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Abstract: This paper aims to discuss the Hadith in the book of Fadail A'mal by Maulana
Zakariyya al-Kandahlawi. This book is the primary reference for the Tablighi Jamaat
group in practicing the sunnahs of the Prophet Muhammad pbuh. By adopting the al-
Iraqi method in capturing the book (takhrij al-kitab) of lhya ‘Ulam al-Din, this paper
traces the authenticity of the Hadiths and potrays the interaction of the Tablighi Jamaat
group with the book which later became a tradition in daily life. This paper find that
there are 22 authentic (Sakik) Hadiths, 1 good (Hasan) Hadith, 9 weak (da if) Hadith, 5
very weak (da’if jiddan) Hadith, 1 fabricated (maudu’) Hadith, and 2 la asla lahu (lam
ajidhu) Hadith in Fadail A'mal Book.
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Abstrak: Tulisan ini bertujuan membahas Hadis-hadis dalam kitab Fadail A'mal karya
Maulana Zakariyya al-Kandahlawi. Kitab ini merupakan rujukan primer kelompok
Jama’ah Tabligh dalam mengamalkan Sunnah-sunnah Nabi Muhammad Saw. Dengan
mengadopsi metode al-Iragi dalam menakhrij kitab liya ‘Ulim al-Dimn, tulisan ini
mencoba menelusuri otentisitas Hadis-hadis keutamaan membaca al-Quran yang
mempengaruhi interaksi kelompok Jama’ah Tabligh dengan al-Quran dan membentuk
tradisi dalam kehidupan sehari-harinya. Tulisan ini menyimpulkan bahwa bahwa
terdapat 22 Hadis otentik (Sakik), 1 Hadis Hasan, 9 Hadis lemah (da 'if), 5 Hadis sangat
lemah (da’if jiddan), 1 hadis palsu (maudu’), dan 2 Hadis yang dihukumi la asla lahu
(lam ajidhu) dalam Kitab Fadail A'mal.

Kata Kunci: Fadail A'mal, Jama’ah Tabligh, Hadis

Introduction
Indonesia is a predominantly Muslim country.® Looking at the history of Islamic

politics in Indonesia, many Islamic mass organizations or groups are developing, such

*Most widely embraced religion by the population of Indonesia is Islam as many as 207.2
million people (87.18%), while Christians as many as 16.5 million people (6.96%), Catholics as many as
6.9 million 2.91%), Hindhu as many as 4,012,116 people (1.69%), Buddhist as many as 1,703,254 people
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as Muhammadiyah?, Persatuan Islam (Islamic Union)®, Nahdhatul Ulama*, and there are
even Islamic groups from abroad who flourish in Indonesia, such as Jama'ah Tabligh®,
Hizbut Tahrir®, and so forth. In the form of their obedience as Muslims to their religion,
they guard, teach, and preach the teachings of Islam to the public, both to the Moslem
community who lack the knowledge of Islam, or to the non-Muslim community. Many
ways they take in teaching and preaching the teachings of Islam, as is done by an
Islamic group called Jama’ah Tabligh.

Jama’ah Tabligh is one of the Islamic groups whose teachings are focused on
the aspect of da'wah or tabligh, or they call this by khurij term. The group was founded
in 1920 by Maulana Muhammad Ilyas bin Muhammad Ismail al-Kandahlawi al-
Deoband al-Jist (1885-1944) in Mewat, a province of India.” His teaching expanded
and spread all over the world including Indonesia. In Indonesia, Jama’ah Tabligh came

first in 1952 in Medan, led by Miaji Isa by naming his group as Jama'ah Khuruj.?

(0.72%), and Confucius 117.1 thousand (0.05%). Retrieved from www.bps.go.id on 13th November 2017
at 19:15 pm.

“Muhammadiyah was established by KH. Ahmad Dahlan on November 10 1912 in Yogyakarta.
See Deliar Noer, Gerakan Modern Islam di Indonesia 1900-1942 (Jakarta: PT Pustaka LP3ES Indonesia,
1982), 84. See also Aminullah Elhady, “Islamic Reform Movement In Indonesia: Role Of
Muhammadiyah In Social Empowerment,” International Journal of Academic Research in Business and
Social Sciences 7, 8 (2017): 340-350.

*persatuan Islam was founded by a group of Muslims who were interested in studies and
religious activities led by Zamzam and Muhammad Yunus on 12 September 1923 in Bandung. See
Mansur, Rekonstruksi Sejarah Pendidikan Islam di Indonesia (Jakarta: Departemen Agama RI, 2005), 70-
73.

*Nahdhatul Ulama was established by KH.Hasyim Asy’ari and KH. Abdul Wahab Chasbullah
on 13 January 1926 in Surabaya. See Abdul Mun’im al-Hanafi, Ensiklopedia Golongan Kelompok Aliran
Mazhab Partai Gerakan Islam (Jakarta: Grafindo Khazanah llmu, 2006), 914-917. See also Khoirun
Niam, ‘“Nahdlatul Ulama and the Production of Muslim Intelectuals in the Beginning of 21st Century
Indonesia,” (2018).

*Jama’ah Tabligh was established by Maulana Muhammad Ilyas bin Muhammad Ismail al-
Kandahlawi on 1920 in India. See Rameez Ahmad Lone, “Tablighi Jamaat: Ideological Structure,”
International Journal of Research in Social Sciences 8, 1 (2018): 1002. This movement came first in
Indonesia in 1952 in Medan, led by Miaji Isa. See Nadhr M. Ishak Shahab, Khuruj fi Sabilillah (Bandung:
Pustaka Billah, t.t.), 71.

®Hizbut Tahrir was established by Tagiyuddin An-Nabhani on 1953 in Palestina. See Jamhari
and Jajang Jahroni, Gerakan Salafi Radikal di Indonesia (Jakarta: Raja Grafindo Persada, 2004), 167.
Hizbut Tahrir entered Indonesia in the 1980s. See also Mohamed Nawab Mohamed Osman, Hizbut
Tahrir Indonesia and Political Islam : Identity, Ideology and Religio-Political Mobilization (Routledge,
2018).

'Abii Hasan Ali al-Nadwi, Maulana Muhammad Ilyas, Translated. Masrokhan Ahmad,
published 2 (Yogyakarta: Ash Shaff, 1990), 5. See also Ali al-Nadwi, Life and Mission of Maulana
Mohammad Ilyas (Lucknow: Academy of Islamic Research and Publication, 1983), 25.

8Khuriij is an activity performed by Jama ah Tabligh by going around from one house to another
for preaching and friendship. This activity is more popular with the term "jaulah". According to their
view "jaulah™ is the method of the Prophet in spreading the Islamic period of Mecca by coming to the
tribes that came during the pilgrimage season. The reason for which they are based is surah Yasin: 13-17.
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However, this movement only showed its intensive activities in the 1970s, precisely
when in 1974 it was built the Jami” Mosque Kebon Jeruk, Jakarta, as the center (base)
activities and the movement of Jama'ah Tabligh national level. Then Jama’ah Tabligh
became a fairly large movement in Indonesia® The principle of Jama’ah Tabligh
teaching is al-amr bi al-ma 'raf wa al-nahy ‘an al-munkar in order to bring the success
and glory of man both in the world and in the hereafter.® The source of the teachings of
Jama’ah Tabligh movement is the Qur’an and Hadith. Thus, there is no difference in
principle between Jama ah Tabligh movement and Muslims in general.

In conveying its teaching, Jama'ah Tabligh has three standard handbooks for its
followers, the Book Muntakhab Ahadith written by Maulana Yusuf al-Kandahlawi (Son
of Maulana Muhammad llyas)™, Book Tabligh al-Nashshab or also called Book Faddil
A'mal written by Muhammad Zakariyya al-Kandahlawi (Nephew of Maulana
Muhammad llyas)'?, and Book Hayat al-Shahabah written by Muhammad Yusuf al-
Kandahlawi.*® In general, the practices performed by followers of Jama ah Tabligh are

sourced from Fadail A'mal. This book is read in every assembly of Jama ah Tabligh™

“And make unto them a parable, that is, the inhabitants of a land when affairs come unto them; (ie) when
we sent them two messengers, and they denied both of them; then We strengthen with the third
(messenger), then the three messengers said: "We are indeed the ones sent to you. And our obligation is
nothing but delivering (the command of Allah) clearly”. See Nadhr M. Ishak Shahab, Khuruj fi Sabilillah,
71.

Ghulam Musthafa Hasan, Menyingkap Kesalahpahaman terhadap Jama’ah Tabligh, published
2 (Yogyakarta: As-Shaff, 1997), 5-6.

ONadhr M. Ishak Shahab, Khuriij fi Sabilillah, 15.

“Maulana Muhammad Yusuf al-Kandahlawi, Muntakhab Ahadith (Yogyakarta, Published Ash
Shaff, 2007). This book contains the six principles (teachings) of Jama’ah Tabligh movement, which they
then call the "six traits of friends™. The six principles are: 1) the nature of syahadah; 2) Shalat; 3) science
with dhikr; 4) to glorify fellow Muslims; 5) sincere charity (align the intention); 6) preaching and tabligh
in the way of Allah. See also Maulana Wahidudin Khan, Tabligh Movement (Delhi: Islamic Center,
1994), 24. These six principles are the preaching method they develop, even they claim that these six
principles are the easiest and most concise way to describe all Islamic teachings. see Yusron Razak,
“Jama’ah Tabligh: Ajaran dan Dakwahnya” (Disertation UIN Jakarta: 2008), 89.

This book contains seven virtues, namely: the virtues of Qur’an, the virtues of prayer, the
virtues of dzikr, the virtues of tabligh, the saga of the Companions, the decline of the Ummah and the
primacy of Ramadan. At first this book was in urdu, then it was translated into Indonesian entitled
Himpunan Fadhilah Amal. See Maulana Muhammad Zakariyya al-Kandahlawi, Himpunan Fadhilah
Amal, Translated. Abdurrahman Ahmad, Ali Mahfudzi, and Harun Ar-Rasyid, (Yogyakarta: Published
Ash-Shaff: 2006), 10. See also Maulana Muhammad Zakariyya al-Kandahlawi, Himpunan Fadhilah
Amal, Translated. Maulana Muhammad Shidig amd Maulana Tirmizi Abdillah, (Bandung: Pustaka
Ramadhan : tth), 4.

BThis book contains the story of the life of the companions. See Nizar bin Ibrahim al-Jarbu,
Peringatan Penting Terhadap Jama’ah Tabligh, 8-9.

YIlm Fadail A’mal is one of the sciences that became the principle of Jama’ah Tabligh
movement. Science in the view of Jama’ah Tabligh is divided into two, namely ‘Ilm al- Fadail and ‘Iim
Masail. ‘Ilm Fadhail they obtained by sitting in majlis taklim in which read Fadail A’mal, while 'llm
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Fadail A'mal is a book that contains verses of Qur’an and Hadith about virtues.
However, the author did not mention the quality of every Hadith, though the Book of
Fadail A'mal is the book that became the main reference and the constant reading of the
followers of Jama’ah Tabligh. One of the Hadith listed in the book is as follows:

) g SR LT ST e T

“Whoever reads ten verses on every night, then will not be recorded as a

negligent person.”

In writing this Hadith, the author does not include the quality of Hadith. So it is
feared that readers practice this Hadith and believe that it comes from the Prophet,
where it is possible that this Hadith is not directed by the Prophet.® Seeing the lack of
writing the Hadiths in the book of Fadail A'mal, a study needs to be done to determine
the quality of the Hadiths. Therefore, | shall analyse the quality of Hadiths in Fadail
A'mal book.

General Features of Fadail A’mal Book

Before discussing about the book, | start this section with an explanation of
Tablighi Jamaat and its relationship with Zakariya al-Kandahlawi. Jama’ah Tabligh is
an Islamic movement established in the Indian subcontinent, precisely in the city of
Sahranpur in 1920. The founder of this Jama’ah Tabligh is Muhammad llyas bin

Shaykh Muhammad Ismail.*®

Tablighi Jamaat is an Islamic group whose preaching is
based on the submission (tabligh) about Islamic teachings to everyone who can be
reached. This Jama'ah emphasizes to each of its followers to spend some time to convey
and preach by leaving certain party forms and political issues.

There are many influential figures in the development of Jama’ah Tabligh
worshipers. One of them is Zakariyya al- Kandahlawi. Zakariyya al-Kandahlawi has a

close relationship with tabligh worshipers. Because he is the nephew of the founder of

Masail obtained by asking the teacher, ustadz, or pious scholars. See Maulana Muhammad Mansur,
Masturah: Usaha Dakwah di Kalangan Wanita (Bandung: Pustaka Ramadhan, 2001), 30.

1As the Prophet's words are narrated in Sahihain about the threat to those who lie in the name of
the Prophet:

& ¢ s 4 < e < 2 N P N P oo - A s 4% 0.8 50 53 (2uE
ﬁ\&@\J%jJGJGBﬁ}AQ\f@L@Lﬁ\g}%&g\f@\j}y\bbéﬂ\ﬁd.’LQ;L;.:J.:-
DU g bdaan 152l \sais 2o OUS7 3 1l ole
®Husen Bin Muhsin Bin Ali Jabir, Membentuk Jama’atul Muslimin, terj. Abu Fahmi, (Jakarta:
Gip, 1991), 259
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the Jama’ah Tabligh, namely Shekh Muhammad llyas al- Kandahlawi.'” Besides, he is
also a person whose scientific capability is undoubtedly by Indian society, especially in
the field of Hadith. One of his contributions to the Jama’ah Tabligh is the writing of
Fadail A'mal book.

The Background of the Writing of Fadail A’mal Book

Fadail A'mal Book is one of the books made as reference by Jama’ah Tabligh.
The background of this book is written that is to cultivate the interest and passion of
society against religion because many people who do not love the religion. The reason
why this book is used as a reference in ta ‘lim by Jama’ah Tabligh is because in addition
to growing a sense of love for religion, studying Fadail A'mal also does not make a
dispute among the congregation. It would have been different when what is read to the
pilgrims is about the problem of figh, it is feared that it will arise disputes among the
various congregation. Therefore, the Book of Fadail A'mal is read aloud, in order to
form unity in preaching and avoid disputes, and accepted by all. With the reading of
Fadail A'mal repeatedly, it is expected that it will incur thirst of religion. When the
thirst has appeared to them, they will be given a drink from their own wells. That is to
say, those with Shafi'i schools will ask the Syafi'i scholars, those who practice Hanafi
will ask the Hanafi scholars, and so do others. Thus the preaching can run well and

harmony is maintained.

The Format and Writing Systematics of Fadail A’mal Book

Book of Fadail A'mal is a book that contains about virtues in worshiping Allah
SWT, based on the verses of the Qur'an and the traditions of the Prophet. The number of
verses of the Qur'an which is the subject of approximately 197 verses, while the verses
of the Quran that support in a discussion is more than that amount. As for the number of
Hadiths of approximately 200 Hadiths that became the subject matter. The format of
Fadail A'mal which the writer uses as the primary reference in this thesis, like other
books. Namely by revealing the verses of the Qur'an and the traditions that became the

subject matter of the discussion. After that it will show the verses of the Qur'an and

YAbi al-Hasan ‘Ali al-Hasani al-Nadwi, Al-fmam al-Muhaddith Shekh Mukhammad Zakariyya
al-Kandahlawi, 254.
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other traditions as a reinforcement of his argument. The presentation made by Shekh
Muhammad Zakariyya al-Kandahlawi in the book of Fadail A'mal is by the method of
offer or presentation in narrative with a language that is quite simple and easily
digested, for anyone who reads it. Shekh Zakariyya al-Kandahlawi also does not present
scientific arguments that require deep reasoning to understand them. However, in
writing the Hadith, Shekh Muhammad Zakariyya al- Kandahlawi does not include a
complete Hadith, but he only mentions the source of his taking and the name of a
companion who narrated it. Similarly, about the quality of the Hadith, he does not
explain it.

Meanwhile the systematic writing of the Fadail A'mal book is divided into 7
theme and 34 chapters. The first theme is the virtue of the Qur'an.*® This theme was first
compiled by Shekh Muhammad Zakariyya in the series of Book of Fadail A'mal. In this
theme, he wrote 40 Fadail Qur’an which originated from the traditions of the Prophet,
accompanied by translations and explanations. The second theme is the virtue of
praying.’® In this theme, there are virtues of praying (salah), threat and warning of
doom when neglecting such thing. Also contains the virtues of praying in congregation
and the threat of neglecting it. The third theme is the virtue of dhikr.?’ This theme is
divided into three chapters. The first chapter is about the virtue of dhikr. The second
chapter is about the virtue of the tayyibah sentence, and the third chapter is the virtue of
the tasbisat sentence. At the closing of this theme, it is also clearly explained about
tasbih prayer. The forth theme is tabligh virtue.?* This theme covers seven chapters. All
of these chapters contain the encouragement and interest of the tabligh's effort, as well
as for the muballigin. In addition it also contains the emphasis of preaching obligatory
for humans in general. The fifth theme is the stories of the Companions.?* This theme
contains 12 chapters. In each chapter, there are written stories after the life or the
attributes of the Companions and the Holy Prophet are full of blessings. And in the

conclusion, that is ultimately written some of the virtues of companions. The sixth

8Maulana Muhammad Zakariyya al-Kandahlawi, Himpunan Fadilah Amal, Terj. Abdurrahman
Ahmad, Ali Mahfudzi, dan Harun Ar-Rasyid, (Yogyakarta: Penerbit Ash Shaff: 2006), 3.

¥Maulana Muhammad Zakariyya al-Kandahlawi, Himpunan Fadilah Amal, 89.

“Maulana Muhammad Zakariyya al-Kandahlawi, Himpunan Fadilah Amal, 89.

!Maulana Muhammad Zakariyya al-Kandahlawi, Himpunan Fadilah Amal, 377

?’Maulana Muhammad Zakariyya al-Kandahlawi, Himpunan Fadilah Amal, 417.
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theme is about Muslim collapse and how to fix it.?* This theme is only the opinions of
Shekh al-Kitab about the collapse of Muslims in the present and the future and the ways
to repair the destruction.The seventh theme is the primacy of Ramadan.?* In this theme
there are fadail of Ramadan, lailatu al-gadr, i'tikaf and so on. It is contained in several
traditions accompanied by translations and syarh. There is also an interpretation of the
letter of al-Qadr. In its concluding remarks, different traditions are mentioned, and a
long tradition is implied as the final closing of this book.

Furthermore, in the excerpt of Hadith, Maulana Zakariyya al- Kandahlawi
immediately mentions the Prophet's companion who narrates then immediately
mentions his matn of Hadith. After mentioning the Hadith, he mentions the source of
the Hadith he wrote. In the mention of the source, sometimes Zakariyya al- Kandahlawi
immediately refers to the Book of al-Sittah (Kutub al- Sittah), al-Ma 'ajim about Hadith
and sometimes only mentions the book that includes the Hadith (not the book of Hadith).
Among the books often mentioned by Zakariyya al-Kandahlawi are Syarh Ihya, Durr
al-Mansur, Misykat al-Masabih, and others. However, the writer only examine the
Hadiths in the chapter of Fadail Qur’an. Because in the present time many people who
practice the Hadiths of Fadail Qur’an in order to eliminate the unrest and its anxiety
without them knowing the quality of the Hadith put into practice. In addition they are
very interested in the promises contained in the Hadith Fadail Qur’an. To further direct
the discussion in this study, the writer felt that there needs to be restrictions, ie: a) The
Hadiths that are accused are the Hadiths contained in the chapter of the Fa Fadail dail
Qur’an which amounted to 40 Hadiths; b) The text used in the study of takhrij is the
book Fadail A’mal printed by al-Saff, Yogyakarta, 2006, translated by A. Abdurrahman
Ahmad, ‘Ali Mahfudzi, Harun Al-Rasyid.

The Autenticity of Hadiths Transmission

This section discusses about the analysis on some Hadith in Fadail A’'mal book
by Muhammad Zakariyya al-Kandahlawi. The writer used the methodology of al-'Iraqi
in the takhrij of the Hadiths contained in lhya 'Ulim al-Din book by Imam al-

#Maulana Muhammad Zakariyya al-Kandahlawi, Himpunan Fadilah Amal, 627.
**Maulana Muhammad Zakariyya al-Kandahlawi, Himpunan Fadilah Amal, 657.
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Ghazali.?> The steps of the method are as follows: 1) Al-'Traqi only mentions the tip of
the Hadith, the transmitter of the companions, mukharij and justification; 2) If Hadith
is found in Sahihain then he simply attributes and believe him related to his quality of
Hadith; 3) If Hadith is contained in the Book of al-Sittah (al- Kutub al-Sittah) and not
attributed in another book, the Hadith is valid in the book. If lafadh used mukharij the
same or close to lafadz in the Book of /hya; 4) Explain sahih, hasan, da‘if, or even
Hadith that is /a@ asla lahu (the writer did not find the Hadith); 5) Explain another
Hadith narration that mentions the similar word meaning, although he has found in a
particular book; 6) If he does not find the Hadith, it will look somewhat close, if still
not found. He just need to state it as lam ajidhu; 7) If the Hadith is the same (already
mentioned before), then simply mentions tagaddama fih. The analysis of 40 traditions
about the Quran virtue is as follows:

Hadith 1 is about “The best man is the one who learns the Qur’an and teaches it
to others”.”® This Hadith is compiled by al-Bukhari.?’ Thus, the quality of this Hadith is
Sahth. Hadith 2 is about “Busy with the Qur’an”.”® The quality of this Hadith is Hasan
Gharib acording to al- Tirmizy.?® This Hadith is gharib because only Muhammad Ibn al-
Hasan Ibn Abi Yazid al-HamdanT that transmitted this Hadith from ‘Amr Ibn Qais.*
After being searched, in this hadith, there are two narrators named ‘Atiyyah al-‘Awfi
and Muhammad Ibn al-Hasan Ibn Abi Yazid who are da’if. However, The writer found
some commentary scholars about ‘Atiyyah al-‘Awfi. According to al-Nasa’i, Ahmad,
al-Zahabi and al-Daruqutni He is da 'if. According to Abu Hatim, he is da'if and yuktab

2Abi Fadl Zainuddin ‘Abdurrahim Ibn al-Husain al-‘Iraqi, al-Mughni ‘4n Hamli al-Asfar Fi
Takhrij Ma Fi al-Thya Min al-Akhbar, volume 1 (Riyad: Maktabah Tabariyyah, 1995), 15. See also
Mahmud al-Tohan, Usi! al-Takhrij Wa Dirasat al-Asanid, published 3 (al-Riyad: Maktabah al-Ma’arif li
al-Nasyr wa al-Tawzi’, 1996), 31-32.

%This Hadith is compiled by al-Bukhari (15/439) , Aba Dawud (4/15), al- Tirmizi (10/149) ,
Ahmad (1/69), Aba Dawud al-Tayalisi (1/13), al-Baihaqi (1/541), Ibn Hibban (1/325) from ‘Usman bin
Affan. This Hadith is compiled too by al-Darimi (2/528), al-Bazzar (1/206), al-Syihab (2/227) from Ali

RA and al- l,“abrani12 from Sa’ad Ibn Abi Waqas

%" Abii *Abdillah Muhammad Ibn Isma’il Ibn Ibrahim Ibn al-Mughirah al-Bukhari (w.256), Sahih
al-Bukhari,volume 5 (al-Qahirah: Dar al-Hadis, 2004), 439.

*This Hadith is compiled by al-Tirmidzy (10/169), al-Baihaqi (2/353), al- Darimi (2/533) from
Abi Sa’id al-Khudri. This Hadis is also compiled by al-Baihaqi (1/413-414) from ‘Umar Ibn al-Khattab,
Jabir Ibn ‘Abdillah, and Malik Ibn al-Harith. Al-Bazzar (1/38) from ‘Umar Ibn al- Khattab, al-Syihab
(1/340) from Jabir Ibn ‘Abdillah, and Ibn Abi Syaibah (10/237) from Malik Ibn al-Haris.

P Abi ‘Isa Muhammad Ibn ‘Isa Ibn Saurah Ibn Miisa Ibn al-Dhahak al-Tirmizi, Sunan al-Tirmizi,
volume 10, 169. See also al-“Iraqi, Takhrij Ahadith al-1hya, volume 2, 355.

%0Abi al-Fadl Muhammad Ibn s Tahir, Atraf al-Gharaib wa al-Afrad, volume 5 (Dar al-Qutb al-
‘Ilmiyyah, t.t), 82.
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hadithuhu.®! He is also da 'if al-dabt and famous as a bad mudallas transmitter (tadlis
qabth).** Furthermore, the writer also found some commentary scholars about
Muhammad Ibn al-Hasan Ibn Abi Yazid al-Hamdani. According to Ahmad, Ibn Hibban
and Abi Daud He is da’if. According to Abu Hatim, He is laisa bi al-qawiy. According
to al-Nasa’i, He is matruk. According to al-Zahabi, al-Tirmizy assessed the quality of his
Hadith is Hasan, but in fact the quality of his Hadith is not Hasan.*® Thus, the writer
concluded that this Hadith is very weak (da'if jiddan). Because ‘Atiyyah al-‘Awfi is
da ‘it (has bad memorize and famous as mudallas transmitter) as al-Nasa’i said before.
And also, there is Muhammad Ibn al-Hasan Ibn Abi Yazid al-Hamdani who is matruk as
al-Nasa’i said before. However, the opinion of al-Tirmizi that this Hadith is Hasan,
possibly because this hadith is tranmitted by other transmitter who has a better quality of

Hadith, so al-Tirmizi raise the quality of this Hadith into Hasan.

Hadith 3 is about “Reciting two verses of the Qur’an is better than two female
camels”.®* This Hadith is compiled by Muslim.*® Thus, the quality of this Hadith is

Sahih. In the same case, Hadith 4-8 is also compiled by al-Bukhari/Muslim. Hadith 4 is

% (compiled by al-Bukhari®’ and

5939

about “The Qur’an expert will be with the angels

Muslim®). Hadith 5 is about “Envious to the Qur’an experts”> (compiled by al-

$1yamaluddin Abi al-Hajjaj Yusuf al-Mizzi, Tahzib al-Kamal fi Asma al-Rijal, volume 20 (Bairit:
Muassasatu al-Risalah, 1983), 148.

2 Abii al-Fadl Ahmad Ibn ‘Ali Ibn Muhammad Ibn Hajr al- ‘Asqalani, Ta rif Ahli al-Tadlis bi
Maratib al-Mausiifin bi al-Tadlis, volume 1 (Yordania: Maktabah al-Manar, tth), 50.

%Ahmad 1bn 'Ali Ibn Hajar Aba al-Fadl al- ‘Asqalant al-SyafiT Tahzib al-Tahzib, volume 9
(Beiriit: Dar al-Fikr, 1404), 106.

*This Hadith is compiled by Muslim (4/229), Aba Dawud (4/249), Ahmad (4/154), al- Baihaqi
(1/542), al-Tabrani (17/290), Ibn Hibban (1/321), Ibn Ab Syaibah (10/503) from ‘Ugbah Ibn ‘Amir al-
Juhniy.

SMuslim 1bn al-Hajjaj Abu al-Hasan al-Qusyairi al-Naisabtri (w.261H), Sakii Muslim, volume
4,229.

%This Hadith is compiled by al-Bukhari (15/267), Muslim (4/219), al- Tirmizi (11/90),
Ahmad (6/266) , Abt Dawud (4/247), Ibn Majah (2/1242), al-Darim1 (2/537), Ahmad (1/69), Abd al-
razaq (2/491), Ibn Hibban (10/22), al- Baihaq (2/395), Ibn AbT Syaibah (10/490) from ‘Aisyah.

$Abi ‘Abdillah Muhammad Ibn Isma’il Ibn Ibrahim Ibn al-Mughirah al-Bukhari, Sahih al-
Bukhari, volume 5, 267.

%Muslim 1bn al-Hajjaj Abi al-Hasan al-Qusyairi al-Naisabiiri, Al-Jami’ al-Sahih al-Musamma
Sahth Muslim, Sahth Muslim, volume 4 (Riyad: Dar al-Salam, 1998), 219.

%This Hadith is compiled by al-Bukhari (23/58), Muslim (4/249), Abi ‘Awanah (2/468), Ibn
Majah (12/252), al-Baihaqi (8/417), Abi Ya’la (2/430), Ahmad (9/358), Ibn Abi Syaibah (10/557), ‘Abd
al-Razzaq (3/390) from Abi Salim (Ibn ‘Umar). This Hadith is also compiled by al-Bukhari (22/187) from
Abt Hurairah and al- Bazzar (1/303) from Ibn Mas’iid.
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Bukhari*® and Muslim*"). Hadith 6 is about “The similitude of a believer who reads the

Qur’an is like a sweet orange™? (compiled by al-Bukhari*®, Muslim**). Hadith 7 is

»# (compiled by Muslim*®) and

48).

about “Allah elevates some people with the Qur'an
Hadith 8 is about “Qur’an will defend the servant of God*’ (compiled by Muslim
Thus, the quality of the Hadith 4-8 is Sahih.

On the other hand, Hadith 9 is about “Words to Qur’an experts on the Day of
Resurrection™.* The quality of this Hadith is Sahih according to al-Hakim because it
qualified the Hadith of Bukhari and Muslim.”® However, this Hadith is Hasan Sahih
according to al-Tirmidzy.>" Thus, the writer concluded that this Hadith is Sahih because
it qualified the Hadith of al-Bukhari and Muslim as al-Hakim said before. Then, Hadith
10 is about “Reciting one letter of the Qur'an is equivalent to one good deed”.*® The
quality of this Hadith is Hasan Sahih Gharib according to al- Tirmizi. However, this
Hadith is Sahih according to al-Albani, because the the transmission is jayyid and all of
the transmitter is thigah except al- Dhahhak Ibn ‘Usman (153 H). The writer found
some commentary scholars about al- Dhahhak Ibn ‘Usman. According to Yahya Ibn
Ma'in, al- Dhahhak Ibn ‘Usman is thigah. According to Ibn Hajar and Aba Hatim, He is
sadiiq.>® From this information, the writer concluded that this Hadith is Sahzh. Because

“Abi ‘Abdillah Muhammad Ibn Isma’il Ibn Ibrahim Ibn al-Mughirah al-Bukhari, Sahih al-
Bukhari, volume 23, 58.

“Muslim Ion al-Hajjaj Abu al-Hasan al-Qusyairi al-Naisaburi, Sakih Muslim, volume 4, 249.

*This Hadith is compiled by al-Bukhari (17/48), Muslim (4/217), Ahmad (4/403), al- Tirmizi
(11/26), al-Nasa’l (15/249), Ibn Majah (1/249), Ibn Hibban (1/329), al-Darimi (2/535), al- Bazzar (1/453),
Ibn Abi Syaibah (10/529), al-Tayalist (1/67), Abi Ya’la (13/168) from Abi Musa al-Asy’ari. This Hadith
is also compiled by Abt Dawud (12/457) and Al-Syaihab (2/289) from Anas Ibn Malik.

“Abi ‘Abdillah Muhammad Ibn Isma’il Ibn Ibrahim Ibn al-Mughirah al-Bukhari, Saki: al-
Bukhari, volume 17, 48.

*“Muslim Ibn al-Hajjaj Aba al-Hasan al-Qusyairi al-Naisabiri, Sahih Muslim, volume 4, 217.

**This Hadith is compiled by Muslim (4/252), Ahmad (1/230), al-Darimi (2/536), Ibn Majah
(1/253), al-Baihaqt (3/89), Ibn Hibban (3/89), al-Bazzar (1/62), ‘Abdurrazzaq (11/439) from ‘Umar.

**Muslim 1bn al-Hajjaj Abii al-Hasan al-Qusyairi al-Naisabiri, Sahih Muslim, volume 4, 252.

*"This Hadith is compiled by Muslim (4/1981), Abi Ya’la (7/423), and Ibn Abi Syaibah (5/217).

**Muslim Ibn al-Hajjaj Abii al-Hasan al-Qusyairi al-Naisabiri, Saki Muslim, volume 4, 1981.

“This Hadith is compiled by Muslim (4/252), Ahmad (1/230), al-Darimi (2/536), Ibn Majah
(1/253), al-Baihaqi (3/89), Ibn Hibban (3/89), al-Bazzar (1/62), ‘Abdurrazzaq (11/439) from ‘Abdullah
Ibn ‘Umar.

**Muhammad Ibn ‘Abdillah Ab@ ‘Abdillah al-Hakim al-Naisabiri, al- Mustadrak ‘Ala al-
Sahihain, volume 1, 739.

*!Abl ‘Isa Muhammad Ibn ‘Isa Ibn Saurah Ibn Misa Ibn al-Dhahak al-Tirmizi, Sunan al-
Tirmizi, volume 10, 156.

*2This Hadith is compiled by al-Tirmizi (10/153), al-Baihaqi (2/342), ‘Abd al-Razzaq (3/375)
from Ibn Mas’td. This Hadith is also compiled by al-Tabrani (18/76), al-Bazzar (1/424), Ibn Abi Syaibah
(10/461) from ‘Auf Ibn Malik al-Asyja’i.

>3Ahmad Ibn 'Ali Ibn Hajar Abu al-Fadl al-'Asqalani al-Syafi'i, Tahzib al-Tahzib, volume 4, 393.
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al-Dhahak Ibn ‘Usman is thigah as Yahya Ibn Ma'in said before. Hadith 11 is about
“Whoever reads and practices the Qur’an, then both of his parents will be worn the
crown on the Day of Judgment”.>* According to al-Hakim this Hadith is Sahih sanad®.
But al-Albani said, that this Hadith is da 7> because there is Zabban Ibn Faid which is
da’if. However, the writer found some commentary scholars about Zabban Ibn Faid. al-
Zahabi said, He is laisa bi al-gawiy.>’ Yahya Ibn Ma’in, al-Haitamt™® and Husein Salim
Asad®® also said that he is da if. Besides, Aba Hatim said, he is Salih and Ahmad said,
he is munkar.?® The writer concluded that this Hadith is da 'if. Because there is Zabban
Ibn Faid, which is daif as Yahya Ibn Ma'in said before. However, Hadith 12 is talking
about “Assumption of Qur’an is placed in the skin, then the skin is burned, undoubtedly
he will not burn”.®* According to Husein Salim Asad, this Hadith is da 'if; because there
is Ibn Lahr’ah (w.174H) which is da 7% The writer found some commentary scholars
about Ibn Lahi‘ah. According to Syu’aib al-Arnauth®®, Ibn Lahi’ah has a bad memorize.*
According to Yahya Ibn Ma’in he is la yuhtaj hadithuhu.®® According to Ibn Hajar, he is
saduq, then he is senile (ikhtilat) after his house and books was burned in 170 H. And
there is no correct transmission except those transmitting from Ibn al-Mubarak and Ibn
Wahb.®® And this transmission is not transmitted from both of them, but transmitted
from ‘Abdullah Ibn Yazid. Thus, the writer concluded that this Hadith is daif. Because
there is Ibn Lahi’ah which is la yuhtaj hadithuhu as Yahya Ibn Ma'in said before.

> This Hadith is compiled by Aba Dawud (4/246), al-Baihaqi (2/329), al- Hakim (1/756),
Ahmad (3/440), Abi Ya’la (3,65) from Mu’az al-Juhani.

® Muhammad Tbn ‘Abdillah Abi ‘Abdilah al-Hakim al-Naisabari, al- Mustadrak ‘Ala al-
Sahthain, volume 1 (Bairat: Dar al-Qutb al-‘Ilmiyyah, 1990, 756.

*Muhammad Nasir al-Din al-Albani, Sahih wa Da ‘if al-Jami * al-Sagir, volume 26, 179.

57Muhammad Nasir al-Din al-Albani, Da ‘if Abi Dawud, volume 2 (Kwait: Muassisah Gharas i
al-Nasyri wa al-Tawzi’, 1423), 84.

*®He was sunni syafi i Islamic scholar from Cairo. He also a highly renowned scholar of Hadith.
one of his paper is Majma’ al-Zawaid. See Nur al- Din ‘Ali Ibn Abi Bakr al-Haithami (w. 807H), Majma’
al-Zawaid, volume 7, 336.

% Ahmad Ibn ‘Ali Tbn al-Mutana Abii Ya’la al-Mausili al-Tamimi, Musnad Abi Ya’la, volume 3,
65.

OAI-Mizzi, Tahzib al-Kamal fi Asma al-Rijal, volume 9, 281.

®1This Hadith is compiled by Ahmad (4/155), al-Darimi (2/522), al-Baihaqi (2/554), al-Tabrani
(17/208) from ‘Ugbah Ibn ‘Amir.

%2 Abdullah Ibn ‘Abdirrahman Abu Muhammad al-Darimi, Sunan al- Darimi, volume 2, 522.

He was a famous mukaqqiq of Hadith. there are 240 books of his takqig. One of them is
Musnad Asmad Ibn Hanbal. He was died in 1438 H.

Ahmad Ibn Hanbal Abi ‘Abdillah al-Syaibani, Musnad al-Imam Ahmad Ibn Hanbal, volume
4, 154,

85 Abdullah Ibn ‘Abdirrahman Abii Muhammad al-Darimi, Sunan al- Darimi, volume 2, 522.

%Ahmad Ibn 'Ali Ibn Hajar Aba al-Fadl al-'Asqalani al-Syafi'i, Tahzib al-Tahzib, volume 5, 377.
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The next Hadith (Hadith 13) is about “Qur’an memorizer will be guaranteed to
go to heaven and become a giver of intercession (syafa'at) for ten families who go to
hell”.®” The quantity of this Hadith is Gharib according to al-Tirmizi. Because he found
Hafsh Ibn Sulaiman (180H) which is da ’if in in this transmission.®® However, the writer
found some commentary scholars about Hafsh Ibn Sulaiman. According to Syu’aib al-
Arna’ith®, Hafsh Ibn Sulaiman is da 'if jiddan. According to Yahya Ibn Ma'in, he is laisa
bi thigoh. According to al-Nasa’i and Aba Hatim, matruk. lbn al-Madini also said, his
Hadith is da’if. Ibn Hibban said that Hafs Ibn Sulaiman is the transmitter who flips
through the sanad.” Thus, the writer concluded that this Hadith is da 'if jiddan. Because
there is Hafs Ibn Sulaiman which is matruk, as al-Nasa’i said before. Then, Hadith 14 is
about “Qur’an's parable for those who study, read and practice is like a bag full of
Kasturi”.”" The quality of this Hadith is Hasan according to al-Tirmizi and only ‘Ata
Maula Abi Ahmad that transmitted this Hadith from Aba Hurairah.”” However, the
writer found some commentary scholars about ‘Ata Maula Abi Ahmad. According to
Ibn Hibban, he is rhigoh.”® According to lbn Hajar, magbil.”* Thus, the writer
concluded that this Hadith is Hasan, because there is ‘Ata Maula Abi Ahmad which is
magbiil, as Ibn Hajar said before. The next Hadith (Hadith 15) is talking about “The
parable of a person who does not have the Qur’an in his heart is like an empty house”.”

The quality of this Hadith: Hasan Sahik according to al- Tirmizi.”® Sahih sanad

%This Hadith is compiled by al-Tirmizi (10/145), Ibn Majah (1/251), Ahmad (1/148) and al-
Tabrani (5/217) from ‘Ali Ibn Abi Talib.

BAbT ‘Tsa Muhammad Ibn ‘isa Ibn Saurah Ibn Misa Ibn al-Dhahak al-Tirmizi, Sunan al-
Tirmidzy, volume 10, 145.

%Ahmad Ibn Hanbal Aba ‘Abdillah al-Syaibani, Musnad al-Imam Ahmad Ibn Hanbal, volume
1, 149.

“Ahmad Ibn 'Ali Ibn Hajar Abii al-Fadl al-'Asqallani al-Syafi'i, Tahzib al-Tahzib, volume 2,
401.

"This Hadith is compiled by Ibn Majah (1/252), al-Tirmidzy (10/106), al- Nasa’I (5/227), Ibn
Hibban (5/499), Ibn Khuzaimah (3/5), al-Bazzar (2/432) from Abt Hurairah.

?Aba ‘Isa Muhammad Ibn ‘Isa Ibn Saurah Ibn Musa Ibn al-Dhahak al-Tirmizi, Sunan al-
Tirmizi,volume 10, 106.

"®Abu Hatim Muhammad Ibn Hibban Ibn Ahmad Ibn Hibban Ibn Mu’az Ibn Ma’bad, Sahih lbn
Hibban, volume 5, 499.

™ Ahmad Ibn 'Ali Ibn Hajar Abi al-Fadl al-'Asqallani al-Syafi'i, Tahzib al-Tahzib, volume 4,
352.

*This Hadith is compiled by Ahmad (4/378), al-Tirmizi (10/155), al- Darimi (2/521), al-Tabrani
(12/109), al-Hakim (1/741), al-Baihaqi (2/328) from Ibn ‘Abbas.

®Abi ‘Tsa Muhammad Ibn ‘Tsa Ibn Saurah Ibn Musa Ibn al-Dhahak al-Tirmizi, Sunan al-Tirmizi,
volume 10, 155.
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according to al-Hakim.”” However, al-Munawi said that al-Tirmizi and al-Hakim are
wrong, because in this Hadith there is a da’if transmitter named Qabus Ibn Abi
Dzabyan. After being analized, the writer found some commentary scholars about
Qabus Ibn Abi Dzabyan. According to al-Zahabi, Qabus is layyin. According to al-
Nasa’i, Ghairu Qawi.”® According to Aba Hatim, la yuhtaj Hadisthuhu. According to
Yahya Ibn Ma’in, da’if.”® Thus, the writer concluded that this Hadith is da '7f; Because
there is Qabus Ibn Abi Dzobyan which is daif, as Yahya Ibn Ma’in said before.

Hadith 16 is about “The recitation of the Qur’an in prayer is better than the
reciting of Qur’an outside salat”.®’ The quantity of this Hadith is Gharib. Only
Muhammad Ibn Salam who transmitted this Hadith from al-Fadhl Ibn Sulaiman. And in
this Hadith, there is unknown transmitter (majhil) from Bani Makhzam.®" After being
analized, the majhal transmitter is Isma’il Ibn Ibrahim al-Qarasyi. The writer found
some commentary scholars about Isma’il Ibn Ibrahim al-Qarasyi. According to Aba
Hatim and al-Dzahabi, Syekh. According to Aba Daud, thigah.®* Thus, the writer
concluded that this Hadith is Sakih. On the other hand, Hadith 17 is talking about
“Three verses of Qur’an read in prayer are better than three pregnant and fat camels”.%
This Hadith is compiled by Muslim.® Thus, the quality of this Hadith is Sahih. The next
Hadith (Hadith 18) is about “The reward of reciting Qur’an without seeing the Mushaf
is a thousand degrees”.® Al-Haitami said that all of transmitter in this Hadith are thigah
except Abu Sa’id Ibn ‘Auz.®® The real name is Raja’ Ibn al-Haris.*’ In addition, the
writer found some commentary scholars about Raja’ Ibn al-Haris. According to Yahya
Ibn Ma’in and al-Dzahabi, he is da 7#.®® Thus, the writer concluded that this Hadith is

"Muhammad Ibn ‘Abdillah Abu ‘Abdilah al-Hakim al-Naisabiri, al- Mustadrak ‘Ala al-
Sahihain, volume 1, 741.

"8 Abdurraif al-Munawi, Faid al-Qadir Syarh al-Jami’ al-Sagir, volume 2, 484.

Al-Mizzi, Tahzib al-Kamal fi Asma al-Rijal, volume 23, 228.

8This Hadfth is compiled by al-Baihaqi (2/413) from ‘Aisyah.

8¢ Abdurradf al-Munawi, Faid al-Qadir Syarh al-Jami’ al-Sagir, volume 4, 671.

8 Abdurrahman Ibn Abi Hatim Muhammad Ibn Idris Aba Muhammad al-Razi al-Tamimi, al-
Jarh wa al-Ta dil, volume 4, 324.

8This Hadith is compiled by Muslim (4/228), Ibn Majah (11/224), Ahmad (18/330), Ibn Abi
Syaibah (10/503), al-Baihaqi (2/412), Abi ‘Awanah (2/447) from Abl Hurairah.

*Muslim Ibn al-Hajjaj Abi al-Hasan al-Qusyairi al-Naisabiri, Sak7: Muslim, volume 4, 228.

%This Hadith is compiled by al-Tabrani (1/221), al-Baihaqi (2/407) from Aus al-Saqafi.

8 Abdurraiif al-Munawi, Faid al-Qadir Syarh al-Jami’ al-Sagir, volume 4, 672.

8 Abi al-Fadl Ahmad Ibn ‘Ali Ibn Muhammad Ibn Ahmad lbn Hajar al-‘Asqalani Lisan al-
Mizan, volume 3 (T.tp: Dar al-Basya’ir al-Islamiyyah, 2002), 464.

% Abii al-Fadl Ahmad Ibn ‘Ali Ibn Muhammad Ibn Ahmad Ibn Hajar al-‘Asqalani Lisan al-
Mizan, volume 3, 464.
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da’if. Because there is Abu Sa’id Ibn ‘Auz (Raja’ Ibn al- Hari§) which is da if as Ibn
Ma’in said before. However Hadith 19 is talking about “Increasing the number of
reciting Qur’an can clean up a dirty heart”.®° In this Hadith there is transmitter named
‘Abdullah Ibn ‘Abd al-‘Aziz Ibn Abi Rawwaad which is da if.. Furthermore, the writer
found some commentary scholars about ‘Abdullah Ibn ‘Abd al-‘Aziz Ibn Abi
Rawwaad. According to al- Baihaqi, gairu al-gawi. According to Abu Hatim, munkar
al-Hadis.®® Thus, the writer concluded that this Hadith is da 'if jiddan. Because there is
‘Abdullah Ibn ‘Abd al-‘Aziz Ibn Abi Rawwad which is munkar al-Hadis as Abu Hatim
said before. Then, Hadith 20 is about “The glory of the people of the Prophet
Muhammad is the Qur’an”. Unfortunately, after being analized, the writer did not find
this Hadith in any Hadith books (lam ajidhu).

However, Hadith 21 is talking about “Reciting Qur’an is a light (nzr) on
carth”.*! The quality of this Hadith is Sahih according to Ibn Hibban.** However, its
da’if jiddan according to Syu’aib al-Arna’uth®®, because there is Ibrahim Ibn Hisyam
Ibn Yahya Ibn Yahya Ibn Yahya al-Ghassani al-Dimasyqi in the transmission. The
writer found some commentary scholars about Ibrahim Ibn Hisyam Ibn Yahya Ibn
Yahya Ibn Yahya al-Ghassani al-Dimasyqi. Abii Hatim and Abu Zur’ah said that he is a
liar (kadhab) and never learn to the teacher.”* Al-Zahabi said, he is matruk.*® Besides,
Ibn al-Jauzr™® also said, he is liar (kadhab).”” Thus, the writer concluded that this Hadith
is false (maudii’). Because there is Ibrahim Ibn Hisyam Ibn Yahya Ibn Yahya Ibn
Yahya al-Ghassani al-Dimasyqi which is a liar (kadhab) as Abt Hatim said before. On

®This Hadith is compiled by al-Baihaqi (2/352), al-Syihab (2/198) from Ibn ‘Umar.

Abdurrahman Ibn Abi Hatim Muhammad Ibn Idris Aba Muhammad al-Razi al-Tamimi, al-
Jarh wa al-Ta 'dil, volume 3, 414.

% This Hadith is compiled by Ibn Hibban (2/76) and al-Tabrani “in summary” (2/157) from Abi
Dzar.

%2 Abii Hatim Muhammad Ibn Hibban Ibn Ahmad Ibn Hibban Ibn Mu’az Ibn Ma’bad, Sahzh 1bn
Hibban, volume 2, 78.

% Abt Hatim Muhammad Ibn Hibban Ibn Ahmad Ibn Hibban Ibn Mu’az Ibn Ma’bad, Sakih 1bn
Hibban, volume 2, 76.

%Abdurrahman lbn Abi Hatim Muhammad Ibn Idris Aba Muhammad al-Razi al-Tamimi, al-
Jari wa al-Ta’dil, v 2 p 142-143.

% Abi al-Fadl Ahmad Ibn ‘Ali Ibn Muhammad Ibn Ahmad Ibn Hajar al-Asqalani Lisan al-Miza,
volume 1, 381.

%He is Islamic scholar from Baghdad, Expert in Hadith, Tafseer, Figh, and History. One of his
paper in Hadith field is Maugdi ‘at al-Kubra. He was died in 597 H.

% Abii al-Fadl Ahmad Ibn “Ali Ibn Muhammad Ibn Ahmad Ibn Hajar al-<Asqalani Lisan al-Miza,
volume 1, 122.
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the other hand, Hadith 22 is about “The decline of grace in the Qur’an gathering”.98

This Hadith is compiled by Muslim.”* Thus, the quality of this Hadith is Sahih. In

addition Hadith 23 is also Sahih. Its talking about “Nothing is more important when

returning to God than carrying the Qur’an”.’®® According to al-Hakim'®*

, the quality of
this Hadith is Sahih Sanad. Thus, the writer concluded that this Hadith is Sahih as al-
Hakim said before. In the same case, Hadith 24 that talking about The Qur’an expert is
the family of God*®

Sahih.** Besides, according to al-Mundhiri this Hadith is Sahih Sanad.*®* However,

is also Sahih According to al- Hakim, the quality of this Hadith is

according to Husein Halim Asad Hadith al-Darim1 transmission is da 'if because there is
Hasan Ibn Abi Ja’far which is da i.'% In Addition, the writer found some commentary
scholars about Hasan Ibn Abi Ja’far. According to al-Nasa’i, matruk. According to Ibn
Hibban, wahm and he likes to flip trough sanad.’®® From this information, the writer
concluded that this Hadith is Sahih, except the al-Darimi transmission. The quality of
this Hadith is very weak (da if jiddan). Because there is Hasan Ibn Abi Ja’far which is
matruk as al-Nasa’i said before.

However, Hadith 25 is talking about “God's Attention to the beauty of recitation
of the Qur'an”.’" This Hadith is compiled by al-Bukhari'® and Muslim.®® Thus, the
quality of this Hadith is Sahih. On the other hand, Hadith 26 is about “God is more

%This Hadith is compiled by Muslim (13/212), Aba Dawud (4/248), Ibn Majah (1/261), Ahmad
(2/252), al-Tabrani (4/126), from Abt Hurairah and al- Darimi (1/113) from Ibn ‘Abbas.

%Muslim Ibn al-Hajjaj Aba al-Hasan al-Qusyairi al-Naisabiri, Sakik Muslim, volume 13, 212.

1%This Hadith is compiled by al-Hakim (1/741) from Aba Zar. Al- Tirmizi (10/154) from Abi
Umamah and Jubair Ibn Nufair. This Hadith is also compiled by al-Tabrani 2/146) from Jubair lbn
Naufal.

©IMuhammad Ibn ‘Abdillah Ab@i ‘Abdullah al-Hakim al-Naisabari, al-Mustadrak ‘Ala al-
Sahihain, volume 1, 741.

92This Hadith is compiled by Al-Nasa’l (5/17), Ibn Majah (1/250), al- Tayalisi (1/283), Ahmad
(24/377), al-Darimi (2/525), al-Hakim (1/743), al-Baihaqi (2/551) from Anas Ibn Malik.

1%3Muhammad Ibn ‘Abdillah Abi ‘Abdilah al-Hakim al-Naisabari, al- Mustadrak ‘Ala al-
Sahihain, volume 1, 743.

10%Abd al-Azim Ibn al-Qawi al-Munziri Aba Muhammad, al- Targhib Wa al-Tarhib Min al-
Hadfs al-Syarif, volume 2 (Bairat: Dar al-Qutb al- ‘Tlmiyyah, 1417), 231.

105¢ Abdullah Ibn ‘Abdirrahman Abii Muhammad al-Darimi, Sunan al- Darimi, volume 2, 525.

1%Ahmad Ibn 'Alf Ibn Hajar Abi al-Fadl al-'Asqalani al-Syafi'i, Tahzib al-Tahzibb, volume 2,
260.

This Hadith is compiled by al-Bukhari (15/433), Muslim (4/205), al- Tabrani (6/373), Abi
Dawud (4/270), al-Nasa’l (4/134), al-Hakim (1/760), al- Darimi (2/564), al-Baihaqi (1/557), Ahmad
(2/271), Ton Hibban (3/27), al-Bazzar (2/444), ‘Abdurrazzaq (2/481), Abi ‘Awanah (2/470), Abi Ya’la
(10/369), al-Bazzar (2/391), Ibn Abi Syaibah (2,522) from Abu Hurairah.

1% Abi Abdillah Muhammad Ibn Isma’il Ibn Ibrahim Ibn al-Mughirah al-Bukhari, Sahih al-
Bukhari, volume 15, 433.

199\ uslim Ibn al-Hajjaj Aba al-Hasan al-Qusyairi al-Naisabiiri, Sahth Muslim, volume 4, 205.
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concerned with the reader of the Qur'an than a master who listens to his servant's
singing”.'® According to al-Hakim this Hadith qualified the Hadith of al-Bukhari and
Muslim.** Beside, this Hadith also Sahik according to Ibn Hibban.'** Meanwhile,
according to Ahmad, al-Thabrani, Ibn Majah, and Ibn Hibban transmission is daif,
because there is Maysarah which is jahl.'*® In addition, the writer found some
commentary scholars about Maysarah. According to Ibn Hajar, magbul. According to
al-Zahabi munkar. Thus, the writer concluded that al-Hakim, al-Baihaqi, and Ahmad
transmission is Sahih while al-Tabrani, Ibn Majah, and Ibn Hibban transmission is daif
Jjiddan, because of Maysarah which is munkar as al-Zahabi said before.

Furthermore, Hadith 27 is talking about “Read Qur’an in earnest during the day
and night”.*** The writer found some informations about this Hadith in the side of its
leaning. Al-Baihaqi said, this Hadith is mauguf from ‘Ubaidah al-Maliki. Bagiyyah also
transmitted this Hadith from Abi Bakr Ibn Abi Maryam with marfu’ transmission. In
this case, the writer also found some commentary scholars about ‘Ubaidah al-Maliki,
Bagiyyah, and Abu Bakr Ibn Abi Maryam. According to Abu Nu’aim al-Asbahant,
‘Ubaidah al-Maliki is companion (Sahaby). Then, according to lbn al-Madini and
Yahya Ibn Ma’in, Baqiyyah is Salih. Meanwhile Aba Bakr Ibn Abi Maryam, according
to al-Nasa’i, Yahya Ibn Ma’in and al-Baihaqf is da ‘77.**> Thus, the writer concluded that
the mauquf transmission from ‘Ubaidah al-Mlaiki ialah Sakik, because he is companion
of Prophet (Sahabi). However, the marfu’ transmission (Bagiyyah from Abi Bakr Ibn
Abi Maryam) is daif, because Abu Bakr Ibn Abi Maryam is da 'if as Yahya Ibn Ma’in
said before.

On the other hand, Hadith 28 is about “Thiwal (the first seven letters in the

Qur'an) the successor of Zabur, Ma'in (a letter containing about a hundred verse)

10This Hadith is compiled by al-Hakim (1/760), al-Tabrani (18/301), Ibn Majah (4/238), al-
Baihaqi (10/230), Ibn Hibban (3/31), Ahmad (6/19), from Fadalah Ibn ‘Ubaid.

MNfuhammad Ibn ‘Abdillah Ab@ ‘Abdullah al-Hakim al-Naisabari, al-Mustadrak ‘dla al-
Sahihain li al-Hakim, volume 1, 760.

112 Abu Hatim Muhammad Ibn Hibban Ibn Ahmad Ibn Hibban Ibn Mu’az Ibn Ma’bad, Sahik lbn
Hibban, volume 3, 31.

Ahmad Ibn Hanbal Abii ‘Abdillah al-Syaibani, Musnad al-/mam Ahmad Ibn Hanbal, volume
6, 20.

This Hadith is compiled by al-Baihaqi (2/350) from ‘Ubaidah al- Mulaiki.

" Apdurrahman Ibn Abi Hatim Muhammad Ibn Idris Aba Muhammad al-Razi al-Tamimi, al-
Jarh wa al-Ta dil, volume 4, 561.
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substitute for the Gospels and Matsani (repeated letters) is a special gift”.**® Ahmad said
that this Hadith is Hasan''" whereas al-Haitami said that all of transmitter in this Hadith
is shigah except ‘Imran al-Qattan.**® However, the writer found some commentary
scholars about ‘Imran al-Qattan. According to Ibn Hibban, he is thigah, but according to
al-Nasa’i, he is da’if:** Thus, the writer concluded that this Hadith is da i/, Because
there is ‘Imran al-Qattan wchich is da’if as al- Nasa’i said before. The next Hadith
(Hadith 29) is about “The poor who listens to the Qur’an reciting will be given a light
and first enter heaven than the rich”.*?° The quality of this Hadith is Da’1f. Because in
this Hadith there is a da if transmitter named al-‘Alaa Ibn Basyiir al-Muzani. However,
the writer found some commentary scholars about al-‘Ala Ibn Basyir al-Muzani.
According to ‘Al Ibn al-Madini and Ibn Hajar al-‘Athaqalani, he is majhil. Thus, the
writer concluded that this Hadith is da if, because there is al-‘Alaa Ibn Basyir al-Muzani
which is majhal as Ibn al-Madini said before. In the same case, Hadith 30 which talking
about “Listening a verse of the Qur'an is a doubled good deed”** is da’if too. The
quality of this Hadith is da’if according to Syu’aib al-Arnauth.'?? In this Hadith,
according to Ahmad and Ibn Ma’in, there is ‘Ubadah Ibn Maisarah which is da’if.
However he is rhigah according to Ibn Hibban.'?® And according to Aba Dawud, he is
laisa bi al-qawiy."?* Thus, the writer concluded that this Hadith is da if. Because there is
‘Ubadah Ibn Maisarah which is da’if as Ibn Ma’in said before. Then, Hadith 31 is
talking about “Reciting Qur’an beautifully is like an alms.”*?®> Al-Hakim transmission is

Sahih because qualified the Hadith of al-Bukhari.**However, Ugbah Ibn ‘Amir

18T hijs Hadith is compiled by Ahmad246, al-Tabrani (22/75), al- Baihaqi (2/465), Abi Dawud
(1/136) from Watilah Ibn al-Asqa’.

" Ahmad Ibn Hanbal Abii ‘Abdillah al-Syaibani, Musnad al-/mam Ahmad Ibn Hanbal, volume
4,107.

Y8Nur al-Dan “Ali Ibn Abi Bakr al-Haitami, Majma’ al-Zawaid, volume 7, 132.

9 Abdurrauf al-Munawi, Faid al-Qadir Syarh al-Jami’ al-Sagir, volume 1, 722.

20This Hadith is compiled by Abii Dawud (10/85), al-BaihaqT (7/335), Abi Ya’la (2/382) from
Abi Sa’id al- Khudri.

21This Hadith is compiled by Ahmad (2/341) and al-Baihagi (2/341) from Ab@ Hurairah.

122 Ahmad Ibn Hanbal Abi ‘Abdillah al-Syaibani, Musnad al-Zmam Akmad Ibn Hanbal, volume
2, 341.

2Nur al-Din Al Ibn Abi Bakr al-Haitami, Majma’ al-Zawaid, volume 7, 338.

2 Tanzib al kamal, volume 5, 107.

5This Hadith is compiled by Al-Hakim (1/741) and al-Baihaqi (2/384) from Mu’az Ibn Jabal.
This Hadith is also compiled by al-Tirmizi (10/161), al-Nas’I (8/340), Ibn Hibban (3/8), Abii Dawud
(4/103), Ahmad (4/151), Abi Ya’la (4/158), al-Tabrani (3/304) from ‘Ugbah Ibn ‘Amir

2Muhammad Ibn ‘Abdillah Abu ‘Abdullah al-Hakim al-Naisabiri, al-Mustadrak ‘Ala al-
Sahihain li al-Hakim, volume 1, 741.
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transmission according to al- Tirmizi'?’ is Hasan Gharib. This Hadith is also Hasan
according to Syu’aib al-Arna’iith, because there is Mu’awiyah Ibn Salih (158H).%® In
addition, the writer found some commentary scholars about Mu’awiyah Ibn Salih.
According to Aba Hatim and Yahya Ibn Ma’in, rhigah.**® According to Ibn Hajar,
Sadug. Thus, the writer concluded that this Hadith is Sakih. Furthermore, the Hadith that
transmitted from ‘Ugbah Ibn ‘Amir is also Sahih. Because there is Mu’awiyah lbn Salih
which is thigah Yahya Ibn Ma’in said before.

130

However, Hadith 32 is about Qur’an is an intercessor In al-Tabrani

transmission, al- Munawi'® said that there is al-Rabi’ Ibn Badr which is matruk.'*
Meanwhile, according to al- Munziri.”*® al-Baihaqi and Ibn Hibban transmission is
jayyid and all of the transmitter are sigah. In addition, the writer found some
commentary scholars about al-Rabi’ Ibn Badr (w.178H). According to Yahya Ibn
Ma’in, da’if. According to al-Nasa’i and al-Daruqutni, matruk. According to Ibn
Hibban, he likes flip trough the sanad.’* Thus, the writer concluded that al-Baihaqi and
Ibn Hibban transmission are Sahih. However, the al-Thabrani transmission is da’if’
jiddan. Because there is al-Rabi’ Ibn Badr which is matruk, as al-Nasa’i said before.
Besides, Hadith 33 which talking about “The intercession of the Qur’an to the servant

who reads it day and night”**® is also Sahih. The quality of this Hadith is Sahik
according to al-Hakim because qualified the Hadith of Muslim.**® However, Ahmad

2"Abii ‘Isa Muhammad Ibn ‘Isa Ibn Saurah lbn Musa Ibn al-Dahhak al-Tirmizi, Sunan al-
Tirmizi, volume 10, 161.

128 Abii Hatim Muhammad Ibn Hibban Ibn Ahmad Ibn Hibban Ibn Mu’az Ibn Ma’bad, Sahik ibn
Hibban, volume 3, 8.

129 Ahdurrahman 1bn Abi Hatim Muhammad Ibn Idris Aba Muhammad al-Razi al-Tamimi, al-
Jarh wa al-Ta 'dil, volume 5, 279.

30T his Hadith is compiled by al-Tabrani (10/198) from Ibn Mas’ad. al- Baihaqi (2/351) and Ibn
Hibban (1/443) also transmitted from Jabir

BlHe is an Islamic scholar from Cairo. His paper in Hadith field is Faid al-Qadir Syark al-Jami’
al-Sagir. He was died in 1301 H.

132¢ Abdurrauf al-Munawi, Faid al-Qadir Syarh al-Jami’ al-Sagir, volume 4, 699.

%3He is a Hadith scholar from Ghurrah (Damascus). one of his paper in Hadith field is al-Targib
Wa al-Tarkib Min al-Hadis al-Syarif. he was died in 656 H. See ‘Abd al-Adzim Ibn al-Qawiy al-
Mundziri Abu Muhammad, al- Targhib Wa al-Tarkib Min al-Hadis al-Syarif, volume 2, 207.

1% Abdurrahman Ibn Abi Hatim Muhammad Ibn Idris Aba Muhammad al-Razi al-Tamimi, al-
Jarh wa al-Ta 'dil, volume 4, 331.

This Hadith is compiled by Ahmad (2/174), al-Baihaqi (2/346),al-Hakim (1/740) from
‘Abdullah Ibn ‘Amr.

®Muhammad Ibn ‘Abdillih Abu ‘Abdullah al-Hakim al-Naisabiri, al-Mustadrak ‘Ala al-
Sahihain li al-Hakim, volume 1, 740.
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transmission is da ’if according to Syu’aib al- Arna’iith, because there is Ibn Lahi’ah.*’
But, this Hadith is Hasan according to al-Haitami, because dough Ibn Laht’ah is da if,
his transmission was strengthened.'*® In addition, the writer found some commentary
scholars about Ibn Lahi’ah. According to Yahya Ibn Ma’in, he is la yuhtaju
Hadithuhu.** According to Ibn Hajar, sadiig, then become senile (ikhtilaz) after his
house and books was burned in 170 H. And there is no his correct transmission, except
which derived from Ibn al-Mubarak and Ibn Wahb.'*° From this information, The writer
concluded that this Hadith is Sahih. Next, Ahmad transmission which Ibn Lahi’ah there,
IS Sahih, because the transmission is from Ibn al-Mubarak (obteined before Ibn Lahi’ah
is senile/ikhtilar).

However, Hadith 34 is talking about Qur’an is the most important helper on the
Day of Judgment. Unfortunately, the writer did not find this Hadith in any Hadith books
(lam ajidhu). Furthermore, al-Subki also did non find this Hadith.*** On the other hand,
Hadith 35 is about “Whoever reads the Qur’an, then he has kept the knowledge of
plrophethood”.142 The quality of this Hadith is Sahih Sanad according to al-Hakim
because qualified the Hadith of al-Bukhari and Muslim. The next Hadith (Hadith 36) is
about “The reader of the Qur'an will not be denied on the Day of Resurrection”.**® The
quality of this Hadith is Hasan Gharib according to al-Tirmizi. However, The writer has
different opinion about this Hadith. In al-Tirmizi and al-Tabrani transmission, the writer
find Abt al-Yaqzan which is da’if. Because according to al-Nasa’i, al-Bukhari and
Ahmad, he is munkar al-Hadzs. According to Ibn Hajar, he is da’i.*** Thus, the writer
concluded that this Hadith is da’if jiddan, because there is Abi al-Yaqzan which is
munkar al-Hadis as al-Nasa’i said before. However, Hadith 37 is talking about

" Ahmad Ibn Hanbal Abii ‘Abdillah al-Syaibani, Musnad al-/mam Ahmad Ibn Hanbal, volume

2,174,
138 Abdurraaf al-Munawi, Faid al-Qadir Syarh al-Jami’ al-Sagir, volume 4, 331.
139¢ Abdullah Ibn ‘Abdirrahman Aba Muhammad al-Darimi, Sunan al- Darimi, volume 2, 522.
“OAhmad Tbn 'Ali Ibn Hajar Aba al-Fadl al-'Asqalani al-Syafi'i, Tahzib al-Tahzib, volume 5,
377.

14173j al-Din Ibn ‘Ali Ibn ‘Abd al-Kafi al-Subki, al- Ahadis Allati Fi al-lhya Wa Lam Yajid Laha
al-Subki Isnad, volume 1, 9.

Y2This Hadith is compiled by al-Hakim (1/738), al-Baihaqi (2/522), Ibn Abi Syaibah “in
summary” (10/467) from Ibn ‘Umar.

“3This Hadith is compiled by al-Tirmizi “in summary” (6/194), al-Tabrani (2/252) from Ibn
‘Umar.

1“4 Abdurrahman Ibn Abi Hatim Muhammad Ibn Idris Aba Muhammad al-Razi al-Tamimi, al-
Jarh wa al-Ta dil, volume 6, 524,
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“Studying a verse from the Qur'an is better than one hundred raka'at of shalat”.** Al-
Munziri said that this Hadith is Hasan.**® However, al-Kanani said that this Hadith is
da’if . Because ‘Ali Ibn Zaid and ‘Abdullah Ibn Ziyad is da if.**" The writer found some
commentary scholars about ‘Ali Ibn Zaid and ‘Abdullah Ibn Ziyad. ‘Ali Ibn Zaid
according to Abu Hatim, laisa bi al-gawiy. According to al-Nasa’i and Ibn al-Madini
and Yahya Ibn Ma’in, da 'if:**® However, according to al-Zahabi, he did not know about
him (‘Abdullah Ibn Ziyad). According to Ibn Hajar and Aba Hatim, majhal.**® From
this information, the writer concluded that this Hadith is da 'if, because there is ‘Ali Ibn
Zaid which is da 'if 'as al-Nasa’i said before and also there is ‘Abdullah Ibn Ziyad which
Is majhiil as Aba Hatim said before.

However, Hadith 38 is about “Whoever reads ten verses of the Qur'an at night,
then he would not be recorded as a negligent person”.** According to al-Hakim, this
Hadith is Sahih because qualified the Hadith of Muslim.*** However, according to al-
Haithami in al-Tabrani transmission there is Yahya Ibn ‘Ugbah Ibn Abi al-‘Izar whcich
is da’if*>? The writer found some commentary scholars about Yahya Ibn ‘Ugbah Ibn
Abi al-‘Izar. According to al-Nasa’i, laisa bi thigah. According to Ibn Hajar al-
Athqalani, matruk al-Hadis .**° Thus, the writer concluded that this Hadith is Sahik
because qualified the Hadith of Muslim as al-Hakim said before. However, al-Tabrani
transmission is weak (da 'if), because there is Yahya Ibn ‘Ugbah Ibn Abi al-‘Izar which
is laisa bi thigah as al-Nasa’i said before. Then, Hadith 39 is talking about “Whoever

reads one hundred verses of the Qur’an during nights, then he will be recorded as a

15 This Hadith is compiled by Ibn Majah (1/254) from Abi Zar.

146<Abd al-‘Azim Ibn al-QawT al-Munziri Aba Muhammad, al- Targhib Wa al-Tarkib Min al-
Hadis al-Syarif, volume 1, 54.

¥ Ahmad Ibn Abi Bakr Ibn Ismail al-Kanani, Misbah al- Zujajah FT Zawaid Ibn Majah, volume
1 (Bairat: Dar al-‘Arabiyah, t.t), 29.

“apdurrahman lbn Abi Hatim Muhammad Ibn Idris Abi Muhammad al-Razi al-Tamimi, al-
Jarh wa al-Ta dil, volume 3, 621.

“9Abdurrahman Ibn Abi Hatim Muhammad Ibn Idris Aba Muhammad al-Razi al-Tamimi, al-
Jarh wa al-Ta 'dil, volume 4, 521.

*0This Hadith is compiled by al-Hakim (1/742) and al-Baihaqi (2/400) from Aba Hurairah. Al-
Hakim (1/742) and Al-Darimi (2/556) also transmitted this Hadith from Ibn ‘Umar, and al-Tabrani
(8/180) from Abi Umamah.

BI\Muhammad Ibn ‘Abdillah Abi ‘Abdullah al-Hakim al-Naisabari, al-Mustadrak ‘Ala al-
Sahihain li al-Hakim, volume 1, 742.

152Nur al-Din “Ali Ibn Abi Bakr al-Haitami, Majma’ al-Zawaid, volume 2, 547.

8 Apdurrahman Ibn Abi Hatim Muhammad Ibn Idris Aba Muhammad al-Razi al-Tamimi, al-
Jarh wa al-Ta dil, volume 3, 271.
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devout”.™® The quality of this Hadith is SaA7h according to al-Hakim because qualified
the Hadith of al-Bukhari and Muslim."®® Lastly, Hadith 40 is about “Qur’an is the way
out of slander”. Unfortunately, the writer did not find this Hadith in any Hadith books.

Conclusion

From 40 hadiths in the chapter of Fadail Qur’an, the writer finds 22 authentic
(Sahih) Hadiths, 1 good (Hasan) Hadith, 9 weak (Da’if) Hadith, 5 very weak (Da’if
jiddan) Hadith, 1 fabricated (maudii’) Hadith, and 2 /a asla lahu (lam ajidhu) Hadith.
However, Muhammad Zakariyya al-Kandahlawi is less compatible in the science of
Hadith (Uliam al-Hadith). Because the writer did not find his biography in studying the
science of Hadith. The writer only finds his biography in reading and teaching
narrations of Hadith. Thus, he understood the Hadith textually and influenced the

followers of the Tablighi Jamaat to this era.
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