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Abstract: This paper discusses salafi’s textualism in understanding Quran and
Hadith, especially the early salafi’s figures who have great influence in the
theology of salafi. Literature study method by examining the books and
biographies related to the topic is used in this paper. According to salafi
everything that is not mentioned clearly in Quran and Hadith should not be done,
and must be left and kept away. Ahmad Ibn Hanbal which is considered as the
inventor of salafi strongly refused Mu’tazilah doctrine who said that Quran is a
creature in al-Ma’mun era, because this thought is not exist in Quran and Hadith
then the successor of salafi thought Ibnu Taimiyah did not accept the
interpretation of Allah attribute, he accepted the ayah and hadith about attribute
textually.
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Abstrak: Makalah ini mendiskusikan tekstualisme salafi dalam memahami
Alguran dan Hadis, khususnya tokoh Salafi masa awal. Metode studi pustaka
dengan meneliti buku-buku dan biografi yang terkait dengan topik digunakan
dalam makalah ini. Menurut kalangan Salafi semua hal yang tidak disebutkan
dalam Alguran dan Hadis secara explisit tidak boleh dilakukan dan harus dijauhi.
Ahmad Ibn Hanbal yang dikenal sebagai penggagas Salafi dengan tegas menolak
doktrin Mu’tazilah bahwa Alguran adalah makhluk pada masa al-Ma’mun karena
pemikiran ini tidak terdapat di Alquran dan Hadis, kemudian penerus pemikiran
beliau Ibnu Taimiyah tidak menerima interpretasi sifat Allah dan menerima ayat
dan Hadis sifat secara tektual
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Introduction

Islam is the only religion that is accepted by Allah,' because actually it is the last
Shari’ah revealed through the last Rasizl Prophet Muhammad peace be upon him,
Islamic shari’ah is as a perfection of the shari’ah that have been revealed
previously,? so that Islam is final, there will be no other shari’ah that erases or
perfects it which makes Islam relevant at all times and until the end of the world.
The core message brought by Islam is to improve human morals, one of which is
the proclamation of peace which becomes an important jargon in Islam, Islam is
not a religion that sees differences as reasons for hostility, berating, let alone the
legitimacy of acts of anarchism, to non-Muslims who worship different god,
Muslims are prohibited from ridiculing and berating them? especially
among Muslims, there are often differences in non-fundamental matters such as
the problem of furii iyyah in figh,* this difference must be addressed wisely and

should not be one of the reasons for the division of Muslims.

IThe status of Islam as the only religion accepted by Allah SWT is mentioned in the Quran:
pregr L,U Al sasls s e V) S sl Gl g 5 i B 0 Gy
cldh g0 A 56 d il
Indeed, the religion in the sight of Allah is Islam. And those who were given the Scripture did not
differ except after knowledge had come to them - out of jealous animosity between themselves. And
whoever disbelieves in the verses of Allah, then indeed, Allah is swift in [taking] account. (Ali
'Imran: 19)
Wahbah al-Zuhaili explained that what is meant by Islam as the only religion accepted by Allah
Almighty is all religions carried by all the rasal, including the shari’ah that was brought before the
Prophet Muhammad, called Islam because the true purpose of the shari’ah is monotheism and al-
salam or peace/safety. See Wahbah Zuhaili, al-Munir fI Agidah wa al-Shari’ah wa al-Manhaj, 2
ed. (Damascus: Dar al-Fikr, 1997), 3: 179.
2Islamic Shari’ah does not erase all previous shari’ah, there are some previous shari’ah
which are still valid in Islam such as the fasting of the Prophet Daud.

3In the early days of Islam the Muslims chided the worship of the infidel, and they chided
Allah Almighty in return, then after that the verse came down:
“And do not insult those they invoke other than Allah, lest they insult Allah in enmity wzthout
knowledge”. (Al-An’am: 108)
This verse teaches ethics which is very important for Muslims so that they do not abuse those who
have different beliefs, because those who do not know Allah SWT need a good approach, not with
diatribes and curses. See Ibnu Jarir al-Tabari, Jami’ al-Bayan fi Tafsir al-Qur’an, 1st ed. (Beirut:
Muassasah al-Risalah, 2000), 12: 34.

4*Furii‘iyyah derived from far'un, which can be defined as things that follow asl. See “Ali
Ibn Muhammad al-Jurjani, Al-Ta rifat, 1st ed. (Beirut: Dar al-Kutub Al-'Alamiyah, 1983), 166.
The muslim scholars often disagree on this issue, such as qunit, marriage regulation and so on, but
actually they agree on fundamantal things such as Allah Almighty is the only god, prophet
Muhammad as the Messenger of Allah, making the Qur'an and Sunnah as the main islamic law
resources. Even al-Bustami revealed that the differences of islamic scholars are a blessing, because
if there are differences in how to understand the Qur’an and Hadith, then it can ease the Muslims
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There is one important principle related to differences in ijtihad, namely al-
\jtihadu 1@ yungadu bi al-ijtihad which means that one ijtihad cannot be canceled
with another ijtihad. Thus, if someone has done it, the results of ijtihad that he
does cannot be erased by other people’s ijtihad, there is no absolute status in
ijtihad products, we can say someone opinion is correct and the other’s is wrong
or vice versa, ijtihad products are only zanni, not 100% correct,’ therefore
ta’assub with one opinion should be avoided, especially in matters of furu ‘iyyah.¢
After the Prophet Muhammad peace be upon him died various kinds of slander
occurred which eventually resulted in the Muslims being divided into several
groups, this split became a great slander among the Muslims, a lot of blood was
shed, many ‘ulama were jailed, a lot of takfir, tabdi’and tadlil happened, but
apart from that all we must understand that they are only ordinary people who can
make mistakes and errors, and more important than that is the words of the
Prophet Muhammad peace be upon him: “who pray like our prayers and face our

giblah and eat our slaughter then he is a Muslim...”.”
The History Of Salafi
Between “Salafi” And “Wahabi”

The terms "salafi" and "wahabi" do sound identical and connotes the same group
so that it is a little difficult to distinguish between the two, salafi refers to the
group that makes the scholars of the early centuries namely 1-3 H as role models

in religion, they are people who get direct legitimacy from the Prophet

in carrying out shari'ah. See *Abdul Karim al-Qushairi, Al-Risalah al-Qushairiyah (Cairo: Dar al-
Ma’arif, n.d.), 1: 57.

SThis is in accordance with the words of the Prophet Muhammad peace be upon him:

Aty ol als (las (S 13)5 01Tl (oLl agar b (S (S 1)

“If a judge decides a case and he commits jihad and he is right then he gets two rewards, and if he
decides and he is wrong then he gets a reward ” (Narrated by Tirmidzi)
See Muhammad Ibn ’Isa al-Tirmidhi, Sunan al-Tirmidhi, 2nd ed. (Egypt: Mustafa al-Halabi,
1975), 3: 607.

®Muhammad Yasin al-Fadani, al-Fawaid al-Janiyyah, 1st ed. (Libanon: Dar al-Mahaja,
2008), 291.

"The text is as follow:

M\&stygmd@buwyw
See Muhammad Ibn Isma’il al-Bukhari, Sahih Bukhari, 3rd ed. (Beirut: Dar Ibnu Katsir, 1987), 1:
153.
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Muhammad pecae be upon him as the best generation.® Salafi in the language
means the former or previous people, ° this term has also been used frequently by
Ibn  Taymiyyah in some of his works such aslqtida al-Sirat al-
Mustaqim and Agidah al-lsbahaniyyah. Whereas wahabi refers to the dakwah
movement led by Muhammad Ibn ‘Abdul Wahhab who is one of the important
figures in salafi’s genealogy. The mention of “wahabi” as a follower of
Muhammad Ibn ‘Abdul Wahhab was firstly polarized by Ahmad Zaint Dahlan in
his book al-Durar al-Saniyyah fi al-Rad ‘ala al-Wahiabiyyah and Fitnah al-
Wahhabiyyah, another figure who popularized this term was Rashid Rida, he
wrote al-Wahhabiyyan wa al-Hijaz, in this book Rashid Rida tried to straighten

out negative accusations against Wahhabi. '
The Beginning Of Salafi

Salafi conceptually did appear later, but the spirit of his movement had existed
long before the time of Muhammad Ibn ‘Abdul Wahhab and Ibn Taimiyyah, the
initial appearance was during the Abbasiyyah’s Dynasty in the leadership of al-
Ma’mun precisely, he was known as the leader of Abbasiyyah’s Dynasty who was
the most intelligent and loved knowledge, he had a great service in the
development of science, he also heard the hadith from his father and several other
scholars,!' During his leadership Aristoteles’ book and other Greek philosophies
were translated into Arabic,!? it seems that he had an interest in learning Greek

philosophies, after he studied it, he argued that the Quran is a creature,'® This is

$The legitimacy is the hadith of the Prophet Muhammad peace be upon him:
ok Al ¢ sk 2l ook 0 ¢ 35 (S

“The best of you all are people who live in my day, then people who live after them and after
them” (Narrated by Al-Nasa’1) see Abt 'Abdul Rahman al-Nasa'i, Sunan Nasa'i, 1 ed. (Beirut: Dar
al-Kutub Al-'Alamiyah, 1991), 3: 135.

9Abia Fadl Ibnu Manzur, Lisan al-’4rab, 3rd ed. (Beirut: Dar Shadir, 1993), 9: 158.

19Arrazy Hasyim, Teologi Muslim Puritan, Geneologi dan Ajaran Salafi, 1st ed. (Ciputat:
Maktabah Darus Sunnah, 2017), 29.

"Jalaluddin al-Suyiti, Tarikh al-Khulafa, 1 ed. (Saudi Arabia: Makyabah Nizar Mustafa
al-Baz, 2004), 225-226.

12 Abdul Rahman Ibnu Khaldun, 7a@rikh lbnu Khaldin, 2nd ed. (Beirut: Dar al-Fikr,
1988), 649.

3Among dalil used is ayah:

Oslans 0T e Gl A5 )
Indeed, We have sent it down as an Arabic Qur'an that you might understand. (Yusuf: 2)
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one of the slanders that occurred at that time, till al-Ma’mun held an open court
for the scholars at that time related to the status of the Quran as a creature or not.
Among the scholars who were exiled to Riggah for rejecting the khalgiyyah al-
Qur’an doctrine were Muhammad Ibn Sa’ad, Yahya Ibn Ma’in, Abt Khaithamah,
Abt Muslim, Isma’il Ibn Daud, Isma’il Ibn Abi Mas’ud and Ahmad Ibn Ibrahim,
but they were sent back to Baghdad after acknowledging the doctrine.'

After that incident al-Ma’mun ordered to gather the scholars who reject the
Qur’anic doctrine as a creature, then presented several scholars, namely Ahmad
Ibn Hanbal, Bishr Ibn Walid al-Kindi, Aba Hasan al-Ziyadi, ‘Ali Ibn Abi Mugqatil
and many more, then al-Ma’mun ordered that anyone who refused he would be
prohibited from speaking and narrating the Hadith.!> In here was seen the figure
of Ahmad Ibn Hanbal who firmly rejected the doctrine, though will be punished
he remains with his establishment.'® Another figure who rejected this doctrine was
Bisr 1bn Walid, so both of them were forbidden to speak and narrate the Hadith at
that time. Ahmad Ibn Hanbal was also forced to be imprisoned several times
during the reigns of Mu’tasim and Wathiq.!” From this we can understand the
emergence of the salafi movement triggered by the rise of the Mu’tazilah theology
which prioritized reason, then the salafi emerged with the idea of returning to the

Quran and the Sunnah.
The Rise Of Salafi

Salafi began to rise during the reign of al-Mutawakkil, when one of his closest
ministers sent a letter to Ahmad Ibn Hanbal regarding the issue of the status of al-
Quran as a creature or not, in that letter al-Mutawakkil did not intend to test

Ahmad Ibn Hanbal as was done by the previous caliph,'® then he answered:

From this ayah al-Ma’mun understand that Qur’an is a creature, because Arabic language used by
Arab, and of course it is a creature

al-Suyiti, Tarikh al-Khulafa, 228.

Yal-Suytti, Tarikh al-Khulafa, 228.

16>’Abbas ’Id, al-Da‘'wah al-Salafiyyah wa Maugifuha min al-Harakat al-Ukhra
(Iskandariyah: Dar al-Iman, 2002), 9-10.

"Hasyim, Teologi Muslim Puritan, Geneologi dan Ajaran Salafi, 47.

¥Hasyim, Teologi Muslim Puritan, Geneologi dan Ajaran Salafi, 50.
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“It has been reported from not only one salaf that the Quran is the
word of God and not a creature, and that is the tendency of my
opinion, I am not a kalam expert, and I do not know kalam except
what is in the Quran or Hadith of the Prophet Muhammad or his
companions or the fabi in, while other than that then talking about it is

not commendable”.!”

It seems that al-Mutawakkil had a tendency towards Ahmad Ibn Hanbal’s opinion,
in 237 H he met al-Mutawakkil in person and some time after that, the delegate of
the caliph always visited his house, until Ahmad Ibn Hanbal died in 241 H.?°
During al-Mutawakkil, it was also clear that the government was very pro to the
salafi’s movement, in 236 H al-Mutawakkil ordered the destruction of buildings
above the grave of Husayn Ibn “Ali Ibn Abi Talib, the buildings around his grave
were destroyed and made into plantations, and people were forbidden to come
with strict guard from the officer. One of the officers said: “whosoever we meet in
the grave of Husayn Ibn ‘Ali more than three times will be put in an underground
prison”.%!

Al-Mutawakkil also freed the scholars detained by the regime that supported the
Mu’tazilah theology, and in 237 H he replaced Muhammad Ibn Abi al- Laith who
had previously served as supreme judge in Egypt for adhering to the Jahmiyah
sect. He also deposed an important figure Mu’tazilah Ahmad Ibn Abia Du’ad who
had an important role in imprisoning scholars who rejected the Mu’tazilah
doctrine especially about the khalgiyyah al-Qur’an, he also removed his son
Muhammad Ibn Ahmad Ibn Aba Du’ad.?* Furthermore, al-Mutawakkil ordered
‘Isa Ibn Ja’far who chided Aba Bakr, ‘Umar Ibn Khattab, ’Aisha and Hafshah to

The text is as follow:
ba o il 3l Gl ag (Bal2 e A PO OTA 0deh 191 bR L) e sy g
—(,le ade S P RGN ji o) LS e O L Y] s e e 80 (W\ ng Yo c(}’\f

3302 pd e aISU OB (3 8 LG ) e ol calsl e o

See Muhammad Ibn Ahmad al-Dhahabi, Siar 4’lam al-Nubal@, 3 ed. (Beirut: Muassasah al-
Risalah, 1985), 11: 286.

20Aba Nuwaim al-Asbihani, Hilyat al-Auliya Wa Tabaqat al-Asfiya (al-Sa’adah: Mesir,
1974), 9: 220.

2l bnu Jarir al-Tabari, Tarikh Al-Tabari, 2nd ed. (Beirut: Dar al-Turath, 1967), ix. 185.
22Hasyim, Teologi Muslim Puritan, Geneologi dan Ajaran Salafi, 55.
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be whipped with five hundred lashes, and if he died because of that, his body
would be thrown into the Tigris river without being prayed.?* This shows that
during al-Mutawakkil the government changed 180 degrees which was previously
pro Mu’tazilah to be contra to it.

The Important Figure After Azmad Ibn Hanbal

The genealogy of salafi does not stop at Ahmad Ibn Hanbal, because at that time,
salafi conceptual has not been completed, there are many figures who continue the
thought of Ahmad Ibn Hanbal and certainly have sanad to him, such as lbn al-
Jawzi (597 H), Ibn Qudamah ( 620), Ibn Taymiyyah (728 AH), al-Dhahabi (749
AH), Ibn Aba al-’l1zz (792 AH), Muhammad Ibn ‘Abdul Wahhab (1206 AH) and
Abd al-’Aziz Ibn Baz (1420). These scholars have important role in the
development of salafi, especially 1bn Taimiyyah, better known as the Shaykh al-
Isiam among his students, he is also known as a reformer of the Salafi theology
who is proficient in various sciences.?* after his death his students continued the
relay of salafi thoughts such as Ibn Qayyim and others.?’

The influential figure after Ibn Taymiyyah and his students was Muhammad Ibn
Abdul Wahhab who was a reformer of the salafi dakwah movement, at the time
the Muslims were divided into several groups, many heresy occurred and also the
majority of the Muslims did not study and understand religion well, it was from
here that Muhammad Ibn ‘Abdul Wahhab started his dakwah, he tried to spread
knowledge and campaign to return to the Quran and Hadith, and leave heresy.?®
Although his dakwah movements were rejected several times in areas such as
Basrah, he was expelled from there because his dakwah activity was contrary to
most scholars there. Then he moved to Uyaynah in 1143 H, he was welcomed by
Uthman Ibn Mu’ammar the new governor of Uyaynah city, and worked with him
to enact rajam and demolish buildings above the cemetery, but in the end many

people refused him, and he moved to Dar’iyyah.?’

23al-Tabari, Tarikh Al-Tabari, 9: 201.

Z4*Hasyim, Teologi Muslim Puritan, Geneologi dan Ajaran Salafi, 124.

214, al-Da 'wah al-Salafiyyah wa Maugifuha min al-Harakat al-Ukhra, 11.

2Nasir Ibn *Abdul Karim, Islamiyah la Wahhabiyyah (Saudi Arabia: Dar Kunuz
Asybiliyah, 2004), 21-22.

2’Hasyim, Teologi Muslim Puritan, Geneologi dan Ajaran Salafi, 146-147.
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The journey of Muhammad Ibn ‘Abdul Wahhab in the city of Dar’iyyah has a
huge influence on the future of Wahhabiyyah and the country of Saudi Arabia,
because ‘Abdullah Ibn ‘Abdul Rahman Sulaim as the amir of this city has good
access to Muhammad Ibn Su’ud, so he can bring Muhammad Ibn ‘Abdul Wahhab
to him. The idea of his dakwah was accepted by Muhammad Ibn Su’ud and he
strengthened it politically and militarily, so that the movement of Muhammad Ibn
‘Abdul Wahhab was so successful, the climax was when the formation of the ‘Alu
Su’ud or Saudi Arabia which rebelled against the Dynasty of ‘Utsmaniyah.?

Salafi’s Textualism

Salafi’s textualism clearly visible since the beginning of its appearance, the figure
of Ahmad Ibn Hanbal who is also an expert of Hadith who wrote Musnad A/zmad
was very textually in a matter of law and agidah, his dakwah at that time was
campaigning to return to the Quran and Hadith, even he often times in polemics
with the ahl al-ra’yi. Salafi textualism can also be seen from salafi teachings
related to theology, specifically the concept of tauhid asma wa sifat, and also in

the issue of figh.
Salafi’s Teology

The Concept of Monotheistic Trilogy

One of the most important concepts in salafi theology is the division of
monotheism into three: Rububiyyah, Ulithiyyah and Asma wa Sifat, this concept is
not found in the books written by Ahmad Ibn Hanbal, or other early generation
salafi scholars, because the one who built it and introduced was Ibnu Taimiyah.
However, this concept of trilogy is accepted by all groups who call themselves
salafi post-lbn Taymiyyah.?’ Without these three monotheisms, someone cannot

yet be considered as a believer.

Z8Hasyim, 148. Compare to: Karim, Islamiyyah I Wahhabiyyah, 29.
Hasyim, Teologi Muslim Puritan, Geneologi dan Ajaran Salafi, 212-213.
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Tawhid Rubabiyyah is the monotheism of the kafirin at the time of the Prophet
Muhammad peace be upon him and they are not among the Muslims.*® Allah
Almighty said:

”‘Cﬁ&:‘ﬁﬂ@y””‘w ﬂ‘)9w‘u‘ J;::f;:};

157 o247 ;.L 19}9'.'.,/1 £o% }w/f o . w/o . < w/o s 2. . w/o P
W\J.uza.\)\ d}jw je‘}!\ Ji“\iu" ’ \O,jg,\;.«j\ C{éj 5"2’“‘5‘(}'5

Say, “Who provides for you from the heaven and the earth? Or
who controls hearing and sight and who brings the living out of the
dead and brings the dead out of the living and who arranges
[every] matter?” They will say, “Allah”, so say, “Then will you
not fear Him?” (Yunus: 31)

Ibn Abi al-’1zz more clearly explained about Tawhid Rubiibiyyah, according
to him Tawhid Rububiyyah is acknowledging that Allah Almighty is the creator of
all things, and it is impossible for the universe to have two gods at once.?! In other
words, every Muslim must believe that the universe has a creator who governs
everything, namely Allah Almighty.?? Recognition of Allah as Lord and Ruler of
everything isn’t enough to consider someone as a muslim according to salafi.
Tawhid Ulihiyyah is making Allah as the only god with the action of servants,
such as praying, nadhar, sacrifice, hope, fear, resignation.?* Other scholars define
it as the right of Allah almighty as the only one who must be worshiped who has

no allies.** Among the ayah about Uliihiyyah is as follow:

“And We sent not before you any messenger except that We
revealed to him that, "There is no deity except Me, so worship
Me”. (Al-Anbiya’: 25)

30°Abdul Qadir al-Arna’ut, Majmu’at al-Tauhid (Saudi Arabia: Maktabah Dar al-Ba,
1087), 5.

3bnu Abi al-’1zz, Sharhu Al-Tahawiyyah FT al-’Agidah al-Salafiyyah (Cairo: Dar al-
Hadith, 2005), 19.

3214, al-Da'wah al-Salafiyyah wa Mauqifuha min al-Harakat al-Ukhra, 13.

3al-Arna’ut, Majmuat al-Tauhid, 6.

3al-’Izz, Sharhu Al-Tahawiyyah FT al-’Agidah al-Salafiyyah, 18.
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Thus according to the salafi viewpoint of a human being it is not enough to be
considered a believer if he only has Tawhid Rubibiyyah, because the historical
facts enshrined in the Quran said that the infidels actually recognized that Allah is
the creator of the universe, but they were not categorized as believers, because
they did not worship Allah Almighty.

What is meant by Tawhid Asma wa Sifat is to believe that the name and attribute
of Allah Almighty is only owned by Him, if someone believes in the existence of
a human being who can know the supernatural, then he has disbelieved, such as
Sufi experts belief about mukashafah.”> Among the ayah about Tawhid Asma wa

Sifat is as follow:
B8 G Oxe ol 3 O3l 5l 19355 T 33236 L 1Y) 4
And to Allah belong the best names, so invoke Him by them. And
leave [the company of] those who practice deviation concerning
His names. They will be recompensed for what they have been
doing. (Al-A’raf: 180)
Regarding the attribute, salafi more textualism,*® they did not interpret the
attributes of Allah, they just believe it, this can be seen from the statement of lbn
Taymiyyah:
“And among the parts of faith in Allah Almighty is to believe in the
attribute of Allah Almighty which He describes in His book (Quran)
and which is described by His Messenger Muhammad peace be upon
him without any tahrif (change), ta'til (negation), takyif (ways and

circumstances ) and tamtsil (likeness)”.>’

35°1d, al-Da 'wah al-Salafiyyah wa Maugifuhd min al-Harakat al-Ukhra, 18.
36Hasyim, Teologi Muslim Puritan, Geneologi dan Ajaran Salafi, 218.
3"The text is as follow:

o rpjaclm&\w.xﬁ;dy)qwj\.@@uf@wqwjuowg\ :&bd\:f}l\yj
JeE Ny eSS 58 g, an Yy S

See Muhammad Ibn Salih Uthaimin, Sharhu al-Agidah al-Wasatiyyah, 5 ed. (Riyadh: Dar Ibn al-
Jauzi, 1998), 72, 86.
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The four keywords in understanding the attribute of Allah Almighty are
always repeated by Ibnu Taymiyyah in some of his works, he accepted the
meaning of the text about the attribute of Allah Almighty without interpreting it,
but it is not appropriate if he is assumed to be a mujassimah because he himself
rejected Allah Almighty as a jism.”® It is proved that the salafi has textual
understanding about the verses and Hadiths regarding the attribute of Allah
Almighty, they refuse to use reason to understand it, let see the verse that says
God has a hand,* istiwa*® and Hadith that Allah comes down to earth in a third
night,*! they accept it all as one the attribute of Allah Almighty without
interpretating the meaning of yad, nuzil and istiwa, but although they accept the
arguments textually but they still believe that yad, nuzul, istiwa of Allah Almighty

iS not the same as being.
Takfir

if we examine further the teachings of previous salafi figure such as lbn
Taymiyyah we can understand that it is not so easy to consider someone as
infidel, there should be certain conditions that make takfir legal to be done, in the
book hakadha takaddatha Ibn Taimiyah, ‘A’id Ibn Sa’ad al-Dusari explains the

teachings of Ibn Taymiyyah including the rules of takfir, while rejecting the

3Hasyim, Teologi Muslim Puritan, Geneologi dan Ajaran Salafi, 221.
¥ Allah Almighty said:

Gle dgk G 531 2ag ek e B85 G0 E&8 2ai. 0 B35 0 5 b 3 B A 530 &)

ke P2l aied A
Indeed, those who pledge allegiance to you, [O Muhammad] - they are actually pledging
allegiance to Allah. The hand of Allah is over their hands. So he who breaks his word only breaks
it to the detriment of himself. And he who fulfills that which he has promised Allah - He will give

him a great reward. (Al-Fath: 10)
40Allah Almighty said:

Sh Al e HA
The Most Merciful [who is] above the Throne established. (Thaha: 5)
“IProphet Muhammad peace be upon him said:

L gty e aesls Sl
Your almighty Lord descends every night into the sky of the world in the final third of the night
saying: “Whosoever prays to me, | will grant and who asks me, | will give, whoever asks
forgiveness from me, 7 will forgive”. See Muhammad lbn Isma’il al-Bukhari, Sahih Bukhari, 3rd
ed. (Beirut: Dar Ibnu Katsir, 1987), 1: 384
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accusations of some people that lbn Taymiyyah’s dakwah is full by takfir.*?
According to Ibn Taymiyyah a person who is believed to be 100% muslim cannot
be considered as disbeliever just because he did something wrong, he further
explained:

“It is not permissible for someone to disbelieve a Muslim even though

he did something wrong until strong evidence is found, someone who

has confirmed his faith with confidence cannot be eliminated only by

doubt™*

From this we can understand that takfir in salafi theologians is not an easy
thing to be done, if it is still doubtful it would be better not to do it, until there is
strong evidence of its deviation.** But it cannot be denied that there are some
contemporary salafi who regard the tawassul with the righteous people who have
died as infidels.*® But apart from that all, takfir among the salafi happened
because when they see social phenomena that are not in the Quran and Hadith
then these are things that should not be done, and more important than that is not
all textualists require takfir movements, due to the fact that lbn Taymiyyah
himself, who was a very important figure in salafi geneology, was not easy to

disbelieve someone.

Tawassul
One of the difference between the Salafi theology with other theology is about

tawassul,*® Ibn Taymiyyah explained this in Majmu’ Fatawa:

42 A’id Tbnu Sa’ad al-Dusari, Hakadha Tahaddatha Ibnu Taymiyyah, 1st ed. (Beirut: al-
Maktab al-Islami, 2007), 155.

1lbn Taymiyyah, Majmi’ Fatawa (Saudi Arabia: Majma’ Malik Fahd, 1995), 12: 466.

*Hasyim, Teologi Muslim Puritan, Geneologi dan Ajaran Salafi, 267.

*Hasyim, Teologi Muslim Puritan, Geneologi dan Ajaran Salafi, 169.

4 Among dalil about tawassul as follows:

B30 180 i 1 pates S o 8RS 0 0 1 o0 4G

“O you who have believed, fear Allah and seek the means [of nearness] to Him and strive in His
cause that you may succeed ”. (Al-Ma’idah: 35)

O 1JB il OF g3 1JWb g ade 1 Lo I ST 2l 0 Sy OF cCiim (o Olaie e
1 golg 0egby pnmesd Lign OF 0 1JB caesls 1JU .8 3 sgd oo cxd Oy cses b
s2i sda gl 3 gy b g gl A 8 e St el engly AULT ) (1 eled)

@ aniid el (J
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“So tawassul to Allah with the Prophets is tawassul with their faith

and obedience to them, as with the blessings and salutations, love and

muwalah, or with their prayers and shafa at (help), and tawassul with

their substance does not accelerate the achievement of wishes”.*”

The post-lbnu Taymiyyah salafi figures such as Ibn Qayyim al-Jawziyyah,
then 1bn Baz, also Albani agreed that tawassul with the names of Allah Almighty
and righteous deeds are permitted, and tawassul with people who have died is not
permissible in religion.** According to them, there is no Qur’anic ayah and Hadith

that state it allowed.
Salafi’s Figh

Ishal
According to salaf Isbal or wearing clothes under the legs is prohibited, this is
because isbal is a sign of someone concealing themselves with the clothes he has,
further 1bn Taymiyyah explained in Majma’ ‘Fatawa:
“It is strictly forbidden for us to wear silk, and gold, vessels made of
gold and silver which are the most luxurious jewelry in the world, and
Allah Almighty also forbids proud and arrogant including clothes that
show pride and arrogance such as lengthening clothing (isbal)”.*
One of the propositions used by Ibn Taimyah to strenghten his opinion is the

following Hadith:

Ll pg ] A oy L oS w e

“It was narrated from 'Uthman Ibn Hunaif that a blind person came to the Prophet and said:
“Pray to Allah Almighty for my healing!” Then he replied: “If you want me to pray, | will do it,
and if you want to be patient it is better for you”. The person said: “just pray for me” then the
Prophet peace be upon him ordered him to perform ablution perfectly and pray with this words:
“O Allah, I ask you and | face you with your Prophet Muhammad the prophet of grace, actually |
am facing you (Muhammad) to my God because of my intention to begranted immediately, O Allah
help him (Muhammad) to help me”. See al-Tirmidhi, Sunan al-Tirmidhi, 5: 569.
47 The text is as follows:

o ol @3Visey peny nesle DLl B3Rl grsllary o OLEYL Jorsd) 9 Gl ) ] Jousill

Ll Csllan Jpam ath b L oh (£19 ks Loy L pgzelin
See Taimiyah, Majmi’ Fatawa, 27: 133.
“8Hasyim, Teologi Muslim Puritan, Geneologi dan Ajaran Salafi, 263-265.
“Taimiyah, Majmu’ Fatawa, 22: 127.
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“Whoever extends his clothes because he is arrogant then Allah

will not see him on the Day of Judgment” (Narrated by Bukhari) >

Salafi scholars are very textual to understand this Hadith, they didn’t see sabab
wurid or social context when the Hadith delivered by the prophet Muhammad
peace be upon him.

Lengthen the Beard and Cutting the Mustache
Extending the beard and cutting the mustache in fact is required and
recommended by the Prophet Muhammad in his hadith:

st Isily (o g3y (S 2 L) lsdls

“Be different from the musrikin, and let the beard and cut the
mustache” (Narrated by Bukhari)>!
Based on this hadith lengthen the beard and trimming the mustache is something
highly recommended among Salafi, and become symbols of pride for them, and
there are more typical of Salafi in matters of figh, such as forbidding music,
forbidding mawlid, and so on which clearly show their textualism in

understanding the Quran and Hadith.
Conclusion

Salafi textualism in understanding the Quran and Hadith can be clearly seen from
Ahmad Ibn Hanbal’s attitude who strongly rejected the Mu’tazilah doctrine which
used ratio frequently during the leadership of al-Ma’mun, Ahmad Ibn Hanbal’s
attitude was followed by his students, because their textualism salafi is often
considered to be old-fashioned, but despite all that they have a very important role
in the development of Islamic sciences, in the end the differences in methods of
understanding the Quran and Hadith are not a big problem, instead it is a mercy

for muslim.

S%al-Bukhari, Sahih Bukhari, 3: 1340.
Stal-Bukhari, Sahih Bukhari, 5: 2209.
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