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Salman

The Tarbiyah Movement:
Why People Join This Indonesian
Contemporary Islamic Movement

Abstraksi: Tulisan ini bertujuan untuk memberikan penjelasan tentang
variabel-variabel yang mendorong orang untuk terlibat dalam gerakan tar-
biyah—suatu gerakan sosial-kegamaan yang berbasis di kampus dan kelas
menengah Muslim di perkotaan. Tulisan ini didasarkan pada survey yang
dilakukan pada 2006, dengan jumlah responden 206 mahasiswa di empat
perguruan tinggi di Jakarta, yakni Universitas Islam Negeri (UIN) 67
orang, Universitas Negeri Jakarta (UN]) 69 orang, dan Universitas Indo-
nesia (UI) 70 orang. Di samping itu, sample responden juga diperluas ke
35 orang anggota Partai Keadilan Sejahtera (PKS), yang selama ini dili-
hat sebagai bentuk dari gerakan tarbiyah di kampus.

Penelitian menunjukkan bahwa di antara 16 variabel yang digunakan
dalam studi ini sebagian besar terbukti mempunyai hubungan signifikan
dan positif dalam mendorong seseorang terlibat dalam gerakan tarbiyah,
yaitu variabel biologis, motivasi, konsep diri, keyakinan, sosialisasi, pen-
carian aktif, experimentasi, jaringan, ketersediaan biografis, dan hubung-
an batin. Sementara itu, variabel pertimbangan rasional dan tekanan situa-
sional mempunyai pengaruh yang signifikan namun negatif dalam kerangka
partisipasi ini.

Selanjutnya, variabel strukiur makro, keanggotaan dalam organisasi,
dan tekanan psikologis insidental terbukti tidak mempunyai pengaruh sig-
nifikan untuk membuat orang terlibat dalam gerakan tarbiyah. Temuan
ini menunjukkan bahwa teori yang menjelaskan bahwa sebuah gerakan
sosial sesungguhnya terjadi karena adanya tekanan sosial tidak terbukti,
Sebaliknya, penelitian ini justru menunjukkan bahwa keterlibatan semen-
tara sesorang dalam gerakan tarbiyah bukan karena adanya situasi sosial
yang berat, tapi lebih karena adanya faktor keyakinan, mobilisasi kepemim-
pinan, jaringan serta optimisme bahwa gerakan tersebut akan berhasil mewu-
judkan cita-citanya.
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Ada banyak informasi lain yang juga penting untuk diperhatikan dari
studi tentang fenomena gerakan tarbiyah ini. Pandangan sebagian orang
selama ini yang menganggap bahwa para aktivis tarbiyah cenderung lebih
banyak berasal dari perguruan tinggi-perguruan tinggi umum {bukan
perguruan tinggi Islam seperti IAIN atau UIN), ternyata menemukan
landasan empirisnya. Semakin seseorang cenderung memilih kuliah di'per-
quruan tinggi umum, semakin besar kemungkinan ia terlibat dalam gerakan
tarbiyah. Asumsi lainnya, orang-orang yang mempunyai latar belakang
pendidikan umum (SMU) cenderung lebih tertarik untuk terlibat dalam
gerakan tarbiyah daripada lulusan pesantren atau Aliyah, yang terbukti
valid hanya dalam hal keanggotaan, bukan dalam hal partisipasi pada kegi-
atan-kegiatan tarbiyah seperti ligo’, daurah, atau mabit. Latar belakang
pendidikan eksakta seperti kedokteran dan teknik selama ini juga diyakint
mempunyai hubungan dengan keikutsertaan pada gerakan tarbiyah. Na-
mun penelitian ini membuktikan bahwa asumsi tersebut tidak benar. Tidak
terdapat hubungan yang signifikan antara kedua variabel tersebul.

Pertanyaan mengenat variabel yang paling dominan mempengaruhi
keterlibatan seseorang dalam gerakan tarbiyah juga dijelaskan dalam tu-
lisan ini. Dalam hal keanggotaan, hanya satu variabel yang memainkan
peran paling dominan sekaligus independen, yaitu variabel eksperimenta-
si, Artinya, semakin seseorang mempunyai kecenderungan untuk bereks-
perimen dalam partisipasinya pada gerakan tarbiyah, maka semakin besar
kemungkinannya ia menjadi aktivis tarbiyah. Variabel ini mempunyai
tingkat hubungan yang sangat signifikan dan tidak tergantung pada fak-
tor-faktor lain di luarnya.

Sementara itu, dalam hal partisipasi pada kegiatan-kegiatan tarbiyah,
diterukan bahwa variabel-variabel yang mempunyai pengaruh paling domi-
nan dan independen terhodap variabel-variabel lain adalah variabel konsep
diri, sosialisasi, dan eksperimentasi. Mereka dengan konsep diri yang kuat—
yakin bisa mempengaruhi orang lain, yakin bisa memperbaiki kondisi
masyarakat bahkan umat dalam skala lebih luas—cenderung lerlibat dalam
kegiatan-kegiatan tarbiyah. Mereka yang mempunyai tingkat sostalisasi
yang tinggi dengan gerakan tarbiyah juga mempunyai kemungkinan le-
bih besar untuk menjadi aktivis gerakan ini. Selanjutnya, sebagaimana
terjadi dalam hal keanggotaan Tarbiyah, analisis multivariat juga menun-
jukkan bahwa tingkat ekperimentasi seseorang terhadap Tarbiyah, antara
lain ditandai kebiasaan menilai dan membandingkan gerakan ini dengan
gerakan-gerakan sosial lain, mempunyai hubungan sangat signifikan, domi-
nan dan independen dalam mendorong seseorang mengikuti aktivitas-
aktivitas dan agenda-agenda tarbiyah.
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ticipation in the Tarbiyah Movement in Indonesia. Although

this movement has had phenomenal political and social
achicvements, it appears to be exclusive in the sense that it is dom-
inated by a certain type of Indonesian Muslim. That is, as observed
by the likes of Bahtiar Effendy, the core participants of the Tar-
biyah Movement tend to be Muslims who are young and well-
educated. This does not mean, however, that all those who fit this
description join the Tarbiyah Movement. In fact, there are many
of those with the same characteristics who not only do not partic-
ipate in the movement but even oppose of it. This research will
attempt to provide an answer lo the question as to why certain
people participate in the Tarbiyah Movement. Although a number
of studies regarding the phenomenon of the Tarbiyah Movement
have been conducted,! none of these studies elaborate on the rea-
sons why people choose to participate in the Tarbiyah Movement
and others do not.

This study primarily draws on theories reviewed by John
Lofland in his book, Social Movement Organization: Guide to Research
on Insurgent Realities, which discusses sixteen variables that poten-
tially urge people to join a certain social movement. The sixteen
variables are (1) biological, (2) deeper motivation, (3) self-concept,
(4) belief and socialization, (5) active seeking, (6) benefit calcula-
tion/rational choice, (7) experimentation, (8) macro-structure, (9)
organizational membership, (10) prior activism, (11) prior contact/
network, (12) suddenly imposed grievances, (13) situational stress,
(14) biographical availability, (15) coercive persuasion, and (16)
affective bond.2 Due to a lack of available resources, two variables
that not examined in this writing are prior activism and coercive
persuasion.

The Tarbiyah Movement was born in the early 1980s, spread-
ing initially from university campuses. Because it was forced to
move underground as a result of the political repression it faced
under the New Order regime, it has never really been clear how
the Movement developed in its early days. In spite of the obsta-
cles it faced, the Tarbiyah Movement managed to grow stronger
and stronger over time, promoting improved religious understand-
ing and the introduction of Islamic values and principles into fol-
lowers’ daily lives, and thus facilitating religious development in
the religious community. May 21, 1998 marked the beginning of
the reformation era in Indonesia, and with it a freer political at-

T his study seeks to explain the reasons behind people’s par-
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mosphere. As a result the Tarbiyah Movement was able to trans-
form into political party, and in the first national elections in 1999
the party, now known as Partai Keadilan Scjahtera or PKS, came
in as the seventh strongest party. This sharp rise sparked consid-
erable interest in the party, not just nationally but also world-
wide.?

This study is important in the sense that it provides analytical
answers to the question of why certain movements are attractive
for some people and not for others.? While in many instances there
are simple answers to this question, such as people joining purely
because they are invited by friends or because they believe the
movement can meet their expectations, such explanations have a
theoretical basis. For example, people joining a movement because
of their friends could actually be explained using the theory of
prior contact. The theory says that prior contact or what other
theorists call “social networks,” “network lies,” or “pre-existing
groups and affiliations” is the single richest source of a move-
ment’s recruits.® The theory that people join a movement simply
because they believe it could meet their expectalions also has its
theoretical basis saying “activism grows out of strong attitudinal
support for the values and goals of the movement”.®

As suggested by John Lofland, not all theories could be used to
explain individuals’ reasons for participating in certain movements.
This study will prove that certain theories are not appropriate for
the case of the Tarbiyah Movement. In fact, even within one theo-
ry, there might be some assumptions that are not appropriate in
explaining the involvement of certain followers of the Tarbiyah
Movemenl. Benefit calculation is an example of this. The theory of
benetit calculation functions to explain that people join or do not
join a movement after counting advantages and disadvantages of
joining thal movement, Theory of benefit calculation or rational
choice says that one would prefer not to take the risk of partici-
pating in certain social movement once he or she knows that the
responsibilily is already handled by other people. On the contrary,
the same notion of calculating benefit also contributes to urging
people to participate in a social movement since they rationally
calculate that the change could only be achieved through struggle
facilitated by movements. Those who hold this kind of belief then
are understood to be an example of the same theory in a contrary
application.

Stueia (slamika, Vol. 13, No. 2, 2006
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Interestingly, for other types of activists, the variable of bene-
fit calculation might not even work at all. Most students who par-
ticipate in recruitment programs conducted by Lembaga Dakwah
Kampus (L.IDK), or the Campus Dakwah League, at many campus-
es where the Tarbiyah Movement has already been a stable infor-
mal religious movement scem not to consider whether or not they
will gain advantage in terms of personal merit at present nor in
the future. What is important for them might be that they are a
member of a university student organization.

Using the case of the Tarbiyah Movement to examine the effec-
tiveness of theories regarding variables that influence people to
participate in certain social movements, I belicve, could then be
used to determine reasons behind participation in other social
movements that exist in this country. Indonesia has produced many
social movements throughout its history as a response to the pre-
vailing situation facing the people. In more recent times, these
include Hizbut Tahrir Indonesia (HTI), the Islamic Defenders Front
or Front Pembela Islam (FPL), the Salafi Movement, and Laskar
Jihad.” In fact, all of these religious movements could be analyzed
by using theories of social movement, particularly in terms of the
reasons why those movements emerge and why people join them.
In spite of differences found among the existing Muslim move-
ments in Indonesia, exploring the case of the Tarbiyah Movement
might contribute to explaining many issues pertaining to other
groups and movements.

The objective of this study is to provide a theoretical basis for
explaining why the activists of the Tarbiyah Movement join the
movement so that the phenomenon is not left simply to be the
matter of assumption of one observer to another. Theories that
have been tested in many cases by will be examined to determine
their suitability.

Hypotheses
Participation

Among the assumptions that I intend to verify in this writing is
that most activists of the Tarbiyah Movement are those who have
educational background from non-Islamic universities. In other
words, students of such religious-orientated institutions as State
Islamic Universilies (UIN) are unlikely to participate in this move-
ment. If this notion is true, 1 expect to find that the more one prefers to
study at UIN, the more unlikely it is that he or she would participate in the

Studia Islamika, Vol 13, Na. 2, 2006
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Tarbiyah Movement (1). Another assumption is that those actively
joining the Tarbiyah Movement are usually graduates of general
senior high schools {not Islamic senior high schools, like Madrasah
Aliyah, or pesantrens [Islamic boarding schools). If this assumption
is true, I would like to prove it as the hypothesis that the more one
prefers to study at a public senior high school, the more likely it is that he or
she would participate in the Tarbiyah Movement (2). The other assump-
tion is that the participants of the Tarbiyah Movement are mostly
students of natural or technical sciences faculties instead of social or
religious science faculties. If this claim is true, I would see that the
more one prefers to study natural or technical science, the more likely it is
that he or she would participate in the Tarbiyah Movement (3).

Biological

To be actively involved in certain social movements, one should
be physically (biologically) healthy and fit. If this proposition is
true, the hypothesis is the healthier a Muslim is, the more likely it is
that he or she would participate in the Tarbiyah Movement.

Deeper Motivation

Only those who have strong motivation will join a social move-
ment organization. If this proposition is true, I expect to find that
the more motivated a Muslim is, the more likely it is that he or she will
participate in the Tarbiyah Movement.

Self-Concept

Self-concept, that is the perception one has of oneself, is be-
lieved to influence people’s decision to participate in social move-
ments such as the Tarbiyah Movement. For this purpose, the hy-
pothesis is formulated as follows, the stronger a Muslim’s self-con-
cept is, the more likely it is that he or she will participate in the Tarbiyah
Movement.

Belief

John Lofland groups the variable of belief together with the
variable of socialization in his book. However, since the first is
measured with significantly different items compared to the lat-
ter, this study differentiates the description and analysis of the
two variables. The belief variable is here defined in two ways,
that is, ritual performance and opinions towards some religious
issues. The hypothesis used is the stronger a Muslim’s opinions on

Studia Islomika, Vol 13, No. 2, 2008
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Islamic doctrine is as well as his or her practice of Islamic rituals, the more
likely it is that he or she will participate in the Tarbiyah Movement.

Socialization

Another theory that could be used to detect the variables be-
hind one’s participation in a social movement organization is the
socialization variable, that is, one’s exposure to a particular social
movement. The hypothesis to be tested in this study is the more
exposed a Muslim is to the Tarbiyah Movement, the more likely it is that
he or she will participate in it.

Active Seeking

John Lofland, quoting Snow and Machalek, explains that an-
other potential variable that makes people participate in a move-
ment organization is active seeking, an individual journey to seek
an ideal organizational affiliation. The hypothesis to be tested is
the more active a Muslim is in seeking an ideal Islamic organization, the
more likely it is that he or she will participate in the Tarbiyah Movement.

Benefit Calculation/Rational Choice

As discussed earlier, the variable of rational choice theory ba-
sically describes the idea that people choose a particular option —
such as, in this case, which organization to join or whether or not
to join that organization — based on what they believe is likely to
be the most beneficial. The hypothesis to be tested is the more ratio-
nal a Muslim is when dealing with the Tarbiyah Movement, the more
unlikely it is that he or she will participate in it.

Experimentation

Quoting Balch, Bromley and Shupe, Beckford, and Straus,
Lofland says that joining has a decidedly experimental quality, a
‘trying-it-out” motive in which joiners act in Social Movement Or-
ganization (SMO) terms but do so in a tentative way and without
embracing the beliefs. The hypothesis is that the more experimental a
Muslim is in viewing the Tarbiyah Movement, the more likely it is that he
or she will participate in the movement.

Macro Structure

The hypothesis to be tested in this regards is the more complex
the macro structure a Muslim experiences, the more likely it is that he or
she will participate tn the Tarbiyah Movement.

Studin (slamika, Vol, 13, Nu, 2, 2006
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Organizational Membership

Those who are organizationally active are more likely to re-
gard activism as potentially cffective and therefore worth partici-
pating in. Besides, participating in organizations increases a per-
son’s chances of learning about movement activity. The hypothe-
sis to be tested in this study is the more a Muslim joins Islamic orga-
nizations, the more likely it is that he or she will participate in the Tar-
biyah Movement.

Prior Contact

This variable is relatively straightforward, as outlined above.
The hypothesis to be tested here is the more contact one has previous-
ly had with the Tarbiyah Movement, the more likely it is that he or she will
participate in the Tarbiyah Movement,

Suddenly Imposed Grievances

While it could be argued that there should actually be more ques-
tions provided in questionnaires if one wishes to explore the variable
of suddenly imposed grievances, applying this variable in the Indo-
nesian context is not a simple matter. The only highly publicized and
unexpected event that I could find that serves to dramatizc and there-
fore increase public awareness was the riots of May 21, 1998. There-
fore, the hypothesis to be tested is the more a Muslim has an extreme
feeling to a highly publicized, unexpected event like the riots of May 1998, the
more likely it is that he or she will participate in the Tarbiyah Movement.

Situational Stress

The theory of situational stress emphasizes that those suffer-
ing from stress, like marital problems, the loss of a family mem-
ber, pressures of higher education, are more likely to join a social
movement. The hypothesis to be tested is the more frequent a Mus-
lim experiences situational stress, the more likely it is that he or she will
participate in the Tarbiyah Movement

Biographical Availability

Some sociologists may call this variable “structural availabili-
ty,” “biographical availability” or “differential availability” which
means biographical circumstances of a person’s life that may serve
to encourage or constrain participation. The hypothesis to be test-
ed is the more biographically available a Muslim is, the more likely it 15
that he or she will participate in the Tarbiyah Movement.

Studia fslamika, Vaol. 13, Nao. 2, 2006
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Affective Bond

The last variable this study wishes to explore is whether or not
the variable of affective bond can be applied in the case of the
Tarbiyah Movement. John Lofland suggests that the more inten-
sive one’s interaction is with a particular group, the more likely
there are to be positive affective bonds and, therefore, the more
likely that person is to join. Furthermore, quoting Snow and
Machalek, Lofland explains that a posilive interpersonal tie to one
or more group members can function as an information bridge,
which in turn increases the credibility of appeals, and intensifies
the pressure to accept these appeals and corresponding practices.
The hypothesis to be tested is the better the quality of the relationship
of a Muslim with a participant of the Tarbiyah Movement, the more likely
it 1s that he or she will participate in the movement.

Methodology
This study combines qualitative and quantitative approaches

to understanding and explaining an individual’s participation in
the Tarbiyah Movement. Its quantitative approach relies on the
random sampling method of the population of Universitas Indo-
nesia (UI), UIN, and Universitas Negeri Jakarta (UN]) students,
and members of the PKS central board. Respondents were select—
ed for the following rcasons:

1. Preliminary observalions indicate that Tarbiyah Movement ac-
tivities arec most commonly found on campuses. Many observ-
ers suggest that activists and PKS commitlee members are orig-
inally exposed to the Movement through these activities.

2. This study requires that the respondents are competent enough
to respond to the types of questions where average people are
assumed to have insufficient knowledge and information. Stu-
dents and commitlees of PKS are considered competent for in
this regards.

3. The populations of Ul UIN, and UNJ were selected due to the
limitation of time and funds. However, the three universities
are considered to have rcasonably great variation conducive
for further analysis. Ul and UNTJ are the two biggest state uni-
versities in Jakarta, while UIN Jakarta is perhaps the biggest
and most prominent Islamic University the country. Many ob-
servers claim that the Tarbiyah Movement has a stronger pres-
ence in Ul than in UIN since most students of the later have a
religious educational background while those of Ul have a sec-
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ular educational background. This high school educational back-
ground is predicted to have some influence on Tarbiyah partic-
ipation. For the sake of this variation, respondents from the
three campuses are divided into two categories, that is, facul-
ties of social sciences or humanities and natural or technical
sciences for the case of Ul and UN]J, and faculties of religious
sciences and general sciences for the case of UIN.

The total number of the respondents was 241.% Since the popu-
lation for this research comprises four groups (UI, UN]J, UIN, and
PKS) and each university has two faculty categories, the minimum
quota for cach sub-group (seven in total, see table 1.1) is then
made 30 so that the total number of the respondents is 241, Stu-
dents were sclected from the 2003 — 2005 academic years.

Table 1.1
Sampling Composition

No | University/Group Category Taculty | Year | Population Sample

1 UIN Religious Adab 2003 220 33
General Science 2005 431 34

2 UN]J Social FBS 2004 304 35
Natural FMIPA 2005 264 34

3 | Ul Social F1SIP 2003 386 35
Natural/ | FK 2008 | 217 as

| Technical
4 | PKS 35
Total 241

The qualitative approach relies on data taken from interviews
with key figures of the Tarbiyah Movement and those who are
outsiders of the movement but have knowledge about the Tar-
biyah Movement. The interviewees who are key internal figures
include Hidayat Nurwahid, Untung Wahono, Abu Ridho, Al-
muzammil Yusuf, Mahfudz Siddiq, Rahmat Abdullah Anis, Matta
(who are PKS members of the People’s Representative Council
[DPR]), Tifatul Sembiring, (the current president of PKS), Salim
Segaf Aljufri, Daud Rasyid Sitorus, Abdullah Baharmus and Satria
Hadi Lubis, who are senior activists of the Tarbiyah Movement.
There are other people whose information and views about the
movement contributed significantly, namely Suryana Abdurrah-
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man, Suryono, Deka Kurniawan, and Maria Ulfa. The external fig-
ures are Ali Said Damanik, Aay Muhammad Furkon, and Fachri
Ali, AM Saefuddin, Idy Muzayyad, and Hilman Nawawi, Komar-
uddin Hidayat.

Next, to back up the data taken from interviews, I have drawn
also on published material regarding the involvement of people in
this movement. Since this study analyzes the reasons behind the
involvement in Tarbiyah Movement activities, most data taken
from printed materials simply provide general ideas of joining, It
is my task, then, to extract the accounts and transform them into
‘ready-for-use’ data that can be analyzed in the frame of “why
people join a movement.”

In terms of theoretical reference, this work primarily relies on
John Lofland’s book, Social Movement Organization: Guide to Research
on Insurgent Realities, (New York: Aldine de Gruyter, 1996). The
reason for this is an obvious one: this study essentially intends to
prove the application of theories in this book in the case of the
Tarbiyah Movement. Other books have been drawn on also for
theoretical reference, particularly those discussing social move-
ment issues.

THE TARBIYAH MOVEMENT IN INDONESIA

Defining the Meaning of Tarbiyah

One important notion that first needs to be understood when
studying certain organizations and movements is the meaning of
its name. Tarbiyah is an Arabic word which in English is translat-
ed as ‘education’. It comes from the verb rabba yurabbi meaning to
educate, to train, to care, to bring up, to maintain.” While there is
no clearly definite meaning of the word tarbiyah issued by the cen-
tral board of PKS, many books have been produced which include
relevant discussions on this topic and it is from analyzing those
books that I derive my own definition of the word ‘tarbiyah’ in the
Indonesian context. Tarbiyah is a systematic method used to edu-
cate Muslims to understand Islam in the ideal manner so that they
then have characteristics all Muslims should have like strong and
clear beliefs (agidah), true practice of Islamic rituals (ibadah), good
ethics (khulug), economic independence, and a clean method of
thinking.

It is important to note that the term tarbiyah is popularly used
for two other meanings. Firstly, it is used as the name of the edu-
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cation faculty at most Islamic higher educational institutions in
Indonesia. Secondly, the term is also associated with a formal re-
ligious organization called Persatuan Tarbiyah Islamiyah (Perti)
established in Bukittinggi, West Sumalra, on 5 May 1928 by Syeikh
Sulaiman Arrasuli and Syeikh Sirajuddin Abbas.™ Tlowever, there
is no direct relationship between the use of the word tarbiyah with
regards to the ‘larbiyah movement and the two uses mentioned
here.

An interesting finding {rom this study regarding the term “the
Tarbiyah Movement” is that among the 241 respondents for this
research, less than half had ever heard the term. A much smaller
proportion (10 % of respondents) was found to have recognized
that the name of the movement to which their organization be-
longed was ind ced the Tarbiyah Movement. However the validi-
ty of this result might be questioned as 64 % of respondents failed
to answer this question. At any rate, what’s important to garner
from these results is that there appears to be little importance on
recognizing the name the movement as the ‘Tarbiyah Movement’
and in fact there are many other Tarbiyah activists who prefer to
call the movement the Dakwah Movement.

Graph 3.1
Ever Hear the Term the Tarbiyah Movement

Graph 3.2
Whether Directly Recognize the Term Tarbivah Movement
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The Emergence of the Tarbiyah Movement in Indonesia

The Tarbiyah Movement, like other social movements, is a dis-
tinctly modern form of collective action; that is to say that it is a
relatively new and modern phenomenon in this country.” There
were, at roughly the same time as the Tarbiyah movement, other
Islamic movements that emerged, including Hizbut Tahrir and the
Salafi Movement.!?

As mentioned above, there are two academic works that sig-
nificantly discuss the notion of the emergence of the Tarbiyah
Movement in Indonesia, namely those of Ali Said Damanik and
Aay Mohammad Furkon, From these two studies there are three
“theorizations” that could be used to explain the emergence of the
Tarbiyah Movement in Indonesia. The first explanation suggests
that the birthplace of the Tarbiyah Movement was Salman Mosque
in Bandung. It has been said that 'IM Soelaiman, Ahmad Sadali,
and Nukman were the first people to initiate the establishment of
a small group of Islamic discussions, then recognized as the usrah
system!® Salman Mosque, ITB (Institut Teknologi Bandung or Band-
ung Institute for Technology)."* Another figure critical to the de-
velopment of the Tarbiyah Movement is Imaduddin Abdurrahim,
who is popularly known as Bang Imad."

Islamic activities organized by and for students of ITB then
spread to other universities like UL IPB, UGM, Airlangga Univer-
sity, and Hasanuddin University. Intensive discussions and train-
ing on various Islamic principals were held to complement the lim-
ited studies on Islam provided by the universities. Basic Islamic
teachings were emphasized, as was their application in daily life.
It is assumed that it was these activitics that molivated students
to produce quite “specific” attitudes that made them different
from other Muslim students including those who graduated from
Islamic boarding schools. A number of characleristics can be easi-
ly associated with tarbiyah followers, and these include strong
emphasis on the principle of ukhuwah (brotherhood), dress-code
(with, for instance, the female activists always wearing long, big
jilbabs [veil| that properly covered their bodies with the excep-
tion of the face and hands), regular study of the Qur’an, and not
smoking."

A second explanation for the emergence of the Tarbiyah Move-
ment is related to the return of many Indonesian students from
Middle Eastern universities and the presumed relationship be-
tween the Tarbiyah Movement in Indonesia and the Al-Tkhwan
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al-Muslimun (Muslim Brotherhood) in Egypt. There a number of
reasons behind such an explanation. The first is that the usrah sys-
tem used by the Tarbiyah Movement, as referred to above, was
actually developed by the Muslim Brotherhood as an education
and training method for its members.”” Thus it is believed that
Indonesian students who returned from Egypt brought this meth-
od with them and tried to implement it in Indonesia.

Another implication of the return of these students is that they
translated many books written by leaders or prominent figures of
the Muslim Brotherhood. Among the books translated are Majmu‘at
al-Rasail of Hasan al-Banna, Ma'alim fi al-Tariq and Tasfir Fi Zhilal
al-Qur’an by Sayyid Qutb, i Afaq al-Ta'lim and Allah, Al-Rasul, and
Al-Islam by Sa’id Hawwa, and many other books written by Mush-
tafa Mashur, Yusuf al-Qardhawi, Abu IHasan Ali al-Nadawi, Fathi
Yakan, and so forth.'® These books became integral reference re-
sources for the halagah discussions'® which in turn are believed to
have influenced the ideological direction of the movement.

The presumed relationship between the Tarbiyah Movement
and the Muslim Brotherhood might also persist because figures
like Hasan al-Banna and Sayyid Qutb are continually viewed as
inspiring figures for Tarbiyah Movement activists.” Significant
concern on many aspects of these figures as well as the history
and experience of the Muslim Brotherhood often appear in lots of
the Tarbiyah movement icons. One obvious example can be scen
in the Saksi Magazine which puts writing from the general leader
(al-murshid al-'am) of the Muslim Brotherhood as one of its prima-
ry rubrics of every series published.

The two explanations above about the emergence of the Tar-
biyah Movement in Indonesia are unfortunately not further elab-
orated on by Ali Said Damanik. He even clearly recommends fur-
ther studies to investigate, for example, the real relationship be-
tween the Tarbiyah Movement and the Muslim Brotherhood in
Egypt. In terms of the origins of the Tarbiyah Movement in Indo-
nesia, what Damanik discusses in his book does not really provide
satisfactory answers. There is no specific explanation about which
of the two theories best explain the real roots of the Tarbiyah
Movement, The assumption that the origins of the Tarbiyah Move-
ment are the dakwah activities in Mosque Salman is in fact not rel-
evant for at least two reasons.? The first is the fact that the key
figure of Mosque Salman, Bang Imad, is not recognized by recent
activists of the Tarbiyah Movement as onc of ils key figures. The
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second is the fact that Islamic groups in Mosque Salman, at present,
are not carrying out the same activities usually done by groups of
the Tarbiyah Movement.

Next, Damanik’s discussion that the return of Indonesian Mus-
lim students from the Middle East is, also, unfortunately not very
satisfactory to trace the origins of the Tarbiyah Movement in In-
donesia. Why is it that not all students coming back from the Mid-
dle East brought back with them tarbiyah ideas to Indonesia, such
as those who maintained their traditional Muhammadiyah or NU
religious attitudes?

The other explanation for the emergence of the Tarbiyah move-
ment is linked with a prominent dakwah organization called DDII
[Dewan Dakwah Islamiyah Indonesia (Institute for Indonesian Is-
lamic Dakwah)] and its most important figure, Muhammad Nat-
sir. This notion is raised by Aay Muhamad Furkon who assumes
that PKS has DDII origins.® This perspective also explains how
larbiyah activities are actually significantly influenced by the DDII
agenda as well as its figures. Both Bang Imad and Abu Ridha, just
to menlion two prominent tarbiyah figures, are described as hav-
ing a very strong DDII background. In addition to the facts that
the relationship between Natsir and Bang Imad* and Abu Ridha's
position as a member of DDII, the influence of the latest can also
be seen from, at least, three other points: first, the fact that it was
DDII that assisted the building of many campus mosqucs; second,
DDII played a very important role in sending Indonesian students
to study in Middle East universities like Al-Azhar University,
Madinah University, and Ibn Sa’ud University; and third, the pub-
lication of many translated books of figures of the Muslim Broth-
erhood was also under the management DDII (at least during years
1981-1990).%

Furkon’s conclusion that the Tarbiyah Movement comes from
DDII is, to my understanding, not very relevant. In fact, there are
many factors in the emergence of the Tarbiyah Movement. The
role of DDII is mostly related with the general phenomena of the
emergence of dakwah activities in Indonesia around the 1980s.
However, those activities took different forms from place to place
and had their own characteristics. Hence the Tarbiyah Movement
is just one of the many variants of Islamic group activities.”

One important historical fact regarding the Tarbiyah Movement
that is not widely known is that the Movement was founded by
four Muslim students - Hilmi Aminuddin, Salim Segaf Aljufri,
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Abdullah Said Baharmus, and Acep Abdul Syukur - returning from
the Middle East in the early 1980s.” Yusuf Supendi - although a
late-comer - is also recognized as a founding figure for the Move-
ment.” Tarbiyah Movement activists usually refer to these figures
as muassis, meaning founding fathers. Interestingly, all of these
figures are graduates of Middle East Islamic universities, with all
(with the exception of Yusuf Supendi) being graduates of the same
university, that is, the Islamic University of Madinah. This would
provide some weight to the suggestion that the emergence of the
Tarbiyah Movement in Indonesia is related to the return of stu-
dents from the Middle East.

The weakness of Damanik’s theory is that although he pro-
vides a general account of the movement's origins, it has particu-
lar aspects that can not be simply explained by the return of Indo-
nesian students from the Middle East. There are many other In-
donesian students who also returned from the Middle East bul
did not gel involved at the same activities, However, explaining
the position of the four figures mentioned above might be the key
to understanding the emergence of the Tarbiyah Movement in
Indonesia,

When these students returned to Indonesia in 1980, there was
a kind of collective push to think about effective ways to manage
dakwah activities for the Muslim community under the difficult
socio-political circumslances of that time. In fact it was not to real-
ly create a completely new method of dakwah, but rather develop
the existing method and improve some points that might not be
well managed previously. It was around the 1980s when the Soe-
harto regime implemented repressive political controls regarding
many issues existing within the state including matters related to
religious or more specifically Islamic activities. The government
was promoting the usc of Pancasila (the state ideology) as the ul-
timate reference for any social organization and activities; thus
the Pancasila took precedence over religion.

In 1980 when the Tarbiyah Movement was first put in motion,
the primary aims of the Movement was to make a plan for this
new method of dakwah in Indonesia, identify problems, observe
dakwah organizations that should be considered, calculate the chal-
lenges, formulate the systems, and define the targets. For recasons
that remain unclear, Hilmi was imprisoned from 1981 to 1983.
During that time, the planning for a new formal of dakwah was not
implemented since communication was difficult. When Hilmi was
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released in 1983, the dakwah activities continued. It was in that
year, the muassis did a kind of “social contract (akad sosial)” to seri-
ously organize a comprehensive system of dakwah. Besides the
muassis, among Lhe first generation of the Tarbiyah Movement (al-
jail al-awail) was Rahmat Abdullah, Zainal Muttagien and Aboe
Bakar Alhabsy.

Among the main recruitment targets of the Tarbiyah Move-
ment were senior high school and university students. The logic
of this was obvious; this generation had yet to be contaminated
by the New Order regime’s ideas. What is of note regarding the
Tarbiyah Movement was that it was able to respond to the fail-
ures and weaknesses of other dakwah organizations or movements
— such as Salman Mosque, the Syi‘ah faction, DDII, and Jama'ah
Shalahuddin — and make improvements. Almost nonc of those
movements really had clear and comprehensive programs and
systems for effective dakwah. At that time there was also an intel-
lectual battle taking place against the ideas of Nurcholish Madjid
who promoted the issue of Islamic secularization.™

From the early 1980s, Rahmat Abdullah, amongst the early fig-
ures of the Tarbiyah Movement, began to organize halagahs in a
more systematic and comprehensive manner, similar in fact to his
counterparts who were graduates of Middle Eastern universities.™
Abdullah had realized that the dakiwah method applied by other
Muslim activists who simply introduced and taught Islam to peo-
ple without a system or strategy did not produce the expected
results. Thus he adopled the usrah system which was the same as
that which was organized by the muassis of the Tarbiyah Move-
ment.#

wilth the same ideas ol how to manage informal Islamic education
for Muslim youth seemed to be the way in which the Tarbiyah
Movement grew. In fact, knowledge and information of how the
usrah systems might result in much better dakwalh products are
owned by many Muslim activists. The books and reference to which
the activists could refer to were the same. Translations of books
written by Muslim Brotherhood scholars could be read by the
general public.

In the 1980s, the government closely monitored all religious
activities and figures anlicipating anti-government activities in
response to government policies. It was a common phenomenon
for many religious activists during these years to experience liv-
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ing in prison due to their protests against the state policy. Names
like Husen Umar, AM Fatwa, Abdul Qadir Jaclani arc among those
who spent some time in prison for encouraging people not to ac-
cept government regulations, particularly in relation to the state
ideology, the Pancasila. Another well-known repressive policy was
that which prohibited students from carrying certain activities that
promote religious discourses. For example, at that time it was pro-
hibited to raise the theme “Islamic communily” as opposed to
“community”. In other words, issues related to Islam were to be
avoided except were it was put as simply an object of analysis
without any preference to promote its values. #

It was under such a situation that Aminuddin, Aljufri, Syakur,
and Baharmus, all of whom had just returned from their studies
in the Middle East, agreced to face the challenge and search for a
new dakwah strategy which eventually became recognized as the
Tarbiyah Movement. Indeed, at its initial appearance, even the
term tarbiyah as the name for the activities was not known. The
term tarbiyah was just later used by outsiders to identify the phe-
nomenon and activities conducted by groups who disseminate the
teachings of Islam through routine small, intensive groups meet-
ing and trying to implement Islamic doctrine in a more consistent
manner. The term tarbiyah has never been collectively and formal-
ly agreed on by activists of the movement.*

The existence of the Tarbiyah Movement certainly cannot be
separated from the development of dakwah activities at campuses,
which began long before the emergence of the Tarbiyah Move-
ment, namely around the early 1970s marked by the phenomenon
of Salman Mosque in Bandung. In fact, one might even go so far as
to say that there is actually nothing completely new in the Tar-
biyah Movement; this movement adopted many good ideas re-
garding the implementation of Islam although they generally came
from other Islamic groups.® For example, the atlitude of almost
all Tarbiyah Movement activists not to smoke was actually devel-
oped by Imaduddin Abdurrahim who is not a Tarbiyah Move-
ment figure.

Activities under the Tarbiyah Movement

The Tarbiyah Movement has a number of defining characteris-
tics, namely its activities. However there might be some similari-
ties between activities organized by the Tarbiyah Movement and
those of other Islamic movement organizations. Therefore, it is
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not casy for common people to recognize whether certain events,
aclivities, or institutions are under the Tarbiyah Movement, and
an observer might need more knowledge of Islamic movements
to do so. Take a nasyid performance, for example. One cannot sim-
ply assume that all people attending that nasyid concert are Tar-
biyah activists. It is that some attendees just enjoy listening to
nasyids. Nonetheless, typical Tarbiyah Movement activities could
be summarized as follows:

Ligo®

Liqo is an Arabic word meaning ‘meeting”. In the tarbiyah con-
text, Liqo refers to a weekly meeting held by activists to discuss
and learn various themes about Islam and related issues. One ligo
group usually contains around 5 to 12 members.¥” The liqo is head-
ed by a teacher who is usually called ustadz or mmurabbi. The mem-
ber of the ligo is called mutarabbi or mad’u. The ligo is held in places
like the campus mosque, the house of the miirabbi, the residence of
a mutarabbi, or at other places mutually agreed upon by members.

For ligo there is a systematic curriculum to which any group is
expected to refer. This curriculum is called the Tarbiyah Curricu-
lum. Among the primary themes discussed in the ligo are the mean-
ing of the syahadat (proclamation of entering Islam), getting to know
Allah (ma’rifat Allak), knowing the Prophet (ma'rifat al-Rasul), and
learning more of the Qur'an and about Islam.*

Ligo groups are generally organized on campuses by LDK. The
recruitment drives are carried out at the beginning of cach aca-
demic year at university campuses, New members are assisted in
establishing their own ligo groups with a particular murabbi ap-
pointed by the LDK committee. Ligo is not only held in campuses
bul also outside campuses recruiting as many people as possible.
However, the development of ligo in campuses is faster than that
outside the campuses.

Mabit*

Mabit constitutes spending the night at the mosque or the like
to concentrate on doing more ibadah. The activitics done during
mabit usually are ta'lim or taushiyah, that is, talks on certain Islamic
themes, beginning after Isya prayer until around 10 pm after which
the participants arc allowed to sleep. Qiyamullail (performing tahaj-
jud [early morning prayer]| together) is done at around 3.00 am
until near morning prayer. While performing tahajjud prayer, it is
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not uncommon for participants to cry as they listen to recitations
of the Qur'an, A collection of prayers, named Al-Ma'tsurat, is also
often read by participants. This small book was compiled by Hasan
al-Banna based of the sayings (Hadith) of the Prophet Muham-
mad.

Mabit is usually held monthly where participants come together
from many different ligo groups within one district or campus. This
program primarily functions as a spirituality exercise for activists,
but also functions as a method of bringing all activists of the Tar-
biyah Movement together in order to promote solidarity as well as
disseminate information about the movement more effectively.

Daurah"

A daurah is a special learning session held with the aim of en-
riching followers’ knowledge and understanding of important Is-
lamic issues related to dakwah. Among the issues explored in a
daurah are life management skills, dakwah management skills, mar-
riage, in addition to more practical affairs like the skill of adzan
(calling for prayer), being imam (leading prayer), and so on. The
agenda is usually done outside the city so that participants can
concentrale more on the program and enjoy different and refresh-
ing surroundings.

A daurah is usually the first activity attended by new university
students who enter the Tarbiyah Movement, and even functions
to attract new recruits. In UI, for example, some facullies like the
Faculty of Medical Sciences and Faculty of Exact Sciences experi-
ence close to a 100% percent turnout, with almost all new students
participating in the daurah program. The obvious consequence of
such enthusiasm is a rise in the Islamic atmosphere on campus,
evident, for example, in the dress of students.*

Rihlah*

Rihlah is a travel program where Tarbiyah Movement activists
travel in groups to exciting tourist destinations outside the city
centre or other destinations. Just like the last two programs of
Tarbiyah mentioned ecarlier, riklah involves many participants from
different ligo groups coming together. In this program, Tarbiyah
activists usually can go with their family so that there is a more
familiar and relaxed atmosphere. If organized by LDK, a rihlah is
usually combined with a daurah since both usually need to be held
outside the city centre.
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Rihlah is among the most enjoyable programs carried out under
the Tarbiyah banner since the primary objective of it is, in fact, to
reinvigorate the activists so that they make carry out dakwah activi-
lies more effectively and with more enthusiasm, This program also
shows the flexibility and solid organization of the Tarbiyah program.

Mukhayyam®

Mukhayyam literally means ‘camping’. But, based on the Tarbiyah
curriculum mukhayyam means tarbiyah program focusing on physi-
cal activities and discipline stimulation in order that the participants
are prepared to be militant dekwah personnel and ready to imple-
ment Islamic values within socictal life.* Among the objectives of
mukhayyam are to teach the activists basic survival skills, to listen to
and obey the leader, to build strong discipline, to evaluate the abil-
ity of participants to implement Islamic leachings in a comprehen-
sive mannet, and to promote physical health and environmental
awareness.”” Mukhayyam is held at special camping location at least
once a year and usually takes three days. Hiking and marching are
among the more challenging aspects of this program.

Nasyid

A nasyid could be described as Islamic singing. It is not usually
considered to be music since the singing is not usually accompa-
nied by musical instruments although in some cases simple musi-
cal equipments are used.” This kind of art performance is usually
recognized as accapella in convenlional musical theories. The
themes raised by the singers of nasyid in the Tarbiyah Movement
arc mainly related to dakwah materials or Islamic values in general,
like expressing love for Allah and the Prophet, the spirit of jihad,
brotherhood in Islam and so forth.

Nasyid activities are nol exclusive to the Tarbiyah Movement.
However it is employed by the Movement as a kind of cultural tool
to counter Western influence which is often presumed to have many
negaltive effects on the Muslim culture. Nasyids have grown in popu-
larity since the early 1990s and appear to be inspired somewhat by
the same tradition developed earlier in Malaysia namely by the Is-
lamic group Darul Argam.*® Although nasyid performances have most
commonly been associated with the Tarbiyah Movement in Indone-
sia, increased professionalism of the nasyid groups has led to greater
public acceptance. For example, groups such as Snada, Izzatul Islam,
Gradasi, as well as Malaysian groups like Rathan, Hijaz, and Broth-
ers, have released albums.
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Medin

The Tarbiyah activists also manage to use the media to pro-
mote Islamic teachings for the enlire Muslim community in gener-
al as well as to disseminate the doctrines of the Tarbiyah Move-
ment. Some common Tarbiyah Movement publications are Sabili,
Saksi, Tarbawi, Ummi, Annida, Tarbiyah, and dekwahtuna.

Sabili might be considered the first mass publication produced
by Tarbiyah Movement activists. The magazine, which provides a
considerably different perspective on Islamic news and issues com-
pared to other Islamic magazines, was established by two senior
Tarbiyah Movement activists Zainal Muttagin and Rahmat Abdul-
lah. Sabili was firstly launched in 1988 but was banned in 1993 by
the government since it was assumed to oppose the regime.* Fol-
lowing greater press freedoms brought about by the reform era,
Sabili was launched again. Sabili is now considered one of the
more controversial Islamic magazines, nol to mention one of the
most popular with a readership of around 120,000 copies per edi-
tion.*®

Magazines like Sakst, Tarbawi, Ummi and Annida, as mentioned
above, are publications of Tarbiyah activists. Siksi contains arti-
cles mostly related to political issues, with a focus on informing
the public about policies of the Movement's political party, PKS.
Saksi also contains many other rubrics concerning subjects of tar-
biyah, international reports, family life skills, and so on.

Tarbawi focuses on such issues are the essence of dakwah, the
imporlance of jama’ah (community), the meaning of militancy in
calling for Islamic principles, following the example of shalih (pi-
ous) people, the arts of loving in Islam, and so on. The magazine
scems to specialize in the field of maintaining the spiritual dimen-
sion of the Tarbiyah activists in order to keep fit in operating dak-
wah agenda through out the life.

Ummi and Annida both have a female target audience, with the
former addressing those who are married while the later is for
the unmarried. Since il is a special publication for married women,
the contents of Ummi are much related to family issues, like life
skills for wives, problems around polygamy, topics about educat-
ing children, building better love within couples, inter-religious
marriages, relations with parents-in-law, and so on. Annida, on
the other hand, explores Islamic subjects through short stories
mostly written by young and talented writers, cpics, diaries, con-
tinued stories, profiles of young Muslims and so forth.
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Formal Institution”

The Tarbiyah activists also establish many social institutions
for the sake of promoting their Islamic view. Some institutions are
educational institutions and others are professional and social ones.
Such institutions include foundations like Nurul Fikri, Al-Hikmah
Boarding School, Husnul Khatimah Boarding School, SIDIK, PA-
HAM, and so on.

It was through these institutions that prior to the establish-
ment of their political party that Tarbiyah activists in the late 1980s
could promote dakwah activities and contribute to the betterment
of the Muslim community in particular and society in general. Since
the Tarbiyah Movement was in the past forced underground, many
of these institutions are not commonly known as being attached
to the Tarbiyah Movement.

Having seen a brief description of activities organized under
the Tarbiyah Movement, it is important to note the findings of
this research regarding the participation of the Tarbiyah activists
in the various activities. As can be seen from the graph below, figo
and mabit are the two most popular Tarbiyah activities.

Graph 3.3
Level of Participation (%) of Activists in Tarbivah Movement Activities

1. Ligo 2. Traurah, 3. Mabit
4, Demonsliralion 5. Mukhayyam 6. Book Discussion
7. Social Service §. Rihlah 9. Campaign
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The Tarbiyah Movement
and its Cultural Characteristics

The Tarbiyah Movement is a considerable phenomenon in the
Indonesian context particularly because of the significant changes
the Movement has brought about in terms of implementing Islam-
ic values in the day to day lives of society. Such changes have,
over time, become an accepted part of life. This is whal is called
institutionalization which is one fundamental sociological concept.®
The way its women activists dress using the jilbab is proof of its
influence on social life. It is an example of institutionalization for
it was not practiced several decades ago but has now become com-
mon place. Attitudes toward smoking is another example of the
positive social changes resulting from the tarbiyah process.

Another clear example of how the Tarbiyah Movement has been
able to generate strong Islamic awareness is expressed in showing
solidarity with Muslims in other parts of the world. The Palestin-
ian crisis is one of the most popular issues to which the Tarbiyah
Movement always pays serious attention. Massive demonstrations,
not only in Jakarta but also in many other parts of Indonesia, are
held to show solidarity with Muslims and further encourage the
international community to push harder for a long-lasting solu-
tion to the crisis and conflict occurring between Palestine and Is-
rael.

Explaining People’s Choices for Joining the
Tarbiyah Movement: Participation in the Tarbiyah Movement

In this study, participation in the Tarbiyah Movemenl is de-
fined in two categories; first, membership in at least one of the
organizations under the Tarbiyah Movement and second, partici-
pation in activities organized under the Tarbiyah Movement. Mem-
bership in organizations under the Tarbiyah Movement (1.DK,
KAMMTI3, and or PKS) are measured on a five-point scale (from
committee to neither member nor sympathizer)®, while participa-
tion in the Tarbiyah agenda is measured on a three-point scale (do
not participate, no answer, participate).”

As can be scen from the graph above, the number of those who
are cither committee members or just members of Tarbiyah groups is
not very high. This fact, however, is not uncommon with social move-
ments throughout the world experiencing similarly low numbers.”
One important fact that should be taken into account is the signifi-
cant, positive relationship between the different institutions under
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the Tarbiyah Movement (i.c. LDK, KAMMI, and PKS). Statistical anal-
ysis on correlations between these institutions (see table 4.1 below)
shows that there is a statistically significant relationship between the
institutions which may lead us to further understand their existence
as organizations having, by and large, common goals.

|mLDK |
| @ KAMMI|
[oPKs |
1 2 3 4 5

Craph 4.1

Membership in LDK, KAMMI, and PKS (%)

1 = Neither Member Nor Sympathizer 2 = No Answoer

3 = Sympathetic 4 = Member 5 = Committee

22.1.DK 23, KAMMI 24, PKS

LDK Pearson Correlation 1 3280 166(*)
Sig. (2-tailed) ; 00 010

N 241 241 241

KANMMIL Pearson Corrclation 328(*) 1 ATH)
Sig. (2-lailed) .000 ; 000

N 241 241 241

PKS TPearson Correlation 660 A76(") ]
Sig. (2-tailed) 010 000 i

N 241 24 241

Table 4.1

Relationship between Institutions under the Tarbiyvah Movement
** Correlation is significant at the (.01 level (2-tailed).

As discussed earlier, participation in the Tarbiyah Movement
is not merely indicated by being a committee member but more
dependent on the participation in one or more Tarbiyah activity
(see graph 4.2 and table 4.2).
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Graph 4.2
Participation in Tarbiyah Activities (%)
1. Ligo 2. Daurah 3. Mabit
4. Demonstralion 3. Mukhayyam 6. Book Discussion
7. Socdial Service #. Rihlah 4. Campaign

As can be seen above, almost half of the respondents partici-
pate in this most preliminary Tarbiyah activity. We can see from
table 4.2 below that there is a significant, positive relationship
between the component of Tarbiyah membership and all forms of
activities organized in it. This means that the activists of the Tar-
biyah Movement are committed to joining all activities run by the
Tarbiyah organizations.

In order to explore the relationship between the fifteen vari-
ables and participation in the Tarbiyah Movement, items of mem-
bership are added to construct an index of membership and items
of participation in agenda and activities of the Tarbiyah Move-
ment are added to construct an index of participation. It is these
two indexes that will be further used to examine to what extent
the fifteen variables developed by John Lofland correlate with
participation in the Tarbiyah Movement.

MEMBER MEMBER
Liqo B30 Mukhayyam 237()
Tauah AB3(*) lf_iuulk l_gumh ,~l4 ( ]
Mabi . Social Event AT2(%)
el S b Rihlah .49;(**)
Demonstration  .293(%7)

Campaigning 162(%)
Table 4.2.

Relationship between Tarbiyah Membership and Participalion. Significance level
{correlation co-efficient). Pearson Correlation,

** Correlation is significanl at the 0.01 level (2-lailed).
* Correlation is significant at the 0.05 level (2-tailed). a List wise N=241

The LITN/Non-UIN Variable
Studia Talomika, Vol, 13, No. 2, 2008
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Regarding this variable, the hypothesis to be tested is the more
one prefers to study at UIN, the more unlikely it is that he or she will
participate in the Tarbiyaht Movement, where 0 = non-UIN universi-
ties (UL, UN]) and 1 = UIN universitics.

The number of respondents who are students of UIN, UN] and
Ul is 67, 69, and 70 respectively. When this number is correlated
with indexes of Tarbivah membership and participation, we find
that there is significant, negative correlations between the UIN/
Non-UIN variable and Tarbiyah membership and participation.
This means that the more one prefers to study at UIN, the more
unlikely it is that he or she will participate in the Tarbiyah Move-
ment. In other words, this study proves that the above assump-
tion held by observers has its empirical basis.

Tarbivah Membership | Tarbivah Participation
UIN/NON-UIN.1 =322 - 158(%)

Table 4.3
Correlation between UIN/Non-UIN and Tarbivah Participation

** Correlalion is significant at the 0.01 level (2-tailed).

* Correlation is sig-nlﬁcam al the 0,05 level (2-tailed).

SMA/Non-SMA Variable

Regarding this variable, the hypothesis to be tested is the more
one prefers to study at a public senior high school, the more likely it is that
Te or she will participate in the Tarbiyah Movement, where 0 = Non-
SMA senior high school (Aliyah and Pesantren), and 1 = SMA (Pub-
lic Senior High School).

PESANTREM
ALIYAH

=M oA

Graph 4.3
Participation in Tarbivah Agenda (%)
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Among the respondents of the rescarch, around 80% come from
an SMA educational background, 14% from Aliyah, and 7% from
pesantrens (Islamic Boarding Schools). When these figures are sta-
tistically analyzed, we find that there is a significant, positive re-
lationship between the fact that one has an SMA background and
his or her being a member of Tarbiyah institutions like LDK, KA-
MMI, or PKS. However, this pattern is not the case for Tarbiyah
participation. There is no influence, whether or not one comes from
SMA, Aliyah or Pesantren, to the participation in the Tarbiyah
Movement, Thus, the hypothesis stating that the more one prefers to
study at a public senior high school, the more likely it is that he or she will
participate in the Tarbiyah Movement can only be verified in terms of
Tarbiyah membership.

Tarbiyah Membership | Tarbiyah Participation

SMA_NON-SMA 145(*) 029

Table
4.4 Correlation belween the SMA/Non-SMA variable with parlicipation in the
Tarbiyah Movement

# Correlation is significant at the .01 level (2-tailed).
* Correlation is significant at the 0.05 level (2-tailed).

Exact/Non-Exact Variable

Dealing with this variable, the hypothesis is the more one prefers
to study natural or technical sciences, the more likely it is that he or she
will participate in the Tarbiyah Movement, where 0 = Social or Reli-
gious Science Faculties and 1 = Natural or Technical Science Facul-
ties.

The number of respondents from technical science faculties is
exactly the same as those from religious or social science faculties,
that is, 103 each. When this number is put into statistical analysis,
we find that there is no correlation between one’s educational
background and his or her participation in the Tarbiyah Move-
ment. Thus, the hypothesis that the more one prefers to study natural
or technical sciences (exact sciences), the more likely it is that he or she
will participate in the Tarbiyah Movement has no empirical basis.
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Tarbivah Membership Tarbiyah Participation

Faculty of Study 089 -.069
Table 4.5
Relationship between Educational Background and Participation in the Tarbivah
Movement

** Correlation is significant at the 0.01 level (2-tailed).

Interestingly, this study found that 30% of the respondents came
to know of the Tarbiyah Movement from their school mates or
seniors, while 35.7 % believed that the school or campus was the
place where most Tarbiyah activities took place. This figure is useful
in providing some indication of the Tarbiyah Movement’s breed-
ing grounds,

Variable of Gender

In relation to the hypothesis that gender influences member-
ship and participation in the Tarbiyah Movement, correlation anal-
ysis shows that while there is positive significant correlation be-
tween gender and Tarbiyah participation,” The same cannot be
said for Tarbiyah membership (i.c. membership in LDK, KAMMI,
or PKS) where no significanl positive correlation was found.

T
Tarbiyah Membership | Tarbivah Participation

Gender 74 _249(**)

Table 4.6
Relationship between Gender and Participation in the Tarbiyvah Movement

** Correlation is significant at the 0.01 level (2-tailed).

Variable of Age

To test the effect of the age variable, this study employs data
of educational period at campuses (differences according to se-
mester).”® The result is a positive and significant correlation, mean-
ing that the older someone is, the more potential he or she has to become a
member of the Tarbiyah Movement or participate in itf.
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Tarbivah Membership Tarbiyah Participation
Age .292(*) 4910

Table 4.7
Relalionship between Age and Parlicipation in the Tarbiyah Movement

* Correlation is significant at the 0.01 level (2-ailed).

The Ethnicity Variable

Another important hypothesis which this research examines is
whether or not there is significant correlation between ethnic back-
ground and Tarbiyah membership and participation.” The result
is that there is no correlation between one’s ethnicity — or more
specifically in this case one being Javanese - and his or her mem-
bership or participation in the Tarbiyah Movement.

Tarbivah Membership | Tarbivah Participation |
Ethnicity -042 -029 J

Table 4.8
Relationship between Ethnic Background and Parlicipation in the Tarbiyah
Movement

#* Correlalion is significant at the 0.01 level (2-tailed).

Biological Variable

The first variable this study tests is the biological variable. The
hypothesis is, ‘The healthier a Muslim is, the more likely it is that he or
she will participate in the Tarbiyah Movement.” To test this hypothesis,
the study employs four indicators: sickness throughout the year;*
regular sporting activities;® intensity of supplement drink con-
sumption (respectively measured from very frequently to never);
and hours slept on a nightly basis (measured from less than 4 hours
to more than 8 hours).®

Studin slamika, Vol. 13, No. 2, 2006
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Quite Frequently

Very Frequently

0 20 40 60 80

Graph 4.9
Sickness Record (%)

The more significant results of this section of the survey could
be summarized as follows:
= Only 6% of respondents reported that they never got sick;
34% of respondents answered that they very frequently do
sport;
* 16% said that they drink health supplement drinks on a fre-
quent basis.
» 3% reported that they sleep less than 4 hours a day.

INDICATORS MEMBERSHIP PARTICIPATION

Sickness Record 049 J20

Doing Sport 066 A75(%)

Health Supplement Drinks 071 59

Sleeping Duration 293(%7) 3600
Table 4.9

Relationship between Membership and Parlicipation in the Tarbiyah Movement
and Biological Variable.
Significance level (correlation co-efficient). Pearson Correlation

** Correlation is significant at the (.01 level (2-tailed). a Listwise N=241

Looking at table 4.9, we can see that indicators of biological
notions correlate significantly and positively to membership or
participation in the Tarbiyah Movement. With regards to partici-
pation, it would appear that doing sport and sleeping duration
have the most significant positive correlation. In other words, the
more frequent a Muslim does sport, the more likely it is that he or
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she will participate in some Tarbiyah activities. Regarding sleep-
ing duration, data show that the more a Muslim gets a good night’s
sleep, the more likely it is that he or she will participate - as well
as become a member - in a Tarbiyah group such as LDK, KAMMI
or PKS. When the four biological points are considered as a whole,
it’s the correlation to Tarbiyah membership and participation is
significant. This means that this study verifies the hypothesis that
the healthier a Muslim is, the niore likely it is that he or she will participate
in the Tarbiyah Movement.

MEMBER | PARTICPT
BIOLOGICAL .232(*) 341(%%)

Table 4.10
Relationship between Biological index and Tarbiyah Membership and Participation

** Correlation is significanl at the 0.01 level (2-tailed).

Deeper Motivation

The second variable tested in this research is what Lofland calls
“deeper motivation.” The hypothesis to be tested is the more moti-
vated a Muslim is, the more likely it is that he or she will participate in the
Tarbiyah Movement. Indicators of deeper motivation used in this
work are onc’s attraction to the Tarbiyah Movement's goals and
programs, conviction that the Tarbiyah Movement can help to
implement Islamic values in society, personally experiencing injus-
tice at the hands of the government apparatus, having witnessed
social injustice particularly against close people and respected fig-
ures, and opinions on three points regarding the obligation to work
collectively in improving the umma, the fact that there is almost no
ideal [slamic organization that can develop the umma, and the pres-
ence of authoritarian governance.

Respondents” attraction to the Tarbiyah Movement's goals and
programs is measured on a five-point scale, from very attracted
to not attracted at all.®® Other indicators are similarly measured
on five-point scales respectively, such as very convinced to not
convinced at all (with regards to the belief that the Movement can
help institute Islamic values in society),* very frequent to never,
with regards to witnessing cases of injustice and mistreatment,
for example.”
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The variable of deeper motivation is further measured, also on
a five-point scale, of whether one agrees (from strongly agrees to
strongly disagrees) with the statements mentioned above.® In terms
of being attracted to the goals and programs of the Tarbiyah Move-
ment, the data shows that almost 40 % of the respondents report-
ed they were very attracted. The same proportion can also be seen
in the point of the conviction that the Tarbiyah Movement can
make the dream of implementing lslamic values come true.

Least Attracted

1%, Less Attracted
Very Attracted 2%

21%

Quite Attracted

17% No Opinion

59%

Graph 4.5
Attraction to the goals and programs of the Tarbivah Movement

Least Convinced

0% _Less Convinced
Very Convinced ; ik 5%

23%

Quite Convinced

No Opinion
15% b
57%
Tigure 4.6
Conviclion that the Tarbiyah Movement can help institute Islamic values in
Soclety

Regarding the experience of seeing or personally facing unjust
treatment from government officials, the survey shows that 90%
of the respondents said they saw such injustices on a frequent ba-
sis, while a considerably lower percentage of respondents — only
about a quarter — said that they themselves were treated unjustly
on a frequent basis. Almost 40% of respondents also said they
frequently saw relatives or close friends being treated unjustly,
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while around a third of respondents said that figures they respect
were the victims of injustice quite frequently.

Almost 80% of the respondents agree that the improvement of
the umma can only be achieved collectively (berjama’ah). Only 60%
however agreed that there are very few Islamic organizations that
can effectively struggle for the improvement of the umma. Lastly,

81 % feels that the current form of governance is authoritarian.

MEMBERSHIP PARTICIPATION

Attracted to the Tarbiyah Movement 618(%) GB3(*)
Convinced Tarbiyvah Movement can 617" 609
institute Islamic values
Injustices within Society A83 () 224(%)
Treated Unjustly A75(%%) 213(*)
Close People treated Unjustly A35(%) 248(%%)
Respected figures {reated Unjustly 1860 159(%)
Collective Improvement .296(*%) 285(%)
Ideal Tslamic Organization 058 003
Authoritarian governance -.043 - 181(**)
DEEPER MOTIVATION INDEX A4B6(*) A6

Table 4.11

Relationship between Deeper Maotivation Components and Tarbiyah Membership
and Participalion.

**+ Correlation is significant at the 0.01 level (2-tailed).
* Correlation is significant at the 0.05 level (2-tailed).

All information above is used to determine the correlation be-
tween motivational indicators and membership as well as partici-
pation in the Tarbiyah Movement. As can be seen from table 4.11,
there is significant relationship between components of deeper
motivation and membership and participation. Thus we can quite
confidently say that the more motivated a Muslim is, the more likely it
is that he or she will participate in the Tarbiyah Movemtent.

Self-Concept

Seclf-concept is believed to have a certain role in leading people
to participate in social movements like the Tarbiyah Movement.
In examining the hypothesis “The stronger Muslim's self-concept is,
the more likely it is that he or she will participate in the Tarbiyah Move-
ment’, self-concept is then translated into four items measured in
five-point scale, from very convinced to not convinced at all. The

Studia Istmmika, Vol 13, Na. 2, 2006



The Tarbiyalh Mevewment 07

four items arc: whether a Muslim is sure that he or she can influ-
ence other people; achieve their dreams or aspirations; improve
the surroundings; and improve the unumna.

607 # |nfluence

# Dreams
50 .
@ Surroundings

407 Umma
301

20

Figure 4.7
Indicators of Self- Concept (%)

1 = least sure 2 = not very sure
3 = no opinion 4 = quite sure 5 = very sure

Regarding the self-conviction that one is able to influence oth-
er people, almost 70% of the respondents said they were sure they
could influence others. When asked whether they were sure they
were able to achicve their dreams, a very si gnificant proportion,
in fact 90 %, reported they were confident they could do this.
Regarding the self-conviction that one was able improve their sur-
roundings, 64 % said they were convinced they were able to im-
prove their surroundings. With regards to respondents’ self-con-
cept and the question of the extent to which they were sure they
could improve the situation of the umma today, only about 40 %
said they were confident they could make a difference.

Through statistical analysis, we can conclude that there is a sig-
nificant correlation between self-concept and Tarbiyah member-
ship and participation. In other words, this study verifies the hy-
pothesis “The stronger a Muslim's self-concept is, the more likely it is
that he or she will participate in the Tarbiyah Movement’'.
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Tarbivah Tarbivah
Membership | Participation
Sure to Influence Other People 23104 3440
Sure to Achieve Dreams 076 6404
Sure to Improve the Surroundings A71(%) 364(™)
Sure to Improve the Umma B18(*) A97()
Self Concept 287(+%) A87(*)
Table 4.12
Relationship between Tarbivah Membership and Parlicipation with items of Self-

Concept

** Correlation is significant at the 0.01 level (2-tailed).
* Correlation 15 significant at the 0.05 level (2-tailed).

Belief

As mentioned earlier, different to John Lofland’s approach, this
study differentiates between the variables of belief and socializa-
tion. The belief variable is here defined in two ways, i.e. ritual
performance and opinion towards some religious issues. The hy-
pothesis to be tested here is the stronger a Muslim’s opinions on Is-
lamic doctrine is as well as his or her practice of Islamic rituals, the more
likely it is that he or she will participate in the Tarbiyah Movement.

In terms of evaluating ritual performance, respondents were
asked about their intensity in doing congregational or collective
prayers (shalat berjama‘ah), reciting the Qur’an, performing mid-
night prayers (fahajjud/giyamullail), and suggested (or non-obliga-
tory) prayer. Each of these items are measured on a five-point
scale, from never to very frequently.”

Suggested Prayer
Qiyamullal
Reciting the Qur'an i

Collective Prayer

0 20 40 60 B0 100

& Never B Sometimes © No Answer @ Quite Frequently & Very Frequently |

Graph 4.8
Intensity of Rituals (%)
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The survey data reveals that 62% of the respondents reported
they frequently perform collective prayers. Regarding the habit
of reciting the Qur’an, a similar pattern was found, with 66% re-
porting that they frequently recited the Qur'an. However with
regards to performing tahajjud (midnight prayer) and doing sug-
gested prayer, two rituals which are relatively challenging, the
figure drops to below 30%.

Tarbiyah Tarbiyah
Membership | Participation
Collective Prayer 357(*) A49(%)
Reciting the Qur'an 3660 399(*)
Performing Qiyamullail / o, "
Tahajjud BR603 LK
Suggesled Fasling 37B(M A04(*)
RITUAL INDEX 4600 838
Table 4.13

Relationship between ritual and participation in the Tarbiyah Movement.

** Correlation is significant at the (.01 level (2-tailed).

Table 4.13 above shows the relationship between ritual intensi-
ty and participation in the Tarbiyah Movement, and we can see,
then, that there is a significant correlation between rituals and
participation in the Tarbiyah Movement.

The second measure of one’s belief employed in this study is

his or her opinions about some Islamic issues.”
There are six items or statements used for belief measurement in
this research, that is: (1) Islam should be the state constitution, (2)
the seven words regarding the obligation to implement shari’a in
Indonesia in the Jakarta Charter should be accommodated in the
Constitution of 1945, (3) the government should enforce stoning
as punishment for those who commit adultery, (4) the govern-
ment should enforce hand amputation as punishment for thieves,
(5) inter-religious marriages should be banned in Indonesia, and
(6) one definition of jihad is physical war against the non-Muslims
who mistreat Muslims.

Survey data reveals that 53 % of the respondents reported they
agree or strongly agree with the idea of replacing the Pancasila
with Islam as the state principal. With almost the same propor-
tion, more than half said they agreed if the seven words of the
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Jakarta Charter were to be reintroduced to the 1945 Constitution.
With regards to stoning as the punishment for adultery, almost
60% of the respondents agreed that the punishment should be in-
troduced in Indonesia. For hand amputation for thieves, about
50% said they agreed. The highest level of support was found
regarding the issuc of banning inter-religious marriages, with more
than three-quarters (78 %) saying that they would support such a
move in Indonesia. Lastly, when asked about the extent to which
they agreed or disagreed with the definition of jihad as a physical
war against those who mistreat Muslims, 56 % agreed.

Tarbiyah Tarbiyah
Membership | Participation
Islam as the State Constitution 2370 149(%)
The Jakarta Charter 14901 069
Stoning, A38(%) 019
Hand Amputation 119 074
Inter-religious Marriage 225(*%) 149(%)
Definition of Jihad 2690 299(+%)
OPINION 2720 A81(*%)
Table 4.14

Relationship between Opinion towards Some Religious [ssucs and Participation in
the Tarbiyah Movement.

™ Correlation is significant at the 0.01 level (2-tailed}.
* Correlation is significant at the (.05 level (2-tailed).

When the ritual index and opinion index are combined to form
the belief variable index and its relationship with membership and
participation in the Tarbiyah Movement, we find that there is a
significant relationship (sce table 4.15), which verifies the hypoth-
esis that the stronger a Muslim'’s opinions on Islamic doctrine is as well
as his or her practice of Islamic rituals, the more likely it is that he or she
will participate in the Tarbiyah Movement.

Tarbiyvah Membership
AS0()

Tarbiyah Participation
Ada)

BELIEF

Table 4.15
Relationship between Belief and Participation in the Tarbiyah Movement

** Correlation is significant at the 0.01 level (2-lailed).
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Socialization

The indicators used to measure the correlation between social-
ization and Tarbiyah Movement membership and participation are
the following: preference to see that dakwah be carried out through
a political party,® family attention towards efforts to improve the
umma,™ the presence of more Islamic organizations in one’s area,”
and the involvement of one’s parents in the Tarbiyah Movement,
and the two largest Muslim organizations in Indonesia, NU and
Muhammadiyah.” The hypothesis to be tested is the more exposed a
Muslim is to the Tarbiyah Movement, the more likely it is that he or she
will participate in it.

The survey data show that when asked about whether or
not they agree that dakwah should also be organized through po-
litical party 58 % reported they agreed. It was further found that
there is positive, significant correlation between this variable and
participation in the Movement.

Very Concerne

' Quite Concerned |
No Answe
Less Concerne

Least Concerne

Graph 4.9
Family Attention towards the Umma Development (%)

1] 10 20 30 40 50 60
Graph 4.10

lslamic Movement Organizations in the Neighbourhood (%)

When asked about the presence of Islamic organizations in their
work or living area, 78% reported that there were many Islamic
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organizations around them. However, when this item is statisti-
cally correlated with participation in the Tarbiyah Movement, no
significant correlation was found. The same could be said for the
variable of family’s attention to the development of the umma.

Data about parents’ involvement in the Tarbiyah Movement, NU,
or Muhammadiyah, shows that only 6.6% of the respondents’ fa-
thers participate in the Tarbiyah Movement, 9.5 % in NU, and 8.7 %
in Muhammadiyah. For the case of mothers’ involvement, 5.8 %
reported their mothers get involved in the Tarbiyah Movement, 4.6
% in NU, and 5.4 % in Muhammadiyah. When these figures are
correlated with the variable of Tarbiyah participation, none of them
has a significant relationship.

Tarbiyah Tarbiyah
Membership | Participation

Dakwah through Political Party 382(*) AA6(*)

Family Attention to development of umma an2 3480
Islamic Organizations in the Neighbourhood 000 084
Father :Tarbiyah Movement 065 | 050
(INU -.085 -025
: Muhammadiyah -020 | 095
Mother : Tarbiyah Movement 067 | 038
TINU -053 | -.040
: Muhammadiyah 032 | 056

Table 4.16
Relationship with Components of Socialization Variable

** Correlation is significant at the 0.01 level (2-tailed).
* Correlation is significant at the 005 level (2-tailed).

When all items above are combined to show the socialization
variable, we find that there is a positive, significant correlation
between the socialization variable and Tarbiyah Movement mem-
bership and participation (see table 4.17).

Tarbiyah Membership Tarbiyah Participation
Concern 192() 341
Affiliation -6 (43
Sacialization 129(%) 275(%)

Table 4.17
Relationship between Tarbiyah Participation and Secialization

** Correlation is significant at the 0.01 Tevel (2-tailed).
* Correlation is significant at the 0.05 level (2-tailed).
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Active Seeking

In this study, the variable of active seeking, as described earli-
er in this writing, is measured through four indicators, that is, the
intensity of one's thinking about how to seek the most ideal ls-
lamic organization (measured by five-point scale, from very fre-
quently to never)™, the strong willingness to seek an ideal Tslamic
organization (measured by five-point scale, from very strong to
not strong at all)™, the intensity of one’s involvement in the sur-
rounding organizations, and one’s experience of moving from one
organization to another (respectively measured by also five-point
scale, from very few to very many).” The hypothesis to be tested
is the more active a Muslim seeks an ideal Islamic organization, the nore
likely it is that he or she will participate in the Tarbiyah Movement.

The data reveals that 30% of respondents frequently think about
ways to find an ideal organization. When asked about how will-
ing they are to seek an ideal Islamic organization, 40% expressed
willingness to seek an ideal Islamic organization. Regarding the
intensity of getting involved in local organizations, 41% said they
participated in many organizations around their home or work
place. Lastly, in terms of moving from one organization to anoth-
er, only 14 % said they had such experiences.

Very Many @

Quite Many B
Ho Answer m

Quite Few £

Very Few

Graph 4.11
Ixperience of Moving from Omne Organization to another

If all items regarding the active seeking variable are correlated with
Tarbiyah participation almost all of them correlate positively and sig-
nificantly, with the exception of the point of experience of moving among
organizations. When all components are added to constitute an index,
we find a number that shows a significant positive correlation between
active secking and Tarbiyah membership and participation, thus indi-
cating the hypothesis in this respect is true
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Items Tarbiyah Tarbiyah
Membership | Participation
Seeking Ideal Organization 164(%) A51(%)
Willing to Seek Ideal Organization 272(%) 258(**)
Get Involved in Surrounded Organization 2750} 287(*)
Experience of Moving 069 106
Active Seeking 2898(**) .304(*%)
lable 4.18

Relationship between Active Seeking and Tarbiyah Participation

** Correlation is significant at the (.01 level (2-lailed).
* Correlation is significant at the (.05 level (2-lailed),

Benefit Calculation/Rational Choice

By replicating Klandermans’ questionnaire, this study defines
rational choice as the unwillingness to participate in the Tarbiyah
Movement because one thinks the movement will be effective re-
gardless of the individual’s participation, the number of partici-
pants is sufficient, and that his or her non-participation will not
endanger the effectiveness of the movement. There are four items
formulated as indicators of rational choice in this work; (1) non-
participation will not matter (measured by preference, from strong-
ly agree to strongly disagree),” (2) one’s own participation is not
important (measured in the same way as the previous item)),” (3)
participants of the movement are many (measured from very few
to very many),”™ and (4) the conviction that the movement will be
effective.” The hypothesis to be tested is the more rational a Muslim
is when dealing with the Tarbiyah Movement, the more unlikely it is that
he or she will participate in it.

Survey data reveals that when asked whether non-participa-
tion matters, only 21 % agreed compared to 61% who disagreed
with the statemenlt. Next, regarding the notion of the importance
of participation in activities to rehabilitate society, as logically can
be predicted, almost 90 % said they agreed. Only 2 out of 245
respondents disagreed. Furthermore, when asked how many pco-
ple would join in social development activities, 60 % believed that
support would be strong, compared to 35 % who thought the op-
posite. Lastly, regarding their opinion on the effectiveness of the
movement, 71 % reported they were sure that the movement would
be effective.
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Statistical analysis of the correlations between the items above
and Tarbiyah Movement membership and participation shows that
three items have a significant but negative correlation, and one
item does not have a significant relationship at all. When all of
these items are added to construct the rational choice index, there
is significant but negative correlation between this and Tarbiyah
Movement membership, while with the Tarbiyah Participation,
there is no significant correlation. This leads us to conclude that
the hypothesis is not correct; the fact is rather that the more ratio-
nal a Muslim is, the more likely it is that he or she will become a
member of Tarbiyah groups like LDK, KAMMI, or PKS.

TLarbiyah Tarbiyah
Items Membership Participation
Non-participation Does Not Matter - 27704 ~2370%)
Participation is Important 31204 274
Many People Participate = 1411 =041
Mowvement will Be Lifective 2950 324(%%)
RATIONAL CHOICE -.145(*) ! -.064

Table 4.19
Kelationship between Rational Choice and 'Tarbiyah Participation

** Correlation is significant at the (.01 level (2-tailed).
* Correlation is significant at the (.05 lovel (2-tailed).
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Graph 4.12
The Biggest Sacrifices in Joining the Tarbiyah Movement (%)
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It is worth noting other data from the survey concerning this
theory of benefit calculation, that time is presumably the biggest
sacrifice by those joining the Tarbiyah Movement. It is interesting
to note also that not all respondents joining the Tarbiyah Move-
ment reported that Allah’s reward is the ultimate goal of their
participation in this dakwah organization. Only 76 % said so, while
12 % said they participated in it because they wanted to seek Is-
lamic knowledge, and the same proportion wanted to have an
Islamic friendship environment.

Experimentation

In this study, the variable of experimentation is measured by
five items: (1) the agreement with the goals and concepts of the
Tarbiyah Movement;* (2) the advantages of being involved in the
Tarbiyah Movement;® (3) the intensity of practicing “doctrines”
of the Tarbiyah Movement,® (4) the intensity of evaluating the
Tarbiyah programs;* and (5) One’s opinion of the Tarbiyah Move-
ment.” The hypothesis is that the more experimental a Muslim is in
viewing the Tarbiyah Movement, the more likely it is that he or she will
participate in the movement,

Survey data reveals that of those asked whether or not they
agree with the Tarbiyah agenda, 39% said that they agreed. In
fact, only one respondent disagreed, while the proportion of those
who did not answer this question was quite high (60 %) due to the
fact that this question - along with the others in this section - was
only presented to members or participants in the Tarbiyah Move-
ment. When asked about the advantages of joining the Tarbiyah
Movement, 38% said that there were many advantages in getting
involved in the Tarbiyah Movement compared to only 2.5 % (6
respondents) who reported that there were few advantages in
joining the Tarbiyah Movement.

The findings of this section could be summarized as follows:

* 32% of respondents reported that they put Tarbiyah ideas into
practice, compared to 8% who practiced them very little.

= Only 24.5 % of the respondents said they frequently evaluated
the Tarbiyah agenda compared to 16 % who only sometimes or
never evaluated the agenda.

= With regards to respondents’ views on the Movement, 30%
showed a positive view of the Tarbiyah Movement rating it as
being better than others while only one respondent said that
the Tarbiyah Movement was worse than others.
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With respect to the relationship between the items of the ex-
perimentation variable and Tarbiyah participation, statistical anal-
ysis shows that there is a very significant and positive correlation
between the variables and the participation in the movement. This
would seem to indicate that the hypothesis is true.

70 60.6
60
501
401
301
207
101

0k

Strongly Agree Mo Opinion  Disagree
Agree

Graph 4.13
Overall view of the Tarbivah Agenda

Tarbiyah Tarbivah
Membership  Participation
Agree with the Tarbiyah Agenda 6700 L633(*)
Cetting the Tarbiyah Advantage B42(7%) B62()
Practicing the Tarbiyah Ideas B08(*) B3IT{H)
Evaluating the Tarbiyah Agenda 259(**) AB6(™)
Comparing the Tarbiyah Movement B57(**) H42(*)
Table 4.20

Relationship between Experimentation Variable and Tarbiyah Participation
P P ¥ P

** Correlation is significant at the 0.01 level (2-tailed).

Macro-structure

When elaborating on points about macro-structure as a vari-
able that may make people participate in social movement organi-
zations, John Lafland dedicates a considerable part of his book to
explaining the wide coverage of the macro-structure. But for this
work, I simply use six items as indicators of this variable: (1) so-
cial discrepancy between the rich and the poor by asking people’s
opinion whether or not they agree with the assumption;* (2) peo-
ple’s opinion about the freedom to vote in a national election;* (3)
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people’s opinion about free competition;” (4) people’s opinion about
freedom lo join certain organizations;® (5) personal spending per
month, measured from less than Rp 200 thousand to more than
two million or uncertain spending;™ and (6) people’s living in a
village, small town, or big city.* The hypothesis to be tested is the
more complex a macro-structure a Muslim experiences, the more likely it
is that he or she will participate in the Tarbiyah Movement.

Rescarch from the field showed that regarding the point of
whether or not people the rich are getting richer while the poor
are gelting poorer, 82 % agreed with this notion. However, when
this is correlated with parlicipation in the Tarbiyah Movement,
there is not significant correlation. Next, responding to the ques-
tion of whether or not people are free to vote in the national elec-
tion, almost 94 % believed that people were free to vote. Yet again,
there is no significant correlation between this situation and par-
ticipation in the Tarbiyah Movement.

In terms of competition, 69 % reported they felt it was quite
free. This item also has no significant corrclation with joining the
Tarbiyah Movement. Furthermore, when asked about the pres-
ence of freedom to get involved in any organization, almost 93 %
felt that people were indeed free to choose. Interestingly, this point
alone has a significant correlation with both Tarbiyah member-
ship and Tarbiyah participation. The point of monthly spending
reveals that there is a positive and significant correlation with
participation in the Tarbiyah Movement. In other words, the higher
one’s spending, the more likely it is that he or she will participate
in the Tarbiyah Movement. The two higher spending categories
are those who spend between Rp two hundred thousand and four
hungred thousand (25.7 %) and those spending between Rp four
hundred thousand and Rp 600 thousand (20.7 %). But such signif-
icant correlation is not found in the item of one’s living arca. 58.8
% of the respondents live in big city, 28.2 % live in small town,
and 14.9 % live in village.

Having seen the data and statistical analysis provided here,
the conclusion is then that the hypothesis stating that the more com-
plex a macro-structure a Muslim experiences, the more likely it is that he
or she will participate in the Tarbiyah Movement is nol true. That is to
say, there is no significant correlation, in general, between macro-
structure and participation or membership in the Tarbiyah Move-
ment.
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Graph 4.14
Living in Village, Small Town, or Big City

Tarbiyvah Tarbivah
Membership Participalion
The Rich and the Poor 193 070
Freedom in Elections M4 Q64
Freedom in competition -0 038
Freedom of (Organization 8407 166(*)
Monthly Spending 346077 624(*)
Place of origin 026 037
Table 4.21

Relationship between Tarbivah Participation and Macro-Structure Items

** Correlation is significant at the 0.01 level (2-tailed).
* Correlation is significant at the 0.05 level (2-tailed).

Organizational Membership

Those who are organizationally active are more likely to re-
gard activism as potentially effective and therefore worth partici-
pating in. Furthermore, participating in organizations increases a
person’s chances of learning about movement activity. These two
sentences are of Lofland’s quotation from McAdam, McCarthy,
and Zald's investigation of social movement phenomena. In this
work, the variable of organizational membership is indicated by:
(1) participation, measured by a three-point scale, (yves, no, no
answer),” (2) participation in popular Islamic organizations i.e. NU,
(3) Muhammadiyah, (4) PII, (5) HMI, (6) PMII, (7) IMM, where
involvement in each of these organizations is mecasured by five-
point scale from committee to neither member nor sympathizer,”
and (8) advantages learned from participation in a previously joined
organization, measured by five-point scale, from very much to
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very little.® The hypothesis to be tested is the more a Muslim joins
Islamic organizations, the more likely it is that he or she will participate in
the Tarbiyah Movement.

Mo, 53

No Answer,
12

Graph 4.15
Involvement in Other Organizations (%}

As can be seen from the graph above, 35% of the respondents
reported that they got involved in other organizations while 53%
did not. This variable has a significant, positive correlation with
Tarbiyah Movement membership and participation. Furthermore,
the data shows that, on average, relatively few people become
members or committee members in some of the most popular Is-
lamic organizations. Only 2.5% of the respondents were members
or committee members of NU, 3.3 % of Muhammadiyah, 1.6 % of
PIL, 3.3 of HMI %, 1.2 % Of PMIL, and 3.7 % of IMM. Next, when
all of these items are correlated with Tarbiyah participation, only
the cases of HMIL, PMII and IMM membership show that there is a
significant, positive correlation with membership in Tarbiyah
Movement organizations. However, there is not a significant cor-
relation between those items and participation in the Tarbiyah
Movement.

The absence of significant correlation also occurs in the last item
of the variable of organizational membership, that is, the question
of how much one learns from participation in organizations. Only
14.5% of respondents reported that they learned much from their
participation in those organizations. From this small figure, it is
cvident that there is not a significant correlation between this and
both participation and membership in the Tarbiyah Movement.
By and large, regarding the variable of organizational member-
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ship, the hypothesis is not necessarily true. In other words, the
experience of being a member or participant in other organiza-
tions does not correlate with one’s involvement in the Tarbiyah
Movement.

Tarbiyah Tarbiyah !
Membership | Participation
Invelvement in other Organizations 129¢%) 127(4)
NU =050 024
Muhammadiyah 003 076
PII - 115 -.028
HMT -177(*) 045
PMIL -.149(%) =070
MM =178(*) -.069
Learning about Organization 079 | 107
Table 4.22
Correlation between Organizational Membership and Tarbiyah Membership and
Participalion

" Correlalion is significant at the 0.01 level (2-tailed).
* Correlation is significant at the 0.05 level (2-tailed).

Prior Contact
Quoting Snow, Zurcher, and Ekland-Olson, in regards to the
variable of prior contact, Lofland writes:

Those outsiders who are linked o one or more movement members through pre-
existing extra movement networks will have a greater probability of being con-
tacted and recruited into that particular movement than will those individuals
who are outside the members’ extra movement networks.

For this study, the variable is measured by: (1) the fact of wheth-
er or not one has experience of being contacted by someone to
join the Tarbiyah Movement, measured on a three-point scale, yes,
no, or no answer,* and (2) the frequency of being contacted, mea-
sured on a five-point scale, from never to very frequently.” In
addition, this study looks as the people who most commonly con-
tact the candidate of the Tarbiyah Movement, namely from fami-
ly, school mates, friends living around one’s home, lecturers, and
others. The hypothesis to be tested is the more one has the opportuni-
ty to be contacted, the more likely he or she will participate in the Tarbiyah
Movement.
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Data gathered shows that 29% of the respondents reported that
they previously been contacted to participate in the Tarbiyah
Movement. This item, when being correlated with Tarbivah par-
ticipation, has very significant, positive correlation. Further-
more, when asked about the frequency of being contacted to join
the Tarbiyah Movement, 19% said that they were quite or very
frequently contacted to join the movement. This item similarly has
a very significant, positive correlation. It is important to note that
the most frequent figure to contact those who then became activ-
ists of the Tarbiyah Movement are school mates (22.4 %). This
finding confirms the widely held belief that the Tarbiyah Move-
ment spreads from schools and campuses. The second most likely
people to invite others to join the Tarbiyah Movement is family,
although this figure is much lower at 3.7%. Statistical analysis shows
that the hypothesis is true; that is, the more one has the opportunity to
be contacted, the more likely it is that he or she will participate in the
Tarbiyah Movement.

MNo MNo Answer Yas

CGraph 4.16
I'hose who have proviously been contacted to join the Tarbiyah Movement

Tarbivah Tarbivah
Membership Participation
Previously Centacted to Join the Tarbiyah Movement A11(™) 522(%%)
Frequency of Being Contacted 268(*%) 2530
Table 4.23
Relationship between Prior Contact Variable and Participation in the Tarbivah
Movement

** Correlation is significant at the (.01 level (2-tailed).
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Suddenly Imposed Grievances

As discussed earlier, this variable is measured using just two
items, that is, whether or not one knows about the May 1998 ri-
ots,% and the extent to which the riots were seen as a terrible
event, measured on a five-point scale, from extremely terrible to
not terrible at all.” The hypothesis to be tested is the more a Muslim
has an extrente feeling to a highly publicized, unexpected event like the
riots of May 1998, the more likely it is that he or she will participate in the
Tarbiyah Movement.

The data shows that 96 % of the respondent recognized the
tragedy of May 1998 and that there are 85 % who said that they
thought the tragedy of May 1998 was terrible. However, this does
not necessarily mean that there is a significant, positive correla-
tion between these items and participation in the Tarbiyah Move-
ment. Testing this variable in this case study was not carried out
in full since the items used are just too simple to evaluate a theory
of suddenly imposed grievances.

Very Terrible
Quite Terrible
No Answer

Not Very Terrible

Mot Terrible at All -;'

60

Graph 4.17
People’s View on the Tragedy of 1998

Tarbivah |  Tarbivah
Membership Participation
May 1998 Riot 057 80
How Terrible is the Riot 012 -.049
Table 4.24

Relationship between Suddenly Imposed Grievance and the Tarbiyah Movement

+ Correlation is significant at the 0.01 level (2-tailed).
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Situational Stress

Theory of situational stress emphasizes that those having pri-
vate strains, like marital problems, the loss of a family member,
pressures of higher education, are more likely to join a social move-
ment. Among the many indicators that can be used to measure
situational stress, | here employ three of them: (1) marital strains;*
(2) work place stress or stress at place where one studies such as
school or campus; (3) stress resulting from the loss of a family
member. The hypothesis to be tested is the more frequent a Muslim
experiences situational stress, the more likely it is that he or she will par-
ticipate in the Tarbiyah Movement

Very Freguent|

Quite Frequently [

0 5 10 15 20 25 30 35 40
B @ Marital Strain B Job Strain B Loss of a Family Member

Craph 4.18
Items of Situational Stress Variable

Tarbivah Tarbiyah
Membership | Participation
Marital Strains -079 16704
Workplace Stress -.048 -161(%)
Stress resulting from the Loss of a Family Member -163(%) S04

Table 4.25
Relationship between ltems of Situational Stress Variable and Participation in the
Tarbiyvah Movement

** Correlation is significant at the 0.01 level (2-tailed).
* Correlation is significant at the 0.03 level (2-tailed).

As can be seen from the graph, only 28% of the respondents
experienced stress from marital problems on a frequent basis. 47%
however reported that they suffered workplace stress frequently.
There were 31% of the respondents who said they experience stress
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as a result of the loss of a family member compared to 66 % who
claimed that they did not suffer from such stress.

When put to statistical analysis, all of these items have a signif-
icant, yet negative correlation with membership and participation
in the Tarbiyah Movement. Furthermore, when all items are com-
bined to construct an index for the variable of situational stress
and then the index is correlated with participation in the Move-
ment, we can see that there is a significant, negative relationship
between this and both Tarbiyah membership as well as Tarbiyah
participation. In general, we can conclude that contrary to the
hypothesis, the less a Muslim experiences situational stress, the more
likely that he or she will participate in the Tarbiyah Movement,

Tarbiyah Tarbiyah
Membership Participation
INDEX QF SITUATIONAL STRESS - 128(%) -.189(*%)

Table 4.26
Relationship between the Variable of Situational Stress (stress)
** Correlation is significant at the 0.01 level (2-tailed).
* Correlation is significant at the 0.05 level (2-tailed).

Biographical Availability

Some sociologists may call this variable “structural availabili-
ty,” “biographical availability” or “differential availability” which
means biographical circumstances of a person’s lifc that may serve
to encourage or discourage participation. Here, I employ five in-
dications to apply the theory to the case of the Tarbiyah Move-
ment, that is (1) marriage;” (2) number of dependents; (3) job;'®
(4) total work hours in a week;"™ (5) monthly income, measured
on a 12-point scale, from less than Rp 200 thousand to more than 2
million.'® The hypothesis to be tested is the more biographically available
a Muslim is, the more likely it is that he or she will participate in the
Tarbiyah Movement.

Data from the field shows that 15% of the respondents are
married. In terms of dependents, 12% have 5 or more dependents,
while 2% have 3-4 people. In fact, since most respondents are stu-
dents, it is understandable that only a small proportion of the re-
spondents are married. Regarding job or workplace, 24.5 %
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worked while 71.8 % did not. When asked about personal income,
13.3 % have a monthly salary of more than Rp 2 million, while
3.3% make less than Rp 200 thousand per month. Those with a
salary of more than Rp 2 million are the DPP PKS senior activists.

Yes
24% No

2%

No Answer

4%

Graph 4.19
Do vou work (%)

Tarbivah Membership Tarbiyah Participation
Married ALG(™) . 678(*)
Number of Dependents A11() e ]
Employed? 3870 574()
Hours worked per day? 194 ST
Monthly Income 117 62107

Table 427
Relationship between Ttems of Biographical Availability variable with participa-
tion in the Tarbiyah Movement

¥ Correlation is significant at the 0.01 level (2-tailed).

The table above shows that there are very significant, positive
relationships between items of biographical availability variable
and both Tarbivah membership and Tarbiyah participation. This
means that the hypothesis proposed is true. That is, the more bio-
graphically available a Muslim is, the more Iikely it is that he or she will
participate in the Tarbiyah Movement.

Affective Bond

The last variable this study explores is whether or not the vari-
able of affective bond can be applied in the case of the Tarbiyah
Movement. John Lofland writes, the more intensive the interac-
tion, the more likely are positive affective bonds and, therefore,
the more likely it is for someone to join. Furthermore, by quoting
Snow and Machalek, Lofland explains that a positive interperson-
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al tie to one or more group members can function as an informa-
tion bridge, increase the credibility of appeals, and intensify the
pressure to accept these appeals and corresponding practices.
This variable is measured by: (1) the number of Tarbiyah

activists one recognizes;'" (2) one’s evaluation of the attitudes and
characteristics of the Tarbiyah activists particularly pertaining to
their piety and commitment to performing rituals, Islamic attitudes,
Islamic morality (akhlag), care, honesty, discipline, and bravery;™
(3) intensity of personal interaction,'™ (4) quality of interaction;™”
(5) quality of morc personal interaction like the possibility to ask
for help from Tarbiyah activists;'" and (6) responses from Tar-
bivah activists when being asked for help."™

The hypothesis to be tested is the better the quality of the relation-
ship a Muslim has with a participant of the Tarbiyah Movement, the more
likely it is that he or she will participate in the movement.

50
45
40
35|
30
25
20 |
15
101

None MNo 1-4 5-10 More
Answer persons persons than 10
Persons

Graph 4.20
Number of the Tarbivah Activists Known (%)
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Graph 4.21
Views towards the Tarbivah Activists
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Tarbivah Tarbiyah
Itemns Membership | Participation
Tarbiyah Activists Known A7y AZ&(M)
Seems Pious L348(*) 3010
Seems Commilted 31109 | 284
Seems Nice 384(%) | .325(%)
Seems Caring 245(*%) B23(M)
Seems Honest A405{**) B72()
Seems Disciplined 293(*) 2870
Seems Brave 219(*) 320(%)
Intensity of Interaction with Tarbivah Activists 46104 521(*%)
Quality of Interaction with Tarbiyah Activists 44004 493(%)
Warm Interaction with Tarbiyah Activists Add A7)
Sharing Financial Problems 123 054
Financial Assistance .252("™) 399(*)
Sharing Study Strains 2020 125
Assistance in Study Strains 145(%) 1600
Sharing Family Problems 45 11
Assistance with Family Problems 2040 1358(%)
Table 4.28
Relationship between ltems of Affective Bond and Participation in the Tarbiyah
Mowvement

** Correlation is significant at the 0.01 level (2-tailed),
* Correlalion is significant at the 0.05 level (2-tailed).

As can be seen from graph 4.20, almost 50 % of the respondents
know more than 10 Tarbiyah activists. Next, those who know be-
tween 1 and 10 Tarbiyah activists totals accounts for 24% of those
surveyed, which indicates significant socialization of the Tarbiyah
activists within society. When this socialization is correlated with
participation in the Tarbiyah Movement, we find a very signifi-
cant, positive correlation. Furthermore, when asked about their
views towards Tarbiyah activists in terms of their personal quali-
ties, positive responses were received from more than 50% of re-
spondents for almost all of the character qualities, and in some
cases even reached almost 70%. If all of this social evaluation to-
wards the characteristics of the Tarbiyah activists are correlated
to participation in the Tarbiyah Movement, we see again a very
significant, positive correlation indicating that as people’s views
of Tarbiyah activists becomes more positive, the more likely it is
that they will join it.
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Furthermore, in terms of the intensity of interaction, data shows
that more than 50% of the respondents have frequent interaction
with Tarbiyah activists. A higher proportion is found when ask-
ing the quality of the interaction where almost 70% reported good
interaction. As far as the statistical analysis is concerned, all of
these items have very significant, positive correlations with par-
ticipation in the Tarbiyah movement, thus indicating that the
relevant hypothesis is indeed correct.

The Strongest Variable to
Tarbiyah Membership and Participation

As mentioned earlier, there are many variables that contribute
to one’s being a member of the Tarbiyah Movement or participat-
ing in it. The variables which have the most significant and posi-
tive correlations with both Tarbiyah membership as well as par-
ticipation are biological variables, deeper motivation, self-concept,
biographical availability and affective bonds. The question is,
“Which variable is strongest?”

To provide answers for such a question, multivariate analysis is
used, resulting in a conclusion that in terms of being a'l arbiyah mem-
ber, the variable of experimentation (see table 4.26) is the most dom-
inant. In this study, the variable of experimentation is measured by
five items: (1) the agreement with the goals and concepts of the Tar-
biyah Movement, (2) the advantages got from involvement in the
Tarbiyah Movement, (3) the intensity of practicing “doctrines” of the
Tarbiyah Movement, (4) the intensity of evaluating the Tarbiyah pro-
grams, and (5) the way one views the Tarbiyah Movement. As has
been elaborated on, when put in correlation analysis, it is found that
there is a very significant, positive corrclation between this variable
and Tarbiyah membership. The hypothesis verified is the more experi-
mental a Muslim is when dealing with the Tarbiyah Movement, the more
likely it is that he or she will participate in it,

Furthermore, when seen from another perspective, that is one’s
UIN or non-UIN higher educational background and its influence
on his or her willingness to be a member of the Tarbiyah Move-
ment, it is also evident that this variable has a dominant and inde-
pendent effect. As was discussed in the previous part, the fact
that one prefers not to choose a UIN higher education means that
he or she has more potential to become a member of such Tar-
biyah organizations as LDK, KAMMI or PKS. Compared with oth-
er variables of social movement motivation as well as personal
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background (gender, ethnicity, age, etc), this variable has the most
dominant influence.

Regarding the most dominant variable in attracting people to
participate in the Tarbiyah agenda and activities, multivariate anal-
ysis shows that four variables of Lofland’s has the most dominant
and independent impact, namely variables of self-concept, social-
ization, experimentation, and suddenly imposed grievances. In this
research, self-concept is translated into four items namely: wheth-
er a one is sure that he or she can influence other people, achieves
dreams, improves one’s surroundings, and whether he or she is
sure that he or she can improve the umma. In this case, analysis
shows that there is very significant and positive correlation be-
tween the strength of one’s self concept and his or her willingness
to participate in Tarbiyah activities; the stronger the self-concept
is, the greater the willingness to participate.

1 [Constant) -2.188 0.936 -2.339 | 0.021
2 | Biological 0.074 0.096 _0.047 0772 | 0441
3 | Deeper Motivation 0.105 0.124 0.062 | 0851 | 0.39 |
4 | Self-Concept 0.1 0.080 -0.089 -1.260 0.210
_ 5 | Belief 0171 0.093 0137 | 1835 (.068
3 Socialization (1000 0.184 0.000 0.998 (1002
|7 | Active Seeking 0.071 0.081 0.065 (1.878 (1381
B Ratiomal Choice (1748 0.099 | -0.093 -1.490 0.138
9 | Experimentation 0.741** 0,150 0417 4933 0.000
10 Macro Structure 0.091 0.096 (LOBE 0.950 0,343 |
Organizational |
11 | Membership -0.128 0110 -0.075 -1.160 0.248
12 | Priar Contact 0224 0.126 0117 | 1779 0.077
13 | Situational Stress -0.018 0,053 -0.021 -0.340 0.735
14 | Affective Bond 0.000 0.167 0000 | 0000 1.000
Suddenly Impased
| 15 | Grievances 0.071 0.063 [0.068 1.122 0.263
16 | Gender {male) 0.066 0107 | 0.038 0.617 (1538
| 17 | Ethnic (Javanese] -0.126 0104 -0.072 -1.211 0.228
18 | Age 0.013 0.080 0.013 0,161 0572
Origin (village, small
19 | town, big city) -0.045 0.077 (1038 -0.580 0.563 |
20 Marital Status 0.428 0.356 0.072 1.202 0231
21 Ermployment -0.043 (1.081 -0.034 -0.5334 0.594 I
| Educational
| 22 Background -0.020 0163 -0,009 0120 0.903
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21 Emplovment | -0.043 0.081 -0.034 -1.534 0,504
| Educational
22 | Background D020 0.163 -0.009 1120 | 0.905
23 | Field of Study 0.099 0,131 (L.058 0.757 0430
24 | LIN Background 03480 | 0.149 -0,191 -2.330 0.021
25 | R5quare (1473 |
26 | N 159 | |
Tahle 4.29

Multivariale Analysis for Tarbivah Membership

Dependent Variable: Tarbivah Membership
# Correlation is significant at the 0.01 lewel (2-tailed).
* Correlation is significant at the 0.05 level (2-lailed).

The second variable that also plays the most dominant and in-
dependent influence in attracting people to participate in the Tar-
biyah agenda is the variable of socialization. In this study, the
indicators used to measure the variable of socialization are the
following: preference to see that dakwah be carried out through a
political party, family attention towards efforts to improve the
umima, the presence of more Islamic movement organizations in
one’s arca, and the involvement of one’s parents in the Tarbiyah
Movement and the other two largest Muslim organizations in In-
donesia, NU and Muhammadiyah. It is proven here that the more
exposed one is to certain Islamic movements or organizations, the
more likely it is that he or she will participate in the Tarbiyah
Movement.

Like the case of Tarbiyah membership, the variable of experi-
mentation is the third variable that has the most dominant and
independent role in attracting people to participate in the Tar-
biyah activities. The last variable that results in the most domi-
nant and independent impact in making people participate in the
Tarbiyah Movement is Suddenly Imposed Grievances. To mea-
sure this variable, this research employs only one indicator that is
the feeling one has when thinking about the massive riots that
occurred in May 1998. Interestingly, when put in correlation anal-
ysis, this variable of suddenly imposed grievances does not have
a significant correlation with both Tarbiyah membership and Tar-
biyah participation. Yet when put in multivariate analysis to find
the strongest and most independent variable that make people
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participate in Tarbiyah activities, this variable is among those that
has such a quality.

In addition to the four Lofland’s variables, gender is the other
point that produces the most dominant and independent effect in
attracting people to participate in the Tarbiyah movement. Through
correlation analysis we can see that men have much more poten-
tial to participate in Tarbiyah activities compared to women. In
other words, there is a very significant and positive correlation
between being male and participation in this Tslamic movement.
Regarding the most dominant points that attract people to the
Tarbivah Movement, this variable again is among the strongest
and most independent.

(Constant) 0.209 1.347 0.602 0.548
2 Bil}|DgiCa] 0.038 0.036 0.063 1.067 (.287
3 Deeper Motivation 0.039 [1.046 (0.061 {.851 0.396
4 Self-Concept 0.059* 0.030 0.137 1.981 0.049
5 Belief 0.058 0.034 | 124 1.685 (L0494
6 Socialization | 0161 0.068 | 0.153 2.365 (1014
7 Active Seeking 0.004 0.030 0.011 (1.145 (1.843
Rational Chaice -0.003 0.037 0006 | 090 | 0928
5 Experimentation 0.327** 0.055 0.488 5.896 0.000
10 | Macro Structure -1.046 (L0306 -0.077 -1.281 0,202
Organizational
11 Membership 0.014 0.041 0.021 (.333 0.739
12 Prior Contact 0.037 0.047 .051 [].?9:5__" (1,429
13 | Situational Stress 0.011 0.020 .034 (1.549 | 0.584
14 | Affective Bond -0.107 1.062 -0.135 -1.731 0.085
Suddenly Imposed
15 | Grievances 0.057% 0.023 1.145 2,424 0.016
16 | Gender {male) 0.108* (1.040) ().']M(aﬁ 2720 0.007
17 | Ethnic {Javanese) -0.011 0.039 -7 -(1.254 0.76%
18 | Age 0.036 (1.029 0100 1.223 0.223
Qrigin (village, small
19 | town, big city) 0011 0028 0.025 0,395 0.694
20 | Marital Status | 0082 | 0.132 -0.037 -0.621 3.535
21 | Emplovment -9 0.030 | -0.039 -0.627 0.532
Educational
22 | Background -(1.009 0.060 -0.012 -(0.157 (LH7S
23 Field of Study -0.003 0.048 -0.004 -(.060 (1.952
24 | UIN Background -0.0435 0.055 -0.066 -0.820 0414
25 | R5quare 0492
20 | & o 189
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Table 4.30
Multivariale Analysis for Tarbiyah Participant

Dependent Variable: Tarbiyah Participation
** Correlalion is significant at the 0.01 level (2-tailed).
* Correlation is significant at the 0.05 level (2-tailed).

Seen from this analysis, it is important to understand, that the
case of the Tarbiyah movement in Indonesia (represented by sam-
ple of this rescarch) verifies the popular theory of resource mobi-
lization. In fact, the role of networks, leadership, and socializa-
tion for example, provides more room for many to select the ex-
isting social movement organizations and participate in them. Tak-
ing again the case of variable of experimentation for example, which
here has a very strong and independent influence in leading peo-
ple to become members of the Tarbiyah movement and partici-
pate in it, we can see how people need to first enter the system of
the movement and interact with its members in order that he or
she then can consider whether or not he or she will continue to
get involved.

CONCLUSION

This study has tried to explore fifteen variables listed by John
Lofland theoretically assumed to make people participate in social
movements where the Tarbiyah Movement in Indonesia is taken
for this work as the case study.

Regarding some assumptions about participation in the Tar-
biyah Movement held by observers saying that participation has
certain correlations with educational background, this study
proves that some assumptions actually have empirical basis but
some do not. For the case of UIN vis-a-vis Ul and UNJ], it has been
proven that the assumption is valid; that is, the more one prefers
to study at UIN, the more unlikely it is that he or she will partici-
pate in the Tarbiyah Movement. In other words, there is a nega-
tive correlation between one being an UIN student and participa-
tion in the Tarbiyah Movement. Second, in terms of senior high
school background, this research proves that the more someone
prefers to study at an SMA, the more likely it is that he or she will
be a member of the a Tarbiyah institution. But this likelihood does
not occur in terms of Tarbiyah participation. There is no relation
between the fact that someonc has an SMA background and his or
her participation in activities organized under the Tarbiyah move-
ment banner.
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Another assumption on Tarbiyah participation that has been
explored empirically in this study is the notion of one’s ficld of
study influencing one’s joining the movement. It is here proven
that there is no correlation between the variables. This means that
one cannot say that a student of the faculty of engineering at Ll or
UNT, for example, might be more likely to become a Tarbiyah ac-
tivist than those from the faculty of social and political sciences,
for example.

1 UIN/Noen-UIN =
7 SMA S Non-ShMA L
3 Exact/MNon-Fxact {
4 Biological ++
5 [Deeper Motivalion ++
6 Self-Concept F+
7 Beliof ++
8 |Socialization +
9 Active Seeking bt
10 |Benefit Calculation =
11 |[Experimentation —+
12 IMacro Slructure 0
13 |Organizational Membership 0
14 |Prior Contact ++
15 |Suddenly Imposed Grievances 1]
16 |Situational Slress -
17 |Biographical Availability | 4+
18 |Affective Bonds ++
Table 3.1

Swmmary of the relationship of the variables in social movement participation for
the case of the Tarbiyah Movement. 0 = the relationship is not significant;

+ = the relationship is positive and significant, but not very significant,
++ = lhe relationship is positive and very significant,
- = the relationship is significant but negative

In applying social movement theories compiled by John Lofland
in his book Socigl Movement Organizations, this study has proven
that participation in the Tarbiyah Movement is not the result of a
single factor; a lot of factors play a significant role in making pco-
ple participate in the Tarbiyah Movement. That is, this study has
shown that variables of biological, deeper motivation, self-con-
cept, belief, socialization, active seeking, experimentation, prior
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contact, biographical availability, and affective bonds do work
together in making people join the Tarbiyah Movement. They all
have a significant, positive correlation with the Tarbiyah Move-
ment. On the other hand, variables of benefit calculation and situ-
ational stress have a significant but negative correlation. Next,
variables of macro-structure, organizational membership, and sud-
denly imposed grievances, have no significant correlations with
the participation in the Tarbiyah Movement. This indicates that
relative deprivation theory or strained condition theory is proven
invalid. In resource mobilization theory, participation in the Tar-
biyah Movement is not the result of stressful situations, but rather
due to values, mobilization of leadership, networks, and optimism
that participation will achieve the movement’s goal.

Furthermore, when many may question the strongest variable
among those that pushes people to be member or to participate in
this Islamic movement, multivariate analysis shows that in terms
of being a Tarbiyah member, only one of Lofland’s variable plays
a dominant and independent impact in making people become
member of the Tarbiyah Movement, that is, the variable of exper-
imentation. Regarding the most dominant variable in attracting
people to participate in the Tarbiyah activities, mullivariate analy-
sis shows that four variables of Lofland’s has the most dominant
and independent impact, namely variables of self-concept, social-
ization, experimentation, and suddenly imposed grievances.

More scholarly works concerning many other Islamic social
movement organizations in Indonesia like HTI, Jama’ah Tabligh,
FPI, and others, are needed to provide us with a better under-
standing of this contemporary phenomenon of Islamic social move-
ments.
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1

Some of these include studies by Ali Said Damanik and Aay Muhamad Furkon. Ali
Said Damanik studies the emergence and development of the Tarbiyah Movement
and its transformation inte a political party. Said explains how dakwah activists in
campuses who had begun to gather under the banner of the Tarbiyah Movement
since the early 1980s were able to get past difficult social and political challenges
under the New Order regime while spreading and Leaching Tslamic doctrines and
principles to young educated Muslims, Ali Said draws on theories of social break-
down, resource mobilization, rational choice, amongst others to analyze the phe-
nomenon of the Tarbiyah movement. ‘The theory of social breakdown, for example,
is used to explain the trigger of the emergence of the movement in the carly 1980s as
a reaction to the New Order regime’s repressive policies. See All Said Damanik,
Fenomena Partai Keadilan: Transformasi 20 Tahun Gerakan Tarbiyah Movement di Indo-
nesia, (Bandung: Teraju, 2003), in particular pp. 321 - 337. Aay Muhamad Furkon,
on the other hand, investigates the influence of Hasan Al-Banna’s ideas on PKS.
Furkon finds that despite the fact that the principle of farbiyah is adopted by the
Tarbiyah Movement from Al-Banna's ideas, there was no structural relationship
between the Tarbiyah Movement in Indonesia and the Muslim Brotherhood, the
Islamic movement organization established by Al-Banna in Egypt in 1928. Aay
concludes that the Tarbiyah Movement in Indonesia is the product of the Indonesian
dakwah Council (Dewan dakweal [slamiyah Indonesia), or DDII, countering Al Said’s
explanation that the Tarbiyah Movement came into exislence as a result of the
efforts of students returning from the Middle East. See Aay Muhammad Furkon,
Pariai Keadilun Sejahtera: fdeologi dan Praksis Politik Koum Muda Musling indonesia
Kontemporer, (Bandung: Teraju, 2004).

John Lofland, Social Moevement Organization: Guide to Research on Insurgent Realilies,
(New York: Aldine de Gruyter, 1996), pp. 214 - 236, As indicated by its lille, this
book covers a wide range of issues regarding the accounts that should be recognized
by rescarchers of Social Movement Organizations (SMOs). Lotland claborates even
the very basic question such as why people study SMOs, notions on selecting cases
and collecling data, questions aboul SMOs and their answers, SMO beliefs, how
they are organized, their causes, why people join SMOs, their strategies, reactions to
SMOs, and impact of 5MOs,

One example can be mentioned here as written by Quintan Wiktorowicz when giving
a picture of how Muslims all over the world protest the US decision to launch a
military campaign in Afghanistan in response to the September 11 attacks. One
protest event is that of PKS. Quitan Wiktorowicz (ed.), Istamic Activiesm: Social
Movement Theary Appreach, (Bloomington: Indiana University Press, 2004), p. 1.
This notion by Wiktarowicz, to me, clearly indicates that the Tarbiyah Movement
has already been a maller of international observalion abject.

John Lofland, Op. Cil.

Ibid., 228, 'This theory is based on the conclusion produced by Doug McAdam, John
McCharty, and Mayer Zald (MMZ, 1988, 707). These rescarchers call it “prior
contact with a movement member.”

Thid., 221. For Lhis theory, Lofland quotes Doug McAdam ct. al (1988, 706).
Further discussion about Muslim groups in Indonesia that could be categorized as
part of the phenomena religious social mavements might be read in books like those
of Jamhar and Jajang Jahroni (eds)), Gerakan Salafi Rudikal di Indonesia, (Jakarta: PT
RajaGrafindo Persada, 2004) and Khamami Zada, Islam Radikal: Pergolakan Ormas-
Ormas Islam Garis Keras i Indenesin,(Bandung: Teraju, 2002).

This number was initially planned to be 245 (with 35 respondents for each group)
but during the process of data entry and cleaning, it was found thal 4 questionnaires
were invalid. This issue was nol viewed to warrant further surveys, while scholars
of statistical sciences agree that the number of 30 respondents for probability sam-
pling method will produce normal curve and is reliable for analysisFurther discus-
sion on sampling method and its use in statistical analysis, see Theresa L. Baker,
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Doing Social Research, New York: McGraw-Hill Book Company, 1988, Masri Singa-
rimbun, Sofian Effendi, ct. All,, Metode Penelition Survai, Jakarta: LP3ES, 1989,
Ahmad Warson Munawwir, Al Munaiwivir; Kamus Arab-Indonesio Terlengkap, (Sura-
baya: Pustaka Progressif, 1997), p. 470; John M, Echols, Hassan Shadily, Kamus
Indonesia Inggris, {Jakarta: Gramedia, 1989), p.33.

Alaiddin Koto, Pemikiran Politik PERTI (Persatluan Tarbiyah Islamiyah) 45 - 70,
(Jakarta: Nimas Mullima, 1997), pp. 9 — 10. Sce also, Deliar Noer, Cerakan Moderen
Islam di Indonesia 1900 — 1942, (Jakarta: LP3LES, 1991), p, 241

Steven M. F, Kurt Cylke Jr., Social Mowvements: Perspectives and Issues, (California:
Mayfield Publishing Company, 1997), p. 575

Ismail Yusanto, interview, July 25, 2005, Ismail is the spokesperson of Hizbut Tahrir
Indonesia which is assumed by average people as just the same as the Tarbiyah
Movement in spite of its some fundamental differences.

. Usrah is derived from the Arabic word meaning family. In this case, the term usrah

is a popular term used to identify any small Islamic discussion group which con-
sists of 5-15 members with a teacher (ustudz) as the leader of the group,

. Ali Said Damanik, Op. Cil., pp. 68-69,
15.
16.

Ibid.

hid., pp. 75-79. Damanik calls such phenomena “cultural identities” of the activisls
which naturally appear at the surface as a result of growing understanding and
awareness toward Islamic values and teachings.

Ibid., pp. 88-90.

Ibid., pp. 95-97. See also Aay Muhammad TFurkon, Op. Cit, pp. 128-130.

Halagal i3 another more name used for the meeting of the small discussion group of
the wsrah. There is still another popular term used to name the {forum that is ligo,
which means meeting.

For the case of Hasan al-Banna, Aay Muhammad Furkon does actually focus his
study on the influence of this figure’s thoughts on PKS’s agenda. Furkon’s book
Partai Keadilan Sejahtera: ldeologi and Praksis Po.litik Kaum Muda Musling Indonesin
Kontemporer was so concerned with this subject that it seems to be inspired by
Damanik’s recommendations in his last part of the book Fenomena Partai Keadilan
that suggest further study lo investigate whether or not PKS is a kind of “branch” of
Al-Tkheean al-Muslimun organization in Indonesia.

The Saksi Magazine could be called the official bi-weekly magazine of PKS. Al-
though it does not clearly claim this, it might be so easily identified so since almost
all parts of the magazine are concerned with Lhe agenda of the party or other matters
related with farbiyah activities,

. Interview with Satria Hadi Lubis, 26 February 2005, a member of the PKS central .

board, and also a prolific writer specializing in the topic of Tarbiyah teachings.

. This notion is strangly emphasized by Aay Muhammad Furkon in the conclusion of

his book about PKS, See Aay Muhammad Furkon, Op. Cit., pp. 279-284.

. Al Said Damanik, Op. Cit, p. 73
. Aay Muhammad TFurkon, Op, Cit,, pp. 126-130.
. Aay Muhamad Furkon himself admits that his elaboration on DDII covers general

issues of dakwah activities in Indonesia. Interview with Furkon, 28 February 2005,

. Many aclivists of the Tarbiyah Movement seem to emphasize the role of Helmi

Aminuddin more so than the other lounding figures. Informal conversation with
Suryana Abdurrahman, my own murabbi (teacher or leader of my weekly Tarbiyah
discussion group). Deka Kurniawan ({former activist of campus dalevah league UIN
Syarif Hidayatullah Jakarta, recently journalist at Hidayatullah magazine), and
Suryono (former neighbour of mine who is well known by the surrounding neigh-
bours as PKS activist).

Mahfudz Sidig was the first person who clearly states these figures as the initiators
of the movement, Interview with Mahfudz Sidiq 15 March 2003, at his office, DPR
RI, Jakarta. Sidig is not a member of the founding board of PK but is so popular
among followers of this movement and holds an important position in the central
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45,
46.
47,
48,

49
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board of PKS (i.e. chief of the department of human resources). Agus Widiarta,
personal assistant of K.H. Yusuf Supendi is the second person who indirectly con-
firms the fact that the figures mentioned were the first people who began lo organize
the movement. In fact, Salim Segaf Aljufri in the interview with him noted that
figures like K. H. Acep Abdus Syakur and H. Abdullah Said Baharmus are among
the maost authoritative informants to talk about the origins of the Tarbiyah Move-
ment in Indonesia,

Interview with Abdullah Said Baharmus , 8 April 2003, at his home in Cipinang
Muara Jakarta.

Anis Matta, inlerview, 28 June 2005, DPR Rl

It is nol very clear whether or nol Rahmat Abdullah is ameng the founding figures of
the Tarbiyah Movement or he came in the second layer of the movement. Ali Said
Damanik mentions that Abdullah began Lo participate in the Tarbiyah Movement
through an nsfadz living in Tanah Abang. Damanik docs not mention the name of
the usiadz, but the most possible figure is Ustadz Hilmi Aminuddin. Damanik, p.
205. Ustadz Suryana Abdurrahman, my own murabbi also said that Rahmat Ab-
dullah is the second generation of the Tarbiyah Movement,

2. Rahmat Abdullah, fnterview,
. Interview with Almuczammil Yusuf, 14 March 2005 at his office at DPR RI, Jakarta.
. Abu Ridhe, 2 April 2005, at his home, Estate for members of DPR RI, Jakarta. Abu

Ridho stresses that it is misleading to assume that the Tarbiyah Movement is a
movement which is systematically organized in a typical manner. The movement is
the result of a kind of “natural” social process.

[nterview with Untung Wahono, 8 March 2005, al his office, DPR RI, Jakarta. Wa-
hono is member of house of representative, DPPR RI, [rom PPKS.

Interview wilh Aay Muhamad Turkon, 28 February 2005, al his office, Ma'arif
Institute, Jakarta. Furkon is the wriler of Pariai Keadilan Sefohtera, the second prima-
ry book I use for this study since il also discusses the origins of the Tarbiyah
Movement. Actually, Furkon’s book is a kind of counter rescarch of Damanik’s book
which seeks lo prove that the influence of the Muslim Brotherhood is only found in
the ideas of the movemenl.

. Tim Departemen Kaderisasi DI'T PK-5ejahtera, Manajemen Tarbivah Anggola Peri-

In, (Jakarta: DPT Partai Keadilan Sejahtera, 2003}, p. 29 - 30

. Thid,
. Irwan Prayitno, Kepribadion Muslim, (Bekasi: Pustaka Tarbiyatuna, 2002), pp. vii - ix
. Ali Said Damanik, Op. Cit., pp. 133 — 134, Tim Departemen Kaderisasi DFP PKS,

Op. Cit,, 40 - 41

. Al Said Damanik, Op. Cit, pp, 129 — 130, Tim Departemen Kaderisasi DPP PKS,

pp. 40 - 41

Damanik, pp. 130 and 200

All Baid Damanik, Op, Cit, p. 132-133. Tim Departemen Kaderisasi DPP PKS, pp. 35-37
Tim Departemen Kaderisasi DPP PKS, Op. Cit., pp. 42 - 44

Manajemen Tarbiyah Anggota Pemula, p. 42

Drr PKS, Manajemen Tarbiyal Anggota Pemula, p. 42

DIP PKS, Manajemen Inrbiyah Anggola Pemula, p. 43-44

There are dilferent opinions regarding arts, especially music, as being contradictory
to Islamic values. Musical inslruments in particular are viewed as being unislamic.

. Damanik, p. 176 and 207 - 208
50.

Damanik, p. 158 — 159 and 204 - 205.

Damanik, p. 160

Al Said Damanik, Op. Cit,p. 158, In this part of his book, Damanik actually simply
discusses the phenomenon of Sabili magazine,

. Steven M. Buechler, F, Kurt Cylke Jr., Social Movements: Perspectives and ssues, (Cal-

ifornia: Mayfield Publishing Company, 1997), p. 575

54. The detailed five-point scale is as follows: 1 = neither member nor sympathizer; 2 =

no answer; 3 = sympathetic, 4 = member, 5 = committee
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. 'The three-point scale is stated as follows: 1 = do not participate, 2 = no answer, 3 =

participate

. Saiful Mujani, et. All,, Benturan Peradaban; Sikap dan Perilaku Islamis Indonesia fer-

hadap Awmerikn Serikat, Freedom Institute, PPIM: Jakarta, 2005, p. 53

. This item conslitutes a two-point scale: 0 = women, 1 = men
o8

The scale is: 1 = second semester, 2 = four semester, 3 = six semester, 4 = PKS
{assumed 1o have already pass ages of higher education).

The scale is 0 = non-Javanese, 1 = Javanese

This item constitutes a five-point scale of the first biological indicator i.e. sickness
experience: T = very [requently, 2, quite frequently, 3 = no answet, 4 = sometimes, 5
= nover.

This item, and also the next item, intensity of supplement drink consumption,
conslitutes five-point scale but with different direction from the indicator of sick-
ness. Here the scale begins from 1 = never, 2 = sometimes, 3 = no answer, 4 = quite
frequently, b = very frequenlly.

This item constitutes the lollowing scale: 1 = more than 8 hours, 2 = between 7 — 8
hours, 3 = no answer, 4 = between 5 - 6 hours, 5 = less than 4 hours

The detailed scale for Lhis item is as follows: 1 = not attracted at all, 2 = less
attracted, 3 = no opinion, 4 = quite allracted, 5 = very attracted.

_The detailed scale for this item is as follows: 1 = not convinced at all, 2 = less

convinced, 3 = no opinion, 4 = quite convinced, 5 = very conv inced.

The detailed scale for these iterns is as follows: 1 = never, 2 = rare, 3 = no upinion, 4

= quite [requently, 5 = very frequently.

The detailed scale for these items is as follows: 1 = strongly disagree, 2 = disagree, 3

= no opinion, 4 = agree, 5 = strongly agree.

The five-point scale is: 1 = never, 2 = sometimes, 3 = no answer, 4 = quite frequently,
5 = very frequently,

The items are constructed in five-point scale as follows: 1 = strongly disagree, 2 =
disagree, 3 = no opinion, 4 = agree, 5 = strongly agrec.

This item 15 measured in five-point scale: 1 = strongly disagree, 2 = disagree, 3 = no
opinion, 4 = agree, 5 = strongly disagree.

This item is also measured in five-point scale: 1 = very least concerned, 2 = less
concerned, 3 = no opinion, 4 = concemed, 5 = very concerned.

This item is also measured in five-point scale: 1 = very few, 2 = few, 3 = no answcr,
4 = many, 5 = very many.

These items are measured in three-point scale: 1 = no, 2 = no answer, 3 =yoes

The detailed scale is as follows: 1 = never, 2 = somelimes, 3 = no answer, 4 = quile
frequently, 5 = very frequently.

4. The detailed scale is as follows: 1 = not strong at all, 2 = less strong, 3 = no answer,

4 = quite strong, 5 = very strong.
il - z-’

. The detailed scale is as follows: 1 = very few, 2 = few, 3 = no answer, 4 = quile many,

5 = very marny.

. ‘The detailed scale is as follows: 1 = strongly disagree, 2 = disagree, 3 = no opinion,

4 = agree, 5 = strongly agree,

. The question in the questionnaire is formulated in positive form,”participation i5

important,” and the scale is as follows; 1 = strongly disagree, 2 = disagree, 3 = no
opinion, 4 = agree, 5 = slrongly agree.

. The detailed scale is as {ollows: 1 = very [ew, 2 = fow, 3 = no opinion, 4 = many, 5 =

very many.

The dotailed scale is as follows: 1 = very unsure, 2 = quite unsure, 3 = no opinion, 4
s ; 1

= quite surg, 5 = very sure

'The detailed scale is as follows: : 1 = strongly disagree, 2 = disagree, 3 = no opinion,

4 = agree, 5 = strongly agrec,
The detailed scale is as follows: 1 = very few, 2 = quite few, 3 = no answer, 4 = quite
many, 5 = very many
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The detailed scale is as follows: 1 = very little, 2 = quite litile, 3 = no answer, 4 = quite
much, 5 = very much.

The detailed scale is as follows:1 = never, 2 = sometimes, 3 = no answer, 4 = quite
frequently, 5 = very frequently

The detailed scale is as follows: 1 = the Tarbiyah Movement is worse, 2 = no answer,
3 = the same, 4 = the Tarbiyah Movement is better

The detailed scale is as follows; 1 = strongly disagree, 2 = disagree, 3 = no apinion,
1 = agrec, 5 = strongly agree

The detailed scale is as follows: 1 = extremely not free, 2 = not free, 3 = no opinion,
4 = free, 5 = extremely frec

The detailed scale is the same as the above footnote,

Same as above,

The detailed seale is as follows: 1 = less than Rp 200 thousand, 2 = uncertain, 3 =
between Rp 200 and 400 thousand, 4 = belween Rp 400 and 600 thousand, 5 =
between Rp 600 and 800 thousand, 6 = between Rp 800 and one million, 7 = between
Rp one million and 1.2 million, 8§ = between Rp 1.2 and 1.4 million, 2 = between Rp
14 and 1.6 million, 10 = between Rp 1.6 and 1.8 million, 11 = between 1.8 and two
million, 12 = more than two million

Pul in scale, this becomes 1 = village, 2 = small town, 3 = big city

The detailed scale is as follows: 1 = no, 2 = no answer, 3 = yos

The detailed scale is as lollows: 1 = neither member nor sympathetic, 2 = no answer,
3 = sympathetic, 4 = member, 5 = commilice

The detailed scale is as follows: 1 = very little, 2 = little, 3 = no answer, 4 = quite
much, 5 = very much

The detailed scale is as follows: 1 = no, 2 = no answer, 3 = yes

The detailed scale is as follows: 1 = only once, 2 = some time, 3 = no answer, 4 = quite
frequently, 5 = very frequently

The detailed scale is as follows: 1 = no, 2 = yes

. The detailed scale is as follows: 1 = not terrible at all, 2 = not very lerrible, 3 = no

answer, 4 = quite terrible, 5 = very terrible

The detailed scale is as follows: 1 = never or very rare, 2 = rare, 3 = no answer, 4 =
quite frequently, 5 = very frequently

The detailed scale is as follows: 1 = no, 2 = no answer, 3 = ves

The detailed scale is as follows: 1 = none, 2 = no answer, 3 = 1-2 persons, 4 = 3-4
person, 5 = 5 persons or more

‘The detailed scale is as follows: 1 = no, 2 = no answer, 3 = yes

The detailed scale is as follows: 1 = 1-2 hours, 2 = 3-4 hours, 3 = 5-6 hours, 4 = 7-
8 hours, 5 = more than 8 hours

The detailed scale is as follows: 1 = less than Rp 200 thousand, 2 = Rp 200400
thousand, 3 = Rp 400-600 thousand, 4 = Rp 600-800 thousand, 5 = Rp 80

The detailed scale is as follows: 1 = very rare, 2 = quile rare, 3 = no answer, 4 = quite
frequently, 5 = very frequently

The detailed scale is as follows: 1 = very bad, 2 = quite bad, 3 = no answer, 4 = quite
good, 5 = very good

The detailed scale is as follows: 1 = never, 2 = rare, 3 = no answer, 4 = quite
frequently, 5 = very frequently

The detailed scale is as follows: 1 = not helpful at all, 2 = Iess helpful, 3 = no answer,
4 = quite helpful, 5 = very helpful

But this positive correlation enly occurs in terms of Tarbiyah membership, not in
Tarbiyah participation.
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