- Turug, which
deals with the silsilabs of 40 tarigahs which existed in the Muslim world
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up until his time.!"" In this work, in addition to discussing special dis-
tinctions of the teachings of each tarigabs, the author provides the silsilabs
to shaykhs of the trigabs, and the benefits of affiliating with them. This
is one of the main reasons why al-‘Ajami was also known as “Abd al-
Asrar”. By virtue of his works, namely the Risalat al-Ajami fi al-Turug
together with the Ihda’ al-Lataif min Akbbir a-T#’if, Hasan established
himself as a historian in his own right.

Hasan al-“Ajami’s most well-known disciples were, among others,
Muhammad Hayyah al-Sindi (d. 1163/1653); AbG Tahir b. Ibrahim
al-Kurani (1081-1145/1670-1732); T4j al-Din al-Qal'i, Qadi of Mecca;!"!
al-Maqassari and the historian Fath Allih a-Hamawi. Hasan al-‘Ajami
built the reputation of the ‘Ajamis as a noted scholarly family in
Mecca. Among the most prominent members of the ‘Ajami family in
later periods were the Mufti of Mecca ‘Abd al-Hafiz al-‘Ajami as well -
as Muhammad b. Husayn al-‘Ajami and AbG al-Fath al-‘Ajami.!'?

The next scholar worth mentioning was Muhammad b. ‘Abd al-
Rasal al-Barzanji. Tracing his ancestry to ‘All b. Abi Talib, he was
born in Shahrazuri, Kurdistan. He acquired his early education in
his own region and later he traveled to Iraq, Syria, the Haramayn
and Egypt. His teachers in the Haramayn included al-Mula
Muhammad Sharif al-Kurani, Ibrdhim al-Kurani, Ishiq b. Ja’'man al-
Zabidi, ‘Isa al-Maghribi and several other scholars. While he was in
Egypt, al-Barzanji studied with, among others, ‘Ald’ al-Din al-Babili,
Nur al-Din al-Shabramalisi and Sultan al-Mazzahi.!!?

After studying in Egypt, al-Barzanji returned to the Haramayn
and later settled in Medina, where he died. He was a noted muhaddith,
faqih and shaykh of the Qadiriyyah order. He devoted his life to teach-
ing and writing. He was a prolific writer, indeed. Al-Baghdadi lists
fifty-two of his works, two of which were devoted to refuting Ahmad
Sirhindi’s claim as the “Renewer of the Second Millennium of Is-
lam.” Al-Barzanji’s connections in the networks were enormous.'™
Al-Barzanji was the earliest scholar of the Barzanji family to settle
down and become famous in the Haramayn. One of the most promi-
nent scholars of the Barzanji family in Medina after ‘Abd al-Rastl al-
Barzanji was Ja’far b. Hasan b. ‘Abd al-Karim al-Barzanji (1103-80/
1690-1766), the Shafi'i Mufti in Medina and author of the 7gd al-
Jawahir, a famous text relating about the birthday of the Prophet.!™

Ahmad b. Muhammad b. Ahmad ‘Ali al-Nakhli al-Makki was also
evidently one of the most prominent scholars in the networks after
the generation of al-Kurani. He was born and studied mostly in Mecca
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and became known as a muhaddith sufi."¢ In his work entitled Bughyat
al- Télibin li Bayin al-Mashayikh al-Muhaqqigin al-Mu’tamidin, al-Nakhl
provides the complete list of his teachers, his isndds in various branches
of Islamic discipline, and his silsilah in a number of tarigabs.

It is of particular importance that in the Bughyat al-Talibin, al-
Nakhli also gives an account of the learning at the Haram Mosque of
Mecca. For instance, he tells us that he attended lectures held in the
halgabs in proximity to the Gate of Peace (Bdb al-Salam). Lectutes
were given by his teachers every day after the Subh (dawn), ‘Asr (af-
ternoon), Maghrib (sunset) and Ishd’ (night) prayers. It was in the
halgabs that he received some of his ijdzabs in the exterior sciences
such as shari’ah or figh, and was initiated into several tariqabs: the
Shadhiliyyah, Nawawiyyah, Qadiriyyah, Nagshbandiyyah,
Shattariyyah and Khalwatiyyah. And it was also in the Haram Mosque
that he did most of his practice of the dbikr of these tarigahs."

Like al-‘Ajami and al-Barzanji, al-Nakhli studied with most of the
leading Haramayn scholars of his time. The list of his masters in-
cludes al-Babili, al-Qushashi, al-Kurani, T4j al-Din al-Hindi, ‘Isa al-
Maghribi, Muhammad ‘Ali b. ‘Alan al-Siddiqi, Zayn al-"Abidin Tabari,
‘Abd al-‘Aziz al-Zamzami and ‘Ali al-Jamal al-Makki. Al-Nakhli also
had numerous teachers from Egypt, the Maghribi region, Syria and
Iraq. Thus, as Murtadd al-Zabidi correctly puts it, al-Nakhli linked
numerous scholars by way of his hadith studies.”® Likewise, his stu-
dents came from various parts of the Muslim world and carried the
networks even further.”’

Another important scholar who belonged to the group discussed
under this heading was ‘Abd Alldh b. Salim b. Muhammad b. Salim
b. ‘Isa al-Basri al-Makki. He was born and died in Mecca. As one can
see in al-Basti’s own work, Kitab al-Imdid bi Ma’rifab ‘Ulnw al-Isndd,
his education was thorough; he studied many sciences including
hadith, tafsir, figh, the history of the Prophet (sirah), Arabic, and
tasawwuf. In the Kitdb al-Imdéd, he devotes long pages to providing
the titles of hadith books he studied along with the isndds to each of
them. He then goes on to mention books in other fields. As for
tasawwuf, he studied books written by such scholars as al-Ghazali,
al-Qushayri, Ibn ‘Ata’ Alldh, and Ibn ‘Arabi.'®

Though al-Basti was an expert in various branches of Islamic sci-
ence, he was mainly known as a great muhaddith; he was called an
Amir al-Mu’minin fi al-Hadith (‘Commander of the Believers in the
Hadith’). Al-Sibi'i points out that al-Basti was one of the greatest
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hadith teachers in the Haram Mosque in the early eighteenth
century.”’ Through the Kitib al-Imdad, he contributed significantly
to hadith studies by providing the names of scholars who were in-
cluded among the superior ismdds. But like other scholars in the net-
works, al-Basri was an eminent sufi. He was a master of several tarigahs
such as the Nagshbandiyyah, Shadhiliyyah and Nawawiyyah. Fur-
thermore, he established the reputation of the Basrl family in the
scholarly discourses in the Haramayn.'?

Al-Basti played an important role in connecting the eatlier gen-
eration of seventeenth century scholars with later networks. This
can be seen in the composition of his teachers and disciples. Besides
al-Kurani, his principal teachers also included familiar names such as
al-Babili, ‘Isd al- al-Maghribi, Sulaymén al-Maghribi, and ‘Ali al-Tabari.
Among his disciples were ‘Ald’ al-Din b. ‘Abd al-Baqi al-Mizjaji al-
Zabidi of Yemen, Abt Tahir al-Kurini, Muhammad Hayyah al-Sindi
of the Indian Sub-continent, and Muhammad b. ‘Abd al-Wahhab of
the Wahabi movement, all of whom wete leading exponents of the
networks in the eighteenth century.'®

The last scholar to be dealt with here is AbG Tahir b. Ibrahim al-
Kurani (1081-1145/1670-1733). AbG Tahir was born and died in
Medina. It appears that he studied mostly in the Haramayn. His prin-
cipal teachers were his father, Ibrahim, Sulayman al-Maghribi, Hasan
al-‘Ajami, Ibn ‘Abd al-Rasdl al-Barzanji, ‘Abd Allah al-Basri, and
Ahmad al-Nakhli. We have no detailed information on his studies
with them, but there is no doubt that his religious learning was
thorough.'

Abt Tahir was primarily known as a muhaddith, but he was also a
fagih and a sufi. He was the heir to much of his father’s expertise in
hadith studies. As a fagih, he occupied the post of Shafi?t Mufti of
Medina for some time. He was a prolific writer as well. According to
al-Kattani, he wrote about a hundred treatises, the most important
among them being Kanz al-’Amal fi Sunan al-Aqwél and Shurith al-
Fusiis al-Shaykh al-Akbar. This last work was apparently intended to
explicate the doctrine of Ibn ‘Arabi. It also reflects Aba Tahir’s learn-
ing in the realm of philosophical Sufism. Aba Tahir had wide con-
nections in the networks both by way of hadith isndds and tarigah
silsilabs. Among his best-known students were Muhammad Hayyah
al-Sindi, Shah Wali Allah (both from the Indian sub-continent), and

Sulayman al-Kurdi.'®
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The Networks: Basic Characteristics

After discussing a number of the most important ulama involved
in the networks, it is useful to make some generalizations about the
basic characteristics of the networks. The scholarly networks became
increasingly extensive in the seventeenth century. It is clear that there
had been some connections between earlier scholars and the ones
who were involved in seventeenth century scholarly networks. How-
ever, networks which developed during the seventeenth century ap-
pear to have been much more complicated; the crisscrossing of link-
ages by way both of hadith studies and tarigah affiliations was enot-
mously complex. Despite the historiographical problems one finds
in sources providing information on these scholars and their net-
works, their connections with one another can even be traced down
to our time. And there is no doubt that students and scholars from
the Indian Ocean region were involved and played a significant role
of the networks of the ulama.

The crisscrossing of scholars who were involved in the networks
produced intertwined, international intellectual communities. Rela-
tions among them generally existed in conjunction with the quest for
learning through religious educational institutions such as the
mosques, madrasabs and ribifs. The very basic linkages among them,
therefore, were “academic” in their nature. As a rule, their connec-
tions with each other took the form of teacher-student (or “vertical”)
relationships. This academic linkage also included other forms:
teacher-teacher, which may also be termed “horizontal links”; and
student-student relations, all of which could also crisscross each other.
Such forms of linkages were not strictly or formally organized in any
kind of hierarchical structure. The relatively high mobility of both
teachers and students allowed the growth of vast networks of schol-
ars transcending geographical boundaries, ethnic origins and religious
leanings.

Even though the relationships among scholars probably seem quite
formal, especially from the point of view of the modern academic
world, their common interest in regenerating the ummah (Muslim
“nation”) stimulated cooperation which in turn resulted in closer
inter-personal relationships. These close personal relationships were
maintained in various ways after scholars or students in the networks
returned to their own countries or traveled elsewhere following their
sojourn in the Haramayn. The need to establish stronger ties with
scholars in the centers was increasingly felt when the returning teach-
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ers and students frequently faced problems in their homelands and
thus needed the guidance of their former teachers and colleagues in
the Haramayn. All this helps explain the continuing scholatly con-
nections in the networks.

Furthermore, as we have seen, two important vehicles that made
the linkages of the networks relatively solid were the hadith isndds
and tarigah silsilah. Voll has pointed out that both played crucial
roles in linking scholars involved in the networks centered in the
Haramayn in the eighteenth century.”® My own research for the same
period supports this conclusion.

The same was true for the seventeenth century scholarly networks.
In this period, scholars of the networks brought together Egyptian
and North African traditions of hadith studies, thus connecting them
with those of the Haramayn, which had been known in the early
period of Islam as the strongest center of hadith scholarship. The
scholars in the networks played a crucial role in reviving the posi-
tion of Mecca and Medina as centers of hadith scholarship.

As for the tarigab silsilabs, traditionally they had been an impor-
tant means of creating close linkages between scholars. Disciples of
the Sufi way, by definition, must succumb to their master’s will. This
created a very strong bond between those who followed the tariqabs.
Voll emphasizes that this type of relationship “provided a more per-
sonal tie and a common set of affiliations that helped to give the
informal groupings of scholars a greater sense of cohesion”.!?’

The increasing importance of the esoteric way (haqiqah) in the
Haramayn, introduced for instance by scholars of the Indian Ocean
region, resulted in the linking together of scholars who had been
mainly associated with the exoteric way (shari‘ah) in an even more
personal way. The involvement of the Indian Ocean region scholars
in the networks certainly helped widen the reach of the networks.
Not least importantly, they expanded the realm of influence of
tariqabs, in particular the Shattiriyyah and Nagshbandiyyah orders,
previously mostly associated with the Indian sub-continent version
of Sufism which had been almost unknown in the Haramayn in eat-
lier periods. However, it must be kept in mind that by entering the
realm of Mecca and Medina which now, once again, had become
important centers of hadith scholarship, these tarigabs underwent a
sort of reorientation. In short, they became more “shari‘ah-oriented
tarigahs.”

One should also be aware that despite their close relations, there
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was a great deal of diversity among scholars involved in the networks.
They were different from each other not only in terms of their places
of origin, but also in madhbhabs and tariqab affiliations. While a cer-
tain teacher might be a Hanafi in terms of his adherence to Islamic
legal doctrine, his student might be a Shafi?. While a teacher might
be a Shattariyyah sufi, his student might follow the path of the
Nagshbandiyyah. Despite all these differences, however, they shared
a general tendency toward Islamic reformism.
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Cairo, 1248/1867-8, rept. Beirut: Dir Sadir, n.d., II, 243-4; ‘Abd al-Hayy b. Fakhr
al-Din al-Hasani (d. 1923), Nuzhat al-Khawditir fi Bubjat al-Masimi’ wa al-Nawdzir,
7 vols, Hayderabad: D#’irat al-Ma'arif al-‘Uthmaniyyah, 1931-59, V, 175-7; Siddiq
b. Hasan al-Qanndji (d. 1307/1889), Abjad al-Ulim, 3 vols, Beirut: Dar al-Kutub
al-‘Tlmiyyah, n.d., IIT, 225; Isma'il Bashi al-Baghdadi, Hadiyyat al-\/‘friﬂn: Asma’
al-Mu’allifin Athar al-Musannifin, 2 vols., Istanbul: Milli Egitim Basimevi, 1951,
I, 425; Khayr al-Din al-Zarkali (al-Zerekli), al-A’ldm: Qdmus Tardjim, 12 vols,
Beirut: n.p., 1389/1969, 111, 287. Cf. S.A.A. Rizvi, A History of Sufism in India, 2
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vols., New Delhi: Munshiram Manoharlal, 1983, 11, 329-30.
Rizvi, A History of Sufism, 11, 130.
For a list of his works, see, al-Baghdadi, Hadiyyat al-‘Arifin, 1, 425.

. Al-Muhibbi, Khuldsat al-Athar, 11, 234-4; al-Hasani, Nuzhat al-Khawditir, V, 185-

6.

See, T. Iskandar, De Hikajat Atjeh, ‘s-Gravenhage: N.V. de Nederlandsche Boek-
en Steendrukkerij, 1959, 167-8; Djajadiningrat, Kesultanan Aceb, 47.

For al-Burhanptri’s complete biography, see, Mustafd Fath Allah al-Hamawi (d.
1123/1711), Fawd’id al-Irtihdl wa Natd’ij al-Safar fi Akbbidr Abl al-Qarn al-Hidi
‘Ashar, 3 vols., Cairo, MS. Dar al-Kutub al-Mistiyyah, Tarikh 1093, I, fols. 166-
8: al-Muhibbi, Khuldsat al-Athar, TV, 110-11; al-Hasani, Nuzhat al-Khawditir, V,
352-3; al-Baghdadi, Hadiyyat al-*Arifin, 11, 271

See, A.H. Johns, The Gift Addressed to the Spirit of the Prophet, Canberra, The
Australian National University, 1965. For its commentaties, see, al-Baghdadi,
Hadiyyat al—‘/frlﬂn, 11, 271; Brockelmann, GAL, S. II, 617. In addition to Ibtrdhim
al-Kurani, ‘Abd al-Ghin& al-NabulGsi wrote another commentary on it entitled
Nubabat al-Mas’alah.

For al-Shinnawi’s biography and works, see al-Muhibbi, Khuldsat al-Athar, 1,
243-6; al-Qanniji, Abjad al-Ulim, 111, 165; al-Zarkali, al-A’ldm, 1, 174-5.

On Muhammad al-Shinndwi’s and Ahmad al-Shinnawi’s’s relationship with al-
Sha’rini, see M. Winter, Society and Religion in early Ottoman Egypt: Studies in
the Writings of ‘Abd al-Wahhib al-Sha’rini, New Brunswick: Transaction Books,
1982 30, 51, 57, 95, 98, 99, 126, 129, 138-40. Cf. Al-Kattani, Fabras, 1, 319, 1052.
For a biography of Shams al-Din al-Ramli, who played a significant role in the
networks as we will see in due course, see, ‘Abd al-Wahhib al-Sha’tini (899-973/
1493-1565), al-Tabaqat al-Sughrd, ed. ‘Abd al-Qadir Ahmad “Ata, Cairo: Maktabah
al-Qahirah, 1390/1970, 121-3; al-Muhibbi, Khuldsat al-Athar, 111, 342-7; al-
Baghdadi, Hadiyyat al- \/f‘riﬁn, 11, 261; al-Zarkali, al-A’ldm, V1, 235; Brockelmann,
GAL, 11, 418.

For further information on Aba Hasan al-Bakri, see al-Sha’rini, al-Tabagqat al-
Sughrd, 78-80. It is curious that according to al-Sha’rini, al-Bakri died in 950/
1543 (?). If this is true, Ahmad al-Shinnidwi was unlikely to have met him. Or
perhaps another Muhammad b. ‘Ali Abd al-Hasan al-Bakri al-Masti died in 1087/
1676, who seems to be younger than al-Shinnawi. In any case, the Bakri was a
noted mupaddith of a sufi family in Egypt. See, al-Muhibbi, Khuldsat al-Athar,
11, 465-8.

For Ahmad al-Shinndwi’s connections in the networks, see al-Kattini, Fabras, I,
296, 319; 11, 734, 865, 957, 958, 1022, 1051.

Al-Baghdadi, Hadiyyat al-‘AAnﬂn, I, 154-5; Brockelmann, GAL, II, 514; S. 1I, 534.
See also a description of his work entitled Bughyat al-Itlig fi al-Saldsil wa al-
Khirag, in al-Kattani, Fabras, 1, 254.

Its complete title is al-Simtal-Majid fi Sha‘n al-Bay‘ah wa al-Dhbikr wa Talginih wa
Salisil Abl al-Tawhid, Hayderabad: D#’irat al-Ma’arif al-Nizimiyyah, 1327/1909.
A short description of the al-Sim¢ is also given in al-Kattani, Fabras, 11, 1061.
For al-Hamawi’s biography, see Muhammad Khalil al-Muradi, Silk al-Durar fi
A’in al-Qarn al-Thini ‘Ashar, 4 vols., Beirut: Dir Ibn al-Hazm, 1408/1988, IV,
178; ‘Abd al-Rahman al-Jabartl (1169-1239/1754-1822), Tdrikh “Aji’ib al-Athar fi
Tardjim wa al-Akbbir, 3 vols., Beirut: Dar al-Jil, n.d., I, 125. The last work is
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available in several editions, in a different number of volumes. On the impot-
tance of the ‘Aji’ib al-Athar for the history of Arabia, see Muhammad Mahmutd
al-Sarwajl, “Kitab "Ajd’ib al-Athar fi al-Tardjim wa al-Akhbar 1i al-Shaykh ‘Abd
al-Rahman al-Jabarti ka-masdar li Ahdath al-Jazirat al-‘Arabiyyah fi al-Qarn al-
Thalith ‘Ashar al-Hijri (al-Tasi® ‘Ashar al-Miladi)”, in Masidir Tarikh al-Jazirat
al-“Arabiyyab, Riyad: Matbt it Jami’ah al-Riyad, 1279/1979, 11, 279-301. It should
be noted, however, that al-Jabarti also provides accounts of prominent scholars
in the 17th and 18th centuries.

MSS Dar al-Kutub al-Misriyyah, Cairo, Tarikh 1093.

Al-Hamawi, Fawd’id al-Irtipdl, 1, fols. 320-33.

Ibrahim al-Kurini, al-Umam [i Iqiz al-Himam, MS Dir al-Kutub al-Misriyyah,
Muami® Tal’at 933. For practical reason, we cite its published edition in
Hayderabad, 1328/1910. Ahmad al-Qushashi’s biographical note is provided be-
low.

Cf. al-Muhibbi, Khuldsat al-Athar, 1, 343-6.

Al-Qushashi, al-Sim¢t al-Majid, 181; al-Hamawi, Fawd’id al-Irtipal, 1, fol. 323; al-
Kattani, Fabras, 11, 970-1; al-Zarkali, al-A’ldm, 1, 228. The same account is also
found in Shih Wali Allih al-Dihlawi (1114-76/1702-62), Anfds ﬂl-%?’if;ﬂ, Delhi:
1315/1897, 179-80.

Al-Qushashi, al-Simt al-Majid, 181-2; al-Hamawi, Fawd’id al-Irtihdl, 1, fol. 231,
al-Muhibbi, Khuldsat al-Athar, 1, 344.

Al-Qushashi, al-Sim¢t al-Majid, 182; al-Hamawi, Fawd’id al-Irtihdl, T, fol. 324. On
further reasons of the change of his madhhab, see al-Hamawi, Fawad’id al-Irtihal,
I, fols. 324-6, 327.

Al-Hamawi, Fawd’id al-Irtihdl, 1, fol. 321; al-Muhibbi, Khuldsat al-Athar, 1, 344-
5. For Ayyab b. Ahmad b. Ayyab al-Khalwati al-Hanafi’s biography, see al-
Hamawi, Fawa’id al-Irtihdl, 11, fols. 87-8; al-Muhibbi, Khuldsat al-Athar, 1, 428-
33..

Al-Baghdadi, Hadiyyat al-‘Arifin, 1, 161.

Brockelmann, GAL, 11, 514-5; S. 11, 535; Cf. ‘Abd al-Salam Hashim Hafiz, al-
Madinat al-Munawwarah fiTarikh, Cairo: Dar al-Turath, 1381/1972, 149.

A.H. Johns, “al-Kushashi, Safi al-Din A¥mad b. Muhammad b. Yunus, al-Madani
al-Dadjani”, EI2, V, 525.

Al-Hamawi, Fawd’id al-Irtihdl, 1, fol. 321.

For Ahmad al-Qushishi’s connections and role in the networks, see al-Kattani,
Fabras, 1, 166, 208, 254, 319, 347; 415, 449, 480, 502, 505: II, 552, 558, 583; 587;
620, 734, 811, 914, 927, 957, 958, 1022, 1027, 1053, 1082. 232

For ‘Abd Allih b. Shaykh al-‘Aydarts’ biography, see al-Muhibbi, Khulisat al-
Athar, 111, 51; al-Hasani, Nuzhat al-Khawdtir, V, 53-4. On Ba Shayban, al-Muhibbi,
Khuldsat al-Athar, 111, 214-5; al-Hasani, Nuzhat al-Khawdtir, V, 288-9. The role of
the ‘Aydaris scholars and their connections with Middle Eastern and Malay-
Indonesian scholatly networks is discussed in greater detail in Azra, “The Trans-
mission”, Chapter 5:3.

All al- A)aml s complete biography is given below.

He later became a leading shaykh of the Chishtiyyah order in Lahore. See, Rizvi,
A History of Sufism, 11, 267.

’Abd al-Rahmién al-Mahjib was a good example of the scholars who were suc-
cessful in harmonizing hadith and Sufism. He was reported to have numerous
miracles (kardmah) in the Haramayn. For his biography, see, al-Muhibbi, Khuldsat
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al-Athar, 11, 346-8; al-Qanniji, Abjad al-"Ulim, 111, 166.

We will examine ‘Isd al-Maghribi’s biography below.

Several leading scholars of these families wete also teachers of al-Sinkili and al-
Magassari. Their role in the networks is discussed in Azra, “Transmission” Chap-
ter 5:2.

The complete biography of al-Barzanji will be provided below.

Muradi, Silk al-Durar, 1, 6.

Abt Tayyib Muhammad Shams al-Haq al-‘Azimabadi, ‘Awn al-Mahbitb: Sharh
Sunan Abi Diwiid, 14 vols., Medina: Maktabat al-Salafiyyah, 1389/1969, IV, 395.
Cf. another four-volume repr. ed. publ. in Delhi 1323/1905, Beirut: Dar al-Kitab
al-‘Arabi, n.d., IV, 181. I am most grateful to Prof. J.O. Voll, who brought to
my attention an article by Hunwick which mentions these mujaddids. See, ].O.
Hunwick, “Salih al-Fullani (1752/3-1803): The Career and Teachings of a West
African ‘Alim in Medina”, in A.-H. Green (ed.), In Quest of an Islamic Human-
ism: Arabic and Islamic Studies in Memory of Mobhamed al-Nowaihi, Cairo: The
American University Press, 1984, 139-53.

For an account of preference for Zakariyya al-Ansiri, see for instance, al-Muhibbi,
Khuldsat al-Athar, 111, 346. For a biography of Jalal al-Din al-Suyuti, see al-Sha’rini,
al-Tabaqat al-Sughrd, 17-36; EM. Sartain, Jaldl al-Din al-Suyifi, 2 vols., Cam-
bridge: Cambridge University Press, 1975. For Zakariyya al-Ansati’s biogra-
phy, see al-Sha’rani, al- Tabaqat al-Sughrd, 37-45. The al-Tabagat al-Sughrd, is pub-
lished in 2 vols., Cairo: Maktabah wa Matba’ah Muhammad ‘Ali Sabih wa
Awladuh, (1965?), II, 111-3.

See, al-Muhibbi, Khulisat al-Athar, 111, 242.

Al-Kattani, Fabras, 1, 494.

Al-Zarkali, al-A’ldm, 1, 28.

Al-Hamawi devotes a long account to Ibrihim al-Kurini’s biography. See his
Fawa’id al-Irtihal, 1, fols. 21-32. Al-Kurini’s biography is also given in the colo-
phon of his own work, al-Umam, 131-3; al-Muradi, Silk al -Durar, 1, 5-6; al-
Jabart, ‘Ajd’ib al-Athar, 1, 117; al-Shawkani, al-Badr al-Tal°, 1, 11; al-Qanndji,
Abjad al-Uliim, 111, 167; Hafiz, al-Madinat al-Munawwarah fi al-Tartkh, 150; A.H.
Johns, “Al-Kurani, Ibrdhim b. al-Shahrazuri al-Hasan Shahrani, al-Madani (1023-
1101/1615-907, EI2, V, 432-3; al-Kattini, Fabras, 1, 166-8, 493-4; al-Zarkali, al-
A’lam, 1, 28.

Al-Muld Muhammad Sharif al-Kurini appears to have been a teacher of numet-
ous scholars in the Haramayn, including Ibrihim al-Kurani. See his biography
in al-Kurani, al-Umam, 128-9; al-Hamawi, Fawa’id al-Irtihdl, 1, fols. 93-3; al-
Muhibbi, Khuldsat al-Athar, TV, 280-1. For a list of his works which includes a
commentary on the Baidawi Tafsit (Anwdr al-Tanzil), see, al-Baghdadi, Hadiyyat
al-Arifin, 11, 291.

Al-Hamawi, Fawd’id al-Irtihal, 11, fol. 22; Cf. Al-Muradi, Silk al-Durar, 1, 5.
Al-Babili’s biography will be given shortly.

Mainly known as an adib (man of letters) and a QAdh, al-Khafaji was an important
chain in the networks. He lived mainly in Cairo, though he regularly traveled to
the Haramayn and other centers for Islamic learning in the Middle East. He was a
disciple of the muhaddith Shams al-Din al-Ramli, who in turn connected him,
among others, to Zakariyya al-Andati. See al-Muhibbi, Khuldsat al-Athar, 1, 331-43.
For a list of his works, see, al-Baghdadi, Hadiyyat al- Arifin, 1, 160-1.
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Al-Mazzihi was professor of figh at the Azhar after studying with almost 30
scholars. He was also learned in hadith. He wrote a commentary on the Minhdj
of Zakariyyi al-Ansari. Among his prominent students were ‘Al’ al-Din al-Babili
and Nur al-Din al-Shabramalisi. See al-Muhibbi, Khulasatt al-Athar, 11, 210-1; al-
Baghdadi, Hadiyyat al- “Arifin, 1, 394.

Al-Kurani, al-Umam, 3-13; al-Hamawi, Fawd’id al-Irtipal, 1, fol. 23.

Al-Kurani, Masdlik al-Abrdr ila Hadith al-Nabi al-Mukhtir, MS. Dir al-Kutub al-
Misriyyah, hadith 2283, Microfilm 14904.

Al-Hamawi, Fawd’id al-Irtihdl, 1, fol. 25.

Ibid, 1, fols. 24-5; al-Qanntji, Abjad al-Ulim, 111, 167.

Al-Kattani, Fabras. 1. 494. For Ibrahim al-Kurini’s connections in the networks,
see, Ibid, 1, 92, 96, 115, 116, 118, 148, 166, 167, 68, 169, 170, 171, 183, 194, 203,
208, 218, 225, 226, 242, 252, 255, 301, 312, 316, 319, 326, 343, 415, 423, 427, 447,
451, 480, 493-4, 495, 496, 502, 505, 508, 512, 534; II, 555, 557, 559, 586, 588, 595,
634, 671, 679, 683, 714, 727, 734, 735, 738, 760, 767, 770, 771, 808, 878, 914, 941,
942, 948, 951-954, 957-958, 971, 1005, 1027, 1061-1062, 1075-1076, 1094, 1103,
1115-1116, 1157-1158.

The complete account of al-Nakhli will be given below.

Nur al-Din Muhammad b. ‘Abd al-Hadi al-Sindi, better known as Abu al-Hasan
al-Sindi al-Kabir, was a muhaddith. He was also a student of al-Babili and al-
Barzanji. One of his well-known students was Muhammmad Hayyah al-Sindji,
an important figure of in the scholatly networks in the 18th century. For his life
and works, see al-Muridi, Silk al-Durar, 111, 66; al-Jabarti, ‘Ajd’ib al-Athar, 1, 135;
al-Baghdadi, Hadiyyat al-\/friﬂn, II, 318. One of his work was a commentary on
the Kutub al-Sittah. See al-Kattini, Fahras, 1, 148. Abd al-Hasan al-Sindi (al-Kabir)
should not be confused with AbG Hasan al-Sindi al-Saghir (or Muhammad Sadiq
al-Sindi, 1125-87/1713-73), a disciple of Muhammad Hayyah al-Sindi and a teacher
of Salih al-Fullani. See, al-Kattini, Fabras, 1, 148-9.

'Abd Allsh b. Sa’d Allah al-Lahlri, a muhpaddith, was known to be very active in
introducing to the Haramayn #lama the teachings of such Indian scholars as
Muld ‘Abd al-Hakim al-Siyalkuti and ‘Abd al-Haq al-Mu paddith al-Dihlawi.
Among his students in the Haramayn were Abt Tahir b. Ibrihim al-Kuréini and
Shah Wali Allih. See, Wali Alldh, Anfis zzl-\/friﬁn, 190-2. For al-Lahuri’s con-
nections in the networks, see, al-Kattini, Fabras, 1, 166, 168, 495, 496; II, 948,
949, 951, 953, 957, 958, 960.

'Abd Allih b. Salim al-Basti’s complete biography will be given shortly.

Abd Tahir’s biography is provided below.

The muhaddith ‘Ali al-Zibidi appears to be one of the earliest Zabid scholars
who were involved in the networks in this period. The Zabidi scholats of Yemen
increasingly played an important role in the subsequent periods. His teachers
also included al-Qushishi, al-Barzanji and al-Nakhli. See, al-Muhibbi, Khuldsat
al-Athar, 111, 192-3.

Ishiq b. Ja'min al-Yamani, a leading scholar of the Ja’min family, was the QAadi
of Zabid. In the Haramayn, he also studied with ‘Isa al-Maghribi and al-Barzaniji.
See al-Muhibbi, Khuldsat al-Athar, 1, 394-6; al-Baghdadi, Hadiyyat al- \Ariﬂn, T
202. Among his student in the networks was al-Sinkili.

Al-Hamawi, Fawd’id al-Irtipdl, 1, fol. Silk al-Durar, 1, 6.

Al-Baghdadi, Hadiyyat al-‘Arifin, 1, 35-6.
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Brockelmann, GAL, 11, 505-6; S. II, 520.

They are: al-Umams, cited earlier, and Alfred Guillaume, “Al-Lum’at al-Saniya fi
Tahgiq al-Tlqa’ fi-I-Umniya by Ibrihim al-Kurani”, BSOAS, XX (1957), 291-303.
For al-Babili’s’s detailed biography, see al-Hamawi, Fawd’id al-Irtihdl, 1, fols
201-4; al-Muhibbi, Khuldsat al-Athar, IV, 39-42; al-Qanniji, Abjad al- ‘Ulbtm HI
166. For his works; al-Baghdadi, Hadiyyat al- Arzf)‘n 11, 290; al-Kattani, Fahras,
1, 210-12; al-Zarkali, al-A’ldm, V11, 152.

Al-Kattani, Fabras, 1, 210.

For al-Babili’s connections in the networks, see al-Kattani, Ibid, 1, 194; 213, 217,
219, 233, 252, 255, 327, 328, 339, 345, 405, 411, 425, 452, 457, 480, 502, 505, 521,
533, 5306, 538; II, 558, 562, 583, 587, 589, 590, 592, 605, 620, 739, 784, 807, 851,
890, 916, 918, 935, 941, 942, 964, 987, 1094, 1127, 1132, 1134, 1151.

Al-Muhibbi, Khuldsat al-Athar, 41; al-Zarkali, al A’ldm, 1, 152.

For Taj al-Din al-Hindi’s life and works, see al-Muhibbi, Khuldsat al-Athar, 1,
464-70; al-Baghdadi, Hadiyyat al-‘Arifin, 1, 244. Cf. Rizvi, A History of Sufism, 11,
336-8; Trimingham, The Sufi Orders, 93-4

For more information on Ahmad b. ‘Alan, see Azra, “Transmission”, Chapter
5:1 note 39. For an account of the prominence of the ‘Alin family in Mecca, see
al-Siba'i, Tarikh Makkah, 11, 468.

On al-Nakhli’s becoming a disciple of T4j al-Din al-Hindi, see Wali Allah, Anfds
al-Arifin, 188. Cf. al-Nakhli, Bughyat al-Talibin li Bayin al- Mashayz/eh al-
Mu pagqigin al-Mu’tamidin, Hayderabad: Da’irat al-Ma’arif al-Nizimiyyah, 1328/
1910, 73-6, 80.

. For detailed accounts of ‘Isd al-Maghribi’s career and works, see al-Muhibbi,

Khuldsat al-Athar, 111, 240-2; al-Qanndji, Abjad al-‘Ulim, 111, 166-7; al-Zarkali,
al-A’ldm, V, 294-5; al-Kattani, Fabras, 1, 500-3; 11, 589-90, 806-9; Brockelmann,
GAL, S. 11, 691, 939.

Taj al-Din ibn Ya’qub’s career will follow shottly.

Zayn al-‘Abidins’s biography is given below.

"Abd al-‘Aziz al-Zamzami was a leading scholar of the Zamzami family, the
guardian of the Zamzam well. He was a grandson of the mupaddith Tbn Hajar
through the maternal family line. As a renowned scholar, he wrote a number of
works. See al-Muhibbi, Khuldsat al-Athar, 11, 426-7, Brockelmann, GAL, 11, 379.
On the role of the Zamzamis in Islamic leammg in Mecca, see al-Siba'i, Tarikh
Makkahb, 11, 470. Cf. Al-Baghdadi, Hadiyyat al-*Arifin, 1, 584, 737.

"All b. Abi Bakr al-Jamal al-Makki, also known as al-Jamal al-Masri, was born in
Mecca. After studying with various teachers, he taught at the Haram Mosque.
Among his students were Hasan al-‘Ajami, Ahmad al-Nakhli, and ‘Abd Alldh b.
Salim al-Basri. He wrote numerous works dealing with various topics. See al-
Muhibbi, Kbulésat al-Athar, 111, 128-30; al-Baghdadi, Hadiyyat al-*Arifin, 1, 759-
80. For his connections in the networks, see al-Kattani, Fabras, 1, 194, 252, 502,
11, 583, 811.

Al-Muhibbi, Kbulisat al-Athar, 111, 242; al-Qanntji, Abjad al-Uliim, 111, 166.
Al-Kattini, Fabras, 11, 806-7.

Kattani, Fahras, 1, 500-3.

For Sulaymin al-Maghribi’s complete biography, see al-Muhibbi, Khuldsat al-
Athar, IV, 204-8; Dahlin, Khuldsat al-Kalim, 87-104; al-Siba4, Tarikh Makkah,
11, 378-83; al-Kattani, Fabras, 1, 95, 425-9; al-Zarkali, al-A’lam, VII, 22.
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97. Al-Muhibbi, Khuldsat al-Athar, IV, 204-5; Dahlin, Kbuldsat al-Kalém, 103-4; al-
Siba‘i, Tarikh Makkah, 11, 380.

98. Tor a description of the contents of these works, see al-Kattani, Fabras, 1, 95, 426-7.

99. See, al-Muhibbi, Khuldsat al-Athar, IV, 207. Ct. Al-Muradi, Silk al-Durar, 1V, 82.

100. For detailed accounts of Sulayman al-Maghribi’s connections in the networks,
see al-Kattani, Fabras, T, 90, 95, 97, 98, 101, 116, 131, 156, 160, 194, 209, 211,
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