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Mochamad Ali

Kashf al-Nigab ‘an Ramz al-Mugawamah
al-Thaqafiyyah: Sira’ bain al-Muslimin wa al-Nubala*
f1 Risalatai Darm{igandtil wa GattlGsha

Abstract: In the courses of its bistory, the Javanese literature can be identified as
belonging to two cultural domains: court literature (sastra kraton) and reli-
gious literature (sastra pesantren). This classification is based both on the place
where the literature works were written and composed (the scriptoria), and
also on their substance. The sastra kraton was written by the royal poet, within
the court domain, and therefore presented the worldview of the ruling elites
(priyayi). In this court literature work, the political affairs and thought within
the royal court constituted a dominant subject. They functioned as an ideology
to justify the political power of the royal elites. In addition, the court literature
employed the Javanese language and script (aksara Jawa) as their medium.

Growing within the center for Islamic learning (pesantren), the religious
literature (also known as sastra pesantren) had different characteristics from the
court literature. Composed by the ‘ulama (Muslim religious scholars), the sastra
pesantren therefore presented the worldview of those culturally belong to the
pesantren tradition and culture, which came to be known as kaum santri. In
this literature, the Islamic teachings formed their main substance, such as Is-
lamic theology (tawhid), law (shari’ah), rituals, and other aspects of the Islamic
teachings. In term of scriptural language, instead of employing the Javanese
language and script, this religious literature was delivered in the Malay or
Arabic language and in Arabic scripts (bahasa kitab Jawi). Likewise different
from the court literature, which was preoccupied with the political affairs, the
substance of the religious literature was religious in nature, and therefore was
directed to spreading the Islamic teachings to the santri community.

The discussion of this article is devoted to delineating the differences
and even conflicting characteristics berween these two sorts of the Javanese
literature. Embedded within the two mentioned social and cultural groups
of the Javanese, the priyayi and the santri, the two Javanese literature
presented the discourses which are not only different but also disagreement
between each other. In the nineteenth century Java, and also the Indone-
sian archipelago at large, due to the Dutch colonial government, these
mentioned two social and cultural of the Javanese developed into respec-
tively distinct and even conflicting groups. The close relationship of the
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priyayi with the Dutch colonial government led the kaum santri of accus-
ing them as being sided with the “unbelievers”. It was in such condition
that the two Javanese literatures developed. They expressed the social and
political conflict between the priyayi and santri communities. The court
literature presented the political ideology of the priyayi and was therefore
against the kaum santri; likewise the religious literature was in a position
to defend the santri community in the pesantren.

In this article, the discussion focuses on two Javanese literature texts, Serat
Darmogandul and Serat Gotholoco, which presented the mentioned conflict,
or precisely the ideological views of kaum priyayi over the santri. Thus the Serat
Darmogandul, for instance, expressed protest against the development of Islam
general, and the shari'ab-oriented Islam that in the religious texts. Serat
Darmogandhul described Islam as a “strange religion” which was “imported”
to Java, and therefore it had a minor position in comparison with other reli-
gions, especially the Javanese religion. In so doing, Serat Darmogandhul em-
phasized the importance of selecting certain aspects of Islamic teachings that
might be relevant with the Javanese culture and tradition.

The same thing can also be found in Serat Gatholoco, another Javanese
texts this article is dealing with. Moreover, this text contained religious blas-
pheny for the Muslims in Java. In this text, the story of the Prophet Mubammad's
ascent to Heaven (isra’ mi’raj) was depicted in a narration associating the
background of God’s order for praying (asbab al-tanzil al-salah) with worship-
ping to the prophets (al-ma’blid 114 al-Anbiya’). Another example, perbaps more
important, is that the Serat Gatholoco gave an interpretation of the Quran
(2:1-2), which is not only wrong but also inappropriate in terms of Muslims ethic
and religious belief. This interpretation, the so-called jarwodosok, gave mean-
ing of a verse in the Qurian on the social and religious functions of the Quran
for the Muslims in term of “sexual relationship”. Serat Gatholoco presented a
counter interpretation of the Qur'an against those developed within the
pesantren tradition.

For the Javanese, employing Islamic terms in the Javanese literature con-
tributed to the enrichment of the Javanese religion. In both mentioned Javanese
texts, the Ilamic terms were used in the framework of emphasizing and strength-
ening the existence of the Javanese religion, or more precisely the “Javanised-
Lslam”. In this respect, the claim over the religious superiority, the Javanese
court literature was in conflict with the religious literature in pesantren. For
the Javanese, Iilamic teachings should be interpreted in the light of pre-Islamic
Javanese culture (ngelmu tuwo kejawen). Therefore, on the basis of Javanese
cosmology, they always put the real meaning of the Javanese culture behind the
adopted Arabic terms. And this can be said as a harmonious adoption on Islam
by the Javanese in the framework of Javanese culture.
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Kashf al-Nigab ‘an Ramz al-Mugawamah
al-Thaqafiyyah: Sird’ bain al-Muslimin wa al-Nubala*
{1 Risalatai DarmGganddl wa GatGlasha

Abstraksi: Sastra Jawa dalam perkembangannya terdikotomi ke dalam
dua domain budaya, yang dapat dipetakan berdasarkan scriptoria
(tempat penulisan)nya, yakni sastra Jawa Kedaton [Keraton] dan Sastra
Jawa Pesantren. Klasifikasi tersebut dilatarbelakangi adanya sudut
pandang teologis dan ekologis. Rumpun sastra Jawa Kedaton [Keraton]
merupakan karya sastra Jawa yang bidup dan dibasilkan oleh para
pujangga Keraton yang berafiliasi dengan kepentingan penguasa [rajaj,
sehingga lebih mengedepankan aspek kekuasaan dibanding agama.
Babkan, agama kerap kali hanya dijadikan media demi kekuasaan.
Selain itu, sastra Jawa lebih menonjolkan penggunaan aksara dan babasa
Jawa, dan muatannya tidak jarang menghadirkan ‘protes’ babkan
konflik’ dengan Islam yang berorientasi syariat.

Sementara itu, rumpun sastra Jawa Pesantren digubabh oleb para
kyai dan santri-santrinya. Labir dan berkembang dalam komunitas
pesantren, rumpun sastra Jawa ini memang memiliki ciri-ciri yang
berbeda dengan sastra Jawa kraton. Secara kasat mata, media keberak-
saraan jenis sastra ini yang paling menonjol adalah aksara Pegon dan
Avrab. Babkan, dalam karya sastra pesantren di Jawa, dikenal adanya
“bahasa Jawa Kitabi”, yakni babasa Jawa yang digunakan untuk
memberi makna kitab-kitab yang dipelajari para santri di pesantren.
Begitu pula dari segi isinya, rumpun sastra Jawa pesantren lebib
bernuansa ilmu Taubid, Fikib, Kalam, dan doa-doa. Fakta ini selaras
dengan keberartian sastra Jawa Islam yang bersifat sakral. Karena itu,
sastra Jawa Pesantren kerap didefinisikan sebagai istilah baru yang
dimaksudkan untuk menyebut semua karya sastra yang diciptakan
dan dibidupkan di kalangan pesantren yang bermuatan misi dakwab.

Avrtikel ini merryugubkan satu kajian tentang “pertentangan ideologis”
dari kedua jenis sastra di atas, yang memang memiliki basis sosial-politik
dan budaya yang berbeda satu sama lain. Pertentangan kedua kelompok
sosial di atas, yang mewarnai sejarah masyarakat Jawa, selanjutnya
terefleksikan dalam berbagai isu yang muncul dalam kedua jenis karya-
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karya sastra Jawa tersebut. Dalam artikel ini, fokus pembabasan terutama
diarabkan pada dua karya sastra kraton, Serat Darmogandul dan Gatho-
loco, yang jelas-jelas merepresentasikan ideologi politik kaum priyay:.

Demikiankah, artikel ini menunjukkan babwa teks Darmagandhul,
berbasis pada alam budaya Jawa, menghadirkan protes terhadap kemapanan
Islam secara umum, dan secara kbusus eksoterisme Islam yang dibembuskan
oleb karya-karya sastra Pesantren. Teks tersebut misalnya menggambarkan
Islam sebagai “agama sebrang”yang dismpor ke dunia Jawa, dan karenanya
ia memposisikan Islam sebagai lebib rendab dari agama-agama lain, teruta-
ma agama Jawa. Karena itu, teks Darmogandhul seraya menekankan
pentingnya menseleksi unsur-unsur tertentu ajaran agama Islam yang sejalan
dengan sistem budaya dan agama Jawa.

Hal serupa juga bisa diperoleb dalam teks Jawa lain yang dibabas dalam
artikel ini, teks Gatholoco. Lebib dari itu, teks ini babkan mengedepankan
hinaan terhadap ajaran Islam. Kisah dramatis isra’ mi’raj, misalnya,
diplesetkan dalam narasi yang mengaitkan antara asbab al-tanzil al-salat
[sebab-sebab turunnya perintah shalat] dengan al-ma’biid ila al-Anbiya’
[penryembaban kepada para nabi]. Babkan, teks tersebut memberi penafsiran
terhadap salah satu ayat al-Qur'an (QS 2:1-2), yang tidak hanya salah tapi
juga bertentangan dengan etka dan keyakinan umat Islam. Teks tersebut
memberi penafsiran gaya Jarwodosok terhadap al-Qur'an. Sebingga, makna
ayat yang seharusnya menjelaskan fungsi al-Qur'an sebagai Kitab Suci bagi
kaum Muslim yang bertagwa, muttagin, diputar dengan makna “hubungan
seksual”. Dalam hal ini, teks Gatholoco berusaba mengedepankan satu
penafsiran tandingan, berupa perryimpangan dari tradisi pesantren yang
dianggap ortodoks.

Bagi masyarakar Kejawen, mengadopsi istilah keagamaan Islam dalam
berbagai karya sastra Jawa sebenarnya lebib memperkaya agama asli Jawa.
Dalam teks Gatholoco dan Darmogandhul, istilab-istilab Islam yang dipakai
bukan menegaskan keislamannya, tapi menegaskan eksistensi ke-Jawa-
annya yang pada gilirannya dibadapkan dengan pabam Islam santri,
terutama pada klaim superioritasnya atas agama asli Jawa. Reinterpretasi
term-term Islam menurut langgam pra-Islam [ngelmu tuwo Kejawen]
merupakan suatu kebarusan. Berdasarkan ide itu, Kejawen menyem-
buryikan makna hakiki ngelmu tuwo dibalik istilab-istilabh babasa Arab
di belakang pokok pikiran kosmis asli dan memberikan pedoman untuk
memperkuat mistik kuna. Dengan kata lain, teks tersebut menyampaikan
pesan tersirat [ma’rifat Jawa] dibalik pesan tersurat [kata-kata Arab]. Hal
itu merupakan langkah penundukan supremasi Islam terbadap kekuatan
budaya Jawa.
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