Available Online at Website:

f MIMBAR http://journal.uinjkt.ac.id/index.php/mimbar

Agema  Budaya MIMBAR Agama Budaya38(2), 2021179196

THE TAREKAT SAMMANIYAH IN THE SULTANATE OF BUTON, A STUDY OF THE
SULTANATE MANUSCRIPT

Falah Sabirin
Sekolah Tinggi Ilmu Syari’ah al-Syeikh Abd. Wahid, Bau-Bau, Buton, Indonesia

E-mail: falah.sabirin@gmail.com

Abstract. This article discusses the genealogy of sanad and the Tarekat Sammaniyah teaching style in the
Sultanate of Buton. This study found that in the Buton sultanate, there was a side of the Tarekat
Sammaniyah which had several features and shortcomings. First, Muhammad ‘Aydru, a sultan who
studied the the Tarekat Sammaniyah from a Mekkah scholar. Second, the spread of the Tarekat
Sammaniyah only developed among the nobles in the Buton Sultanate. The teaching style of the Tarekat
Sammaniyah is not much different from the primary source text, specifically, al-Nafahat al-Ilahiyah by
Muhammad bin 'Abd al-Karim al-Samman. This shows a strong indication of the interaction between
'Aydrus and local Sammaniyah role models through the lineage of 'Abd al-Samad. However, there are
several traditions of remembrance that are slightly different from the Sammaniyah taught by 'Abd al-
Samad. This can be seen when 'Aydrus puts recitation of tahlil at an advanced level, while 'Abd al-Samad
makes remembrance at the beginner level. However, there was no difference at all in the procedures for
remembrance of the adab.
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Abstrak. Artikel ini membahas tentang sisilah sanad dan corak ajaran Tarekat Sammaniyah di

Kesultanan Buton. Dalam penelitian ini ditemukan bahwa di kesultanan Buton terdapat sisilah Tarekat
Sammaniyah memiliki beberapa keistimewaan juga menjadi kekurangan. Pertama, Muhammad ‘Aydrus
yang seorang sultan mempelajari Tarekat Sammaniyah kepada seorang ulama Makkah. Kedua, penyebaran
tarekat Sammaniyah hanya berkembang di kalangan bangsawan yang berada di Kesultanan Buton.
Adapun corak ajaran Tarekat Sammaniyah tidak jauh berbeda dengan teks sumber utamanya, yaitu al-
Nafahat al-llahiyah karya Muhammad bin ‘Abd al-Karim al-Samman. Hal ini menunjukkan adanya
indikasi kuat interaksi antara ‘Aydrus dengan tokoh-tokoh Sammaniyah lokal melalui jalur silsilah ‘Abd al-
Samad. Namun ada beberapa tradisi zikir yang sedikit berbeda dengan Sammaniyah yang diajarkan ‘Abd
al-Samad. Ini terlihat saat ‘Aydrus menempatkan zikir tahlil pada tingkatan lanjutan, sedangkan ‘Abd al-
Samad menjadikan zikir pada tingkatan pemula. Namun pada akhirnya tidak ada perbedaan sama sekali
pada tatacara berzikir padab-adab.
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Introduction

The spread of Islamic teachings in the archipelago, trade, political alliances, and marriage is
essential. The process of spreading it generally takes place peacefully. However, the peaceful process of
spreading this is due to the trade, political, and marriage approaches because Sufism and various tarekat
also have a additional important role (van Bruinessen, 1999: 187). Various tarekat developed in the
Islamic world, including the tarekat Qadiriyah, which developed in Baghdad, the tarekat Rifa'iyah,
which developed in Morocco and Algeria, the tarckat Suhrawardiyah tarakat, which continue to
develop in North Africa, Central Africa, Sudan, and Nigeria, tarekat Sanusiyah, Shadhiliyah, tarekat
Nagshbandiyah. Starting from these tarekat, it continous branched out through students appointed as
khalifah and became murshids who have diplomas and are respected for teaching them to others
(Kartanegara, 2006: 15).

In Indonesia, eight tarekat have been developed and called as tarekat muktabarah which edited by
Sri Mulyati in Knowing and Understanding the Tarekat-Tarekat Muktabarah in Indonesia. Among
them, there are tarekat Qadiriya, the tarekatr Shadhiliyah, the tarekat Nagshbandiyah, the tarekat
Khalwatiyah, the tarekat Shattariyah, the tareckat Sammaniyah, the tarekat Tijani, the tarekat Qadiriyah
wa Nagshbandiyah. These tarekat are very closely related to the development of the ulama existences at
that time. Country scholars who lived in the 16th and 17th centuries such as Hamzah Fansuri, Shams
al-Din al-Samatrani (d. 1630 AD), Nur al-Din al-Raniri ( 1658 AD), 'Abd al-Ra'uf al-Jawi (1693 AD)
(Mulyati et.al., 2004).

The tarekat Sammaniyah is very closely related to the tarekat Khalwatiyah, so it is also called the
tarekat Sammaniyah Khalwatiyah (Azra, 2005: 263-271). The development of this tarekat was quite
popular at that time. The tarekat was developed by Sultan Muhammad 'Aydrus the 29th sultan with
the title Qa'im al-Din (1824-1851 AD). Muhammad 'Aydrus position was not only as a sultan but also
as a murshid who received a diploma from Shaykh Muhammad ibn Shayth Sunbul al-Makki, as one of
the students of Shaykh al-Samman (Yunus, 1995: 74).

Based on the manuscript study, the tarekat Sammaniyah at the Buton Sultanate was found in the
ancient Buton texts by Muhammad 'Aydrus al-Butuni. Furthermore, for comparison is the manuscript
of al-Nafahat al-Ilahiyah by Shaykh al-Samman becomes the primary comparison. Other comparisons
are the works of the other country tarekat Sammaniyah (local people). Among them, which are Siyar al-
Salikn, Hidayat al-Salikin, Risalat Thabit al-Qulub the principal object of the character is Sultan
Muhammad 'Aydru s Qa'im al-Din bin Badruddin al-Butuni. This role model was chosen, considering
his position as the sultan of the kingdom, and he was also a murshid of the tarekat Sammaniyah in
Buton, who had significant influence. Another important thing is that all the manuscripts that will be
used as the basis are the results of the work of Muhammad 'Aydrus. Other role models of the country
Tarckat Sammaniyah, were 'Abd al-Samad al-Palimbani, 'Abd al-Qadim Belubus, Nafis al-Banjari and
Yusuf al -Magqassari.

Manuscript of Tarekat Sammaniyah

The manuscript tradition in Butonese society is relatively advanced. This is proved by the
existence of local special writing, which is called "buri wolio." The tradition occurred in the 19th
century during the reign of Sultan Muhammad 'Aydrus (1824 — 1851 AD), which was also marked by
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the golden age of Islam in Buton (Zahari, 1982: 164). Until now, the remains of written sources are can
only be seen from the collection of AMZ or Abdul Mulku Zahari. In addition to the Zahari family,
there are two other families who also have a collection of manuscripts, namely the collection of the late.
La Ode Juru from the Kaomu group and La Rasidi from the Walaka group, a descendant of Bontona
Gundu-Gundu; the name of the village in the palace fort. However, the sources from the collections of
the last two families are no longer found. Furthermore, other information stated that the family owns
other manuscripts La Ode Aegu,1 Mursidi, Hazirun in Bau-Bau, and La Ode Abu Bakar in Kendari
(Ikram, et al., 2002: 5).

The grouping of the Butonese manuscripts is not final because of the limited number of
manuscript collections. However, the most extensive collection of Butonese manuscripts is from the
Abdul Mulku Zahari family can be used as a reference as a general grouping of Butonese manuscripts.
In the Buton Manuscript Catalog, the AMZ Collection is grouped into eleven groups: Islam, Language,
Hikayat, Law, Medicine, Primbon, History, Genealogy, Letters, Traditional Ceremonies, and others
(Ikram, et al., 2002: 9-11).

The AMZ manuscript collection consists of various languages and scripts, from the local language
with Arabic/Latin script known as buri wolio, Malay with Latin/Arabic script (Arabic Jawi/Pegon),
Arabic, to Dutch. In the collection, the oldest manuscripts made in the 17th century are five
manuscripts (among them, about Arabic language lessons, prayer procedures, knowledge of Astrology,
and two texts of the agreement between the Sultan of Buton and the VOC). Manuscripts made
(written) in the 18th century totaled 28 manuscripts, and the 19th century totaled 186 manuscripts and
122 manuscripts made in the 20th century. Regarding the manuscript material of the AMZ collection,
it can be seen that the material on Islam is the most, namely 125 manuscripts, followed by letters
totaling 98 manuscripts and legal material 29 manuscripts. Meanwhile, in terms of language and scripts
from AMZ's collection, it can be seen that Jawi Melayu as many as 111 manuscripts are the most used,
then Arabic as many as 83 manuscripts, Wolio language 71 manuscripts, Malay/Indonesian language
52 manuscripts, Dutch language as many as 25 manuscripts.’

As mentioned above, the Islamic manuscript in the AMZ collection contains 125 manuscripts.
Seventy-five percent of the 125 manuscripts which (94 manuscripts) were made in the 19th century,
during the reign of Sultan Muhammad 'Aydrus. From 94 texts, those related to the tarekat
Sammaniyah are Mu'nisat al-Qulub Fi al-Dhikr Wa Mushahadat 'Allam al-Ghuyub, Diya' al-Anwar Fi
Tasfiyat al-Akdar, Kashf al-Hijab Fi Murqabat al-Wahhab, Ibtida" Sayr 'Arifin il4 Allah Wa Intiha" Sirr
al -Waqifin fi Allah, al-Nafaht al-Ilahiyah fi Kayfiyah al-Suluk al-Tariqah al-Muhammadiyah and
several other manuscripts. The first three manuscripts were written by Muhammad 'Aydrus, the fourth
of the manuscript was copied by Muhammad Salih and Shaykh al-Samma, who wrote the last
manuscriptn, the founder of the tarckat Sammaniyah. These five texts are included as the primary
sources that form the basis for describing the ideas of the tarekat Sammaniyah in Buton.

During our field research, the manuscripts were left by the late. La Ode Aegu is held by his son, La Ode Syafilatiain. However
collectin of the manuscripts was not as neat as that of the AMZ collection, which had been cataloged into a book

2Achadiati Ikram et #latalog Naskah Buton: Koleksi Abdul MRB8&RZ4lEis classification was carried out by Hiroko (Korokasi)
Yamaguca researcher from Japan, who was written in his article entitled "Manuscripts in Butonese Society.” Tistygtesentad previou
at the IX International Symposium on Archipelago ManuscAptsush Z005 in Buton and has been refindidlaed ipuihe bookusran
Darmawan, et.allenyibak Kabut Di Kerato®Bifdn,
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Tarekat Sammaniyah Education in Sultanate of Buton

The teaching style of the tarekat Sammaniyah in the Sultanate of Buton, as documented by the
Butonese texts (Kashf al-Hijab, Kitab Mu'nisat al-Qulub, Kitab Diya' al -Anwar) which is compared
with other sources. These sources include the primary sources of the Tarekat Sammaniyah al-Nafahat
al-Ilahiyah written by Shaykh al-Samman as the founder of the tarekat, the works of followers of the
Tarekat Sammaniyah Nusantara, such as Siyar al-Salikin by 'Abd al-Samad al-Palimbani. The
comparison does not stop at the sources mentioned above, but this chapter will also present other
sources related to the discussion. The teachings of the tarekat Sammaniyah that will be shown in this
chapter include: The procession of entering the tarekat (bay'at), the method of remembrance, manners
of the tarekat, the concept of muraqabah. The pattern of this tarekat refers to the ideas and handwriting
of Sultan Muhammad 'Aydrus al-Butuni who is known as the practitioner of the local tarekat
Sammaniyah, namely Buton.

tarekat
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