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Abstract : Sharia is part of Islamic teachings or law. Sharia is 

implemented by every Muslim wherever he is, especially in 

England. The purpose of this thought paper is to describe the 

assumptions of British citizens and the Government towards 

sharia, discuss the conditions and factors of implementing 

sharia, and discuss the impact of sharia reform in England. 

This thought paper uses a qualitative research method with a 

literature study approach. This paper comes from an in-depth 

analysis of the data, documents, books, journals, and reports 

on sharia in the UK. The data is processed by analysis and 

interpretation to present a complete understanding of the 

study of sharia implementation. The results of this study of 

thought show that, slowly and gradually, the residents and the 

British Government recognize and respect the existence of 

sharia in England as a religion practiced by Muslims. Factors 

influencing implementation include the different distribution 

of the Muslim population in each region of England, 

immigrant Muslims still adhering to the original religious 

teachings of their country of origin, and the establishment of 

sharia institutions or boards to support the implementation of 

sharia in England. 
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Abstrak : 
Syariah adalah bagian dari ajaran atau hukum Islam. Syariah 

diterapkan oleh setiap muslim dimanapun dia berada, 

khususnya di Inggris. Tulisan pemikiran ini bertujuan untuk 

mendeskripsikan asumsi warga negara Inggris dan Pemerintah 

terhadap syariah, membahas kondisi dan faktor penerapan 

syariah, serta membahas dampak reformasi syariah di Inggris. 

Tulisan pemikiran ini menggunakan metode penelitian 

kualitatif dengan pendekatan studi literatur. Tulisan ini berasal 

dari analisis mendalam terhadap data, dokumen, buku, jurnal, 

dan laporan tentang syariah di Inggris. Data diolah dengan 

analisis dan interpretasi untuk menyajikan pemahaman yang 

utuh tentang kajian implementasi syariah. Hasil kajian 

pemikiran ini menunjukkan bahwa secara perlahan dan 

bertahap, penduduk dan Pemerintah Inggris mengakui dan 

menghormati keberadaan syariah di Inggris sebagai agama 

yang dianut oleh umat Islam. Faktor-faktor yang 

mempengaruhi implementasinya antara lain sebaran 

penduduk muslim yang berbeda di setiap wilayah Inggris, 

imigran muslim yang masih memegang teguh ajaran agama 

asli negara asalnya, dan berdirinya lembaga atau dewan 

syariah untuk mendukung penerapan syariah di Inggris. 

 

Kata Kunci : Syariah, Islam, Inggris, Implementasi 
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INTRODUCTION  

Sharia is present to bring problems to people’s lives. This problem is seen 

as a significant problem that undermines the order of norms built by British society-

viewed as a foreigner’s teaching that eliminates the function and role of law in force 

in England. This view needs to be straightened out, that sharia as Islamic teaching 

does not exist to cause damage. However, sharia is understood as the fundamental 

belief held by British Muslims (Saihu & Aziz, 2022). The perception is that each 

carries out religious activities according to what is believed. Thus, sharia is present 

not to damage and bring problems but to beautify the values of civilization. The 

position of sharia is as a guide and benchmark for whether humans can live on the 

right path .(Rohidin, 2017) 

Negative assumptions about the development of sharia are hot topics that 

need to be addressed. A topic that British policymakers continuously discuss. This 

topic dwells on whether or not the recognition or permissibility of sharia is 

necessary to continue to develop over time. A lengthy discussion also took place, a 

tug of war about whether or not such acknowledgment was necessary. Negative 

assumptions tend to create negative experiences.(Hani et al., 2022) Furthermore, it 

will spontaneously spread to British society that sharia is not an alternative way of 

life that needs to be believed. Thus, the development of sharia needs to be legalized 

by the British Government to continue to exist and run according to Islamic sharia 

beliefs. 

The British public’s assumption of sharia has different views. The 

difference in views can be large-scale, namely friction between beliefs and 

understanding of religious teaching practices. On a small scale, there is rejection 

and discrimination against British Muslims, such as the case of Islamophobia. 

Differences of opinion also occur because no relationship forms a new concept of 

sharia. The new concept of sharia is presented with the conditions and needs of the 

British Muslim community. Thus, the substantial effort of British Muslim elements 

is to continue to provide complete and intact knowledge. 

Views of sharia get a critical position in solving problems in society. The 

problem could come from British Muslims or local British citizens. If the problem 

originates from British Muslims, sharia institutions can provide advice and 

corrections for the future. If the problem originates from British society, then the 

sharia board can also remind that each party can carry out its activities according to 

religious teachings. Thus, differences in understanding sharia do not mean that it 

always ends badly or is damaged, but differences will foster unity and unity within 

the state. 

This paper’s urgency outlines sharia’s development in England, where the 

majority are not Muslim. The development of sharia is experiencing exciting 

dynamics to be discussed and studied about the British Government’s acceptance 

of sharia. In essence, this acceptance is also related to the acceptance of Islam in 

general. Muslim people become subjects and objects that are seen as a 

representation of sharia by the British Government. The development of sharia adds 

knowledge and references for the global Muslim community. 

The purpose of this paper is to describe the views or assumptions of British 

citizens and the Government on sharia. It describes the institutions and communities 

that are engaged in providing support for the existence of sharia in the UK. This 

paper also reveals the condition of sharia implementation and its reforms. 

Therefore, the purpose of this paper is to provide information and in-depth studies 

on the implementation of sharia in England. Then, this paper provides benefits for 
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readers to discover the acceptance of Islamic teachings in England. Because as a 

developed country, it will see its attention to religious experience, including the 

acceptance of other religions in England. 

 

METHOD  

This paper used a qualitative research method with a literature study 

approach. The research was conducted by collecting various documents related to 

the topics discussed. Literature study research tends to use a philosophical approach 

with the scope of data sources, data collection, and data analysis.(Rahman, 2018) 

Documents that are the source of research in this paper include related books, 

journals, and information taken from websites with scientific and academic 

authority. 

The research subject in this paper discusses sharia and its development and 

implementation in England. The target is to study sharia as a fundamental part of 

the Islamic law that is permanent and absolute for every Muslim. The consistency 

of practice and experience of implementing sharia in England has become a 

benchmark or reference for implementing sharia elsewhere. The discussion on 

sharia in this paper is by sorting and selecting relevant reference sources and is 

analyzed in depth and described in a narrative that every reader quickly 

understands. 

 

RESULTS AND DISCUSSION 

British views on sharia 

Sharia is a legal provision in Islam. Integral law includes vertical aspects 

concerning God and horizontal aspects relating to others and the 

environment.(Nurhayati, 2018) Sharia can also be considered a collection of orders 

and laws related to belief (faith and worship) and social relations (muamalat), which 

Islam requires to be applied daily to benefit society (Adib, 2011; Saihu et al., 2021). 

It can be interpreted that sharia is an essential part of Islamic teachings, which is 

critical to implement throughout life in the world. In particular, British Muslims 

adhere to Islamic teachings as the main character of Muslims wherever they are. 

England is a sovereign country and has a strong influence over other 

countries. England has the designation United Kingdom of Great Britain and 

Northern Ireland, which includes the regions of England, Wales, Scotland, and 

Northern Ireland. England, with a country area of 244,820 km², is also an island 

nation in the form of a constitutional kingdom.(Manulu, 2020) According to the 

2016 consensus, the UK has a population of over fifty million, three million 

Muslims.(Office for National Statistics, 2021) England, a Muslim minority, still 

places sharia as an asset and supporter of the country’s progress. However, 

dynamics will undoubtedly occur along the way, which will be discussed in the 

following description. 

1. Basic presumptions about sharia 

Professor John Bowen notes that several factors, including the geographical 

concentration of Muslims in certain places, have shaped the nature of British Islam. 

The maintenance of strong ties to their ancestral homeland and the reproduction of 

the many religious and political divisions found in England. The need for religious 

leaders to adapt their services and practices to meet local needs, laws, and state 

policy.(Nash, 2017) 

The Muslim population in England is scattered in various places. Some of 

the populations are large, and some are small. Generally, the large Muslim 
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population is the main factor that shows the development of Islam in England. 

Meanwhile, a small population always tries to refer to another place in terms of the 

development of Islam. The development of Islam is still being maintained, at least 

by the Muslim family itself. Thus, the geographical conditions that determine the 

Muslim population are not an obstacle to the existence of Islam in England. 

The Government recognizes that the large Muslim population and 

widespread traditional Islamic practices are long-neglected social problems 

urgently needing improvement. Suggests that the Government, if it acts in the 

future, is likely to support a more interventionist strategy so that Islamic marriages 

can be controlled and put on a more formal footing.(Nash, 2017) 

British Muslims steadfastly defend the religion they brought from their 

home country. He brought Islam, the same practice of Islam, to his country. 

Dominant Muslims in England come from Pakistan and Bangladesh. A Muslim-

majority country whose citizens have migrated to various countries, one of which 

is England. The linkage of the same religious understanding and practice continues 

to be maintained by Muslims in England. Maintaining strong ties to religion is a 

feature of Islam in Britain. Maintenance of religion with the linkage of the country 

of origin also applies to Muslims from other countries who live in England. 

Reproduction of various provisions of the application of Islamic law is 

carried out by the religious and political division of Muslim society in England. The 

application of these law provisions is illegal by nature under local English law. 

Even so, Muslim religious institutions in England are still trying to place Islamic 

law in the hearts of other Muslim citizens. In other words, the spirit of Islam must 

still uphold the values of Islamic teachings. 

Religious leaders or Islamic institutions issue legal products to meet the 

demand for services for Muslims in the UK. The legal product is adapted to the 

local UK legal product. This adjustment is more like implementing Islamic law to 

continue while in England. One example is the implementation of Muslim 

marriages that continue to carry out according to Islamic law, efforts made by 

British Muslim leaders as a form of concern for the difficulty of implementing 

Islamic law in England. The services provided are intended to help Muslim citizens 

get the convenience of carrying out activities that intersect with Islamic law. 

The need for the practice of Islam is the hope of Muslim citizens in England. 

The practice of carrying out religious law freely and easily. Freedom is understood 

as freedom without any negative assumptions. Even so, Muslim citizens still obey 

local laws that bind everyone in England without exception. The leaders of Islamic 

institutions in England champion this practice of Islam. The struggle was carried 

out to change the British Government’s assumption or opinion that Islam existed, 

not to change existing laws. Thus, the hope of practicing Islamic teachings is the 

main agenda that needs to be introduced to its perceptions by the British 

Government. 

Since 1970, the United Kingdom and Irish Muslim Organization (UMO) 

have tried to apply Islamic law binding on all Muslims in Britain without success 

and finally implemented “Islamic law” in the Islamic Consulate and Muslim court 

in 1982 (Muslim in the United Kingdom Court). The UK’s first sharia court was 

established in Birmingham in 1982. There are now at least 85 sharia courts in the 

UK, and the consulate has issued 7,000 sharia decisions. At least five Muslim 

arbitration courts in the UK (Birmingham, Bradford, London, Manchester, and 

Nuneaton).(Mutmainnah & Rahmawati, 2020; Umar & Saihu, 2022) 
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2. Understanding of Sharia 

Published in December 2016, Dame Louise Casey’s report on religion 

includes sections on ‘Regressive Attitudes’ among Muslims and a ‘Religious 

Code’. It concludes that the sharia board undermines the rule of law in the UK by 

operating in a manner that is discriminatory, detrimental and undermines human 

rights. individual law.(Nash, 2017) Understanding of this sharia board spreads and 

influences residents, and the British Government has yet to entirely accept the 

existence of a sharia board that regulates Islamic teachings in England. 

Discriminatory treatment, harm, and deprivation of individual rights are not 

characteristics of the face of sharia. Inadequate treatment is totally against the spirit 

and values of sharia. The view that sharia is the cause of lousy treatment gives a 

wrong impression to Muslims in Britain. This bad impression tends to bring various 

problems and unpleasant treatment. If explored further, the understanding still 

needs to be improved, resulting in miscommunication and misconceptions about 

sharia. Therefore, sharia needs to be understood as material for study, not as 

material for ridicule, because every religious teaching carries good values that 

fellow human beings should respect. 

Casey flagged unregistered sharia marriages and polygamy among the 

Muslim community as matters of concern in Muslim groups. It is known to have 

lower rates of female employment, lower levels of English, and a lack of awareness 

of other civil rights.(Nash, 2017) According to sharia, marriage brings many 

problems because some residents or the British Government only see it in passing 

and do not examine it more deeply. Sharia marriage for British Muslims is the best 

choice to legalize the relationship between a man and a woman to be legal according 

to Islamic teachings. 

Polygamy is the target of weak sharia to be accepted by the British 

Government as permissibility to carry it out for Muslim citizens. Polygamy is the 

marriage of a husband with more than one wife.(Nailiya, 2016) Polygamy brings 

many problems in the community because it can lead to quarrels, discrimination, 

and the neglect of rights in a family. Polygamy, as Islamic sharia, is only done for 

those with the will and ability. The sharia council allows polygamous marriage, 

which has undergone a series of education on this choice. Polygamy, interpreted in 

sharia, is not only a matter between two people, only husband, and wife. However, 

there are children, and there are extended families that are taken into consideration. 

Thus, the implementation of sharia, including polygamy, can be explained to 

residents and the British Government. 

The British Government has begun meeting with leading academics about 

reforming marriage laws as a critical part of the solution to unregistered marriages, 

sharia boards, and Muslim integration.(Nash, 2017) The meeting was a step towards 

positive change for the UK’s acceptance of sharia for Muslims. Changes that make 

sharia a firm guideline for Muslim citizens to carry out their religious teachings 

safely and comfortably. The essence of sharia is not just mere rhetoric but also a 

focus on implementing it. Thus, sharia becomes more recognized and accepted by 

all groups, at least respecting British Muslim citizens who carry out sharia rules. 

The meeting of the British Government has reformed various local laws. 

The reform is meant by acceptance and demand from the British Government for 

Muslim citizens who practice sharia. This means that every Muslim citizen can 

access all services the British public provides, for example, schools, laboratories, 

and further. Thus, sharia remains of the same value throughout life, and only in its 

implementation it needs adjustments to local legal experience. 
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3. Control assumptions about sharia 

Casey’s report makes some telling points about where the Government’s 

future intentions may differ. First, in the foreword, Casey identifies a concentrated 

population of ‘Muslims of Pakistan and Bangladesh heritage’ as subject to selective 

pressure and of particular concern to the Government regarding extremism. 

Extremism, meant by the assumption of British Muslim thought, makes local law 

not a critical concern to obey. Thoughts considered different from local English law 

need to be reviewed before accommodating them. 

Second, Casey highlights a problem identified by David Goodhart that 

transnational (usually between cousins) marriages between these communities 

effectively create the ‘first generation in every generation.’ That is the assumption 

of thought that is considered to disrupt the order of a family tree. Third, Casey is 

well aware that the integrity of the legal system can be undermined by Islamic 

groups implementing a ‘religious code’ that undermines equality, protection of 

rights, and the rule of law in England.(Nash, 2017)  

Sharia is considered a problem that requires a significant overhaul. These 

improvements can be seen from internal factors and external factors. Internal 

factors began with improving the British Muslim and Sharia Council movement. 

This improvement can be started by holding intense communication with the British 

Government regarding the experience of sharia among British Muslims. 

Meanwhile, external factors start with studying sharia as a whole, not just 

assumptions without a study of reality. The British Government, in this case, needs 

to open up that Islam is a religion accepted by all nations, including that it is given 

the ease of carrying out sharia according to their beliefs. 

The British Government has adopted sharia content in its implementation. 

This can be seen from the permissibility of British Muslims marrying according to 

sharia. Furthermore, it can be seen from the increasing number of mosques spread 

across England. Then it can be seen from the enthusiasm of the British Government 

to allow the application of Islamic banks as recognized financial institutions. It has 

been proven that British financial institutions implementing the sharia system are 

the primary choice for British citizens, not only Muslims, as they entrust their 

finances to institutions with an Islamic sharia system. 

Control over sharia assumptions applies to sharia boards and British Muslim 

citizens. Control is carried out to maintain the stability and existence of sharia 

implementation in the UK. The sharia council, Islamic institutions, and British 

Muslims united to equate the movements and practices of providing education and 

information to the Government and residents that sharia is not the origin of the 

problem. Control is carried out to anticipate the occurrence of Islamophobia and 

discrimination against British Muslims. Vigilance in carrying out sharia in Muslim 

minority countries should be a common concern to strengthen, support, and share 

information mutually. Thus, control over sharia assumptions becomes essential in 

implementing Islamic values and practices in the UK. 

 

Position of the UK Sharia Council 

Sharia boards have been set up in the UK since the 80s mainly by mosques 

to provide Islamic legal advice to the Muslim population in the UK, mainly to deal 

with Islamic divorce. Every sharia board is different, and they have a size and a 

different look. People who work for sharia boards are generally volunteered from 

the community, including imams, clerics, and lawyers. Depending on who forms 

the council and who is active in that field, different schools of Islamic law may also 
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follow. There are no guidelines or regulations to adhere to, which means that each 

board may operate by a different procedure, with much inconsistency between 

shariah boards.(Sharia Council UK, n.d.) 

The Sharia Council is known to be deeply troubled in every way and has 

long been a catalyst for unproductive disputes over the compatibility of Islam with 

British society. This problem is considered by residents because there are 

differences in beliefs, religious practices, and the idea of sharia life. Those who 

share the same understanding as the sharia board support efforts to legalize sharia 

for British Muslims to carry out efficiently. Meanwhile, those at odds with the spirit 

of sharia reject the presence of new discourses and laws that differ from residents 

dominant beliefs. 

The sharia board is seen as an agent of discord and is even said to be an 

unproductive institution. The assumption of being an agent of discord seems too 

much to be pinned on Islamic institutions in England. Likewise, it is only partially 

true that the sharia board is deemed to have failed in providing sharia products. The 

assumption built is more precisely regarded as the destruction of sharia identity for 

British Muslims. Thus, the sharia board is responsible for providing complete 

information about the urgency of the permissibility of implementing Islamic law. 

Sharia councils formed in England have close links to mosques. However, 

there are two main differences between a mosque and a Sharia Council. Firstly, in 

contrast to mosques, sharia boards are not voluntary bodies. Hence such institutions 

are not subject to public body regulations, so they do not need to disclose details of 

their organizational structure or status. their finances. Second, many mosques in the 

UK are organized around ethnic and kinship allegiances that reflect the specific 

needs of various Muslim groups. Third, The Sharia Board in this study aims to meet 

the needs of all Muslims regardless of ethnic, racial, or national 

background.(Mutmainnah & Rahmawati, 2020; Saihu, 2022) 

The formation of the sharia board in England for four reasons; First, family 

problems in the Muslim tradition are deliberately left to extra-judicial regulations 

so that the community solves the problems. Second, Muslims do not recognize the 

authority and legitimacy of Western secular law and deliberately choose to settle 

disputes through sharia boards. Third, there is a sense of shame in discussing family 

disputes in public so that the matter is handed over to the shariah council, which 

has more significant potential and legitimacy in society. Fourth, the state has yet to 

recognize the law’s legality other than the existing positive law, so an alternative 

dispute resolution process is used at the existing sharia board.(Mutmainnah & 

Rahmawati, 2020) 

The Sharia Council expresses a desire to support Muslims in resolving 

family problems or conflicts within the framework of Islam.(Bano, 2012) This 

noble desire is based on the spirit of sharia which promotes mutual assistance in 

overcoming problems faced by fellow Muslims. Among the things that happen are 

family conflicts that sometimes take the path of divorce according to sharia. This 

matter becomes essential to maintain the conditions between separated couples 

regulated following sharia rules. Thus, a sharia board helps clarify the 

circumstances of a law to be decided and carried out by Muslim families in England. 

The legal decision was taken from the results of 22 sharia boards, and only 

three operated outside the auspices of the mosque. A panel of scholars and 

volunteers generally supervises the administration of the sharia board. These tend 

to be closely affiliated with mosque committees. Sharia boards vary in size, 

structure, and type of advice provided. Sharia boards are generally part of broader 
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community service and are not a distinct body separate from society.(Bano, 2012) 

Community services provided can be in the form of providing information and 

assistance on problems faced by British Muslims. Thus, the decisions and decrees 

issued by the sharia board are clear evidence of the implementation of sharia in the 

UK. 

British Muslims need the existence of a sharia board. However, constraints 

remain on resources (including staff, space, and funds), limiting the services that 

can be offered (Bano, 2012). The role and function of the sharia board are needed 

to mediate problems and religious practices in British Muslim circles. Limited 

human resources are one of the weak factors in implementing the services provided. 

The ratio between those who need services and service providers needs to be 

balanced. Under these conditions, the main thing that needs to be done is to remain 

patient and continue to support the services provided by the sharia board fully. 

 

Development of the British Muslim Community 

Cambridge has a small but growing Muslim community with a relatively 

high Islamic education and literacy level.(Ebbiary, 2018) Community development 

can be seen from the quality and quantity aspects. The aspect of quality referred to 

is the personal development of British Muslims who are critical and sensitive to 

sharia. Personality development starts from the seriousness of learning and 

understanding the teachings of Islam. The quantity aspect in question is the 

development of the Muslim population in England. Muslim same-religion marriage 

is the main factor that is the goal of sharia and the needs of British Muslim citizens. 

Thus, Cambridge can be categorized as successful in forming a Muslim community 

with its sharia. 

The British Muslim community is connected through Sufi networks to other 

communities in the UK and internationally.(Ebbiary, 2018) Networks and 

communications are maintained internally and externally by British Muslims. 

Internal communication is carried out to maintain information linkage and 

consistency in implementing sharia. External communication is carried out to hold 

interaction and deepen religious knowledge. Interactions built with outsiders open 

various discourses and sharia practices appropriately and conditionally in the UK. 

Thus, the relationships built with British Muslims, both internally and externally, 

had a significant influence on the existence of sharia in England. 

Cambridge provides a place of worship for British Muslims. Facilities that 

British Muslims can use, both for study and worship. The place of worship is a vital 

sign of Cambridge’s alignment with promoting a culture of high tolerance for 

humanity and not belittling and cornering sharia as the belief of Muslims. College 

culture, which has a distinctive English language, then the buildings and classes are 

converted to Islam with facilities for ablution, prayer rooms, and rooms divided 

explicitly into gender.(Ebbiary, 2018)  

This culture occurred due to the influence of the founder and dean’s vision, 

Timothy Winter, as Chair of Islamic Studies at Cambridge University’s Faculty of 

Theology. He is known as Sheikh Abdal Hakim Murad, a well-known and respected 

British Islamic scholar. Many appeal to a sizable following in the British Muslim 

community and the world.(Ebbiary, 2018) The character’s concern and alignment 

with the condition of sharia is the best way to introduce Islam to many people. The 

more people who know the concept of sharia, the stronger its presence in England 

will be. 
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Sharia Reform in England 

Sharia reform is a non-negotiable necessity because sharia plays a vital role 

in every human religious activity.(Zulfadhli, 2015) Sharia is still maximizing its 

legality in the UK. The maximum effort made by British Muslim institutions, banks, 

universities, and citizens should be fully supported. This support is given to the 

increasing acceptance of sharia as an alternative way of life for humans. The 

negative assumptions that used to be so thick were due to the low educational 

efforts, but now these assumptions have turned positive. British citizens have 

started to accept and become familiar with the words and practices of sharia. An 

example that can be cited is that the UK has permitted financial organizers to 

implement the sharia system model in the process. The UK said it wanted to become 

a hub for Islamic finance in Europe.(Sidik, 2019) Thus, sharia is now starting to get 

better in England, so it is always trying to keep sharia legality in England. 

The British Government has successfully used limited tax reforms to 

transform Islamic finance from an underground cottage industry into a regulated 

multi-billion pound commercial sector. This suggests that juridical results can be 

impressive in integrating some aspects of British Islam into the general framework 

of liberal law.(Nash, 2017) This success shows that the UK has accepted sharia as 

the practice of the financial system and taxation. Thus, sharia becomes one of the 

capital assets for the UK to improve the country’s economy. 

TheCityUK’s 2019 Global Trends in Islamic finance and UK markets 

report, backed by international law firm Trowers & Hamlins, shows the UK was 

the leading Western center for Islamic finance, with Sharia-compliant assets in the 

UK totaling $6bn (£4.7bn) in 2019. the year 2017(TheCityUK, 2019) The number 

of institutions in the UK offering Islamic financial services (15) is estimated to be 

nearly double the number in the US and far ahead of the rest of the West. With five 

licensed Islamic banks and 72 registered Sukuk listed on the London Stock 

Exchange, the UK offers one of the most attractive regulatory and tax systems for 

Islamic finance anywhere in the world. 

The report also shows that global Islamic banking assets reached $1.7 

trillion at the end of 2017, up 2.7% year-on-year. As a leading center for Islamic 

finance education and training, the UK is well-positioned to meet the growing 

global demand for skills in Islamic finance. Given its role as a global leader in 

FinTech, the UK is also in a leading position to capitalize on the emerging Islamic 

finance FinTech market. There were around 120 Islamic FinTech companies 

globally at the end of 2017, ranking second in the UK with 18 of them.(TheCityUK, 

2019) 

Islamic banking assets are proof of the existence of sharia in the UK. The 

evidence is seen in the aspect of success in managing and increasing the UK’s 

finances. With the implementation of the sharia system, the UK manages its 

banking system very well to generate high benefits. With the adoption of sharia as 

a basis for practice increasing the UK financial budget. This matter becomes 

important that sharia can be present from all lines of life. It is not limited to the legal 

norms of the worship experience but is also present in the field of muamalat, in this 

case, the regulation of state finances. 

Regarding the use of Islamic financial products can also refer to the Survey 

conducted by the Independent Research Company 2Europe on behalf of the Islamic 

Bank of Britain in August 2013. The 2Europe team interviewed 300 Muslim and 

non-Muslim consumers in the UK, showing that 66% of those surveyed feel Islamic 

finance suits modern western societies, such as the UK. 65% understand that the 
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way Islamic banking works are different from the way conventional banking works. 

60% agree that Islamic finance is relevant to all religions. 57% know that Islamic 

finance is a system in which banks pay profit rather than interest on savings 

products and charge non-interest rent on their home financing products. 58% 

consider Islamic finance an ethical financial system and consider the impact of its 

activities on society. 53% understand that Islamic finance is based on ethical 

principles derived from trading, entrepreneurship, and risk sharing.(2Europe by 

Islamic Bank of Britain, 2013) 

Satisfaction survey on Islamic banks implicitly indicates the acceptance of 

sharia as money deposit at the bank. Assumptions or views on sharia that occurred 

in England experienced a shift that previously refused. Some accepted it half-

heartedly. However, now they have openly accepted and even used the sharia 

system in their line of life. This is a sign that sharia can convince everyone that 

adhering to the pattern of religious rules brings peace and security. Thus, the 

developing sharia reform will continue to adapt and correlate with the needs and 

desires of the British people. 

 

CONCLUSION  

Sharia is part of Islamic teachings that every Muslim must uphold. England, 

as a country with a minimum number of Muslim citizens, still accommodates 

Islamic interests (sharia) as an alternative to supporting British progress. Sharia that 

is present and in the process, of course, has a dynamic development which 

sometimes does not deny that there is neglect and even rejection from various 

parties who do not know sharia in more depth. British Muslim citizens, the Muslim 

community, and the sharia council provide an introduction and education about 

sharia as a good teaching, not as a source of problems. 

Other researchers can continue this paper to reveal various sharia reforms 

and paradigm shifts in Islam. For example, the development of knowledge received 

at the best British campuses with the presence of institutions and studies of Islamic 

studies. Besides that, it can also be seen from the aspect of education that continues 

to accommodate and accept Muslims in public schools. Furthermore, looking at the 

studies of Islamic figures who received special awards from the Queen of England, 

such as the award for Prof. Dr. Azyumardi Azra, MA, as an Indonesian Muslim 

intellectual figure 
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