Why Should We Use A Historical Approach to
The Study of Islam in Indonesia?

Usep Abdul Matin®

Abstract: This paper criticizes Geertz’s The Religion
of Java by applving two pronged fests, First, analy-
zing how religion places its subjects in thewr own his-
forical moment Second, interrogating fext for colo-
nial bias. Geertz's book fails both tests according o
JanMohamed concepts on Geeriz’s binarism, he des-
cribes a division between “the clvilized"” and “the un-
civilized” in which the civilized penetrates and even-
wally contols the uncivilized. In this response. [
address the general applicability of this fustorical critic
then apply it lo my own paper.

Keuwords: Animistic (abangan) Muslims, pure (santri)
Muslims, and Hindu-Buddhist (prijaji) Musims.,

THE issue of an ethnographic fieldwork or historical
approach o the study of Indonesia is important be-
cause it concemns fundamental historical guestion
about the way we study subjects not only empirically
but also comrectly. Different arguments about Lhis 18-
sue have been put forward. This essay will consider
arguments for neglecting historical approach and po-
int some of the problems with these views. It will then
put forward the introduction of intelligible paradigm
which allows us to reveal the phenomena from the
past up to the present or from the present date back
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i

o the eatier tmz. Depending
metely on anthropolagical ap-
praach may lead us to deserd
a historical approach to the
study of Indanesia as this hap-
pens to the American Anthra-
pologist Clifford Geertz in his
monoaeaph, The Religion of
Java. This book is the result of
his ethnographic fieldwork in
Muslim societies in Modjolou-
to, a small town originally na-
med "Pare” in gast cental Ja-

va in Indonesia' from May

1953 1o Sepiember 1954

Geertz argues that ani- -

mistic (z2bangan) Muslims in
this town were the majority,
whereas pure (sandd) Muslims
ware the mmority. Both of
these peoples (lolks) depen-
ded culturally upon Hindu-
Buddhist (priaf) Muslims. a
tiny group of Westernized and
respected people (non-folks cr
genmy) *

Geertz, then suppors his
argument by considering ani-
mism as the originalprimitve
religion of Java, and Hindu-
Buddhism and Islam as outsi-
de influences *

Geertz bases this cate-
gory on the empirical data.
religious ceremonies or rituals
of Muslims of this town. As a

resull, Geerz finds that cera-
monial safety {in Javanesa,
slametan) in Java coniained
some promingnfly  animistic
glements,

He says that this tima]
deals with a complex and dif-
ficult belief in an unsesn spi-
ritlt alo included a theor
and practice for healing, witch
craft. and magic. Because Ge-
ertz finds that this ceremony
was mosty pracliced by Mus-

' tim peasants in Modjokulo, he

categorizes them 25 animistic
Muslims. Fer this variani, Ge-
ertz uses the Javanese term
abangan Muslim.®

Geertz explains thal lhe-
se abangan |animistic) Muslim
peasanis aimed their skumern
ritvals at making the unseen
spirit calm “and at gaining 2
condiion of stamet (safety).
The practtionsrs felt sfamer ol
sadaty, when they experienced
1o hurden in their interactions
with other peonle. This condi-
fion also enabled the practiio-
ners to feel emotionally balan-
ced” Because the orienlahon
of abangan Muslims hac tho-
se characteristics of animist
rather than [slam,Alice Deway
a friend of Geerd: who w33
also one of the researchers o
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Mojokoto,considered the abs-
pgan Mustims not to he Mus-
Jirs anymorz,®
The Religion of Javea con
gists of these three variants. In
the first part of hic book, Ge-
' ertz discusses the =bangan va-
iant.” In the second part, Ge-
et describes  sanfi (pure)
Muslims, Geerz finds this pure
wvariant of [slam  dominant
among Muslim fraders and
peasants. Geerlz explains
- that their religious characteris
fies were signified by their obe
‘dient pracdce of basic rital
‘activities in Islam, and by their
‘membership in slam’s varisus
social orqunizations and poli-
el parties.” Geerlz says that
(2 puie monotheism embra-
‘ced by the saniris, theiy infen-
Shie moralities, their rigid atti-
Hude Aoward the lslamie doe-
e and their exclusive into-
Sfance, made them srange lo
& people. of Java.’ For this
'G.n, Geertz claimy that the-
Phé:twmena show why the
Sana Muslims remained a mi.
aoU in Java “Geertz implias
the animistic Muslims we-
Poot bacause the pue Mus
SIS Were vich peasanks.
g, The last variant was -
Ui They, as Gaertr describes,
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were nohle people who buca-
me emplovess of the govem-
ment in Modjokum. Their reli-
gicus traditions stood for the
elements of Hindu and Bud-
dha that formed the prjz/s’
world views, ethics, and social
affitudes. Most of the prijajs
were influenced by western
education, and their ancestors
were Dutch-salaried civil ser-
vants. Therefore, for Geerz,
although they were smeal in
mumber, they held the idecio-
gical and culural leadership of
all societies. The central valu-
es of the ethics of this variant,
according to Geertz, were -
ma (recelving circumsknces
with a relaxed attitude). sabar
(patience} and ddas (sincer-
’3’}-1:

By saying that the sanid
(pura) Muslims were the mi-
nority and the prjail (Hindu-
Buddhist) Muslims were a
small number of people. Ge-
erlz implies that anirnism was
the indisenous belief of peo-
ple in Modjokuto, He portrays
Hindu-Buddhism and Isiam as
immigranl beliefs. Therefore,
he reasons that the indigenous
beliefs must have been the
majority Here Geertz supports
his argument by showmng that
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although the prjaji Muslims
were small in number, they
were a refleclive few: culural-
by, they were dedsion-makers.

The Criticism of historical
approach o Geeriz's em-
pirical-da=-based argu-
mernd

Geeriz’s  generlization
thai culluwe comes fiom prijaj
Maslims mpliss 2 historical
sivorooming. 1 sefer fo a criti-
cism by the Amexican histo-
rian Marshall G. §. Hodgson
of fhe University of Chicago.”
He saus that Geerlz's anthra-
paological techniques of inves-
fgation disregard the histord
cal damension,

I agree with Hoedgson's
wificisrn because, as Evans.
Pritchand siates, social cultural
anthropology lacks recorded
hsirey, Therefore, an anthro-
pologist does not always lo-
cale his subject hiskorically. |
use this criticism 1o create a
“hisiorical mnagination” that
culire ako comes from the
Tolks.

To supporl this argu-
roerrrt, T wiill briedly explain the
Indonesian gowermment policy
m economy fom 1950 fo

nal Indopesia U (Nanong|
Historw of Indonegsia VI) wml
ten by owo Javanese hisfo.
ans, Marwali Dijcened Poos.
pomegoro and Mugrohn Neotw.
susanto.

The authom desecribe
that the Indonesian govem.
meni in Jakarta during 1950
and 1954 enforced Germban
Benteng (Bastion Movement)
which aimzd to change the
sconomy i Indonesia from a
colonial economy o a nario-
nal (folklorist) economy. Tha
Indongsian government enco-
uraged and supervised Inde-
neeian busiressimen,  aders,
and peasants fo develop thelk
economies. The governmenl
encouraged them to rompete
with foreign cornpanios.

The government alse of-
fered the natives adminisbia-
tive pesitions in both local anc
cental adminisliations (Jalat-
ta). This policy penefrated in-
to Java, where the Javasche
Bank (davanese Bank] was
nationalized or taken over by
the government fom foreign
stake holders in 195328

The penetration of naiio-
nalization of economy might
have further encouraged bath
vich peasants (and traders)
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and poor peasants 1o cons-
@nﬂy interchange economic
:}-ggod&“ and servioes Tn such

Sircumstances, the pute Mus.
fime in Modjckuio must not
have bean isotared from the
other Muslim sccieties, In ad-
dition, Poesponegoro and No-
osusanto show that nalbiona-
lization of economy in do-
fesia was fistly conceptuali-
' 2=d in 1950 by Sumitro Djojo-
hadikusurno [d. 2001).He was
2 Muslim who was born in
1917 n East Java and an ac-
fve member of a Muslim po-
Titical crganization named Ma-
spumi (Majelis Syura Mushm
Indonesia), it is a Council of
Indonesian Musiim Associafi
on (hat existed from 1945 o
1940} which aimed to Estahlish
an Islarnic skle in Indonesia.”
Since Dijojohadikusurme
was an active member of Ma-
syuimi whose goal was 1o cam-
peign for the implementation
of shari*ah {slamic law) in In-
donesia] can draw a conclush
on that Djojchadikusumo was
a pure Muslim. So this simple
history of Ujnjohadikusumo
has led me to say that Djojo-
hadikusumo tock a part in the
shan sk campaign in Indone-
sia through Masuvumi. This im-
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plizgs that he is a devored or
pure (sanf) Muslim: howe-
werr, ne contrihuterd 1o concep

tualizing the econamy of indo-
nzsia from 1950 1 1954
when Geertz petormed his
fieldwerk in Fare. Therefore,
an educated man, like Diojo-
hadikusumo, comes from sa/-
#i or pure Muslims and there-
by the culure could also dri-
ves from them

Hodgson alio notes ano-
ther Geertz's ecxor: colonial bi-
as. | agree with Hodgson bhe-
cause Gieerlz, as J. Samuel
Preus says, applies Edward
Burnett Tylor's evolutionary
appioach to anthropology.™
[ic approach shows a colo-
nial bias because it asserts that
the progress in civilization co-
mies first from the civilized.

He describes that thers
were Good Deity (fhe ciuil}-
sed) and Ewil Deity (the pri-
mitive). The eultural forms of
the civilized sunk into the pri-
mitive. &s a result, the prrmi-
tue has the ahility to perfect
herself, 7

A Jan Mohamed says
that the liferature that descr-
bes such dialectical intercha-
nge belween the civilized and
the native was colonialist. This
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is why [ agree with Hedgson.
Arcording lo Jan Mohamed,
calonialist literalure shows the
expectation of lhe civilized
that the native should behave
aceording to the civilized's
own hehavior

I argue in fa-vor of Jan
Mohamed because Ceertz's
arqument implies this colania-
list text. Geattz situates the
folks {animistic/abangan and
pure/sanfi Muslim peasanis)
as an image of the wester-
nized Hindu-Buddhist (prifaf)
Muslims. Jan Mchamed calls
such description “imaginary.”

| argue that this imagina-
ry description excludes the in-
ner fegling and real experien-
ces of the suballein, [ support
my argument with Tery Eag-
leton and John Berger, Eagle-
ton defines the tenm “imagina-
" “literally unlrue” and figu-
ratively “vistonany” and “in-
ventive™ ™ truth,

Eagleton says that the
feeling and oxperionee des-
crined m the imaginary lite-
rature are ambiquous = Here,
John Berger's eriticism of the
meaning of the arts meets
with Eagleton’'s definifion of
imaginary literahire. Berger
says that the ar” s created

tor commaodily: for the desire
of the buyers [(ruling class).
Thereforz, the art depicts am-
biguous experiences =

Thus;, the inner feeling
and experience of the caloni-
zed or the oppressed disappe-
ars in the unaginary text and
arl, This exclusion becomes a
regular phenomeneon or prac-
tice: none could escape from
it. Therelore, Berger reasons if
as a "bogus religiosily.”* Eag-
leton regards il as a “modem
religion of science™ [magi-
nary theory Is, then, religion
with no real spiritual value. An
imaginary  theorist does not
describe the religion to the de
gree that one should surren-
der o God, but to succum Lo
anorher god or spint:the West
and is capitalism,

The non-westemized 2:¢
o be westernized for (he
henefits of the westernized.
The culture criginatos at (his
top (the weslernized priai
Muslims). This is, [ think, the
religion of Java that Geer
implies in his Religion of Java.

Arnold J. Toynbee's inlel-

ligible field of historical
study
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Why Sheild We Use....

The perivd beiween
1930s and 1960s was the time
when EBuropean or Waestern
schalars wrote theu histovies
in terms of unidirectional eth-
nocenlrizoy clvilizations come
from above, the West, as we
find it in Geerte's monograph
of The Religion of Java pu-
blished in 1960,

He basad his fielawork
on Muslim sociefies in Madjo-
Jarte from 1953 o 1954, Ne-
vertheless, there wes & work,
composed during that peried,
which does not justify this
ethnocenkisn: Tounbee's A
Siudy of Histony which was
published in 1934, and it was
republished in 1935 and 1956

For this reason, Toynbes
recaives  appreciations  from
other scholars. For examnle,
J. L. Hammond savs in the
Manchester Guardian that Te-
vnbee's approach s the mre
tool that scholars need. The ra-
re iniellectual equipment nee
ded for so Herculean a fask
the advantage of experience
of public life and contact with
loraign scholars and polilici-
ang =

Another appreciation to
Toynbee comes fram eord
Samuel in John oLondon's

17

Weekl-samuel regards Toyn-
bee’s book as a huge scholar
ship that can only be donz by
“a writer with an alertt mind
and a lively pen”™™ Though
he wrnte not specifically about
Indongsia but Great Britain,
his denial of dubious genera-
lization is wotlh receiving at-
tention from us, and that s
why I explain briefly about his
historical approach that he
cails “intelligibie lield of histo-
rical study.™ ¥

This approach also has
positioned Towmbee's wark as
a rare and distinet from
others, as Hammond and
Samuel appreciatad.

| understand the term n-
telligible used by Tounbee he-
re refers to his conceptualiza-
tion that Great Britain 5 cuttu-
rally not solated though it se-
ems geographically to be sc-
lated. In other words, he ex-
plains the fact that the geneses
of civihzationy of Great Britain
internct with foreign influen-
ces.

In this case Toynbee
clas-sifies thal English history
is internal historw and distant,
while foreign  influencas of
other countries are axternal
velations [zxternal  histories].

Al Turas, Ve W N B Mo 200K




174 Why Should We Use.

He calls these fwo resources
intelligible field of historical
study that should be taken m-
o historical account

This intangible approach
of Toynbee to the study of
history is similar to his theoty
that is impossible for Toynbee
and us as historians to under
stand English withoul referen-
ce to other histories or other
countries, and in tum, it is im-
practical to study of the gene-
ses of civilizations of other his-
lories withaut reference to tha
English history Frem this intel-
ligible paradigm, A Toynbee
does not feel wored about
researching the geneses of ci-
vilizations of Great Brilem
either from the present date
back to the eadier fimes or
from the past up to this mo-
ment as long as he bases his
histories on the intelligible da-
a.

In implementing this
idea, Toynhee directs his the
ughi backwards over the ge-
neral course of English history
that % interconnected with
other histories as he lists them
n the following principle po-
ints or chapters as follows:; 1.
The establishment of the in-
dustrial systerm of economy

since the last quarter of the
eighteenth century ot cur era,
2. The establshment of rus-
ponsible parfamentary  Go
vernment since the last quar-
ter of the seventesnth eantury,
3, The expansion overseos
from: the third guarter of the
sixteenth century with piracy
and to a worldwide foreign
trade, the acguisition of to-
pical dependencies and the
foundation of new English-
speaking communities  in
overseas countries with tem-
perate climates. 4. The refor-
mation since the second qu-
arter of the sixteenth centu-ry.
5. The reraissance, including
the political and economic as
well as the aristic and intel-
lectual aspects of this meove-
ment since the last quarter of
the fifteenth cenmtury. 6. The
ostablishment of the feudal
system since the eleventh cer-
wry. 7. The conversion of the
English from the religion of
the so-called “Hercic Age” to
Westarn Christani since the

last years of the sixth centl-

r_‘ﬂ

From this list we can s&€
that Toynbee starts his study
on the geneses of British ci-
vilizallons from the recent -
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sries In the last quarter of the
eighteenth cenmury backwards
o the last sicth yeais of the
ixth cenmny,.

At glance, we as his rea-
Jers. might assume that the
more we look back the less
syidenca do we ind of the
geneses of English civiliza-

Hens. In fact, since Toynbae's
‘approach is bosed on the -
felligible pavadigm, he pulls
up to combine diverse data,
‘o which he was able Io
reveal the hidden data that he
" ralls “halt a dozen isolated

communities af barbarians in
the common weal of a nas-
cent Western socigty”

As a resulr Toynbee finds
the geneses of civilizations be
interrelated hetwenn England
anid other countries For ins-
tance, he discovers the facl
hat not only England but also
had firstly everywhere in the
other countries, lke the Ma-
van Civilization with Man's
conquest of the tropieal forest
of Northem Guatemala,” in
vented the agricullural tech-
tigque. This intelligible appro-
ach is the way Toynbze dedi-
cated his lifz as a research
profussor of inlernational his
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tory in the Universitu of Lon-
dom.

We  understand, then,
that Toynbee mighl conchude
differently from  Gaartz that
culture can be mwvented every-
where in the same time by dif
ferent counties; i is not domi-
nated nar invented only by
England.

Conclusion

From the posi-colonial
evificisins by Hodgson, Jan
Mohamed, Eagleton, and bat-
qer, 1 think that Geerlzt's evo-
lutionary approach leads him
to have an ethnocentrism-com
plex: considering one lradition
o be supariot to the other,
This approach is nel relevant
anymare for the study of reli-
gion (lslam) in mdonesia whi-
ch contains the world’s largest
Muslim population.

Minimizing fraditions in
to the civilized and the nalive
might exclude s cudiveal di-
versity, Therefore, 2 new pa
sadigm of logking at religion
or Islam in lndonesia is werlh
developing. This parmdigm is
an intelligible historical appra-
ach which was conceplualzed
by Amald J. Tounbee aricl
merges both infemal histories
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and exiemal influences o sea
tat other people or folks have
also potential to become cul
ture makers. To get this sight,
a fieldworker should cansider
nol onb; empirical dala but
alsn this intellighle field of
historical shady.

In addition, the com-
bination of these two paradig-
ms {anthropelogy and history)
might provide a fieldworker
enough knowledge both of
the past and the present.

This combingtion of twa
paradigms might have fulfilled
the suggestion of (George
Lamming, whosae writing 8 a
foumdational postcolonialist
fext. He suggests investigating
and projecting the inner ex-
periences of the subaltem
(West Indlan communily)
through writing (novel).
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