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Azyumardi Azra

Networks of the LJlama in the Haramayn:
Connections in the Indian Ocean Region

Abstraksi: Dalam konteks transmisi keilmuan Islam, sejak, aual,
Haramayn (Makhab dan Madinah) menduduki posisi yang sangat

istimeua dan penting. Hal ini, antara lain, karena dalam sejarah Islam,

Haramayn dianggap sebagai tempat swci yang memiliki beberapa

keistimezuaan dan heutamaan (taaa'Q. Selain sebagai teTnpdt

diturunkannya Islam, Haramayn, dengan datang dan perginya jamaah

baji setiap tabwn, menjadi tempat perte?rtuan terbesar kaum Muslim dari
berbagai penjuru dwnia. Tidak heran kemudian, jika Haramayn pernah

menjadi pusat intelektwal Dunia Muslim, di mana para ulama, sufi., fi.losof,
penyair, pengusaha, dan sejararuan muslim bertemu, berbagi pengetabwan,

saling menukar informasi, dan rnelakwkan berbagai aktifitas, baik
perdagangan, po litik, rna.upun keagamaan.

Dakm hal keilmuan Iskm, aktifitas yang terjadi di Hararnayn tersebut

pada gilirannya berimplikasi atas terciptanya jaringan intelektual antara
para ulamayangterlibat di dalamnya, termasukpara ulama dariuilayah
Anak Benua India, khususnya Asia Tenggara, di rnana Melayw'lndone-

sia berada di dalamnya. Menguatnya saling silang bubwngan ulama"di
Hararnayn ini, antara lain, didukungoleh munculnya beberapa institusi
pendidikan tradisional seperti madrasah dan ribi.t tenxpat di mana
seorang ukma mengaj ark an dan mentransmisikan berbagai pengetahuan

Islam kepada murid-muridnya yang datang tidak saja dari uilayah
terdekat, melainkan jwga dari berbagai teft'Lpal di belahan dunia.

Artikel ini menghadirkan satu pembahasan penting tentang proses

terbentuknya jaringan keilmuan di antara para ulama Timur Tengab

ters e b ut de n gan m wrid- m ur idny a di ro i lay ab lain, t eru t am d y dn I terj adi
mulai sekitar akbir abad ke-16 hingga parwh kedua abad ke-17.
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Pembabasan artikel ini menjadi begitu penting ketika dikaitkan dengan
dinamika keilmwan Islam di tuilayah Melayu-NusAntArd, yang pada
periode azual banyale merwjuk. ke Haramayn sebagai pusat inteleletual Is-

lam. Kendati penulisnya mengakui babraa jaringan keilmuan yang
terbentwk tersebut dipengaruhi jwga oleb faktor non-keagamaan, sEerti
aktifitas ekonomi dan politik, na?nun artileel ini lebib memfokwskan
pembabasannya pada faktor keagamaan saja.

Dijelaskan bahrpa jaringan keilmuan di antara para wlama Timwr
Tengah dengan para ulama uilayab lain tersebut terbentwk dalam dua
pola hubungan: pert^ma, hubungan pertikal: gwrw-mwrid; dan kedua,
hubungan horizontal: guru-guru, atau murid-mwrid. Berautal dari dua
pola hubungan inilab, semangdt pembaruan, kbwswsnya di bidang
kegamaan kemudian merembes ke berbagai ruilayab lain, termasuk, ke
uikyab Anak. Benwa India, terwtama sejak. parub pertama abad 17 bingga
abad 18, ketika murid-murid Haramayn tersebut banyak yang kembali
ke 'kampung halamannya', dAn mernbentuk jaringan keilmuan barw

dengan para ulama dan murid-murid setempat. Tidak heran kemwdian,
jika saling silang hubungan keilmuannya menjadi sdngat rumit dan
kompleles, tetapi padd saat yang sarna Juga menjadi sangat penting.

Dalam konteks jaringan keilmuan ini, peranan para ulama Melayu-
Nusantara terLihat sangat signifikan, terutama karena banyak di
antdrdnya yang datang ke Haramayn, dengan membazua tradisi-tradisi
keilmuan dari zuilayaltnya, kemwdian belajar dengan para wlama
terkemwka, bahkan beberapa di antaranya ?nenetap dan menjadi shaikb
di sana. Tradisi-tradisi "baruaan" ini kemudian berinteraksi dengan

tradisi keilmwan dari zailayah lain dan tradisi Haramayn sendiri yang
telah mapan. Dengan demikian, maka Haramayn menjadi semacam
"panci pelebur" (melting pot), di mana berbagai tradisi leeilmuan Islam,
sEerti tasawuf dan ltadis, sama-sama lebur membentuk, tradisi baru,yang
rnenafi.kan batas-batas ruilayab, perbedaan etnis, serta kecenderungan-

kecenderungan keagamaan dalam hal mazhab dan afi.liasi tarekdt.
Selain itu, pentbabasan artikel ini juga menggarisbauabi babrpa salab

satu faktor yang menjadi sarana terpenting da.lam menghubwngkan para
ukmayangterlibat dalam jaringan keilmuan di Haramayn, khususnya
pada abad ke-17 dan 18, adakb adanya peranan krusial isn,id dalam
tradisi badis dan sikilab dalam tarekat. Hal ini terjadi karena hampir
semud. ulamayang terlibat dalam jaringan keilmwan tersebut memiliki
mata rantai yang kwat antarsatu dengan lainnya, baik, melalui peri-
'waydtan hadis maupwn karena maswk, dalam silsilah tarekat.
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Networks of the (Jlama in the Haramayn;

Connections in the Indian Ocean Region
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he Indian Ocean region plays an important role in rietv/orks
of the ulama in the seventeenth and eishteenth centuries. There
were a number of ulama from the InJian Ocean region-par-

ticularly, the Yemen, the Indian sub-Continent and Southeast Asia-
who were involved in international networks of the wlama.

The involvement of the ulama of the Indian Ocean region took at

Ieast tv/o forms. Firstly, through their travelling or migrating to the
Holy Citres of Mecca and Medina (the Haramayn). I found that a

great numb er of ulama and students from the Indian Ocean region
came to and later settled in the Holy Cities to study and teach. Sec-

ondly, students who {elt that they possessed sufficient knowledge
returned ro their place of origin in the Indian Ocean region, teaching
and forming networks of ulama and students in their own area. As a

consequence, through these t$/o methods, there appeared a complex
criss-crossing of networks of ulama in the Indian Ocean region and
other areas of the Muslim world.

The emergence of nerworks of the wlama in Mecca and Medina,
which included a substantial number of non-Middle E,astern schol-
ars, particularly from the Indian Ocean region, was not independent
of other developments in both the Haramayn and Muslim societies
as a whole. Their rise can be attributed to several important factors
which were not only religious, but also economic, social and politi-
cal in nature, and which operated both at the regional levei in a given
Muslim society and at the level of larger Muslim world.

Contacts and relations between Muslims in the Indian Ocean re-
gion and the Middle East began to gain momentum wrth the flower-
ing of Muslim kingdoms in South and Southeast Asia in the late six-
teenth century. The intensification of their participation in the trade
of the Indian Ocean brought them into closer contact not only with
Muslim traders, but also with political authorities in the Middle East.
The increasing presence of Europeans, particularly the Portuguese,
was also an important factor which pushed their relations much fur-
ther into the politico-diplomatic realm. The intensification of these
relations significantly contributed to the growth of the h|jj pllgrims
from the Indian Ocean region to the Haramayn, which in turn spurred
their involvement in the schoiarly networks.

The growth of international networks of the wlama in the
Haramayn, particularly in the sixteenth and seventeenth centuries,
therefore, should be viewed not only from a wider perspective but
also through the longer span of hlstorical discourse berween Muslim
societies both of the Middle East and the Indian Ocean resion.

Studia kkmika, Vol. 8, No. 2,2001
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Early Networks of Ulama
The tradition of learning among the ulama throughout Islamic

history has been closely associated with religious and educational
institutions such as mosques, madrasabs, ribAft, and even the houses
of the teachers. This is particularly evident in the Haramayn, where
the tradition of learning created a vast network of scholars, transcend-
ing geographical boundaries as well as differences in religious out-
looks. I will discuss how nerworks of the ulama developed surround-
ing these institutions, and how leading scholars in the Haramayn,
through their traditions of learning, created links which connected
them with each other as well as with eadier and later scholars.

There is no doubt that the two great mosques in Mecca and Medina
were the most important loci of scholars involved in the networks
from the last decades of the fifteenth centurv onwards. Desoite the
fact that the number of madrasahs and, ribils conttnually increased
after the the first and second madrasab in Mecca were built tn 571/
1175 and 579/1183 respectively, the Haram Mosques continued to be
the most important centers for the process of learning. The madrasabs
and rib'it by no means replaced the two great mosques as far as the
process of learning is concerned. However, they became vital comple-
ments to the scholarly worid in the Holy Land.

It is important to note that the madrasaEs tended to be organized
in a more formal way. They had their offially appointed heads of
madrasah, teachers, qidt, and other functionaries. Furthermore, they
each had their own curriculum, and even a ceftain quota of students,
as well as an exact allocation of the time of study according to their
madhbab. This is particularly rrue for madrasahs which consisted of
four divisions of Sunni legaI madbbabs. The Madrasah al-
GhiyAthiyyah, for instance, had a quota of 20 students for each
madhhab. The Shdfi'i and Hanafi studenrs had their classes in the
morning while the Maliki and Hanbali students had theirs in the
afternoon.l Similar arrangements were also applied ^t the
Sulayminiyyah madrasabs.z lt is also clear from our sources that these
n'tadrasabs were mainly devoted to teaching basic and intermediate
levels of various Islamic disciplines. Sfith all their formality, the
madrasabs had few opportunities to take their students to higher lev-
els of Islamic learning.

However, such a disadvantage, which resulted from the nature of
the Haramayn mddrdsabs, was soon overcome by the ribib, and more
importantly, by the two great mosques. As a rule, those who aspired

Studia klamika, VoL. 8, No. 2,2001
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to seek advanced learning joined the halqahs in the Haram Mosques,
or the ribLb, and in many cases, they 2156 studied privately in teach-
ers' houses. As can be expected, there was little formality in such

ftalqabs. Personal relationships were formed and became the ties that
connected them to each other. Teachers were well acquainted per-
sonalll' with each of their students and thus they recognized the spe-
cial needs and talents of each student, and attempted to meet these
needs. The significance of this should not be underestimated: it is
through these processes that the teachers issued ij,izab (authority) to
their students or appointed them the khalifab (successor or deputy)
of their tariqahs.

Al-FAsi relates many examples of teachers in the Haram Mosque
in Mecca who were authorized to teach privately not only advanced
students, but also rulers and traders vzho intended to pursue special
Islamic disciplines. Among them was 'Ali b. Ahmad al-Fuwwilvi (d.
78I/1389), who was authorized to teach a ruler of Shiriz, ShAh ShujA'
b. Muhammad al-Yazdi, about the Hadith of the Prophet. So satisfied
was he with the way al-Fuwu'iyi taught him that the ruler granted
200 mithqil of gold, a portion of which was spent on building a ribit.3
Similarly, when Bashir al-Jumdar al-Nasir, a Mamluk ruler in Egypt,
wished to study various Islamic disciplines in Mecca, several Qidt
were assigned to teach him. The most important among them was

QAdi al-QudAh Muhammad Jamil al-Din al-Zdhkah (d. 817 /1.414).4
Another scholar, Muhammad DiyA' al-Din al-Hindi (d.780/1.378) and
his son, Muhammad b. DiyA' al-Din al-SaghAni (d. 825/1.422), werc
also appointed to teach Hanbali fiqb to several members of the Egyp-
tian Mamluk ruling dynasty.s

Furthermore, scholars who taught in the Haram Mosques were
also often asked to answer questions coming from many parts of the
Muslim world. As a rule, they held special rnajlis (sessions) to discuss
these matters. In many instances, they issued u/ritten fattuas, but it
was also not unusual for them to write special books which attempted
to answer the questions in detail. Al-FAsi again relates the story of
JamAI al-Din aI-Zdhtrah, one of his teachers, who received hundreds
of questions from various parts of the Middle East.6 Such an impor-
tant role played by the scholars in the Haram Mosques vis-a-ztis many
believers, becomes a distinctive feature in later periods when the schol-
arly networks increasingly gained momentum. I found several lead-
ing scholars in seventeenth centurlr Hanmayn wrote about and dis-
cussed certain religious issues which arose among Indian and Malay-

Studia Iskniha, Vol. 8, No. 2,2001
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Indonesian Muslims. For example, at the end of seventeenth cen-

tury, the Chief QAdi of Mecca issued a fatrua on the deposition of
Sultanah l{amalat ShAh (of the Acehnese Sultanate) stating that, in
his opinion, an Islamic kingdom could not be ruled by a woman.T

One essential question worth asking is how scholars who came

from many different places in the Muslim world were able to obtain

teaching positions in the Haramayn madrasahs and at the Haram

Mosque of Mecca and the Prophet Mosque in Medina. In order to be

allowed to teach, a teacher, either in the madrasah ot at the Holy

Mosques, was required to have iiizah, which established the academic

credentials of the holder. The most important credential was the isnhd,

namely, the chain of authority which indicated the unbroken link of
teacher-student in the transmission of certain books or teachings' As

a rule, the ijizah vras issued by a recognized teachet to his students,

generally after they studied with him.8 However, there were a few

cases which demostrate that the ijizah might also be issued through

relatively short meetings, and even through written correspondence

with teachers.e

The appointment of scholars to teaching positions at the Holy

Mosques in Mecca and Medina was decided by a religious bureau-

cracy which was resPonsible not only for administration of the Holy

Mosques, but also for religious life in the Haramayn as a whole. The

highest official in the bureaucracy was the QAdi (iudge), often called

Qddi al-Qudih (Chief QadD, who was in charge of religious laws and

of the leadership of the four QAdis, each of them representing a Sunni

legal school. It appears that prior to the Ottoman period, the Qidi al-

QudAh also held the office of Mufti. Next came the Shaykh al-

Haramayn, the two directors of the Haram Mosque in Mecca and

Medina. In each city there was a Shaykb al-'UlamL' (chief of scholars)

who oversaw all scholars.lo

There is no information as to when such a religious bureaucracy

was instituted, but it is clear that it was already well established from

at least the fifteenth century onwards. Nflhen the Ottomans rose to

power in the Ht'1a2, this structure was largely maintained. Although

the holders of most of the top posts needed to be confirmed by the

Ottoman authorities, the Hanmayn scholars were relatively free to

choose those who would fill these positions. There was a tendency

however, for those positions to be dominated by scholars who be-

longed to certain families. This is demonstrated in the careers of many

ulama in the Haramayn. For instance, |amAl al-Din al-Zdhkah, the

Studia khmiha, Vol. 8, No. 2,2001
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QAdi of Quddh mentioned above, was succeeded to the position by
his son Ahmad b. Muhammad a|-ZA,hirah in the early fifteenth
century.rr Similarly, the historian AI-Fdsi, whose father Ahmad (d.
819/1416) happened to be related by marriage to the Chief QAdi of
Mecca, Muhmmad b. Ahmad b. 'Abd al:Aziz al-Nuwayri, was ap-
pointed the Miliki Qidi of Mecca ln 807/1405 with a letter of inves-
titure from al-Malik al-NAsir traraj b. Barqriq, a Mamluk ruler in
Cairo.r2 An important scholar in the networks, Muhammad b. 'Abd
al-Rastil al-Barzanji, who migrated to the Ha:m:mayn in the second
half of the seventeenth centu(y, led scholars of the Barzanji family to
prominence in Mecca. Three members of this family dominated the
office of the ShAf i Mufti after 1269/1852.13'Abd al-H6^fi2 al-'Ajami
(or Ulaymi) became a mufti of Mecca after Hasan b. 'Ali al:Ajami, a

prominent scholar in the networks, estabJished the fame of the 'Ajami
family towards the end of the seventeenth century.la

It was the Shaykh al-'ulamA', the Qddi al-QudAh, Shaykh al-
Haramayn and the fow Qd.ds of the four madhhals who collectively
made decisions on the appointment of scholars to teaching positions
in the Haram Mosques. Once or twice a yer, they sat together to
examine candidates for future teachers. The candidates, as a rule, were
iong time students of the Mosques who were well acquainted with
senior teachers. The examiners, in addition to checking the ij,izab of
the candidates, posed a number of questions concerning various
branches of Islamic discipline to the candidates. If the candidates were
able to ansv/er all questions satisfactorily, they rvere issued ijizah, or
permission to teach in the Holy Mosques. The names of these new
teachers were made public, and students were able to beqin their stud-
ies with them.

There is no data of the number of teachers in the Haram Mosques
in the period under discussion. However, an Ottoman report for the
year 1303/1884-5 mentioned that there were 270 teachers in that year.

Snouck Hurgronje considers this number unreliable, "for many of
those men are named professors because the Governor [Ottoman]
wished to favor them rvith a salary from a fund destined for the ad-
vancement of science".r6 Thus, Snouck Hurgronie believes that the
total number of actual teachers was only somewhere between 50 and
60 teachers.lT There is no way we can substantiate this number. How-
ever, I vrould suggest that the aver^ge number of teachers at any given
time during the seventeenth and eighteenth centuries were betrveen
100 and 200. If this number is added to the number of teachers who
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taught only in the madrasahs and to the number of visiting teachers,

then the total number of teachers in the Haramayn was clearly quite

large.

Personage and Linkages in the Networks
There is little doubt that some of the scholars mentioned above,

in one way or another, had connections with each other. What is

important is that several leading scholars of that period had linkages

to the core of scholarly networks in the seventeenth century. We

have noted that Al-FAsi for instance, was a student and good friend of
Ibn Hajar al-'AsqalAni and Shihdb al-Din al-Ramli, two great

muhaddiths who lived in Egypt. Similarly, al-Nahrawali, a leading

scholar in the sixteenth century Haramayn, had extensive connec-

tions not only with earlier scholars such as Ibn Haiar al-'Asqalani,

but also with those of the seventeenth century such as Ibrdhim al-

I{urAni. Almost all scholars who constitute the core of the seven-

teenth century networks of ulama traced their hadith isnid and |ailqab
sikilab to these scholars.

The scholariy networks in the seventeenth century had cosmo-

politan origins. There were at least two non-H|1azt scholars who ap-

pe^t to have largely contributed to the grov/th of the networks in

this century. The first was Indian by birth and Persian (Isfahan) by

origin, named Sayyid Sibghat Ailah b. Rih Allah Jam),\ al-Barwaii

(some spell it al-Baruji or modern Barauch in Guiarat), and the sec-

ond was an Egyptran named Ahmad b. 'Ali b. 'Abd al-Quddris al-

ShinnAwi al-Misri al-Madani. Their relationship represents a good

example of how scholarly interactions resulted both in exchanges of
knowiedge and in the transmission of the "little" traditions of Islam

from the Indian Ocean region to the Haramzyn.

Sayyid Sibghat A[ah (d. in Medina in 1015/1606) was undoubt-

edly a typical wandering scholar who ended up being a "grand immi-

grant" in the Haramayn. Hailing from a Persian immigrant family in

India, one of his famous Indian teachers was Waiih al-Din al-Guiarati

(d. 997 /1589), a leading Shattarilryah master, who lived in Ahmadabad.

For several years libghat Alah, under the patronage of the local ruler,

taught the ShattAriyyah doctrines in the town of his birth. In 999/

1591 he traveled to Mecca in order to make the haji pilgrimage' After

returning to India, he traveled to various places before staying in

Ahmadnagar for one year. Latet, he moved to Biiapur, a strong Sufi
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center in India, where he vron the favor of sultan Ibrihim ,Adl snah,
who then made a special arrangement for him to travel back to the
Haramayn in the royal ship during the hkjj season of 1005/1596.18

After performing the pilgrimage, sibghat Allah decided to settle
in Medina, where he built a house and a ribht from the ruaqf and gifts
he received from the Sultans of Ahmadnagar, Bijaput, and. from ot-
toman officials in Medina. Sibghat Alldh was generally known as a
leading shattariyyah Shaykh. He was regarded as being responsible
for introducing the Jawihir-i Khamsah of the famous Shattariyyah
Shaykh, Muhammad Ghauth ai-Hindi (d. 970/1563), and other
ShattAriyyah treatises to Haramayn scholars. However, he also initi-
ated discipies into the Chishtiyyah, SuhrAwardiyyah, Madariyyah,
I(halwatiyy ah, Hamadaniyy ah, N aqs hb and iyy ah, and Firdau s iyyah
orders. This is not surprising since his teacher, wajih al-Din, had also
been initiated into all eight orders.le In Medina, (lbghat Allah was
active in teaching at the Nabawi Mosque. He also .wrote several works
on Sufism, theology, and a comm ent*y on the Baydawi eur,anic
exegesis.20

The diversity of sibghat Allah's most prominent disciples clearly
reflects the cosmopolitan nature of the scholarry discourse in the
Haramayn. Among his disciples were Ahmad ar-Shindwi, Ahmad al-
Qush6shi, Sayyid Amjad Mkza, Sayyid As'ad al-Balkhi, Ab0 Bakr b.
Ahmad al-Nasfi al-Misri, Ibn 'Abd Allah b. Wali al-Hadrami, Mu_
hammad b. 'Umar al-Hadrami,IbrAhim al-Hindi, M"hy al-Din al_
Misri, al-Muld Shaykh b. Ilyis al-l(urdi, Muia Nizdm al-Din ar-Sindi,
'Abd al-Azim al-Makki, and Habib Allih al-Hindi2l His halqahs were
aiso attended by some students and pilgrims from the Suitanate of
Aceh who in turn provided information about Isram in the archi-
peIago.22 It is worth mentioning that sibghat Alldh was aiso a friend
of Fadl Alldh al-Burhdnp'jri al-Hindi (d. 1029/1620),23 whose work
entitled al-Twhfat al-Mursalah ilA Rilh al-Nabfa had provoked intense
discussion at the time, including in the Indian Ocean region.

At least two prominent scholars v/ere responsible for the spread
of libghat Alldh's teachings in the Haramayn, these being Ahmad al_
Shinniwi and Ahmad al-Qushashi. Born tn 975/1567 from a noted
scholarly family in Egypt, Ahmad b. 'Ali b. .Abd al-euddfis Abri al-
Maw6hib al-Shinnawi acquired his eady education in his own rand.2s
His grandfather, Muhammad ai-ShinnAwi, a prominent Sufi shaykh,
was a master of the famous Egyptian Sufi 'Abd al-wahhAb al-Sha'rani.
The latter, in turn, initiated Ahmad al-shinniwi's father, ,AIi al_
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ShinnAwi, into the Ahmadiyyah tadqah.26 Even though Ahmad al-

ShinnAwi was exposed extensively to Sufism from an early age, he

had an interest in studying hadith. Among his teachers in hadith vrere

two leading Egyptian muhadditbs: the Shif i mufti Shams al-Din al-

Ramli (d. 1.004/1,596),27 and Muhammad b. Abi al-Hasan al-Bakri, who

was also known as a sufi.z8 Ahmad al-shinnawi traveled to the

Haramayn and took up residence in Medina, where he died in !028/

1619.
There can be no doubt that Ahmad al-ShinnAwi attained fame tn

the city of the Prophet. He established a friendship and studied with

sibghat Allah, who initiated him into the Shattariyyah order. His

erudition in the Shattariyyah and other orders led him to eafn the

title of the al-Babir al-tartqab ("the dazzling light of the sufi order").

\X/ith his expertise in hadith and Sufism, he attfacted numefous stu-

dents to his ballqahs. Among his leading students were Salyid Salim

b. Ahmad ShaykhAni, Ahmad al-QushAshi, and Sayyid aI-JaIA'l

Muhammad al-Ghurabi.
Ahmad al-shinnawi's scholarly connections through hadith stud-

ies and lariqab were extensive. For instance, he had isnAds with ear-

lier scholars and sufis such as Muhammad zihrah al-Makki, Qutb al-

Din al-Nahrawali, Ibn hafar al-'AsqalAni, al-Suy0ti, and Ibn al-'Arabi.2e

He wrote several works dealing with theology and Sufism; al-Baghdadi

and Brockelmann list 16 and 5 of them respectively.3o one of his

works was Tajalliyah al-Basi.'ir Hisbiyat 'alh Kitib al-Jarakbir li aL-

Gbautb al-Hindi, a commentafy on the Kiti.b al-JauAhir lal-Khamsahl

of Muhammad Ghauth al-Hindi.

The Expansion of Networks
How the scholarly networks in the Harumayn developed further

can be seen in the experience of Ahmad al-Qushashi. His career demon-

strates how the web of scholars was becoming wider and more pfegnant

with intellectual exchanges. Undoubtedly, he was the most influential

among the disciples of Sibghat Atlah and Ahmad al-Shinndwi. In the

.olophon of one of al-Qushishi's works, al-Simt al-Majid,3t we are told

about the career of this great scholar. The most complete biography of

al-Qushashi, however, was provided by Mustafd b. Fath Allah al-Hamawi

al-Makki (d. 11,24/1,712), a \eading muhaddith and historian in Mecca.

Al-Hamawi himself was also a student of IbrAhim al-I(urini, the most

prominent and influential disciple of al-Qushishi.32 In his yet unpub-
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lished three-volume biographical dictionary entitled FarpL'id al-Irtihil
zaa Nath'ij al-Safarfi AkbbAr Abl al-Qarn al-flidt'Ashar,33 al-Hamawi de-

votes a long account (no fewer than 1.3 folios-26 pages) to the biography

of al-QushAshi, which is based mostly on the recollection of al-I(urini.3a

Al-I{urAni himself includes biographical notes of his great shaykh to-
ward the end of his vrork al'Umam li IqAV al-Himam.35 Al-Hamawi's

accounts were later condensed by al-Muhibbi in his Khukst al'Athar fi
A'y in al-Qam al- Ilidt'Asb ar.36

SAfi al-Din Ahmad b. Muhammad Y0nus al-QushAshi al-Daiini aI-

Madani was born in Medina In 991' /L838 of a Palestinian family whose

geneaioglr traced his ancestry back to Tamim al-Ddri, a prominent
Medinan companion of the Prophet. His grandfather, Y0nus al-

QushAshi, a sufi, decided to take his family back to Medina from
D1ana, a village near Jerusalem. In the City of the Prophet, Shaykh

Yunus, who had also been known as 'Abd al-Nabi, earned his living
by selling qushAsh, second hand goods, from which Ahmad got his

first laqab. Our sources suggest that he took this lonely position in
order to retain his anonymity as a great sufi.37

Ahmad al-QushAshi acquired his rudimentary religious knowledge

according to the Maliki school of law from his father and Muhammad

b.'IsA al-Tilmisdni, a renowned'Alim in Medina. In 101L/1'602,his
father took him on a trip to Yemen where he studied with most of
the wlama with whom his father had studied, such as al-Amin b. Siddiqi

al-Marwahi, Salyid Muhammad Gharb, Ahmad al-SathAh al-Zaili'i,
Sayyid 'Ali a1-Qab'i, and 'Ali b. Mutayr. They stayed in Yemen for
some years before returning to Mecca where he made the acquain-

tance of many of Mecca's ieading scholars such as Sayyid Abi al-

Ghayth Shajr and Sultan al-Maizrib. Although he spent the rest of his

life in Medina, al-QushAshi frequently visited Mecca, Particulariy
during the pilgrimage seasons.3s It was in Medina that he established

his scholarly c reer. As al-Hamawi tells us, he associated himself with
the city's leadrng ulama, exchanging knowledge and information.
Among them were Ahmad b. al-Fadl b. 'Abd al-Nafi', \X/ali 'Umar b.

al-Qutb Badr al-Din al-'Adali, Shihab al-Din al-Malka'i, Sa5'id As'ad

al-Balkhi and, of particular importance, Ahmad al-ShinnAwi. Ai-
ShinnAwi taught him not only hadith, fiqb, kalilm and other sciences

related to Islamic law and theology, but also initiated him into and

appointed him his kbalifah of the ShattArilyah tariqah. The relation-

ship between these two scholars went beyond the scholarly realm;

al-Qushdshi matried al-ShinnAwi's daughter.
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Despite their very'close relationship, al-Qushishi differed from
al-Shinndwi in that he maintained his adherence to the Maliki school
of law. Onlv a{:rer al_ShinnAwi's death did he adont rhe Shafi 'i

madbbab, the legal school his father-in law adhered to. In long ac-

counts of al-QushAshi's change of rnadhhab, al-Hamawi reports that
al-QushAshi adopted the ShAf i madhhab after he received guidance

from the Prophet Muhammad hrmself through his reading of the

whole Qur'an in one single rught. Al-Qushdshi also gives several other

valid reasons to change onds rnadbhab.'e It is evident that Ahmad al-

QushAshi was a scholar of extraordtnary erudition and humility. This

is confirmed, for insrance, by Ayyub al-Dimashqi al-l(halwati (994-

1071/1586-1661), a great Sufi who was a tezcher of the Indonesian aI-

Maqassari. Ayy0b al-Dimashqi points out that he had never met a

scholar as learned as al-Qushishi.a0 Al-QushAshi was also a prolific
writer. The number of his works is listed as 16 by al-Baghdadi,ar 19

by Brockelmann,42 and more than 50 by other sources.43 These works

deal with tasawwuf, hadith, fiqh, us0l fiqh, and tafsir. To date, only
al-Simt al-Majtd has been published.

Although al-Qushishi is generally known as a shaykh of the
Shattirryyah tariqah, he was actually affiliated with almost a dozen

other sufi orders. It must be admitted, however, that he was particu-
larly instrumental in the transmission of the ShattAriyyah tariqah,
through his students, to many different parts of the Muslim world.
According to al-Hamavri, his principal disciples were no fewer than

100. They came from many regions of the world,a'and they consti-

tuted crucial tinks among scholars in the nerworks.as The most well-
known among his disciples were IbrAhim al-I{utAni (1.023-1101/1'61'4-

1690), 'Abd Allah b. Shaykh al-'Ayddr's (1027-1073/161'8-1662 - a

teacher of BA Shaybdn who was a teacher of the Arab-Malay Nrlr al-

Din al-Rdniri;a6 Hasan b. 'AIi al-'Ajami (1049-1113/1639-1701)41; aI-

'Allamih al-\fali Barckat al-T0nisi; 'Abd al-I{hAliq al-Hindi al-Lah0ri
(d. 1 059 i 1. 649)aB ;'Abd al-RahmAn fal-Mah jribl al-Maghribi (1023 -1085 /
161,4-1674):e 'Isa b. Muhammad al-Maghribi al-Ja'fari al-Makki (1020-

1080/1,611-1,669)50; Mihnan b. 'Awd P6. Mazri';'Abd Ailah Bi Faqih,

Sayyid 'AIi al-Shaybani al-Zdbidi (d. L072/1662) and a number of
other leading Yemeni scholars, especially those of the 'Alawi and

Ja'm6'n families5l includrng Muhammad b. 'Abd al-Ras0l al-Barzanli
al-I(urdi (1040-1 L03 / 1630-1692),52 and the Indonesian'Abd al-Ra'rif
a1-Sinkili and Muhammad Yrisuf al-MaqassAri. Al-QushAshi died in
Medina tn 1071/1661..
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The scholarly networks gained strong impetus when IbrAhim al-

I{urdni, the most celebrated student of Ahmad al-QushAshi, estab-

Iished his c^reef rn Medina after traveling in quest of Islamic sciences

in various places in the Middle East. The lact that al-I{urini occupied

a position of extraordinary importance in the further development

of the scholarly networks is shown not only by the large number of
students he had and his vast connections, but more importantly bv

his numerous works. He was the common startifig point for the lines

of linkage of many schoiars in the seventeenth and eighteenth centu-

ries. Being a scholar of intellectual distinction, al-I{urAni made a sub-

stantial contribution to the further growth of the intellectual cur-

rents developed by al-shinniwi and al-Qushishi.

BJ, all accounts, IbrAhim al-l{urAni was a great scholar. Al-MurAdi

calls him "a mountain among mountains of ilm and a sea among seas

ol'irfin (spiritual knowledge)".53 A prominent nineteenth century

scholar, Abi Tayyib Muhammad Shams al-Haq al:Azimabadi (born

1273/1857), a noted Indian mwhadditb, has singled out al-I{urini as

the reformer (mwjaddi$ of the eleventh century A'H./ seventeenth

centufy c.E.54 Discussing extensively the hadith vrhich states that

"God sends to this community (ummah) at the 'head' lra's] of each

century one who regenerates its religion for it," aI:Azimalsadi pro-

vides a Lst of Muslim scholars who have been considered as the

mujaddids of Islamic beliefs and practices at the end of each hundred

years after the Hijrah. It is important to note that for the ninth cen-

tury A.H/ fifteenth century C.E. mujaddid, aI:Azimabadi states a

preference for JaIdI al-Din al-Suy0ti (d.911' /1.505) over Zakariyya aI-

Ansiri (d,.92611520), who had been chosen by other scholars.55 De-

spite this difference in preferences, the two great muhadditbs werc

recognized by the leading exponents of the netwofks as their intel-

lectual and spiritual precursors.

As for the mujaddid of the tenth century A.H./sixteenth century

C.8., al:Azimabadi follows al-Muhibbi's leads(' in choosing Shams al-

Din a1-Ramli, the great EgyPtian muhadditb, who was a teacher of
Ahmad al-ShinnAwi. In the twelfth century A.H/eighteenth century

C.E., according to al.Azimabadi, there were two mwjaddids: the first

was the great lexicographer, theologian and historian Murtada al-

Zabidi (d. 1205/1791), a Hadrami migrant in India; and the second

was the Nfest Africz.n muhdddith 'vho settled in Medina, Salih b'

Muhammad al-Fullini (d. 1218/1803-4)' These two scholars were
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among the most prominent personages in the international networks
of ulama in the eighteenth century.

Why is al-I(urAni chosen as the mujaddid of the eleventh century
of the Islamic calendar? According to al-I(attAni, al-I{urdni v/as a
Shaykh al-IslAm and a teacher of the scholady wodd who was a "proof
of Sufism" (hujjat al-sfrfi'yyah) and a reviver of the Sunni sufistic tradi-
tion. Furthermore, he rvas one of the scholars most responsible in
Islamic history for spreading the science of hadith studies, hadith nar-
ratiori and its isn,ids in the Muslim world.57 '\l-Zarkali credits him
with being a leading mujtabid among the ShAfi'i fuqah,i and
Muhadditbs.ss

BurhAn al-Din IbrAhim b. Hasan b. Shihab al-Din al-l(urini al-
ShAhrazuri al-Shihrani al-I{urdi, later also al-Madani, was born in
Shdhrin, a village in the moufltainous region of I(urdistan close to
the border of Persia.se Our sources provide no account of his back-
ground. He initially studied Arabic, kali.m (theology), mantiq (logic),
philosophy and, curiously enough, also bandasalt ("engineering") in
his own region (qu!r).Thus in his early studies he had already ex-

plored various sophisticated subjects, but he seems to have had a spe-

cial interest in languages. He pursued rather detailed studies of Ara-
bic such as ma'i.nt and ba.y,Ln, and at the same time studied Persian

and Turkish. He later concentrated on usril al-fiqh, fiqh, hadith, and

tasawwuf, mainly under the guidance of al-Muli Muhammad Sharif
al-I(urdni al-Siddiqi (d. 1078 / 1,667).60

After the death of his father, Ibrihim al-I(urdni left for Mecca to
perform the hajj pilgrimage. His younger brother, who traveled with
him, became gravely ill, which caused him to go to Baghdad instead
of going to Mecca. He remained there for a year and a half and took
this opportunity to advance his knowledge of Arabic and Persian as

well as to observe more closely the practice of the QAdiriiyah lariqab.
Al-I(urdni met 'Abd al-Qidir al-Jayl6'ni in one of his dreams. He was

going westward, and al-I{urdni follorved him to Damascus, where he

Iived for the next four years. During this period, he became increas-

ingly interested in sufistic doctrines, particularly in that of Ibn al-
'Arabi (562-638/1.1.65-1240). His main teacher in Sufism was

Muhammad b. Muhammad al-'Amiri aI-Gh6,zi. However, as he told
al-Hamawi, it was al-QushAshi, whom he met later in Medina, who
was largely responsible for instilling in him and understanding of the

intricate mystico-philosophical doctrine of Ibn al-'Arabi.61

Despite his growing fascination with Sufism, al-I(urAni did not
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put aside his genuine interesr in hadith. For this reason, he traveled
to Egypt in 1061 /1650, where he studied hadith with its grear
mwhadditbs such as Muhammad 'AlA' al-Din Shams al-Din al-BAbili
al-Q6hiri al-Azhari (1000-1077 /1.592-1666),62 Ahmad Shihab al-Din
al-I{hafdji al-Hanafr. al-Masri (d. 1069/1659),63 and Shaykh Sultan b.
Ahmad b. Saldmah b. Ismd'il al-Mazzithi al-QAhiri aI-Azhari (987-1.075/
1577-1644).64 As al-I(ur6"ni tells us in his al-Umam li Iq,iV al-Himam,
these scholars issued him ijLzahs to teach hadith, after he had studied
not only the standasd books on the subject such as the Kwtub al-
Sittah (six canonical books of the Tradition of the Prophet), but also

^ 
great number of lesser known hadith books vzith them. They con-

nected him with many leading Egyptian isn,ids including Shams al-
Din al-Ramli and Zakatiyyd al-Ansiri.6s It is importanr ro nore that
al-I{urdni was also linked with the Egyptian isn,ids by way of al-

QushAshi, who received them from al-Shinndwi, who in turn ob-
tained them from his teacher, Shams al-Din al-Ramli. In addition to
hadith, he studied tafsir (until 1087 /1677) with the Azhir ImAm, Ntr
al-Din 'Ali al-Shabramalisi and 'Abd al-RahmAn Shihadha al-Yamani.66

In 1062/1,651 al-I(urAni returned to Mecca and then proceeded to
Medina where he attended the halqabs of al-QushAshi, and 'Abd al-
I(arim b. Abi Bakr al-I{urAni, among others. He was also appointed
by al-QushAshi as his kbalifab in the Shattarilyah order. Despite this,
al-I{urini was better known as a shaykh of the Naqshbandiyyah or-
der. Later, he taught in the Nabawi Mosque at the site where Sibghat
Ailah, al-Shinndwi and Ahmad al-Balkhi had taught. Al-I(urdni de-
voted his ltalqahs to teaching various Islamic sciences.6T

Because of his intellectual distinction and personality, he attracted
scholars and students from distant parts of the Muslim world to at-
tend his lalqabs or majlis to study and learn from him. As a friend
and a teacher, he was extraordinarily humble. He loved to intermingle
with his students. Furthermore, instead of simply swamping them
with all the necessary sciences, he preferred to discuss them. As al-
Hamawi puts it, to be present in his majlis was like being in "one of
the gardens of paradise" (raudab min riyhd dl-janndb).68

Our sources do not tell us the exact number of al-I(urAni's stu-
dents. However, al-I(attdni points out that practically all seekers of
'ilm dving his time in the Haramayn were his students. Therefore,
his networks were enormously extensive.6e The most well-known
among his disciples were Ibn 'Abd al-Rasril al-Bauanii, Ahmad al-
Nakhli (1.044-1.130 / 1639 -1,7 01)10, Muhammad'Abd al-HAdi al-Sindi
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or Ab0 al-Hasan al-Sindi al-I{abir (d. 1138/ 1.726)7r 'Abd AilAh b. Sa'd

All6h al-Lahfiri (d. in Medrna in 1083/1"673),72 'Abd AllAh al-Bisi (1048-

1134 I 1638-11 22),13 Ab0 Tihir b. IbrAhim al-l{urdni (1081-1 145 / 1.67 0-

1.732),14 'Ali al-ShaybA.ni al-Zdbidi (d. 1012 /1662),15 Ishiq b.

Muhammad b. Ja'mAn al-Yamani (d. 1096/ 1685),76 al-Sinkili, and al-

MaqassAri.

Al-I(urini v/rote numerous works which added to his inteilectual
importance in the networks. He is said to have written at least one

hundred works:77 al-Baghdddi provides 49 titles,78 while Brockelmann

lists 42 of them.te Most of his works deal with hadith, fiqh, tawhid
(and kalAm), tafsir and tasawwuf. In addition, he wrote a number of
works which were intended to be his reply or explanation of certain

problems either directly posed to him or contained in particular works

of other scholars. Although many of his works 
^re ^v^rl^ble 

in manu-

script form, so far only fwo have been published.s"

So far our discussion has centered on the networks in Medina.

This does not mean that those of Mecca were not important. Before

discussing the networks in Mecca, it should be remembered that even

though all the great scholars mentioned eadier had settled and taught

in Medina, they regularly visited Mecca. During these visits they made

contact with other scholars and taught students as well. \7e should

not underestimate the significance of such contacts in the scholarly

networks: they were not only an important means of exchanging
information on various issues, but more importantly, of linking schol-

ars. And for students from the Indian Ocean region like al-Sinkili
and al-MaqassAri, contacts with a number of great ulama in the net-

works significantly contributed to their learning.

A great scholar of enormous importance in connecting scholars

both in Mecca and Medina with E,gyptian hadith scholarship was

Muhammad b.'Ala' al-Din al-BAbili al-QAhiri aL-Azhari (d. 1077 /1666).
He was a disciple of Shams al-Din al-Ramli, Abrl Bakr al-ShinnAwi,

and a number of other leading Egyptian scholars.sl Both al-Ramli
and al-Bdbili have been mentioned as teachers of al-ShrnnAwi and ai-

I{urdni respectively. Muhammad b. 'Ale' al-Din al-Bibili al-QAhiri
aI-Azhari was acclaimed as a superior isnAd and as one of the most

reiiable memorizers of the hadiths (al-ltifi.7). He was even compared

to the h6fiz Ibn Halar a!:AsqalAni. MurtadA a|-Zdbidi, another hifi'z
of hadiths, maintains that there were no other great hifia except aI-

BAbili after the death of the hkfiz and historian al-sakhawi in 902/
1491 . As a testimon)r to al-Bibili's eminent position rn hadith studies,
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aI-Zabidi wrote two works entitled al-Murabbi al-Kimil fi man razuh
'an dl-Bhbili and al-Fajr al-BAbih fi Tarjamat al-BAbili.8'z

Hailed 
^s 

a m^lor muhaddih in the seventeenth century, al-BAbili
traveled to various cities in Arabia and thus he had extensive ner-
works of colleagues and discrples.s3 Later, he mostiy lived in his home
town of BAbil, and held a teaching post in the Salahiyyah Madrasah
until his death. However, he regularly visited the Haramayn where
he established contact with prominent scholars as well as taught. The
most u/ell-known among his students in Mecca were Ahmad al-Nakhli
and Hasan al-'Ajami, and in Medina al-I{urAni. Al-Sinkiti tells us that
he also came into contact with this eminent scholar. Al-BAbili was a

very dedicated teacher who preferred to meet students in person rather
than bv way of writing. Although he actually discouraged writing,
he wrote a work entitled al-Jibid rpa Fadi'ilih.8a

Another great scholar who played a remarkable role in connect-
ing the scholady networks in Mecca, this time with the Indian tradi-
tion of Sufism, was TAj al-Din l>. Zakaiyryi, b. Sultan al-'UthmAni al-
Naqshbandi al-Hindi (d. in Mecca in 1.052/1642). He hailed from
Sambhal, India and migrated to Mecca when he vzas unable to secure

the position of highest ranking master in the Indian Naqshbandilyah
order after the death of Muhammad Bdqi bi Allah Q71-1012/1563-
1603).8s

In Mecca, TAj al-Din al-Hindi succeeded in initiating a number of
prominent Haramayn scholars into the Naqshbandiyyah tariqah: the
most prominent were Ahmad b. IbrAhim b. 'Aldn (d. 1033/1624), a

noted Meccan sufi and muhaddith; and Ahmad al-Nakhli. These two
discipies largely helped the Naqshbandilyah become more commend-
able to the Arabs. Thanks to Ibn 'AlAn's prestige and influence in the
Haramayn, Tdj al-Din al-Hindi's translation of Persian Naqshban-
diyyah texts into Arabic won a much wider audience.s6 As for al-
Nakhli, who was also known as a muhaddith, such a connection helped
not only to bring about the Naqshbandiyyah reorientation, but also
to link the community of hadith scholars to the sufis. He had also
silsilahs of the Naqshbandiyyah and Shattiriyyah from Sayyid Mir
I(alal b. Mahm0d al-Balkkhi, connecting him to Sibghat Allah.8?

Scholars from the Maghrib region also played a substantial role in
the networks. Like the Egyptian scholars mentioned earlier, they
v/ere responsible for introducing the North African tradition of hadith
studies to the Haramayn, and thus for strengthening the intellectual
trend of returning to a more shari'ah-oriented Islam. There were two
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prominent Maghrihi scholars whose names have been mentioned

earlier in passing: 'isA b. Muhammad al-Maghribi aI-Ja'fari al-Tha'alibi

al-Maghribi (1020-80/161L-69) and Muhammad b. Sulaymin al-

Radddni al-Maghribi al-Makki (L037-94/1626-83). By settling down

in Mecca, they not oniy brought the North African tradition of hadith

scholarship to the Haramayn, but also helped create more linkages

among scholars from many regions of the Muslim world.
'isA al-Maghribi, and later also al-Makki, traced his ancestors to

Ja'far b. Abi Talib, a cousin of the Prophet Muhammad. He spent

most of his early years studying with local wlama in his home town

in the al-Jaziri region.88 Of all the branches of Islamic science, he was

particularly interested in fiqh and hadith. For this reason, he first
traveled to Algiers where he studied hadith and other Islamic reli-
gious sciences, mostly with its Mufti Sa'id b. IbrAhim Qaddfirah. Af-
ter continuing his studies in Tunis and other places in thrs region, he

undertook a pilgrimage to Mecca in 1062/1652. After the pilgrimage,

he extended his sojourn for one yeat 
^t 

the Dawudiyyah ribAt, where

he taught hadith and fiqh. Again he went traveling, this time to Cairo

where he attended halqabs of great E,gyptian wlama such as Qidi
Ahmad al-ShihAb al-I{haf6.ii, Sultan al-Mazzihi, and Nfir 'Ali al-

Shabramalisi, all of whom were also teachers of al-I{urdni.
Having gained from them ijAzab to teach and to relate hadith, 'Isa

al-Maghribi returned to Mecca. In the Holy City, he exchanged knowl-

edge and studied with prominent Haramayn scholars such as Tdl aI-

Din b. Ya'q0b al-MAliki al-Makki (d. 1.06611'656),8e Zayn al-'Abrdin
aI-T abari (1,002-7 8 / 1 59 4- L 6 67),eo'Abd al-'Azi z al-Zamzami (997 -1 07 2 /
1589-1.662),e1 and 'Ali a!-Jamdt al-Makki (1'002-72/1594-1'66\'e2 All of
these scholars also authorized him to teach and to relate hadiths

through their isnilds which mostly began with 'AlA' al-Din al-BAbili.

The significance. of 'IsA al-Maghribi in the scholarly communities

in the Haramayn can not be overestimated. He was acclaimed as one

of the most prominent Maliki legal scholars in his time. In the Holy
Cities he was known by the honorary title "ImAm al-Hatamayn". He

taught at the Holy Mosques in Mecca and Medina. He attracted many

Haramayn students to his halqabs. Al-I(ur6ni, Hasan al-'Aiami, and

Ahmad al-Nakhli were among his best-known students' Al-Sinkili
also established contacts with al-Maghribi while he was studying in

Mecca. Al-Maghribi taught in Medina for a certain period every year'

and he enioyed a warm friendship with al-Qushishi in Medina.e3

All biographers of al-Maghribi are in accord that he was of great
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importance in connecting the tradition of hadith studies in the

Maghrib region and Egypt with that of the Haramayn, and further
to the Indian Ocean region. The scope of his narration (rizuiryah) was

enormousllt wide; as al-I{attini puts it, "nobody was more learned

than he in these matters during his time". Because of his extensive

travels, MurtadA al-Z,6'bidi believes that al-Maghribi was a "musnad

al-dun],A" (hadith n^rrator of the world).ea These claims find their
supporr in one of al-Maghribi's own works entitled Kanz al'Ritui'yat
al-Majmit'fi Durar al-Maji.z zua Yarukqit aLMasmil'. This work con-

sists of two volumes and, as its title indicates, is indeed concerned

with the hadith fl^r:atron. Al-Maghribi not only lists his hadith teach-

ers in his book, but more importantly, draws a picture of their com-

plex connections with one another. In addition, he provides the titles

of the books which were produced by 56lel2rs involved in these hadith

networks.e5 The Kanz al-Rizudyat, therefore, is an important work
which sheds more light on the role of hadith narration in the grov/th

of the scholarly networks.
In terms of his educational background, our next scholar,

Muhammad b. SulaymAn al-RaddAni al-Maghribi, was not so very

different from 'IsA al-Maghribi. However, in contrast to 'IsA, who

preferred to lead a quiet life, Sulaymdn was an outspoken scholar; he

had a strong tendency to exercise his religious influence in the politi-
cal realm. As al-SibA'i points out, he was the only scholar in Mecca

who dared to speak out against the abuse of power among the ruling

Sharifian family, with their continuous struggles amongst themselves.

He also attempted to bring about radical changes in the religious life

of the Holy City. His close relations with the Ottoman ruling elite

gave him addrtional weight in launching his reforms in Mecca.on

After studying in his home region, SulaymAn traveled to al-Jazdit

and Egypt where he learned from leading ulama such as Shaylh al-IslAm

Sa'id b. IbrAhim Qadd0rah, Ahmad aI-IGaldii, al-Bibi[ and al-Mazzdhi.

These same men, as mentioned earlier, were also the teachers of al-I(urAni

and 'Isa al-Maghribi. In 1079/1,668 SulaymAn traveled to the Haramayn

where he remained for two years. After long travels to Istanbul and

other cities in Turkey, Syria, Palestine and Lebanon, he finally returned

to Mecca. There he built a ribdt wtlicn was known as the Ibn SulaymAn

ribit. However, he did not confine his activities to iust scholady and

religious matters; he was also occupied with public affaits, which led to

open conflicts with the Sharifs of Mecca.eT As a result, he was expelled

from Mecca and died in Damascus.
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In addition to his activism, SulaymAn was known as a distinguished
muhaddith who had strong linkages with superior isnA.ds in hadith
narration. Among his works, two were devoted to hadith studies:

Jam' al-Faruh'id fi al-I{adith and Slat al-Kbalaf bi Marasfil al-Salaf. In
both works, the author described, among other things, his connec-
tions with a number of earlier prominent muhaddiths such as Ibn
Ha1ar, as well as the hadith books he studied.e8 The biographical ac-
counts of SulaymAn do not explicitly mention the names of his stu-
dents in the Haramayn. However, according to al-Muhibbi (1061-
1111/1651-99), the author of Kbul,ist al-Atbar, who was himself a

student of Sulaymdn, the latter had numerous students in the
Haramayn includrng al-Nakhli and Hasan al-'Ajami.ee And, as al-
I{attdni shows us, SulaymAn had vast connections bv way of hadith
studies with his contemporaries and later scholars in the nefworks.100

So far we have seen that many leading scholars in the seventeenth
century networks were "grand immigrants", including those from
the Indian Ocean region. Thrs does not mean, however, that native
scholars from the Haramayn did not play an important role in this
cosmopolitan scholarly community. There were a number of native
scholars of Mecca and Medina who took part actively in the net-
works in the seventeenth and eighteenth centuries.

One of the leading scholars of Meccan origin was TAj al-Din b.

Ahmad, better known as Ibn Ya'qrlb. He was born in Mecca, and
died there in 1066/1656. He studied primarily in X{ecca with its lead-
ing scholars such as 'Abd al-QAdir al-Tabari, 'Abd al-Mulijk al-'Asami
and I{hali ai-Mdliki, who issued ijkzab for him to teach in the Haram
Mosque. Ibn Ya'qrib had close relationships with scholars who were
involved in the networks, particularly with 'IsA al-Maghribi. Simi-
iarly, his connections through hadith studies were extensive. I{nown
as an expert on the shari'ah, kalAm and tasawwuf, Ibn Ya'qrib was
later appointed to the office of the Qddi a1-QudAh of Mecca. In addi-
tion to this position, he taught in several madrasahs in Mecca. He was

a prolific writer on various topics from Arabic to Sufism. One of his
works was devoted to ansv/ering religrous questions from Malay-In-
donesian Muslims.'ol

Another important scholar of Meccan origin was Zayn al-'Abrdin
al-Tabari (1002-78/1594-1667), a leading scholar of the Tabari famrly
in Mecca. This family traced their ancestors to 'Ali b. Abi Tdhb. Zayn
al-'Abidin's principal teacher was his own father, 'Abd al-QAdir b.

Muhammad b. Yahyd al-Tabari (976-1033/ 1.568-1624).It is clear that
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Zayn aI:Al:idin was also involved in scholarly discourse v/ith other
prominent scholars in the Haramayn. By virtue of the scholarly repu-

tation of his family, he was able not only to gain a great deal of ben-

efit from many prominent scholars in the Haramayn, but also to
assert his ovrn role and that of the Tabai family in the networks.
Being a mwhadditlr of distinction in Mecca, Zayn aI:Abidin was a

teacher of the next €feneration of scholars including Hasan al-'Ajami,
Ahmad al-Nakhli, 'Abd AllAh al-Basri, and Abri Tdhir al-I{urdni.ra2

It is worth noting that Zayn al-'Abidin's father, 'Abd al-QAdir
(976-1033/1568-1624) was also a malor scholar: he was a mwhaddith

whose isnkds included great traditionists like Shams al-Din al-Ramli,

Zakaiyyi, al-AnsAri and JalAl al-Din al-Suyriti. He also inherited the

Meccan scholarly tradition from the Zdhrrah family, mentioned ear-

Iier. Thus, 'Abd al-QAdir was a scholar of special importance in con-

necting the scholarly networks of an earlier period with those under

discussion here. 'Abd al-Qddir was also an historian of Mecca; sev-

eral of his numerous works .were devoted to exploring the history of
Mecca.103

Another son of 'Abd al-QAdir, 'Ali (d. 1.070/L660), was also a noted

scholar, especialiy in fiqb. Wrth expertise in this field, he was often asked

to give religious opinions fatrua) on various matters. Like his brother
Zayn aI-'Abidin, in addition to studying with his father, he gained a

great deal of benefit 1'rorr scholars in the Haramayn. If Zayn al-'Abidin

inherited his father's expertise in hadith, 'Ali took over his father's tal-

ent as an historian. Thus, 'Ali wrote several works on the history of
Mecca and its notables.lOa 'AIi was also one of al-Sinkili's teachers.

It is obvious that the Tabari family played a significant role in
scholarll' discourse in the Harzmayn. A1-Siba'i points out that the

thtee Tabari scholars above revived the reputation of the Tabari fam-

ily as an old scholady family in Mecca. Salyidah Mubarakah, a daugh-

ter of 'Abd al-Qddir, was also a noted scholar.los The Tabari family
continued to maintain its eminence in subsequent periods. One such

well-kno.vn later Tabari scholar was Muhammad b. al-Muhib al-Talta4

(11,00-73/1689-i760), a faqih and an historian.106

The Iist of scholars who were involved in the networks in
the second half of the seventeenth century is a very long one.

For the purpose of our discussion, it suffices to say that all the

scholars discussed above olaved maior roles in the networks
.1""i.- th. ncrin.lu q rrrlF
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Scholars at the Turn of the Eighteenth Century
Most scholars of IbrAhim al-I(urini's generation died in the second

half of the seventeenth century. But the chains of the networks contin-

ued vrith their students who, in turn, became crucial links with scholars

into the eighteenth century. These students were generally at the peak

of their scholady careers at the turn of the seventeenth century or in the

early decades of the eighteenth century. We will now deal briefly with
some of the most prominent among these scholars.

There is no doubt that Hasan b. 'AIi b. Muhammad b. 'Umar al-

'Ajami (some spell his name al-'Ujaymi al-Makki) was one of these

prominent scholars at the turn of the seventeenth century. He was

also known as "Abrf al-Asrdr" ("Father of Spiritual Mysteries"). Born
in Mecca, Hasan hailed from a noted scholafy famrly in Egypt. His

great grandfather, Muharnmad b. 'Abd al-Maiid al-'Aiami (d. 822/
1419), was a well-known scholar in Cairo. Hasan studied with virtu-
ally every leading scholar in the Haramayn. In addition to al-Qushishi

and al-I{urAni, he studied with other prominent scholars such as 'AIi'
al-Din al-Babili. 'Abd al-Qidir and Zayn al- itbidin al-Tabari, 'lsd al-

Maghribi, 'Ali al-shabramalisi, Sa'id al-Lah0ri, 'Abd al-Rahmin al-

I{hdss, and Ibrihim b. 'Abd Allih Ja'mAn. The last two were also

teachers of al-Sinkili. Hasan al-'Aiami clearly possessed a thorough

knowledge of various branches of Islamic discipline. He was renowned

as an outstanding faqih, muhaddith, sufi and historian. In hadith stud-

ies, al-l{attAni regards him as one of the fevr scholars in his time blessed

by God to be a "lighthouse of the hadith". He died in Taif in 11'13/

1701-2.e0

Hasan al-'Ajami played an important role in connecting the schol-

arly networks in the seventeenth century with those of the eighteenth

century, particularly by way of hadith studies and tariqab silsilahs'

He was a meeting point of various traditions of hadith studies: Syria,

Egypt, the Maghrib, the Htiaz, Yemen and the Indian sub-continent.

It is not surprising, as al-I{attini points out, that students in the

Haramayn did not feel satisfied in their hadith studies until they met

and received hadiths from him. They flocked to his ltalqahs in prox-
imity to the Gate of al-Wada' and the Gate of Umm Hani' at the

Haram Mosque in Mecca.1os As a result, al-'Aiami's isnkds and narra-

tions of hadiths v/ere very extensive.loe

To demonstrate the importance of the connections in the tariqabs,

Hasan wrote a special work entitled Risikt al'Aiamt fi al-Turuq, which

deals with the silsikhs of 40 krtqaEs which existed in the Muslim world
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up until his time.rL0 In this work, in addition to discussing special dis-
tinctions of the teachings of each tarfqabs, the author provides rhe sikikhs
to shaykhs of the taiqahs, and the benefits of affiJiating with them. This
is one of the main reasons why al-'Ajami was aiso known as ,,Ab0 al-
Asrir". By virtue of his works, namely the Risikt al-Ajami fi al-Turuq
together with the Ihd,i'al-Latuif min Akhb,ir a-7t'if, Hasan established
himself as a historian in his own right.

Hasan al-'Ajami's most well-known disciples were, among others,
Muhammad HAyyah al-Sindi (d. 1163/1653); Abri Tihir b. Ibrihim
al-I{urini (1081-1,1.45/1670-1732); Tdj al-Din al-Qat'i, QAdi of Mecca;111

al-Maqassdri and the historian Fath AllAh a-Hamawi. Hasan al:Ajami
built the reputation of the 'Ajamis as a noted scholarly family in
Mecca. Among the most prominent members of the 'Ajami family in
later periods u/ere the Mufti of Mecca 'Abd al-HAfiz al:Ajami as well
as Muhammad b. Husayn al-'Ajami and Ab'i al-Fath al:AjamiJl2

The next scholar u/orth mentioning rvas Muhammad b. 'Abd al-
Rasril a|-Baruanji. Tracing his ancestry to 'Ali b. Abi Tdlib, he was
born in ShAhrazuri, I(urdistan. He acquired his early education in
his own region and later he traveled to Iraq, Syria, the Haramayn
and Egypt. His teachers in the Haramayn included al-Muli
Muhammad Sharif al-I(urAni, Ibrdhim al-I(urAni, Ishiq b. Ja'mdn aI-
Zabidi,'IsA al-Maghribi and several other scholars. rilThile he was in
Egypt, al-Barzanji studied wirh, among others, 'AlA' al-Din al-BAbili,
Nfir al-Din al-Shabramalisi and Sultan al-Mazzdhi.113

After studying in Egypt, al-Barzanji returned to the Harumayn
and later settled in Medina, where he died. He was a noted muhadditb,
faqih and shaykb of the Qidirilyah order. He devoted his life to teach-
ing and writing. He was a prolific writer, indeed. Al-BaghdAdi lists
fifty-two of his works, two of which were devoted to refuting Ahmad
Sirhindi's claim as the "Renewer of the Second Millennium of Is-
lam." Al-Barzanji's connections in the networks were enormous.ll4
AI-Barzanji was the earliest scholar of the Bananli family to settle
down and become famous in the Hanmayn. One of the most promi-
nent scholars of the Barzanji family in Medina after 'Abd al-Rasdl al-
Barzanji was Ja'far b. Hasan b. 'Abd al-I(arim al-Bananji (1103-80/
1,690-1766), the Shif i Mufti in Medina and author of the 'Iqd al-
Jazui.bir, a famous text relating about the birthday of the Prophet.lls

Ahmad b. Muhammad b. Ahmad 'Ali al-Nakhli al-Makki was also
evidently one of the most prominent scholars in the networks after
the generation of al-I{urAni. He was born and studied mostly in Mecca
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and became known as 
^ 

muhadditb suft.lt6 In his work entitled Bug/ryat

al- Tiitibin li B ay in al-Masbhyikh al-Mu haqqi.qtn al-Mu'tamidtn,al-Nakhli

provides the complete list of his teachers, his isni.ds in various branches

of Islu-i. discipline, and his sikilah in a number of tariqabs.

It is of particular importance that in the Bughyat al-Tilibin, al-

Nakhli also gives an account of the learning at the Haram Mosque of
Mecca. For instance, he tells us that he attended lectures held in the

ltalqabs in proximity to the Gate of Peace (Bhb al'Salam)' Lectures

were given by his teachers every day after the Subfi (dawn),'Asr (af-

ternoon), Maghrib (sunset) and 'Ishi' (night) Prayers' It was in the

ltalqabs that he received some of hts iji,zabs in the exterior sciences

such as shdri'ah or fiqh, and was initiated into several tariqahs: the

Shidhiliyyah, NawAwiyyah, Qidiriyyah, Naqshbandiyyah'
Shattirilyah and l{halwatig'ah. And it was also in the Hatam Mosque

that he did most of his practice of the dbikr of these tartqahs.tl'

Like al-'Ajami and al-Barzanii, al-Nakhli studied with most of the

leading Haramayn scholars of his time. The list of his masters in-

cludes al-BAbili, al-QushAshi, al-I(urdni, Tii al-Din al-Hindi, 'Isa al-

Maghribi, Muhammad'Ali b.'AIin al-Siddiqi, Zayn al-'Abidin Tabari,

'Abd al-'Aziz al-Zamzami and 'AIi al-Jamil al-Makki. Al-Nakhli also

had numerous teachers from Egypt, the Maghribi region, Syria and

Iraq. Thus, as Murtadi aI-Zdbidi correctly puts it, al-Nakhli linked

numerous scholars by way of his hadith studies.118 Likewise, his stu-

dents came from various parts of the Muslim world and carried the

networks even further.lle
Another important scholar who belonged to the group discussed

under this heading vras 'Abd A[ah b. Salim b' Muhammad b. Salim

b. 'IsA al-Basri al-Makki. He was born and died in Mecca. As one can

see in al-Basri's own work, Kitdb al-IrndAd bi Ma'rifuh 'Uluztt al'Isni.d,

his education was thorough; he studied many sciences including

hadith, tafsir, fiqh, the history of the Prophet (sirah), Arabic, and

tasawwuf. In the Kitib al-Imd^d, he devotes long pages to providing

the titles of hadith books he studied along with the isni'ds to each of
them. He then goes on to mention books in other fields. As for

tasawwuf, he studied books written by such scholars as al-Ghazali,

al-Qushayri, Ibn 'AtA' Allah, and Ibn 'Arabi.120

Though al-Basri was an expert in various branches of Islamic sci-

ence, he was mainly known 
^s ^ gteat rnuhaddith; he was called an

Amtr al-Mu'mintn fi al-Hadith ('Commander of the Believers in the

Hadith'). Al-SibA'i points out that al-Basri \ilas one of the greatest
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hadith teachers in the Haram Mosque in the early eighteenth
century.r2l Through the Kitib al'Imdid, he contributed significantly
to hadith studies by providing the names of scholars who were in-
cluded among the superior isnids. But like other scholars in the net-

works, al-Basri v/as an eminent sufi. He was a master of severai tartqahs

such as the Naqshbandiyyah, ShAdhiliyyah and NawAwiyyah. Fur-
thermore, he established the reputation of the Basri family in the

scholarly discourses in the Haramayn.122

AI-Basri played an important role in conflecting the earlier gen-

eration of seventeenth century scholars with later netrvorks. This

can be seen in the composition of his teachers and disciples. Besides

al-I(urini, his principai teachers also included familiar names such as

al-Bdbili, 'IsA al- al-Maghribi, Sulaymin al-Maghribi, and 'Ali aI-Tabari'

Among his discipies rvere 'AIi' al-Din b. 'Abd al-BAqi al-MiziAli aI-

Zabidi of Yemen, Abri Tihir al-I{urdni, Muhammad Hayyah al-Sindi

of the Indian Sub-continent, and Muhammad b. 'Abd al-\X/ahhib of
the Wahabi movement, all of rvhom were leading exPonents of the

networks in the eighteenth century.123

The last scholar to be dealt with here is Abfi TAhir b. IbrAhim al-

I(urini (1081-11.45/1670-1'733). Abfi Tihir was born and died in
Medina. It appears that he studied mostly in the Hatamayn. His prin-

cipal teachers were his father, IbrAhim, Sulaymdn al-Maghribi, Hasan

al-'Ajami, Ibn 'Abd al-Rasfil al-Barzanii,'Abd Ailah al-Basri, and

Ahmad al-Nakhli. Sfe have no detaiied information on his studies

with them, but there is no doubt that his religious iearning was

thorough.l2a
Ab0 TAhir was primarily known as a muhadditb, but he was aiso a

faqib and a sufi. He was the heir to much of his father's expertise in

hadith studies. As a faqib, he occupied the post of ShAf i Mufti of
Medina for some time. He was a prolific writer as well' According to

al-I{attdni, he wrote about a hundred treatises, the most important
among them being Kanz al''Amal fi Sunan al'AqzaLl and Shurir'h al-

Fr:itg al-Sbaykb al-Akbar. This last work was aPParently intended to

explicate the doctrine of Ibn 'Arabi. It also reflects Abri TAhir's learn-

ing in the realm of philosophical Sufism. Ab0 Tihir had wide con-

nections in the networks both by way of hadith isnids and tariqah

sikilabs. Among his best-known students v/ere Muhammad Hayyah

al-Sindi, Shih Wali Allih (both from the Indian sub-continent), and
r^ r15Sulavman aI-laurd1. "
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The Networks: Basic Characteristics
After discussing a number of the most important ulama involved

in the networks, it is useful to make some generahzations about the

basic characteristics of the nefworks. The scholarly networks became

increasingly extensive in the seventeenth century. It is clear that there

had been some connections between earlier scholars and the ones

who were involved in seventeenth century scholady nerworks. How-
ever, networks which developed during the seventeenth century ap-

pear to have been much more complicated; the crisscrossing of link-
ages by way both of hadith studies and tartqab affiliations was enor-

mously complex. Despite the historiographical problems one finds
in sources providing information on these scholars and their net-
works, their connections with one another can even be traced dovrn

to our time. And there is no doubt that students and scholars from
the Indian Ocean region were involved and played a significant role

of the nerworks of the ulama.
The crisscrossing of scholars who were involved in the networks

produced intertwined, international intellectual communities. Rela-

tions among them generally existed in conjunction with the quest for
learning through religious educational institutions such as the
mosques, madrasabs and ribi.ts. The very basic hnkages among them,

therefore, were "academic" in their nature. As a rule, their connec-

tions with each other took the form of teacher-student (or "vertical")
relationships. This academic linkage also included other forms:
teacher-teacher, which may also be termed "horizontal links"; and

student-student relations, all of which could also crisscross each other.

Such forms of iinkages were not strictly or formally organized in an1'

kind of hierarchical structure. The relatively high mobiiity of both
teachers and students allowed the growth of vast networks of schol-

ars transcending geographical boundaries, ethnic origins and religious

leanings.
Even rhough the relationships among scholars probably seem quite

formal, especially from the point of view of the modern academic

world, their common interest in regenerating the ummab (Muslim

"nation") stimulated cooperation which in turn resulted in closer

inter-personal relationships. These close personal relationships were

maintained in various ways after scholars or students in the networks

returned to their ov/n countries or traveled elsewhere following their
sojourn in the Haramayn. The need to establish stronger ties with
scholars in the centers was increasingly felt when the returning teach-
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ers and students frequently faced problems in their homelands and
thus needed the guidance of their former teachers and colleagues in
the Haramayn. All this helps explain the continuing scholarly con-
nections in the networks.

Furthermore, as we have seen, rwo important vehicles that made
the iinkages of the nerworks relatively sorid were the hadith isn,ids
and tartqah silsilab. voll has pointed out that both played crucial
roles in linking scholars involved in the networks centered in the
Haramayn in the eighteenth century.r26 M), o*., research for the same
period supports this conclusion.

The same was true for the seventeenth century scholady nerworks.
In this period, scholars of the networks brought together Egyptran
and North African traditions of hadith studies, thus connecting them
with those of the Haramayn, which had been known in the early
period of Isiam as the strongest center of hadith scholarship. The
scholars in the networks played a ctucial role in reviving the posi-
tion of Mecca and Medina as centers of hadith scholarship.

As For rhe tariqah silsilahs, rraditionaily rhey had been an impor-
tant means of creating close linkages between schorars. Disciples of
the Sufi way, by definition, must succumb to their master's will. This
created a very srrong bond between those who foilowe d the tariqahs.
voll emphasizes that this type of relationship "provided a more per-
sonal tie and a common set of affiliations that helped to give the
informal groupings of scholars a greater sense of cohesion,'.i27

The increasing importance of the esoteric way Qtaqtqah) in the
Haramayn, introduced for instance by scholars of the Indian ocean
region, resulted in the linking together of scholars who had been
mainly associated vrith the exoteric wa1, (shari'ah) in an even more
personai way. The involvement of the Indian ocean region scholars
in the networks certainly helped widen the reach of the networks.
Not least importantly, they expanded the realm of influence of
tariqabs, in particular the Shattdriyy2l and Naqshbandiyyah orders,
previously mostly associated with the Indian sub-continent version
of Sufism which had been almost unknown in the Haramayn in ear-
lier periods. However, it must be kept in mind that by entering the
realm of Mecca and Medina which now, once again, had become
rmportant centers of hadith scholarship, these tariqabs underwent a

sort of reorientation. In short, they [6s2-e more "shdri'ah-oriented
tariqahs."

one should also be aw^re that despite their close relations, there
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\il.as a gfeat deal of diversity among scholars involved in the networks.

They were different from each othef not only in tefms of their places

of origin, but also in madhhabs and tartqdh affiliaaons. While a cer-

tain teacher might be a Hanafr. in terms of his adherence to Islamic

legal doctrine, his student might be a Shdf i. \x/hile a teacher might

be a Shattiriyyah sufi, his student might follow the path of the

Naqshbandiyyah. Despite all these differences, however, they shared

a general tendency toward Islamic reformism'
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