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Abstract: 7his paper strengthens the research of Shittu and Adebolu (2016) confirming
that Arabic language science: semantics, napw-sarf, and balighah has an important role
in understanding hadith. In addition, this research also strengthens Asma " al-Khatab and
Ali Younis affirming that the Arabic style of hadith in terms of balighah can provide a
more comprehensive understanding of the historical facts of hadith and the substance of
badith teachings. In particular, this research concludes thar Mubajirin Amsar (d. 2003) as
one of the Indonesian hadith experts has a deep concern abour understanding badith with
a language approach. This is proven by the study of semantics, nahw-sarf, and balighah in
the Misbah al-Zalam as a work that explains the legal hadith of Islamic law.
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Abstrak: Makalah ini menguatkan penelitian Shittu dan Adebolu (2016) yang
menegaskan bahwa ilmu bahasa Arab: semantik, nabw-sarf, dan balighah memiliki
peran penting dalam memahami hadis. Selain itu, penelitian ini juga menguathkan
Asma* al-Khatab dan Ali Younis yang menyatakan bahwa gaya bahasa Arab hadis
dapar memberikan pemahaman yang lebih komperhensif tentang fakta sejarah hadis dan
substansi ajaran hadis. Secara khusus, penelitian ini menyimpulkan bahwa Mubajirin
Amsar (w. 2003) sebagai salah seorang ahli hadis Nusantara memiliki perbatian yang
cukup mendalam dalam memahami hadis dengan pendekatan bahasa. Hal ini dibuktikan
dengan munculnya kajian ilmu semantik, napw-sarf, dan balighab dalam kitab Misbah
al-Zalim sebagai karya yang menjelaskan hadis-hadis hukum fikib Islam.

Kata kunci: Hadis; Ilmu Babasa; Mubajirin; Misbih al-Zalim.
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Introduction

Hassan Haftador (2015) stated that literary miracle or literary i'jaz is
one aspect of the miracles of the Quran and Jadith." He explained that
this could be seen in five matters: words (diction), styles and expressions,
rhythm, thematic units, and subtlety of language. One thing that is also
interesting to study in terms of the literary of the Quran is how the Quran
expresses a broad meaning in a short/simple language.” The language of
hadith has been recognized by classical linguists because padith is the first
and main interpreter of the language of the Quran, thus, all the words of
the Prophet contain very good philosophical values. This indicates that
the style of hadith does not contain defects and errors in Arabic rules.
The language of padith is also very easy to understand comprehensively,
thus, readers have no problem understanding it, because the Prophet
Muhammad delivered Jadith to the Arabic community to understand the
teachings of Islam. Some thinkers asserted that the language of Jadith was
a revelation received by the Prophet to convey Allah‘s message outside the
Quran. padith also contributes to the development of Arabic studies itself.?
The Prophet was revealed in the golden age of Arabic literature; thus, the
Prophet had to take the attention of the Arabic community and take over
the position of literature with Islamic nuances.

Among the literary models of jadith is the transitional pattern or
‘udil in the padith. The transition of verbs, either in the same type of the
wazan/origin of aveb, oramong different words, is notalinguistic deviation.
hadith texts that can be assumed structurally are not by standard linguistic
rules only experience a transitional pattern or udil. This transition pattern
has their respective contexts formed from several dimensions, including
place, time, language users, the topic of conversation, purpose, tone, and
channel or media. This context is one of the reasons behind the use of the
transitional pattern or ‘udil in the padith.*

Departing from the linguistic supremacy of this hadith, Muslim
scholars have tried to explore the meaning of the content of Jadith in
terms of a linguistic and non-linguistic perspective. The emergence of
books that try to decipher the meaning of this hadith is known as the
sharp hadith tradition. The word sharp has equivalents in Arabic such as
Jigh al-hadith, ma‘an al-hadith, and tafsir al-hadith. The term sharh which
is currently widely known comes from the term figh al-hadith which is
more conceptual in nature and conveyed orally. The term zafsir al-hadith
itself can be found in one of the works such as the book of Zafsir ‘ala al-
Muwatta’ written by ‘Abdullah b. Nafi*. On the other hand, this kind
of tradition is also related to the Arabic tradition in the form of hdshiyah
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(giving additional information from a text) and 7z /iq (giving important
notes in the margins of the text body). In English, sharh hadith is known
as explanation and commentary. This can be seen from the work of Jamal
Ahmed Badi entitled Commentary of Forty padiths of al-Nawawi which is
a Sharh from the book of hadith al-Arba ‘in al-Nawawi. In the tradition of
sharp badith, there are at least three important contained elements: firstly,
a general explanation of the title of the book and the chapters contained
in the book; secondly, the explanation of the aspects of the sanad and the
matn of the hadith; and thirdly, an explanation of the understanding of
the padith from various scientific points of view, including linguistics and
social sciences.

Shittu and Adebolu (2016) confirmed that the Prophet’s padith had
made a real contribution to the development of Arabic studies among
the Arabic communities such as the Basra, Kufa, Baghdad, Spanish, and
Egyptian communities with figures such as Abt al-Aswad al-Du "ali, “Ali b.
Abi Tilib, al-Khalil b. Ahmad al-Farahidi and others. Shittu only focused
on studying the development of two communities, Basrah and Kufa, which
are indeed the most famous in the study of linguistics. He concluded
that the Basra and Kufa communities had developed Arabic studies with
reliable analogies based on several padiths used as its benchmarks.’

Basharat studied the relationship between padith and some data, such
as other padiths, the Quran, and other records. He used the analysis of
linked data standards to reveal the relevance of hadith and other sources.
The object of this research was the padith data contained in sunnah.com,
a web that has provided comprehensive enough Jadith data for research.®

Al-Khatab and Younis (2013) stated that the style of padith language
with semantic depth made readers feel that the padith text was alive in
their mind and the balighah hadith style of language was also to explain
phenomena, thus contributing to historical facts.” The study of linguistics
in hadith had existed since the classical period of the emergence and
development of sharh hadith such as Ibn Hajar and others.® The tradition
of sharh hadith continues to develop with various points of view of the
explanation it presents. sharh hadith has various nuances from the aspects
of hadith sanad, hadith language, hadith figh, hadith sociology, and so on.

Among the Indonesian scholar figures who can present the sharh hadith
is Muhajirin Amsar Addari from Bekasi. Muhajirin Amsar was a scholar
who had an important role in the development of the traditions of the
hadith in Indonesia.

To see one of the current forms of the development of sharh hadith
that integrates religious knowledge (/adith understanding) and linguistics

Ilmu Ushuluddin Vol. 9, No. 1, 2022



52 Fatibunnada F Nailil Huda, Hannanah Thabrani

with an approach to semantic science, al-nahw, al-sarf, and balighah in
providing a new direction of contextualizing the Prophet’s padith can be
found them in Misbah al-Zalim, the work of Muhajirin Amsar al-Dari as

follows:

0. saeald SLEE 5]y, 3 5l gV,

“If you perform wudi’, rinse your mouth.”"

Mubhajirin explained in the balighah aspect that the command
word madmid meaning rinse, can mean an obligation or an imperative
command. The command word in Arabic balighah also has implications
for several instructions, including mandatory orders, recommended orders,
permissibility orders, and even commands which mean prohibition."

The Mubhajirin’s notes above show that he has a broad view in
interpreting the hadith, both in figh and language perspectives. This is
what encouraged the author to raise this theme and study, to preserve
and develop Islamic studies in Indonesia. The Misbah al-Zalim book is
also one of the most valuable heritages works left by Indonesian cleric.
Its existence indicates that padith has become a very important topic
of study in Indonesia, especially after the emergence of the puritan
movement. Therefore, studying these works is important, not only limited
to rereading classic works from the past but also being able to emphasize
the existence of Indonesian Muslim scholars in a global'? context who have
been considered incompetent in the field of hadith studies.”> Muhajirin
was also a figure who had the ability in the field of language, especially the
Arabic rhetoric science, with several works such as Mukhzirit al-Balighah
and Qawa ‘id al-Nahwiyah (Arabic grammar).

Mubhajirin Amsar: An Indonesian Muslim Scholar of Hadith Expert

Mubhajirin Amsar al-Dari is one of the most important clerics in Bekasi.
He is the director and the founder of Ma’had An-nida Al-Islamy Bekasi,
West Java.'* Little Muhajirin had been raised in a family with an affluent
life. He was the eldest child of the couple H. Amsar and Hj. Zuria. In
1929, when he was five years old, the young Muhajirin had already recited
the Quran in teachers’ houses in the hamlet. He learned Arabic letters
(Hijaiyah) and how to read the Quran."”

The first teacher who taught Aija iyah (Arabic letters) until he could
read the Quran was mu ‘allim (the teacher) Sairan. A few moments later
they sent him to several Muslim preachers to learn the basics of religion
and other sciences. Muhajirin studied further the basics of Arabic through
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the nahw and sarf science to Asmat teachers for six years. In addition to
studying tool science, he also studied other sciences, such as figh, usil
al-figh, bayan, mantiq, kalam, and tasawuf sciences. One day, Muhajirin
was reprimanded for mentioning makhraj of Arabic letters that he was
not fluent in, thus, he decided to deepen his tajwid knowledge of Hajj
Mukhayar. He also went to find a gizi dr teacher in Banten. In Banten,
he studied gira ar with Saleh Ma“mun al-Bantani. After mastering various
sciences from Guru Asmat, he studied with many other teachers gaining
knowledge that he had not obtained from his Guru Asmat.'

On the 4" of Dzulqa‘dah in the year 1366 AH, which coincided with
the month of August 1947, Muhajirin departed to Jeddah by ship to study.
At first, he lived in the house of ‘Abd al-Ghani Jamal. After living for some
time there, he moved to the Jaylani Dormitory which was on the inner side
of Udda‘i. In Udda’, he studied with Muhammad Ahyad who replaced
Mukhtir al-Tarid al-Jawi at the al-Haram Mosque. The teachers whom
Muhammad Muhajirin studied while in Mecca and Medina included,
among others: Hasan Muhammad al-Massat, Zayni Bawean, Muhammad
‘Ali b. Husayn al-Maliki, Mukhtar Ampetan, Sayyid ‘Alawi b. ‘Abbas al-
Maliki, Ibrahim al-Fatani, Amin al-Qutbi, Ahmad Manstri, Muhammad
Yasin al-Fadani, Muhammad Amin al-Shinqiti, and ‘Abd al-Rahman al-
Afriqi."” On Thursday, August 6*, 1955, which coincided with the 19" of
Safar 1375 AH, he arrived in his homeland at the request of his mother.
practice and spread knowledge, he founded an educational institution
and Islamic boarding school from Tsanawiyah to Higher Education levels
under the name Annida Al-Islamiy. Muhajirin died in 2003."

Muhajirin was a scholar who was prolific in writing."” He had authored
around thirty-four titles of books, all are in Arabic. Muhajirin’s works
must be read by Islamic students, ranging from thanawiyah (intermediate)
to al-marhalah al- ‘ulyi (advance) at the Annida al-Islamiy Islamic boarding
school he founded. As a proof that Muhajirin was a productive scholar in
terms of writing, the Annida Islamic Boarding School as an educational
institution he founded, recorded the scientific works he had written
throughout his life. His works, apart from being mandatory books at the
Islamic boarding schools he founded, were also studied and learned at the
mayjlis taklim assemblies he fostered and several educational institutions in
Bekasi and Jakarta areas. His works are Misbah al-Zaliam Sharh Buligh al-
Maram min Adillat al-Abkam, Idah Al-Mawrid, Mubammad Rasilullah,
Mir’at al-Musilmin fi Sirat al-Khulafa' al-Réshidin, al-Muntakhab min
Tarikh Dawlat Umayyah, Qawai‘id al-Khams al-Babiyah, al-Istidhkar,
1a‘liqar “ala Mam al-Jawharah, Mukhtirat al-Balighab, al-Qawai 'id al-
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Nahwiyah, al-Qawl al-Hathith fi Mustalah al-Hadith, Taysir al-Usil fi “Ilm
al-Usil, Qawa ‘id al-Mantiq, Mutila‘'ah Mahfizah, lakbrij al-Furi® ‘ald
al-Usitl, Tatbiq al-Ayat bi-al-Hadith, al-Fayd fi ‘Ilm al-Fara’id. All of his
works were written in Arabic, and it is proven that his knowledge was not
only in one scientific field but also in several fields of Islamic scholarship.*

The Book of Misbah al-Zalam

The background of the emergence of Misbih al-Zalim began from
his admiration for Buligh al-Maram of Ibn Hajar al-‘Asqalani. In his
view, the presence of Buligh al-Mariam min Adillar al-Ahkim as a book
of abkam hadith (Islamic law) is a phenomenal work. Muhajirin stated
that many Muslim scholars after Ibn Hajar's generation used his work
as a reference around Islamic law or the study of legal padith itself which
gave the emergence of explanatory books (sharh). In addition, Buligh al-
Marim was able to lure lovers of religious studies to make it a textbook in
various educational institutions, from their respective religious ideologies,
but Buligh al-Marim was able to be well received amid this ideological
difference. This further strengthened the existence of Buligh al-Marim
as a great work that was born from the great Muslim scholar Ibn Hajar
al-*Asqalani.

The Misbah al-Zalam was written when the Muhajirin were in Mecca,!
but he finished it in 1972, and first published in 1985 by the Annida Al-
Islamiy College. The Misbih al-Zalim in the old printed version consists
of eight volumes. Volume I consists of 279 pages, volume II: 293 pages,
volume III: 270 pages, volume IV: 258, volume V: 204 pages, volume
VI: 276 pages, volume VII: 236 pages, and volume VIII: 284 pages. The
latest printing consists of four volumes. Volume I consists of 408 pages,
volume II: 390 pages, volume III: 328 pages, and volume IV: 415 pages.
The order of the books, chapters, and Jadith numbers is as contained in
the Buligh al-Marim consisting of 16 book titles, 76 chapter titles, and
1597 hadith.** Muhajirin explained in the introduction to the book that
the main reference sources for writing the Misbah al-Zalam are all the
sharh works of al-Kutub al-Sittah (six standard books of hadith) and well-
known figh works.

In general, the sharp carried out by Muhajirin already included the sanad
and matn, although, in terms of sanad, the discussion was very simple.
According to Mubhajirin, the discussion of sanad was not the main focus
of the discussion in the Misbiah al-Zalam. On the other hand, Muhajirin
expanded his discussion more on the legal aspects of Islamic figh™.

In addition, Muhajirin also provided an explanation regarding Asbab
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al-Wurid. This can be seen when he explained to the jadith that sea
animals were halal to be eaten even though they had become carrion. He
said that this padith was narrated by Aba Hurayrah when the Prophet
answer a companion’s question regarding wudi’ with seawater. The
Prophet explained that seawater was fahir/clean (allowed to be used for
wudi’) and the animals were halal to eat even though they were dead.*

Mubhajirin also gave a lot of explanations about the opinions of clerics
who have different points of view in viewing a hadith and the existing
problems in society and commented on these differences, thus, the sources
of differences could be understood and took a stand on these differences.
This can be seen in the explanation of the problem of the najis (unclean) of
a child‘s urine. Muhajirin explained the opinion of madhhab of al-Shafi‘i
that a baby boy‘s urine was simply cleaned by splashing water with hands at
najis place, while for a baby girl s urine this was not enough, it must still be
washed. In the madhhab of Maliki, baby boys* and girls* urine were simply
cleaned by splashing water. This opinion was based on the absoluteness
of the word baby in the hadith, without distinguishing between boy and
girl. After that, Muhajirin gave his opinion by referring to the findings of
medical science revealing that baby girls® urine was heavier/thicker than
the baby boys’ urine. In addition, he referred to the opinion of figh experts
who associate baby girls’ and boys’ urine with signs of both puberties,
namely semen for men and menstruation for women. Menstrual blood is
something unclean (najis), while semen is not unclean (zdhir)*.

Mubhajirin also gave notes when they saw and discussed several padiths
that seemed to be outwardly contradictory. Muhajirin tried to provide a
solution to this case in accordance with the provisions already formulated
by hadith experts with four methods, namely a/-Jam * (compromising), a/-
Naskh (removing), al-Tarjib (favoring), and a/- Tawaqquf (not commenting
on legal certainty entirely). Muhajirin gave an interesting discourse that
compromising two conflicting padiths was a priority in studying padith.*®
This is also the best way to understand a jadith that contradicted the
Quran, modern science’s findings, and so on.

Language Analysis of Semantic in Misbah al-Zalam

Semantics is a branch of linguistic study that analyses meaning.”
In terms of the history of Western semantics, semantics is one topic of
philosophical study that was later adopted by the linguistic discipline
as one of the main components of language in addition to syntax,
morphology, and phonology. Some people thought that semantic studies
should be the main focus of linguistics due to the main role of language
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is to express something meaningful. Semantics only studies the meaning
of a word or sentence, without considering the meaning outside of it.”®
The meaning studied in semantics includes the origin and development
of meaning, symbols, or signs that express one meaning with another,
as well as the influence of meaning on humans and communities using
languages. Learning the intricacies of meaning also means learning how
every language user understands one another.”

Among the interesting semantic/dalalah studies in the Misbah al-Zalim
is the explanation of the padith about a husband beating his wife being
discussed related to RUU-PKS/Rancangan Undang-undang Penghapusan
Kekerasan Seksual (Draft Law on the Elimination of Sexual Violence)

The padith is as follows:
506 ade Gasl 2253 32 Gt 0,55 6 08 J6 580 o dgles 32
Va5 V5 7B Y5 50 58 V5 Lni 5 A5 EaE) Gl 15) LGlalid
<A g
From Mu‘awiyah b. al-Qushayri said: I said to the Messenger of Allah:
what is the right of a wife to us? The Prophet replied: you should feed
her when you eat, you give her clothes if you wear clothes, do not hit
her face, and also do not insult her (like the word; Allah makes your

look bad), and do not separate beds unless you are still under the same
house.*

This padith was also narrated by Aba Dawud, al-Nasa‘1, and Ibn Majah.
Al-Bukhari quoted some of the narrations of this padith. Ibn Hibban and
al-Hakim categorized this padith as sahip (authentic) padith. The semantic
study delivered by Muhajirin was when he understood the sentence “don‘t
hit the face”. This sentence is understood that hitting other than the face
is permissible because the Prophet only mentioned the prohibition against
hitting the face, without mentioning other parts of the body. This was
understood by Muhajirin with the explanation that the Prophet prohibited
hitting the face because the face is the noblest and most visible part of the
body. In addition, the face consists of several very important body parts as
well such as the eyes, mouth, nose, ears, and so on.”!

Muhajirin understand the Prophet’s message from the meaning of the
word “face”, thus, he did not expand the word face to other body parts
because itwasassociated with an explanation of command/recommendation
to beat the wife on condition that she does not perform her obligations in
al-Nisa /3: 34 which means: “men are leaders for women, because Allah
has prioritized some of them (men) over others (women), and because they
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(men) have expended part of their wealth. Therefore, a pious woman is one
who obeys Allah and takes care of herself when her husband is not around,
because Allah has taken care of (them). The women for whom you are
worried about their nushiz (disobidience), then advise them and separate
them in their beds, and beat them. Then if they obey you, do not look for
ways to trouble them. Verily Allah is the Supreme and the Almighty.”

The word face in this Jadith was considered by Mubhajirin to not
change in meaning in various forms of change in the form of expansion of
meaning, narrowing of meaning, the total change in meaning, decrease in
meaning, increase in meaning, and shift in meaning.*> Muhajirin Amsar
held a view that it is permissible for a husband to beat his wife other
than her face with a fist aimed at teaching a lesson, not a fist to hurt and
torture. He quoted the opinion of madhhab group of Aba Hanifah that if
a wife refuses to dress up at home when her husband asks for it when the
wife refuses to have sex when the husband asks for it, when the wife does
not perform obligatory prayers, and when the wife goes out without the
husband ‘s knowledge, it is permissible to beat the wife.”

This kind of understanding is a traditional understanding that
provides a wider space for husbands to treat their wives in domestic life.
Muhajirin was more likely to adopt the traditional understanding because
the background and social conditions of the people he faced still had a
traditional view of life. Muhajirin explained that the beating of the face
in this padith was for women's faces, and this did not apply specifically
to women, because hitting anyone's face, both women, men, children,
and even animals is not allowed, but because this case often occurred to
women, then Jadith emphasized this.** Among the rights that must be
fulfilled by a husband to his wife is not to hit his wife in the face, even
though there is a very terrible dispute, for example, because the wife has
disobeyed her husband. Hitting the wife's face is haram (illegal).

Quraish Shihab agreed with this and emphasized that a husband and
his wife should not act beyond the limit of their rights and obligations.
If one of them commits a violation, then he/she is entitled to receive
punishment. Domestic life is full of problems faced by each husband and
wife. Every husband or wife must have made mistakes in domestic life, but
this becomes a lesson of life maturity in dealing with problems. Quraish
Shihab emphasized, “Nor say that hitting in this meaning is not a fist that
injures or hurts”.”

Some examples of dalilahlsemantic studies in the Misbip al-Zalim are
as follows:
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Table 1. Dalilahlsemantic studies in the Misbah al-Zalim

No. | Word in Hadith EMlihaJlr.m Analysis Theme
xplanation
L. . 1 . . The meaning of al-ghurrah means Waudi’
&L%’f“ &~ the word al—%urmb Whgite hair of pony-
Jeaz O ~=* literally means the  tail in the middle
Ja2ds 5 & white onahorse's  front of human
" head?® hair.
. ... The word al- The word al- Etiquette of
oxedl 5! la"inayn is a form la" inayn which def(elcation
of Tathniyah (a originally meant
word that has a eople who cursed
meaning two) from Eecause it was in
the word /i‘in the form of ism
which means a fd'il, but it referred
Eerson who curses, to people who were
ut is interpreted ~ cursed with the
as a person who is  form of ism maf il.
cursed.” This is based on the
possibility that the
person’s actions
resulted in the
emergence of curses
from other people.
2. .. .. There are differenc- The sentence is Taking a
Lend O U'J) Pl es among clerics used to describe bath agnd
[EXVES e gﬁ“ in interpreting the  the meaning of the  junub law
)\ >y 225 sentence sha' 0. In relationship be-
terms of zahir, this  tween husband and
word is interpreted  wife by describing
by both hands and  the bC{lHViOf that
feet. Al-Qadi ‘Iyad  occurs during inter-
interprets it by farj  course, namely by
(vulva).?® using both hands
and feet as a back-
rest in intercourse.
3. A The word al-rih In the context Eclipse
gl \f means doom/tor-  of the language pray}z:r
& U‘?,\A & ment® al-rip means wind,
ade ) Lo but in this padith
S, Je s al-rib has another

meaning, name-
ly punishment
because this sadith
is in the context
of solar or lunar
eclipse prayers
which the Prophet
feared would bring

torment.
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. . Mubhajirin .
No. | Word in Hadith Exol . Analysis Theme
xplanation
4. e, S oty Theword kadd can The word kaddis  charity
= mean fatigue and  interpreted by a
%> J=) % distress. In an ex-  very {)ow and con-
pression, this word  temptible condition
means to scratch/ because scratching/
claw.% clawing the face
is an act shown to
humble oneself.
: o The meaning of the  The word fa-gduriz ~ Fasting
el > word fa-qduri is which means then
415,286 then per?ect.“ uess is interpreted
y perfect it by
looking for the
meaning of this
word in another
badith reading
Ja-akmili.
5 N The meaning of Showing the word ~ Competi-
S 313~ 2 theword naslisan  nasl/which means  tion and
o arrow.*? sword is interpret-  arrow com-
ﬁ o) s ed by arrows as a petition
s means of competi-
el ol tion among Arabs.
6. LN . The meaning of the The word hdfir Competi-
== @ \{l o \i word pafir isg horses which meanf tion fnd
Aol bl and donkeys.* jumper and digger  arrow com-
is interpreted by petition
horses and don-
keys as a means of
competition among
Arabs.
7 o s S The meaning of Shows the word Oaths
L the word muqallib  muqallib al-qulib and nazar
sy ade ) Lo al-qulih is to turn - which means turn-  (vows)
il dasy Y upside down a ing the heart upside
character and state  down, but it does
of heart, not the not mean that the
heart itself.% organ of the heart
is turned upside
down, but the state
of the heart because
this is related to the
authority of Allah
that can change the
character and the
condition of the
human heart.
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No. | Word in Hadith EMlihajir.in Analysis Theme
xplanation

The word yubsata ~ The word yubsata ~ Devoted
means expanded which means the and friend-
and multiplied.® basis for spread ship

out has a shift in

meaning to be re-

produced because it

is juxtaposed with

the word fortune

(rigki).
The word mukhb lit-  The word mukh Dhikr and

erally means brain  which means the prayer

and best/choice.**  brain is interpreted
as the essence of a
parable of the rela-
tionship of worship
and prayer which
both have the
meaning of humil-
ity. The reality of
worship is to serve
oneself and show
humility, while

rayer is a request

Sith humility

10- sl - sledll

Al-Nabw and al-Sarf

The Quran and hadith were written in Arabic. This makes Arabic
special as the language of the Quran and padith. Therefore, it is obligatory
to understand Arabic to study the Quran and Jadith. One is not allowed
to interpret the Quran and jadith without knowing Arabic linguistics.”
Al-Suyuti set fifteen kinds of sciences as a minimum standard in
understanding the text of the Quran and jadith. Of the fifteen sciences,
linguistics is the most prominent among the eight required sciences. The
eight linguistics are linguistics (lughah), nahw (syntax), sarf (morphology),
ishtiqaq (derivative), ma‘ani, bayin, badi', and qiri’ah studies.®®

The Arabic language belongs to the Semitic language family that exists
on the Arabian Peninsula. Arabic has rules that limit the use of the language.
Therefore, the Quran and padith contained in Arabic must be understood
with the rules of the language to get a good and correct understanding.

From the explanation above, it can be concluded that Arabic is a very
important tool to understand the Quran and Jadith. Understanding
Arabic can help interpreters understand the meaning of the content of the
Quran and Jadith correctly, know the literary aspects of the Quran-padith
and their noble style of language, determine stronger opinions in various
interpretations of the verses of the Quran and padith with all aspects of
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their arguments, and understand the figh laws that arising from linguistic
studies.

The science of a/-Nahw was initiated by Abt al-Aswad al-Du ‘ali on the
orders of Ali b. Abi Talib because he found a reader of the Quran who had
misread the verses of the Quran for not understanding the structure of the
words in a sentence that could lead to misunderstandings if it is read not
according to the provisions of nahw. After that, the study of nahw spread
throughout the Islamic region, especially Kufah and Basrah which became
the two poles of this scientific study.”

Basically, a/-napw is the study of the final vowel of a word and the status
of the word in a sentence structure because of the influence contained in
the sentence in the form of another word or the meaning of a word,”® while
al-Sarf'is a study of word forms and changes by adding or subtracting
letters, thus, it can give new meanings.”!

Among the interesting studies of the Arabic rules of napw and sarf'in
the Misbah al-Zalam is the explanation of the padith about the use of sticks
or sugar cane as a cast healing media for broken bones.

An example of a padith is as follows:

sle i Jo o AP  SP A RCOAEI I s a\ 5 E

ey Je CM\ N df\j» ¢¢,L.~)
From Ali b. Abi Talib said: one of my joints broke, then I asked the
Prophet, then he ordered me to rub it with a Jabirah (wood sticks or
sugarcane for plaster).*

When a person suffers an accident such as an injury or a broken bone,
then they must wear a cast or bandage to treat the injured body part. This
will complicate and raise questions regarding the law and method to do
wuda’ when wearing the cast, bandage, and plaster.

There are three conditions for it to be permissible to rub a cast, bandage,
or plaster. Firstly, the cast and bandage should not cross the wound border
to be treated or the proper border. Secondly, putting the cast or bandage
in a holy state is not a must, as is there no time limit. As long as the
person still needs a cast or bandage to treat his/her wound, then during
that time he/she can rub both of them, either due to minor or big hadazh.
Thirdly, especially for easily removed bandages and plasters, it is necessary
to pay attention to them. If it is easily removed to wash the area around
the wound and does not cause negative effects or delay the healing process,
then he/she should remove it and wash the body parts around the wound;
and if the bandage or plaster is difficult to remove to wash the parts of the
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body around the wound even without causing negative effects then he/she
can simply rub it.?

The history of the use of plaster for broken bones was first done by Aba
al-Zahrawi in the 10th century AD. He was a doctor and scientist from
Spain. He was the inventor of the fracture treatment technique using a cast
as done in this modern era. He lived during the reign of al-Hakam II. He
had a great role in the development of medical science.’*

The tool used as a fractured bone cast had been renewed. In the past,
humans used logs or sugar cane. The Indonesian people also used the
midrib of a banana tree, while the Arab community used the midrib of a
date palm. In the modern era, the cast had been renewed by using better
materials, namely tools produced and molded specifically for broken bone
casts that conform to the posture and structure of the human body.

This kind of innovation did not reduce the substance of the function
of these tools in the study of Islamic figh. This means that modern casts
can also be used as legality for performing Islamic wudii’ by rubbing it.
Mubhajirin saw the use of the word a/-Jabai’r in the form of jam® (plural
meaning) even though Ali‘s broken bone at that time was only one joint,
an indication that the cast does not have to be used with one medium.”

This kind of understanding is an understanding of padith by looking
at the theory of changes in meaning based on changes in word form,
from single to plural forms. Changes in the meaning of a word can also
occur following the development of language when a word requires a new
meaning. Linguists mentioned the factors that caused changes in meaning
in each language. Among the factors that caused a change in the meaning
of a word to be wider was an innovation or new discovery in the field of
science. Some studies of napw and sarfin Misbih al-Zalim are as follows:

Table 2. Napw and sarfwritten in the Misbah al-Zalim

No. | Word in hadith EMLihaJlr.m Analysis Theme
xplanation
1. < Theword da‘is The word da’ is Rubbin
& kﬁ'“ - “”S a command verb interpreted in this  khuf] lea%her
v ade A with means being  padith as a com- shoes
cuspl Logs  abandoned.® mand word con-
ais EJ‘Y ]tél(ilned in ih}f verE/
- .. amr, althou
QP Luge> d\"v; some linguists agr—
o8 el Laglssl gued that this word
lgde rd was a command/

amyr verb that has
the verb forms
madi and mudari‘
(wada‘a-yada ‘u).
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No. | Word in hadith EMlihajlr.m Analysis Theme
xplanation
2. ol o .| The word al-jaba’ir  The influence of Tayammum
+ 7" s the plural form of the use of the plural
Jyy edld 255 the word al-jaba’ir  word in al-jaba’ir
4de il Lo 4l which means wood  explains the general
ol 3ubo oLy o sugar cane meaning of wood
ALl : tightened on a bro-  that was original-
Aol 1 limb to grow ly wood to cover
back.”” broken bones, and
then gave rise to
a new meaning,
namely all materials
used to cover bro-
ken bones, such as
bandages, plasters,
and so on that
function to recover
broken bones.
3. Y The word ana The word ana Congrega-
T & functions as fasl/ is mentioned to tional prayer
e ) Lo separator between  legalize the “azf’ and imam
Ul i ooy the words gumiu contained between  of prayer
[:E ails o and wa-yatim damir in the words
Ll which becomes qumitn and wa-
o~ a ‘tiif ‘alayhand  yatim. The word
ma tif in order ana here is tawkid.
to strengthen ‘azf  The purpose is
between the two.®  to eliminate any
doubts that may
exist in the person
being spoken to.
4, bl ol IR the sentence The meaning of Zakat
ek LS kbadh min the sentence in
r—é"b*’ﬁ G2 aghniyi’ihim there  this padith is not
el el s }211 d}ilscarde(%1 word thla(tt thfe assetﬁ are X
| 3 le s Wwhich isin the taken from the ric
LB S %ﬁsition of mudif.  among them, but it
e sentence was means that the as-
originally read sets are taken from
tu’khadh min am-  some of the assets
wal aghniya’ihim.>®  of the rich among
them because the
context of zakat is
from some of the
assets of the rich,
not all of the assets
of the rich.
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No. | Word in padith EMlihapr_m Analysis Theme
xplanation
5. b The word al-idkhir  Language structure Thram and
Ay Jde &\;c‘s 4 can be read rafa as anal%sisgsometimes things relat-
d sde W bo padal/substitute for  has a significant ed to it
Al sy p6 4% the previous word,  impact on changing
oy ale i Lo butitcan beread  the meaning of a
Sl sss L 3 hasabasaword sentence, especially
72 =S tha falls after the  if the difference in
JB Sade &l word istithna/the  the analysis is in the
OF o> 4l Ol exception that falls  word status as an
_______ Jeil) 28 after the nafi/nega-  object or subject in
5 s ., tVe sentence.® a sentence. In this
R padith, the differ-
JUis o el ence in the analysis
LY el of the status of the
o Wl 0 ey word idkhir does
.\;3 s not have a signif-
s oy 3 icant impact on
the meaning of the
sentence which
describes that the
plant idkhir which
is a fragrant weed
plant in Mecca is
not forbidden to be
pulled out because
it is a daily need
for the people of
Mecca.
6. .~ The word thalith The use of the Divorce
A hae U which means three  word thalath which
g8l 53525 does not only limit means number
Lo My 3Mally it to these three three in this hadith

matters because
the word number/
‘adad in this hadith

has no meaning.®!

does not deny
the existence of
matters other than
three in the hadith
(marriage, divorce,
and reconciliation)
which when being
said seriously or
jokingly, then the
ledge is valid
Eecause clear
expressions do not
require intention
as the barometer of
law. There are other
matters that have
the same law as
freeing slaves.
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Muhajirin

No. | Word in hadith Fxplanati Analysis Theme
xplanation
7. . .. .r 'The word al- The word al- Fightin
ﬁ%—\ B0 hawa’it is the hawa’it is the form crigmina%s
ol de5ledl plural form of of the word jam° and killing
L2l bas oly  the word al-ha’it from the word apostates
N Je L which means a al-ha it which is
" wall surrounding a  related to the word
garden.® ahata-yupitu which
means to surround
something, thus,
the word al-hawa it
can be interpreted
as something that
surrounds other
objects. Therefore,
this word can be
interpreted as a
wall like the word
al-jiddr.
8. . ~ Dlamir contained  This padith is Fightin
o5k 4 I e in this padith in used as the basis crigmina s
the word baddala by some clerics and killing
dinahi {a—qmlﬂb” that apostates who  apostates
shows the meaning  are sentenced to
of a man, but this  death are only men
hadith explains that because the damir
this damir includes  contained in this
both men and badith shows men,
women.® but the majority of
clerics had a di%er—
ent opinion. The
majority of cleric
said that this padith
used damir to mean
men, but had a
meaning both man
and woman.
9. J G..e Theword aljaridis The word al-jarad ~ Food
>0 55 an ism/noun’in the  in term of language
aede all o 4l plural form which  structure is a wor§
ly5E pe oy means grasshop- that shows a female

;\JA-\JSL

64

per.
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gender because it

comes from the sin-
le word al-jaridah,

Eut it is interpreted

in this padith as

a male or female

grasshopper.
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No. | Word in padith EMlihapr_m Analysis Theme

xplanation

10. P The word al-arnab  The word al-arnab  Food

d“afgﬁ; 9_’"3\ O isan ism mu an- is an ism mu’ an-
238 dB S pnoun for nath/noun for
JIS, s ¢ad women which women because in
&) Lo &) Js., mMeans rabbit, but  the following words
L 1o theuseispopular  there is damir
9 for both male and i annath that
female genders.” shows the meaning
of women that
explains the word
al-arnab.

11. s w13 The word wagidh is  'The word wagidh ~ Hunted
b * in the form of fz i/, which originally and
el 3l 58 burichasaméan-  meant throwing slaughtered

G b a0 ing maf @l somethinsoz1 is X animals
T Y s interpreted in this
FEN ,hadit[;a as something
(animal) that is
thrown to death
with non-sharp ob-
jects such as sticks,
stones, and others.
12. at s~ Theword al-andid  The influence of Promises
Pl L Y is the plural form  the use of the plural and nazar
+=3eb Y5 of the word al-nidd  word in al-andicd
sl.s¥L Y, which means a explains the num-
partner. ber of media used
by the Jahiliyah
Arab as a partner
to God/Allah the
Almighty to be
worsl%iped such as
/ata and ‘uzza.
Baldghah Aspect

Balaghab studies and examines the relationship among a word and a
sentence and conditions, environment, and meaning. Balighah can also
determine the meaning of pagiqi (true meaning) and majizi (metafor
meaning) of a word and sentence. In addition, balaghah also expresses the
relationship among expressions and feelings, beauty, and imagination.*’
Balaghah studies the meaning of the purpose for which the word or
sentence is spoken, thus, it does not stop exploring the meaning of the
word form and its position in a sentence. This is what makes balaghah
close to semantics/dalilah. The point of difference between the two is that
semantic/dalilah science does not have a theoretical device to beautify
sentences while balaghah science has a badi® theory used to beautify the

structure and pattern of sentences.®®
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Among the interesting balaghah studies in the Misbah al-Zalim is the
explanation of the badith about straightening the rows of congregational
prayers.

The hadith as follows:

15,65 3580 15250:06 715 o1 ) B2l 0,25 58 colla i 5 5

a2 5 JE3 50 ‘6ﬂ oz skt oI55 8L 1,855 s
WSidgile

From Anas b. Malik, from the Messenger of Allah, said: Straighten
your rows, and be close between you, and straighten your necks. For the
sake of the One in Whose Power I am, I have seen the devil coming into
the gaps of your rows.”

In Islamic figh literature, there is an opinion that requires fellow
congregation in a prayer to stick to each other's shoulders, knees, and
ankles. When traced, this opinion is indeed based on several sahih
(authentic) padiths, some of which were narrated by al-Bukhari from the
path of Anas b. Malik:

-

B8 o o 3108 3 G WIS 6 A e S5
S S S 6T 585 @38 505 G 1ol

From Anas bin Malik from the Prophet Muhammad: “Stand up your
saf (rows), because I see you from behind my shoulders.” Among us,
there is a person who puts his/her shoulder with his friend’s shoulder
and the sole of his/her foot with the sole of his/her friend ‘s foot.”

Al-Albani interprets #lzdq in this padith as sticking ankles, knees, and
shoulders truthfully and being punished as an obligation. And that is
considered the sunnah of the Prophet. Al-Albani also threatened those
who disagreed with his opinion, as people who denied the nature of
Allah.”" This means that if someone thinks that 7/ziq is just a suggestion to
tighten rows, then he/she is considered a mu ‘azzil. It means that the person
is considered to have denied the nature of Allah, even worse than that.

Ibn Rajab viewed more that the meaning of the padith of Anas is to
straighten the row by straightening the shoulders and soles of feet.”” Ibn
Hajar is of the opinion that referred to as the word “attaching/sticking” the
shoulders and soles of feet did not mean the actual meaning, but a word
meant for mubalaghah (expressing something excessively) only, thus, giving
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an illustration that it did not really stick ankles and shoulders. Therefore,
the meaning of the explanation of the padith above is that the companions
tried to realize the Prophet’s command to straighten and tighten the rows
very well, until it was “as if” they were sticking their ankles and shoulders
because they were so tight. It did not mean that it really sticks. This is one
of the uslizb of the Arabic language understood by anyone who has studied
it,” and this is the (meaning) desired by the four Imams.”

Mubhajirin analyzed this padith with the tendency of views of the
madhhab of al-Shafi ‘i and other figh madhhab which views that the content
of this padith command was not for obligation, but only as a suggestion.”
Some studies of balighah aspects in Misbah al-Zalim are as follows:

Table 3. Balighab aspects in Misbih al-Zalim

No | Word in padith EMlihajlr.m Analysis Theme
xplanation
o 5 | The meaning of the Shows the meaning  Sahw
e word dha al-yadayn  of the word dha Prostration
2524 Jorys A\ i this padith can  al-yadayn from
ade il Lo I be hinterpretfd as two points of view:
s ] zdnir, namely a Firstly, in essence, it
mﬁﬁ Eerson who Kas mean}; that the per-
72 =" both handsand as  son has both long
O pad ol o] kindyahlfigurative-  hands. Some state-
o Jas s53all ly.”6 n}llentsh mentionefd
NPT 1 that the name o
Jm.fa_b P.b ﬁfé\ the companion
b 3 B b was al-kharbaq.
R oS Secondly, kinayah!
Jie dze S ﬁ}%uratively,h means
T the person has a
:J)i\) ! D?’T strog work ethic
(Eaadl =14 with both hands.
In another point
of view, this word
is an allusion to
people who are able
to work with both
hands actively, not
like most people
who can only rely
on one hand to
work either the
right or left.
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Mubhajirin

No | Word in padith Explanati Analysis Theme
xplanation
2 13 Linguistically, This is the language Congrega-
=222 the word hadarat of majaz fi al-mu-  tional prayer
03518 3l o407k means that frad by removing or  and imam
=iy e Erayer has come, reducing one word,  prayer
LT3 r_{ “:ST but referred to this  but it is understood
word means the that there is a word
time for prayer has  removed in the
come.”’ sentence.
. The sentence The sentence Congrega-
=) o b wa-li yaq ‘ud is a structure used b tiona%l p%ayer
wlale 3 d=l form of affirma- the Prophet in tzis and imam
Jeay 3asiy ¥,y tve sentence, but  padith is affirmative  prayer
a3 Yl azs <=3 it contains the which means that
- meaning of non-af-  a guest will not
firmative sentence  sit down before
where the truth being permitted
and error cannot be by the host, but
stated because this  the purpose of this
sentence contains /}ﬂdg/] is to prohibit
a prohibition in a guest from sitting
the sense of haram  down before being
(forbidden).”® ermitted by the
Eost. This prohibi-
tion has indications
of haram (forbid-
den).
2 The meaning of the The meaning of the Corpse
Lo Al ey u’J word al-na ’zg/m/a word al-na ’z%/mb P
oy ade Nl mustami‘ab wa-al-mustami‘ ab
Jawdly 32U is a word that is a woman who

shows the mean-
ing of a woman
(mu’annath).

This is because

the behavior of
mourning over the
death of a child and
listening to the cry
is more common
among women,

so the use of this
word is meant for
mubdlaghahlex-
aggerating some-
thing.””
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mourns over the
death of her child
and a woman who
likes to hear the
cry. This word has
the meaning of

mu annathlfor a
woman, but this
hadith does not
mean to narrow the
meaning because
this hadith also
refers to a man who
mourns over the
death of his child
and a man who
likes to hear the cry.
This word was used
by the Prophet be-
cause this gehavior
was mostly done by
women.
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No | Word in padith EMlihaJlr.m Analysis Theme
xplanation
S The sentence /i The sentence /i sadaqah
CNE I 14 lamu shimalub ta lamu shimilub ~ sunnah
lasls Bz 5 tunfiqu yaminuh md tmlgjﬁqu yaminuh
dus JasY s> s an exaggerate is the Prophet’s
aioms 325 L form of expres- way of conveying
———— sion in explaining something ver
something. It important with an
means keeping excessive language
sadaqah secret from  style, thus, the
others as described  companions paid
by keeping sadagah  attention to what
secret from one’s the Prophet said.
own left hand.® For listeners who
do not understand
this, they will won-
der how they can
keep sadaqah secret
from their own left
hand.
This is not what the
Prophet meant, but
only an exaggerated
form of expression
to keep ;azgzqala
secret from even
the closest people.

J ol s 1he sentence [a-/d ‘The Prophet re- Ihram and
e Jo ) s yanfiru sayduba vealed the sentence  things relat-
= ade bl be 7005 yakhtali fa-la yanfiru say- ed to it
AN sy 68 shawkuha wa-l duba wa-l yakhbtali

Ly ade o Lo tapillu siqitubd illi  shawkuhd wa-li
S s ] li-munshid contains  tapillu siqituba illa

et ¢ a prohibition.*! li-munshid which
JB S ade 65\) is an affirmative
O e Al O form of sentence,

M e i) 35 but contains the

AR : . meaning of non-af-

RS Al i firmative sentence

JEY,See bz where the truth

sl Y ksl and false cannot be

stated because this
sentence contains
a prohibition. This
was done by the
Prophet, thus, the
Companions felt
more receptive to
the form of prohi-
bition rather than
being expressed in
the f%)rm of prohi-
bition.
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No | Word in padith EMlihaJlr.m Analysis Theme
xplanation
& .. The meaning of the The word ‘usaylah  Marriage
e JT) “f'U’ word ‘umylagtu/)d means honey 1)5’ g
d=) ey B ich the ism form  for the purpose
ol g8 all 3 of tagghir/word de-  of having sex
3‘)\-9 e Jsx scribes something  of husband and
4 \‘“ e " that is smaller than  wife which in the
Q2D ysual. This word study of balaghah
Jso =3 e linguistically means s caﬁed kinayahl
ade ) Lo 4l honey. figuratively. I%/Ioney
s o8 s 'This word also and having sex of
5o o N s has a figurative husband and wife
RS> T meaning between  are considered to
s o A honey and having  have something in
Js¥ i3 sex of a husband common, namely
and wife because the enjoyment of
of the similarity of  the both,
enjoyment between
the two.®
e Ul This sentence is The Prophet con-  Jihad
Ot Per® considered an veyed a message to
o phee expression of tapdid the Companions
oS el o/ scaring.® not to stay with the
polytheists if the
could not defen
their religion. The
message conveyed
by the Prophet in
an ordinary lan-
guage, but contains
the meaning of
scaring/bluffing,
thus, the compan-
ions paid attention
to the message.
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No | Word in padith EMuhaJu_m Analysis Theme
' xplanation
LS 2k Y The sentence The Prophet con-  Free slaves
la yuba ‘v wa-la veyed the message
glo Yol yithabu is an affir- of{)rohibitin the
<25 Y, mative sentence, sale and purchase of
but it contains the  and donating slaves
meaning of non-af- not with pro%libi-
firmative sentence  tion sentences such
where the truth as ld tabi'u wa-la
and false cannot be  tahabi al-wali’.
stated because this ~ He conveyed the
sentence containsa  prohibition in the
prohibition in the ?orm of affirmative
sense that it is for-  sentence. This was
bidden to trade and  done by him for
donate slaves.® the Companions
to understand the
concept of the
prohil}))ition, and
then understand
the prohibition by
itself.
< . («sh Thewords ‘awriti  The word ‘awrati Suggestions
9\)—)::4«“ ' and raw ‘ati have and the word forg;globle
3y el something in com-  raw'diti have dif- character
mon called jinas ferent structures of
badi‘1.% letters, but have a
close pronunciation
and suitability for
the type (naw’),
several letters, and
form, and also a
very deep correla-
tion of meaning.
The words ‘awriti
means lack and
raw'dti means my
fear, so those two
things become a
point of weakness
of a human being
who needs to be
protected as the
Prophet prayed in
this padith.
Conclusion

The conclusion of this paper in general is that Arabic science includes
semantic/daldlah, napw, sarf, and balighah that have an important role in
understanding the padith because the Prophet’s padith is spoken in Arabic.
This paper concludes that Muhajirin Amsar as one of the padith Indonesian
Muslim scholar experts has a fairly deep concern in understanding the
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hadith with a language approach that includes semantic/dalalah, nahw,
sarf, and balaghah. This is proofed by the present of these language aspects
in Misbah al-Zalam as a work that explains the padiths of Islamic figh law.
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