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Abstraksi: Artikel ini mengemukakan dimensi teoritis naskh, dengan mendiskusikan termnya (dalam seluruh 
bentuknya) dari sisi penggunaan bahasa, konteks sastra dan kerangka konseptual. Selain itu, artikel ini pun 
akan membincangkan topik tersebut menurut perspektif tiga sarjana: T

Naskh, T

 This article deals with the theoretical dimension of naskh, discussing the term (in all of its various 
forms) from the standpoints of linguistic usage, literary context and conceptual framework. In addition, the 

Naskh, T

Opening
In order to set the stage for our discussion, 

which refer to naskh,
light of three classic works on the occasion 

,1 
al-Sah

,2

3 These works will enable us 

1

2 al-Sah  al-Musnad 

scholar. He was reluctant to study philosophy, and 

of Islamic studies: , H , , nahw, , 
, . He felt that his knowledge of  was not 

as authoritative as his masters. However, he was sure 

estimated to amount to three hundreds, others say, four 

linguistics, H  and . 

and its derivations, and to understand how 
naskh was understood to operate from a very 
early period in Islamic thought. 

 and its Related Terms 

which the root n-s-kh

al-H
and the last verse it is used as a noun (Q.s. al-

 Of the three verses in which it 
n-s-kh 

 Hanna E. Kassis,  

, 2nd ed., v. 2 (Cairo: 
al-Hay-a al-Mis

A Lexicon of 

Citations
 

,” in Approaches to the History of 
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 In Q.s. 

nansakhu, which is usually translated as ‘we 
abrogate’ such as in the following version of 
the complete verse, “Whatever a verse do We 
abrogate or cause to be forgotten, We bring a 
better one or similar to it.”  Others would have 

 In 
the second verse, Q.s. al-H
is given as yansakhu, it conveys the meaning 
of cancellation, annulling or suppression. In 

verb is used in the tenth form, nastansikhu, 
and has the sense of ‘recording.’ Finally, we 

nuskhat, which is equivalent in meaning to 

inscription or record. 

form nansakh (We abrogate) to signify God’s 
guaranty of His revelation.  This guaranty is 
asserted in the last part of the verse, “Know 
You not that Allah is able to do all things.” His 

His Mercy whom He wills. Allah is the Owner 
 and the 

verse which follows it, “Know you not that it 

 I use Muh
and Muhammad Muh

English Language

mentioned only H
6

 Burton prefers bringing the term nansakh in 

this verse in the sense of modification as it refers to the 

modification of an earlier, Jewish practice or law by a 

latter, Islamic one. He supports this assertion with several 

incidents: the change of qibla (Q.s. al-Baqara/2:155,177, 

124-51), pilgrimage rites (Q.s. al-Baqara/2:158), dietary 
laws (al-Baqara/2:168-74), talio (al-Baqara/2: 178-9), 

bequest (al-Baqara/2: 180-2), and fast (al-Baqara/2: 

183-7), see John Burton, The Collection of the Qur’ n 

(Cambridge: Cambridge University Press, 1977), 236-7.

7

 Powers, “The Exegetical Genre,” 118.

 H Translation , 21.
 H Translation , 20. 

is Allah to Whom belongs the dominion of the 
heavens and the earth? And besides Allah you 
have neither any  (protector or guardian) 

10 

agreed on the circumstance that preceded 

) 
questioned the inconsistencies of the Islamic 
doctrine brought by the Prophet Muhammad. 
And it was at that point that Allah revealed 

11 

H

be upon him, received a revelation in the 
night, but he forgot it in the day, then Q.a. 

12

does not mention any of the reports cited by 
al-Sah  al-

, concerning the 
revelation of the verse. He even criticizes 

his chains of information in support of his 

the story of Tha‘laba b. H
rejects due to the fact that its transmitters were 
considered weak.  We refer to their reports 
in spite of questions as to their authenticity, 
since they show how scholars handled data in 
relation to their discussion of naskh. 

 

Verse Q.s. al-H
hand, uses the phrase fa-yansakhu Allah 

10 H Translation , 21.
11 It is reported that they said, “Don’t you see 

Muhammad who asks his Companions to do a thing 
once, then he forbids them to do so, and then asks them 
to do the reverse on another occasion. Whatever is in 

ammad’s own sayings, that is, 

12 , 20. 
al-Sah  al-Musnad
ammad b H
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annuls revelation which has been tampered 
with by Satan. The verse is preceded by 
Allah’s warning that, whoever tries to strive 
against His  (revelation), he/she will be 

 
The verse is followed by another containing 

transgressors, and that Divine direction will 
be bestowed on believers (al-H

 

of the verse to a story known as 
Apparently, when the Prophet 

Muh
th and 20th s, in 

story goes that Satan made him pronounce 
the following sentence, “Verily, they (idols) 

) and their 
intercession is to be hoped for.” This was taken 
by the polytheists as a pronouncement by 
their own idols. To refute their claim, al-Hajj/ 

send a Messenger or a Prophet before you but 
when he did recite the revelation or narrated 
or spoke, satan threw (some falsehood) in it. 

in. Then Allah establishes His revelation. 
And Allah is All-Knower, All-Wise.”  

verb form (Verily, 
We were recording ) emphasizing that the 

Allah records all human deeds.  The concept 
of records of human deeds was introduced 

Translation
Translation

, 201-2.

, 201-2.
Translation

information on the consequences faced by 
those who obeyed or disobeyed the Holy 

circumstances that gave rise to this verse.

form nuskhat 
that the inscription brought by the Prophet 

The previous verse shows the possibility 

those who commit evil deeds but then repent 

20

21 Once again, 

the circumstances behind the revelation of 
this verse. 

In addition to naskh, there are other 

meaning. Here, we identify four verses 
which contain words of the same genre: Q.s. 

22 uses the word 
 which in its noun form is  

meaning change
negligence of disbelievers’ in claiming that 

Translation
20 Translation, 222. 
21 Translation, 222.
22

in place of another—and Allah knows best what he 
sends down—they (the disbelievers) say, ‘You (O 
Muhammad) are but a 

Translation
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the Prophet Muhammad was a liar. They had 
accused him of being inconsistent in asserting 
that for Allah, changing one verse with another 
is His own prerogative since “He knows best 
what He sends down” and they (disbelievers) 

any occasion of revelation for this verse. 

demonstrates the impossibility of interpolation 
into revelation by satan
same satan always 
strove to make the Prophet (and his followers) 

an effort that will nevertheless always fail 
because Allah maintains their integrity of 
scripture through His servants “who believe 
and put their trust only in their Lord (Allah.)” 

describe in greater detail how Allah preserves 
His revelation.

Another verse that contains a parallel to 
naskh  where the term 
yamh  (derived from the root m-h-w) is used 
in the sense of blot out or erase.  Here, Allah 

whether to establish or erase whatever He 
wants. The verse is preceded by a reference 
to God’s maintenance of His prophets, and is 
followed by God’s assertion to the Prophet 
Muhammad that he should do his duty only 
and not worry about what will happen to 
him.
an occasion for the revelation of this verse, 

(what He wills.) And with Him is the Mother of the 
Translation

al-Mawrid: A Modern Arabic-
English Dictionary

Translation

an accusation made by a Jew that what 
mattered to the Prophet was only women and 
marriage.
on the other hand recorded a report from 

Thus when the former verse was revealed 
and the people of Quraysh said that they 
did not see Muhammad receiving any help 
in maintaining His revelation, the latter was 
revealed to set his critics straight.

term naskh. Terminologically, this verse is 
not related to the term naskh

of certain food for Jews for their deviant 
deeds from the way of Allah.  However, 

any information regarding the circumstances 
of the verse’s revelation.  

 uses 
the term muh  and . Powers 
notes that the Companions, Followers, and 
Successors of Muhammad had taken these 
terms into account when referring to the 
abrogating and abrogated verses. Quoting 
al-T , he remarks that 

ahh  

information on the background to this verse. 

Translation ammad S
Must al-

In it are verses that are entirely clear—muh —

entirely clear—
Translation



481Kusmana, Naskh In The 

And though he too neglects to comment on 

does provide the occasion of revelation for 

and the two persons known as Sayyid and 

son of God or not.  
In sum, at least, we can understand that 

the phenomenon of naskh

previous and following verses of the naskh-
verses and the circumstances, illustrate a sense 

and annulling/abrogation. This nuance is 

 
The word naskh is derived from its root, 

n-s-kh, nasakha, yansakhu, naskhan, which 
can convey the sense of naqala or ‘copy,’ 
halla mahallahu or ‘replace,’ and abtala or 
‘abrogate,’  These three meanings are all 

naskh as 
naql (transcription or copying) in the phrase 

(I transcribed or copied the 
book);  as halla mahallahu (supersession or 
replacement) in Nasakhat al-shams al-zilla, 

allat mahallahu (the Sun 

 al-Mawrid, 
 

took the place of the shadow, when the Sun 
superseded it and replaced it);  and as 
or ibt  (suppression or abrogation),  in 

lam yabqa minhu ‘iwad  
mah  (The wind 
abrogated the trace, when the wind abrogated 
it, no substitution for it remained, and the 
wind did not suppress the site of the trace, 
rather it disappeared altogether.) 

 as 
naskh 

as naql is also an interpretation common 

Ah  
 

A.D.), h  
,42 all of them 

employ naskh in the sense of naql. 
Scholars have different views on the 

relation between naskh as naql and naskh 
h

word in the sense of naql as being the basic 
character of 
disagrees with him, however, saying that 
“  in the Qur’an does not bring the 
word , instead it constitutes another 

assessment, according to Must
bases his view on Ibn H

h

  
 
 Must al-

 
 Must al-

 
 Must al-

 Must al-

 Must al-

 Must al-
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from , that the whole of it was 
abrogated, it means that it is literally copied.” 
Must h
us ,”  and the same view is held by 

 as 

not consider naskh to mean tah , whereas 
Ah
Manz h
do in some instances, in conforming with 

h
naskh as tah , to Q.s. al-H
sees as lending support to this interpretation.

 

h
naskh

H  
According to Must

this interpretation.
naskh 

 (coming into an end); and 
second  (coming 

 
(naskh for a change/substitution), which 
has the sense of tah  while the second 
one is  (naskh not for a 
substitution.) The latter requires the abolition 
and abrogation of a ruling without supplying 

 Must al-

 Must

 Must al-

 Must al-

 Must al-

any substitution. It establishes naskh as  
or ibt . As for the second original sense, in 
which naskh may be taken to mean naql, it 
contains the inference that naksh can result 
in the abrogation of a ruling, but not the 
wording.

According to Must
on naskh deals fundamentally with its natural 
and allegorical meanings, such that scholars 
have differed over the question of which 
meaning is allegorical and which is natural. 

usages of the term (naql, ibt , and ) 
are of a or allegorical nature. 
The nature of naql, ibt , and  is to omit 
the essence of a thing, whereas in naskh 
this is not the case, this characteristic is not 

 (the 

characteristic, because the replacement of 
the essence of the book is not manifest from 
one place to another; what is apparent is the 
establishment of the like in another place. 
Like naql, both ibt  and  also bear this 
meaning.

naskh 
in the sense of  and naql is natural. 

 and naql are mushtarak 
(common), such as in the sentences nasakhat 
al-shams al-zilla (for ) and naskh al-

 (for naql.

he merely states that determining which 
 

Must
saying that  is the natural meaning of 
naskh. He supports this point by tracing three 
phenomena, its usage in Hebrew, its linguistic 

 Must al-

 Must al-

 Must al-
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Naskh, the noun form of the verb n-s-kh, 
in the development of Islamic sciences, has 
been frequently been used to designate certain 
disciplines, and is often used interchangeably 
in titles such as ,  

,  or 
or .

 as a 
non

Here, we will discuss two points: the 
acceptance of naskh and its importance. 

scholars have long argued over whether there 
truly is naskh Sunna, with 
the majority holding that there is.  John 

 Must al-

 t al-

 

 h

A.D.)
 Some of the scholars who rejected naskh are 

Muh r al-As
ammad 

al-Khat r al-
As
considered to be included in the naskh discussion, 
and had come up with a different interpretation, 
i.e., it is different from its literal meanings, 
demonstrating that there is no contradiction among 

ammad al-
al-

. He assumed that the 

and that there is no verse supporting the notion 
of naskh. Muh

previous two scholars, and they base their opinion 
on logic, trying to draw a comparison with the 

ammad 

naskh “refers 
not to one, but to several quite unrelated 
phenomena which were gradually brought 
together under the one rubric, owing to a 
series of decisions taken in the course of 
the development of what was to prove a 
spectacularly ‘successful’ theory.”  He 
portrays these phenomena, on the one hand, 
as problems involving contradictions in the 

Sunna).  On the other hand, he sees it as 
a response to the formation of the Islamic 
sciences, which sought to elaborate the 

era.
with the view that it developed simply as 
a means to resolve contradictions in the 
Islamic sources by inference either through 

(attribution) or circumstances. Instead, 
he holds that it was grounded in the gradual 
development of the revelations.   

the phenomenon of naskh can be proved 
on the basis of logic. Taking a hermeneutic 
approach, therefore, he elaborates on it, 

in knowing everything that has happened, 
is happening or will happen, second, by 
supplying a rule that is in accordance with the 

fashion.

argument, this kind of elaboration is common 

S
al-

 wa al-
Sunan : 

The Sources
The Sources
The Sources
The Sources, 20.

is aware of this understanding among Muslim 
The Sources, 20-1.
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among Muslim scholars. Ahmad Hasan 
Farh al-

instance of the argument in terms of content, 

chapter titled i.e. 
Naskh wa 

the Meanings of Naskh, and its Method, and 

 In fact, other Muslim scholars commonly 
naskh based not only 

on logic, but on sam‘ and shar‘ as well. 
Sam‘ literally means hearing, listening or 
audition, but here is meant to illustrate that 
the acceptance of naskh can be traced through 
what had happened in the past regarding the 
concept of abrogation. Muh

early Islamic history and in earlier religious 
traditions such as those of Jews and Christians, 

the acceptance of naskh.  Shar‘ literally 
means direction and jurisdiction, but here 
is aimed to denote how religious doctrines, 
including Islam, illustrate the phenomena 
of naskh.  Substantively both terms, sam‘ 
and shar‘, refer to the same thing, i.e., how 
naskh was described in history and religious 
doctrine. 

importance of naskh, generally Muslim 

T
without mastering the theory of naskh. They 
also use the story to stimulate those who are 

The story goes as follows: 
It has been related about the Commander 

where he saw a man known as ‘Abd al-

 Shu‘la, S
 

him in order to ask questions, but he was 

“Can you distinguish between the abrogating 

you destroy others. Of whom are you the 
father?” He said, “I am the father of Yah

increase your reputation!” And he grabbed 
his ear and twisted it. Then he said, “Do not 
tell stories in our mosque ever again.”  

Ibn S  al-Mudayfar categorizes the 
naskh into two groups: the 

ahl al-salaf—the sense of 
early Muslim scholars—which assigns it a 

the , later generation which 
 He 

t
 Al-

Fad /
us ,  saying 

that the us naskh us  “in the 
sense of ‘replacing one legal ruling with 
another due to the termination of the effective 
period of the earlier ruling,’” while the 

h

 wa al-Sunan, ed. by Muhammad b. S  al-

al-H
ba‘a 

 , 
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the us  conception to embody other 

circumstances have changed, and mutual 
cancellation.”

Historically speaking, according to 
Must

naskh
of the fourth century of Muslim calendar. He 
believes that T
in his 

naskh in an 
ammad b. 

Ahmad b. Hazm al-Ans
naskh 

recognized in his time; 1) 

termination of the period of the effectiveness 
of worship); 2) 
z  (terminating a worship 

raf‘ al-h  (eliminating a 
ruling after its establishment.) Must

and traditionists.  From the fourth century 
naskh tended to fall 

into the scope of the ‘us  sense.  

 
 T

established ruling in which worshipers are obliged, 
without taking its literal and esoteric meanings into 
account other than that. If it includes other that—
from which it is meant as 
khus  (particular) and  (general), or mujmal 
(summarized) and mufassir (interpretation)— those 

ruling has been established.” See, Must
al-Naskh

 Must al-Naskh
 Must al-Naskh  
 Must

to the late of ninth century of the Islamic calendar. 
Must al-Naskh  

Modes of 
, among the three 

potential meanings of the term naskh, i.e., 
abtala, halla mahallahu, and naqala, the 
last of these, which is naql, is not applicable 

do not transcribe one another.
h

abrogated by a similar verse; naskh is only 

meanings (abrogate and replace) which is 
ukm wa 

’ al-lafz (abrogation of the ruling, and 
continuance of the wording.)  Moreover, 
this mode of naskh is commonly known to 
other authorities as naskh al-h

 (abrogation of the ruling, but not of 
the wording),  the most common form of 
abrogation in the discourse of the genre. A 
case in point: the ‘idda—“waiting period 

of which they may not legally contract a 
valid second marriage,” refers to Q.s. al-

 Two other modes are naskh 
al-h  (abrogation of both 
ruling and wording),  and 

ukm (abrogation of the wording but 
not of the ruling.)

that during the lifetime of Muhammad, the 
believers used to recite a  equal in length 
to 
he could only remember one verse from this 

 
 
 

rasmuhu wa baqiya rasmuhu

 The Sources  
 

rasmuhu wa hukmuhu
 

wa baqiya hkmuhu
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, namely, “If the son of Adam had two 
valleys made of silver.”  The most famous 

is the ‘stoning verse’, which, according to 
‘Umar, read as follows, “The adult male and 
the adult female, when they fornicate, stone 

from God. God is mighty wise.”

Conditions

naskh
the  and the  must be 
contradictory, i.e., that it must be impossible 
for it to be operative in both. In other words, 
the ruling of the  has to abrogate the 
ruling of the . The second condition 
is that the ruling of the  must be 
established before determining the ruling of 
the . This condition can be determined 
by either two of methods: linguistic or 
historical analysis. The linguistic approach 

or the Sunna

the saying of the Prophet, “I prohibited you 
the visit to the grave, but now you can do it.” 

The other way is by tracing the circumstances 
of revelation or Sunna. Thus, when there 
are two contradictory rulings which cannot 

of them, we have to establish which is the 
 and which the 

their retardation (al-ta’akhkhur.) The third 
condition is that the ruling of the  
has to be i.e., obligatory on the basis 

essentially the same, though in reference to 
the 
the  be established in a similar or better 
way than that in which the  was 

  
 

The Sources  

established.

There are four types of naskh. First there 
is (abrogating 

 (period of waiting), which is set as 
al-hawl

 

Second, there is 
al-Sunna
Sunna.) This in itself is comprised of two 
sub-principles: 

solitary tradition) and 

by a Sunna reported on the basis of multiply 
transmitted reports.) Most of the authorities 

H
 is based not on certainty but is on 

by a probable evidence is not valid.  
On the other hand, Muslim authorities 

have different views regarding the second 
sub-principle, 

. Muh
Safwa 

, 

Ahmad b. H
accepted this principle. As far as I have 
been able to determine, however, Ahmad 
b. Hanbal did not in fact accept it. On the 
contrary, Ibn Hanbal has two reports quoted 

in this case were divided into two camps: the 

 
 Shu‘la, S

, 
 Shu‘la, S
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 Ibn 
H

anbal 

this principle, arguing that the Prophet is 

 
naskh

which a  is effective, then a verse 
can be abrogated by a Sunna. A case in point 

al-wasiyya 
 (the bequest in favor of the 

parents), which is abrogated by the Sunna, 
 (the inheritor does not 

receive a bequest.)
The second camp bases their rejection 

of this principle on the fact that  and 

A.D.) is said to have quoted a H

that the Prophet said, “My saying does not 

abrogate each other.”  In this camp could be 

anbal into this camp.  

naskh. He asserts his 
opinion by quoting a report from Ibn Hanbal, 
“the Sunna

Sunna 

 Shu‘la, S
 Shu‘la, S
 Shu‘la, S
 Shu‘la, S  
 
  

The third kind of naskh, i.e., naskh al-
 (abrogating the Sunna by 

 in prayer, established by 
Sunna
this tradition. Most Muslim authorities accept 
this kind of naskh.  Finally, the last kind is 
naskh al-Sunna bi al-Sunna (abrogating the 
Sunna by the Sunna). It is constituted of four 
kinds;  
(abrogating multiply transmitted reports by 
multiply transmitted reports), 

(abrogating the solitary tradition 
by the solitary tradition), 

(abrogating the solitary tradition 
by a multiply transmitted reports), and naskh 

 (abrogating multiply 
transmitted reports by a solitary tradition.) 

disagree over the last.

 

In this part, the discussion focuses on 
T  (T
Muh

northern Persia, T

  
 Shu‘lah, S
 Shu‘lah, 

The 
Encyclopedia of Religion

in  

“Al-T Encyclopedie de l’Islam, nouvelle 
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T
but this has not survived. He wrote a world 
history, entitled  
(The History of the Prophets and Kings), and 
a  called 

 and T  view on 
naskh, with special reference to verses Q.s. 

discussion is on how they anchor the term 
naskh
three scholars have been selected for study 

represent the three main intellectual trends 
in early  represented 

in his native province. He did travel for several years 
to Mecca, studying and writing. It is said that he had 

and the Arabic language. His monumental work on 
 is  

The Encyclopedia of Religion, vol. 

l al-Hasan al-
T

studies;  or 
(ten volumes), 

 (one volume), 
 (four volumes), etc. See, Muhammad 

by T

(T Encyclopedie de l’Islam, nouvelle edition, 

 (the People of the Prophet 
Sunna

revealed sources. This group attempted to preserve ‘the 
status quo,’ by criticizing the present rational tendencies 
in understanding Islamic doctrine and by idealizing the 

by T  represented by 
 represented by 

T

T

H
T

authorities, presenting the different views 
and readings of the matter under discussion, 
and showing where he stands among them. 
He generally provides detailed information 
of a linguistic, legal and theological nature. 
He also tries to convey the spirit of the verses 

presents “a phrase-by phrase philosophical 
and philological commentary on the entire 

 
Unlike T

to previous reports, and instead, concentrates 
on “the obvious meaning of a verse and notes 
other possible interpretation on the basis of 

Atmaja, Defenders of Reason in Islam: Mu‘tazilism from 
Medieval School to Modern Symbol

of Muslims who gave more scope to human reason 

historians characterize the group “as rationalists and 

al-H asan ‘Abd al-
Jabbar b. Ah

Defenders of Reason in Islam, 

believe Muhammad passed on his authority to his cousin 

et al., Defenders of Reason in Islam
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always paying full attention to the notion of 
the rhetorical beauty 100 
Finally, T

sides of its reading, language, and grammar 
before interpreting it in great detail based on 
a number of considerations and in the light of 

.101   
  

In discussing this verse, T
it into four parts: 1. , 
2 , 

.102

meanings. In the case of the word n-s-kh and 
n-s-y, he consults different readings, taking 

h

ahh
T
all authorities quoted by T

naskh. 
T
circumstances of revelation; he directly 
anchors the term in the discourse of naskh by 

of other authorities’ discussion of and by 

naql (copying),  (change), and  

to an original linguistic meaning which he 
refers as naskh  means naqalahu min 

 (copying the 
book with another.)  On the other hand, he 
assimilates the rest into the subject matter of 

100

101 E. Kohlberg, “Al-T
102 T

The Sources
 T

naskh, equating the term  with  

naskh in the verse to naskh al-h
(abrogation of the ruling but not of 

the wording) and naskh al-h  
(abrogation of both ruling and wording.) 
The last two parts of the verse are seen by 

parts, interpreting the third part as meaning 
that the abrogating verse is better than the 

 
whereas the last part is interpreted as God’s 

ammad that 
Allah is capable of doing anything included 
abrogating His own rulings.

his discussion of the verse by referring to 
the circumstances of its revelation (without 
mentioning the transmitter),  the details of 

“that, as the naskh of an  means its  
(suppression), effected by the substitution of 
another  in its place (supersession), its 
insakh would mean commanding another that 
the  be naskhed. God commands Gabriel 
to declare the   by announcing 
its naskh to the Prophet.”
that “the appointment of Gabriel as the agent 
of nunsikh may, perhaps, have been designed 
to remove the ‘forgetting’ interpretation even 
further from God, by ceasing to regard Him 
as agent.”110

that every verse possesses its own virtue, and 
that the term naskh itself can signify either 
the abrogation of the ruling and the wording, 
the ruling but not the wording or the wording 
but not the ruling.111 He differs from T

 T
 T
 T

, vol. I 

The Sources Al-

110 The Sources
111
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interpreting , in that T
sees the phrase as referring to the function 
and virtue of a verse for Muslims, whereas 
he interprets it as meaning  or reward 
from God. Accordingly, he interprets 

 as the ability of God to 
produce virtue as He Himself is the source of 
virtue.112

T
more comprehensive than either T

the verse, reading and its reason, language, 
, al-nazam, and .  Like 

T naskh 

authorities and with careful reasoning. This 

meaning, but also an eloquent elucidation of 
the three modes of naskh. He goes beyond 
the other two, in a sense, in demonstrating 
the mature development of the subject matter, 

naskh to take in the 
Sunna. According to him, 

the Sunna
as the Prophet Muhammad was under His 
guidance when the Sunna was formed.  
It seems that he combines T

bikhayrin 
and , inferring 

that these phrases require manfa‘a (virtue) 
and  (reward) from Allah.  Finally, 
he closes the discussion by indicating that the 

(muhdath.)

Here, T
verse by referring to its occasion of revelation, 
quoting seven authorities with eight reports in 
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support.  Having provided the background 
of the verse, he goes on to interpret it. As 

naskh in Q.s. al-H
(adhhaba}; ‘to bring to nothing’ (abtala) or 
declare to be such.”  T
al-Dahh

There is no doubt that by  is meant 
here the  of the revelation. We know that 
the Devil had insinuated into the revelations 
precisely what God declares that He has 
naskhed- brought to nought. Then God 

naskh-
insinuated by the Devil.

The  will be, “We have not sent 
before you a Messenger or prophet but that, 

it, or discoursed, or spoke, the Devil insinuated 
false or into his discourse as he spoke. God 
maintains His revelations by the naskh of 
what the Devil insinuates-God removes what 
the Devil cast onto the tongue of the prophet, 

 of His own divine 

the Devil had insinuated into the speech of 
his prophet.”   

the circumstance’s of the verse’s revelation, 
which accords substantially with T
quotation, but he does not declare its source. 
He also differs from T
Allah controlled His messenger, Muhammad, 
in declaring that it is through various trials 
sent by God, including the intervention of 

Ibn al-Muthanna’ (two of his repots are quoted), Ibn 
ammad b. Sa‘ad, al-H

See, T

 T , 
The Sources

 T , 
The Sources


