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Abstract: /n this short essay, [ basically break down
the discussion into three main parts. In the introduc-
tory part, | glance briefly on the origins of arabiyyah
and the founding of Islamic religion as a focal point
in shaping and solving the Arabic language. The
second part, the elaboration revolves on historical
change and renewal in Arabic during the early Isla-
mic Era (Arabic Poetry) and Middle Age in a wide
sense includes the development of knowledge and
attitude of scholars at that time. And the last section,
wholly discovering the Modern problems of changing
and renewal in Arabic, | choose two contemporary
scholars in Middle East commenting on this issue.
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WHEN we talk about language, it is dealing with the
basic tool of human communication and interaction.
Language, as a fundamental form of human expres-
sion and an instrument of a quite specific nature that
to use to cope with reality of life. Language also is a
central element in every human development and ci-
vilization. Language can be examined from a variety
perspective concerning to the field of research and
investigation. A social change in certain extent is in-
fluence by the language as an important element in
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cultural system. Language fac-
tor could speed up the process
of development and moderni-
zation in one country. Howe-
ver in this paper, | am elabo-
rating on the problems of Ara-
bic language when pointed as
a sacred by Qur"an. To begin
with the presentation, | intend
to grasp back slightly the roots
and origins of Arabic language
in history as a platform for a
later explanation.

Arabic belongs to the Se-
mitic language family, which
is part of a wider Hamito-Se-
mitic family including, intera-
lia also ancient Egyptian, wi-
thin that family, it belongs to
the South Semitic or South-
West Semitic branch, which
includes two .further sub-gro-
up; South Arabian (compri-
sing) ancient Sabaen,Mina’en,
Katabanian, Hadramatia;Ethi-
opia (comprising) ancient
Ethiopic or Ge'ez, Modern
Tigne, Tigriyya, Amharic, Ha-
rari etc. On the other hand
Arabic share with North-West
Semitic, Hebrew, Ugaritia and
Aramaic (The Encyclopaedia
of Islam 1966, word Arabiy-
va). Arabic as whole, thus
stands between South (Proto-
Semitic) and North-West Se-

mitic having contact with
both. There existed perhaps
dialects intermediate between
North-West Semitic and Ara-
bic; this has been claimed for
the local dialect which influen-
ced the Hebrew Book of Job
1.

Basically Arabic is an in-
dependent language which is
within the Semitic language
group (along with Alexandri-
an, Hebrew, and the other so
called Cannanite language,
Aramaic and Syriac, the south
Arabian dialects and the Se-
mitic language of Ethiopia).
This group is itself one of the
constituents along with the
Barbers dialects and ancient
Libyan, an ancient Egyptian
and its Coptic successor, the
Kushtic languages of the Ethi-
opian region, and perhaps so-
me others. Among the dead
languages of this group, the
most important is Biblical He-
brew, others include Babylo-
nian and Assyrian, Syriac, and
Ethiopian.

Arabic is usually classi-
fied as a. classical Arabic, b.
Modern Arabic, and c. Mo-
dern Spoken or Colloquial
Arabic.! Classical Arabic had
been introduced from the 6"
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century AD, if not earlier. It is
the language of Qur'an and of
the great writers and poets
such as al-Mutannabi, Ibn
Khaldun, and others. The
Classical Arabic was hallowed
as the vehicle of God’s Reve-
lation in the Qur’'an, and was
therefore not permitted to
change to any marked extent.
Consequently, the grammar of
the 6™ century Arabic still ap-
plies largely to Modern written
Arabic.

The Arabic wording of
the Qur'an is regarded as an
essential to its holiness; as is
said in many passage of the
Qur'an itself: We have sent it
down as an Arabic Qur'an?®
And when we refer to the con-
cept of sacredness and holi-
ness, it is difficult to define in
a conventional way, but those
which sacred or holy is tho-
ught to contain some kind of
divine power or influence,
and as such its sacredness
must not be violated or trea-
ted irrespectively. Accordingly,
in lslam, the translations of
the Qur'an are not themselves
sacred scriptures but like mere
commentaries. Moreover, the
Muslim notion of the Qur'an
(Sacred Book) is as the main
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authority on law, rites, the chi-
ef sources of grammar, and
unapproachable model of elo-
quence.?

Now connecting to the
language, we need to ask
what effect to the problem of
the cultural reception of cha-
nge in Islam have had on the
Arabic language. At the des-
criptive level we know that
Qur’anic Arabic has shaped
the Arabic language as a who-
le since the founding of Islam
as a religion, and in the cour-
se of development of Islamic
tenets, we have learned that
according to Islam’s own un-
derstanding of itself, it will not
submit to any form of change
(aspects which viewed as usul
al-din). Does this also hold for
language?. Furthermore. How
can such a claim be sustained
in the linguistic sphere in the
face of factual reality of con-
tinual linguistic change, side
by side with and analogous to
social change?

In fact throughout the
history along thirteenth centu-
ries, Islam has far twice been
confronted with substantial
challenge, which is of interest
to us here with regard to the
cultural of change, specifically
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within the sphere of language.
The first challenge arose in the
Middle Age, when theologians
and philosophers were begin-
ning to respond to and adopt
the cultural heritage of ancient
Greece mainly at that time by
scholastic theology. Arabic
translations of works of Gree-
ce philosophy and science,
branched off and developed
into a vigorous and brilliant
movement of scientific and
philosophical thought which
produced works of great value
and originality from 3rd/9" to
the 6"/12" centuries.*

This mean the incursion
of a cognitive theoretical, and
rational terminology into the
Islamic culture during High Is-
lam or Golden Era of Islam
(Middle Age), not only adding
one more linguistic category
to those already existing -the
literary (poetry) and the sac-
red (Qur’anic Arabic)- but also
stimulating substantial change
and proffering alternative
forms of linguistic articulation.

The second challenge is
start from nineteenth century
that so-called Modern con-
frontation between the West
and the East under colonia-
lism, which was another so-

cio-cultural gauntlet thrown
down, although this time un-
der quite different historical
circumstances.These two chal-
lenges, both the earlier effects
on Arabic of the Hellenization
of Islam during the classical
advanced civilization phase of
the Islamic Middle Age and
the ongoing language change
of the Modern period since
nineteenth century.
Muhammad Aziz Lahba-
bi, the lecturer at the Muham-
mad V University in Rabat,
the contemporary Arab thin-
ker, has the following to say in
regard to the current state of
Arabic, our language closely
bound up with our reality,
arabiyyah adopts itself to so-
me extent fo change condijti-
ons, but sometimes it forms
an obstacle to change.® Arabic
reflects both period of ope-
ning up and of stagnation in
history. And today it is suf-
fering from an inability to
adopt to change, renouncing
its right both to innovation
and open up itself. The Arabic
language is undoubtedly in
need of substantial change to-
day so that it can develop; it is
subject -like anything human-
to the imperatives of change.
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Latter, the Arabs find
themselves confronted once
again with the methodological
problem defining what linguis-
tic change in fact is. The vary-
ing interpretations within li-
nguistics of the connection
between linguistic and social
change. | think the Arabs sho-
uld admit the entire complex
of questions is still open, al-
though insisting that change
alters the grammatical structu-
re of language less than its
lexical fund and its correlati-
on of meaning. Social change
affects extrallingual situations.

The grammatical structu-
re of arabiyyah has indeed
hardly changed at all in centu-
ries. What is it that brings abo-
ut this conservation of traditi-
on in Arabic? In the High Isla-
mic period, this language was
still capable of assimilating the
philosophy of ancient Greece;
but today it is not able to met
the need of Modern science
and technology.® The questi-
on is that whether the sacred
commitment to the language
would affects its capacity for
expression or not? Because of
Muslim taken Qur'anic Arabic
to be eternally valid, but cul-
ture is changeable and the
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perception of human being is
shaped by certain linguistic
characteristics.

This suggest another qu-
estion whether a language
that perceives itself as resistant
to change can in fact become
impediment to the cultural re-
ception of social change, in so
far as language shape human
perception.In other word, how
can Muslim perceive change
culturally if their perception is
shaped by an arabiyyah that
is ostensibly not subject to
change?

Historical Change In Ara-
bic

Before going on further
to disclosure on historical cha-
nge in Arabic, briefly, | am
looking on the impact of Islam
towards the pre-Islamic poetry
particularly the enrichment of
vocabulary and themes in it.
As far as | know, Arabic is one
of the oldest literary language
in the world. Long before the
founding of Islam, the Arab
tribes had their poets, who
composed their poems in a
sophisticated language, rich in
vocabulary. Poetry in Arab
tribes, is no more an index of
cultural development in the
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sense used by ethnologist,
than the palstic arts. Naturally,
this low level in the scale of
civilizations implies no conge-
nital, inherited inferiority. It
comes from the social condi-
tions in the Arab Peninsula.’
Poetry themes circling around
praise, chiding, grief, love,
landscape, and camels.

Otherwise,  pre-Islamic
poetry had become the palla-
dium of Arabism, the one se-
cular proof of Arab eminence
and even superiority. Pre-Isla-
mic poetry, disdained by Mus-
lim historian as literature of
dJahiliyya (ignorance) is in fact
among the valuable Arab lite-
rary heirlooms. And it was ra-
pidly acquiring another end
posibbly still more effective
protection by being recogni-
zed as the indispensable lexi-
cographical resource for the
explication of the reconciler
elements in the vocabulary of
the Quran.®

R. Blachere divided the
poetry into two types; a. po-
etry before year 670 AD/.50
H and b. poetry after year 670
AD/50 H. He discussed the
spurious ascription to the an-
cient poets and ideas influen-
ced by monotheism; he de-

votes a page to the Islamic po-
etry before 670 AD/50 H, and
concludes that religious tho-
ught in general in the poets of
the generation of Hasan ibn
Tsabit and Hutay’a is not di-
rected toward meditation, but
to the glorifiaction of those
who made the right choice
between paganism and Islam.
For the later period Blachere
allows that the Qur’'an exerci-
ses considerable influence, re-
flecting a penetration of religi-
ous concepts greater than be-
fore.” Obviously, this happens
because Arabic poetry had
been exposed to Islam for mo-
re than a century and this fa-
cet clearly shown on themes
and examples by poetess like
Jarir (d. 731 AD), al-Farazdaq
(d. 730 AD) and al-Tirimmah
manipulating on Qur’anic ba-
sis.

Arabic, which gave pre-
Islamic and Islamic poetess an
opportunity for expression the
idea was powerful and rich
vocabulary, also contained
the seeds for further develop-
ment into a language capable
of philosophical differentiation
and abstraction, as the advan-
ced Arab Islamic civilization
was later to prove. As will be
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shown, Arab philosophers we-
re able to shape the wealth of
vocabulary of their inherited
language in order to encom-
pass of the complex social
content of their time. Even the
language of the Qur’an itself,
which does display Hellenistic
influences, despite assurances
to the contrary by orthodoxy
and Islamic apologetic litera-
ture, shows evidence of pro-
gress compared to the langu-
age of pre-Islamic poetry and
hence also to the social con-
dition in which it arose.
Muhammad -as Rodin-
son shows- dazzled by the
prestige of writing from the
world of civilization and scho-
larship..., set his own cultiva-
ted rationality against the bar-
baric rationality of the Mec-
cans. Above all, an important
to remind that during the later
examination of the reduction
of Arabic to the language of
the Qur’an in the wake of so-
cial stagnations in the Middle
East is not to deny the contri-
butions. Although the Arabic
of the Middle Age, inspired by
the Hellenistic philosophy,
had a richer content than that
of the Qur'an and was con-
sequently more conducive to
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abstraction, this should not
mislead Arabs into assuming
that the language of the Qur-
'an, sacred as it was, could
boast no rationality. It should
suffice here to refer to Rodin-
son analysis of the Qur’anic
ideology, rational process of
argumentation were lost du-
ring the suppression of Helle-
nistic influences by ortho-
doxy.'°

T. J. De Boer characte-
rizes the basis structures of
Arabic as follows; the Arabic
language, whose wealth of vo-
cabulary, form and cultivable
qualities have been a special
Jjoy to the Arabs themselves,
was eminently suited to a po-
sition of world rank. It disti-
nguishes itself in particular, for
example, from ponderous La-
tin and pompous Persian, thro-
ugh its short abstract forma-
tions, which proved to be of
benefit for scientific process. It
Is capable of the finest nuan-
ce, but on account of its richly
developed synonyms tends to
lure one to deviate from the
Aristotelian rule that precise
science to use of synonyms is
not permissible."!

Arabic, it further develo-
ped, facilitates the expression
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both the differentiated con-
tent, as well as statements de-
void of content, with a mere
weight of word. The former
can be found in Arab philoso-
phy, the latter in sacred langu-
ge, at least it is handled by or-
thodoxy and in its literary
form in Arabic poetry.

With the recording of the
Qur’'an, Arabic has been im-
mortalized to this day; had it
not been recorded, there wo-
uld be no longer be any Ara-
bic today. in view of centuries
of Turkish dominance and en-
suing European colonization.
The handling down of the
Qur'an thus also meant that
Arabic was kept alive in some
form. With the recording of
the Qur’an, however, Arabic
acquired the designation of a
sacred language, which conti-
nues to shape Arabic to this
day.'’? The attempt to go be-
yond Qur’anic Arabic is regar-
ded as just as heretical today
as it was in the early stage of
advanced Islamic civilization
in the Middle Ages,when Arab
philosophers also attempted
to go beyond the sacred and
reduce Islam to a cultural di-
mension by adopting Greece
philosophy.

If we explore further at
the High Islam period, in or-
der to make a comparison
with the recent time, we reali-
ze that the Muslim attitude to
master and activate of know-
ledge is quite different. In case
of Middle Age’'s Muslim, for
instance, we could see that
shortly after the inauguration
of the Abbasid Caliphate,
translations into Arabic began
to be made of Greece scienti-
fic and philosophical works.
Caliph al-Ma'mun gave an or-
der to organized the work of
translation on a large scale.’
An instituition was set up cal-
led the House of Wisdom (Ba-
it al-Hikmah) where books
were translated and copied,
and where a library was kept
for reference; however the
actual construction, the sys-
tem itself, has an indubitably
Islamic stamp; all along its
metaphysical frontiers it rec-
kons with the corresponding
religious metaphysics of Islam
and consciously tries to create
points not only of contact but
of coincidence with the latter.
But this it does only in so fit as
the rational Greece character
of the material would allow:
here in lies both its brilliant
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originality and it tragic fate in
Islamic history; for, having fai-
led to satisfy orthodox requi-
rements, it was denied the
passport to survival.Arab thin-
ker who tried with the aid of
Greece philosophy to break
the boundaries set in the sac-
red language were persecuted
as heretics. This case, for ex-
ample was happen to lbn al-
Mugqgaffa’ (d. 759 AD), a Per-
sian secretary of the caliph of
al-Mansur and the creator of
Arab prose.'

Conversely, some scho-
lars and philosophers who
had a liberal thinking and atti-
tude are ready to tolerate and
accept the knowledge from
Greece, give a great contribu-
tion to develop and spread
the science. Baghdad as a ca-
pital to the Islamic Abbasid
government had been centre
of knowledge development.
With the help of dividing the
branches of science by Islamic
scholars of the tenth century
into Arabic and non-Arabic
one in certain extend could
reduce the great confrontation
between both groups. Where-
as linguistic in the traditional
sense, that is literally knowled-
ge and doctrines of obligation
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and belief, were considers part
of the Arab sphere of know-
ledge, all philosophical, natu-
ral sciences, and medical dis-
ciplines were treated as non-
Arab branches.'®

Arabic was intended to
remain a sacred language, as
medium for handing down the
Qur'an and religious scriptu-
res. Only in this context could
linguistic remain on Arabic
branch of science for Muslim
orthodoxy. The coming of
new words and the new mea-
nings from greece philosophy
attached to them, it was fea-
red with some justification, co-
uld any serve to undermine
the faith. Some verbal, forms,
as De Boer reports, origina-
ting from translators of foreign
works, we were abhorred as
barbaric by purist language
teachers.'® If we study the
theology (Kalam) and philoso-
phy in Islam will be show the
gulf level of perception bet-
ween those scholars. Islamic
philosophy adopted the Gree-
ce theory of cognition, where-
as theology served by contrast
a source of legitimation for the
existing form of rule.

In pointing out the con-
flict in Islamic history between
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philosophy as a secular and
rational branch of knowledge
and theology, in fact, the cla-
rification was given by Islamic
scholar that this conflict was
not a struggle of ‘pure’ ideas,
between rationalism and irra-
tionalism because Qur’an give
an enough room for reason.
Rodinson mentioned the Qur-
‘an leaves far more room for
reason than the Holy Scrip-
tures of Judaism and Christia-
nity.!” And that this rationality
applies equally to post Qur’a-
nic ideology. As Rodinson
rightly in my view emphasizes,
the social backwardness of the
Muslim world may attributed
to any number of other fac-
tors, but not to the Islamic reli-
gion.”® For this we can see
that we are dealing here with
the irrationality of a system of
political rule that mobilized
religion itself, and not with the
irrationbality of the Holy Scrip
tures as such.

These, scriptures, though
sacred and consequently limi-
ted to specific content, have
left ample room for rationality.
In short, the struggle between
the advocates of these two
traditions in Arab Islamic his-
tory, the theologians and the

philosophers, did not revolve
around religion; it was concer-
ned with two different world
view, a sacred one and a rati-
onal one based on a theory of
cognition. Therefore The Mu-
gaddimah (Prolegomena) of
Ibn Khaldun shows that ‘we
can see the great extent to
which Arabic had developed
into language of science and
move away from the sacral
Arabic of the Qur'an."®

The second stage is the
collpase of the Abbasid Empi-
re, the ensuing particularism
of a variety of territorial states,
and the subsequent domina-
tion by the Ottoman signified
the end of this secular tradi-
tion and the restoration both
religion and archaic social
structures. Wolfgang Freund
has summarized those impact
had on the Arabic language:
Because administrative corres-
pondence was initailly con-
ducted in Turkish, and later in
English and French, sophisti-
cated written Arabic was left
with no social functions at all.
Nothing thus stood in the way
of a linguistic lapse in to the
sole remaining binding ele-
ment, namely the sacral text
of the Qur'an. During all this,
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however, separate dailects
were evolving among the peo-
ple of the former Arab Em-
pire, developing out of Medie-
val International Arabic.?

The second substantial
challenge of the development
is a result of European pene-
tration of the orient in the co-
lonial era. We have outlined
the context and limits of the
Hellenization of Islam when
dealing with language and the
conflict between Qur’'anic and
scientific Arabic. We have also
seen that the first social cultu-
ral confrontation produced an
enrichment, especially in that
it was not assosiated with the
establishment of a foreign po-
wer, as was the case in the
recent confrontation between
West and East. In the lingustic
sphere, there effects of the
Modern European penetration
of the orient have been much
more far-reaching than they
were in the case of Helleni-
zation.

Rifa’ah Rafi' al-Tahtawi
(1801-1873), the Egyptian
scholar who was the first Arab
to study in Paris in the 1825.
He return to Egypt in 1831
with the intention of dissemi-
nating what he had learned in
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Europe through Arabic trans-
lation, al-Tahtawi was forced
to realize that he lacked the
necessary linguistic medium.
Centuries of stagnation in Ara-
bic language rendered him
unable to find any equivalents
for the historical, socio-philo-
sophical, and natural scientific
terms of European culture.

Al-Tahtawi was thus to
obliged to begin his project by
setting to work on moderni-
zing Arabic. He soon became
aware, however, that the for-
mal insertion of concepts lac-
king in Arabic using new word
formations was insufficient.
How could the subjects of a
despotic power possibly be
expected to grasp such con-
cepts from bourgeois demo-
cratic revolutions as /iberte,
humanite, fraternite. When the
substance of such things did
not exist in their social world?
In order to do this, it was first
necessary to modernize ara-
biyyva by their stagnant and
reduced to the sacerd of the
Qur'an.?

Early Arab Modernists
such as al-Tahtawi, were full
of enthusiasm with European
culture. They had no doubts
about sacrificing sacral Qur’-
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anic Arabic in their effort to
develop Arabic into a medium
for disseminating the Europe-
an ideas they had adopted.
This lack of inhabition gave
rise to translation movement
in the nineteenth century,
above all in Egypt; deficient as
it may seen to Arabs today, it
is nonetheless worthy of con-
siderable historical attention.
Although great progress
may be noted since that time,
the central problems neverthe-
less still remain unsolved. The
gulf between High Arabic and
regional dialects (colloquial)
persists.The dialects rather vir-
tually separate language in
both vocabulary and gram-
matical structure, despite their
non-written form and their
restriction to everyday use.
With the growing develop-
ment of modern societies,they
are becoming more and more
unsuitable for the formulation
of abstract, theoretical ideas.
Furthermore, there are
still enough apologetic thin-
kers resting their arguments
on purist ideology and anti-
philosophers tradition who
bemoan the “decline of the
Arabic language” as it is alle-
gedly submerged under delu-

ge of foreign words and new
terms with European content.
This attitude is typical of the
largest and most influential li-
nguistic body, al-Mujtama’ al-
Lughawi al-Arabi (The Arab
Philological Society), which is
officially recognized by all
Arab lands and in view of es-
tablished position assumes the
right to direct the renewal of
the Arabic language.?? And to-
day, a stubborn belief persist
that Arabic was predestined to
be a superior language and
that an Arab may acquired
technical; and scientific know-
ledge from Europe but can
never acquire useful language
knowledge, a view tirelessly
profound in apologetic litera-
ture.

Modernization of Arabic
Language and Cwrent Si-
tuation in the Middle East

In this part, | attempt to
delineate the current conflict
relating to the problem of mo--
drenization of Arabic language
which | have chosen Salama
Musa and Sati'i Husri opinio-
ns and suggestions to solve
part of the problems. Salama
Musa examines the problems
of modernizing Arabic, stating
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that this can only be accom-
plished in the context of inno-
vation in the society, as a
whole, for harking back to the
ancestral cultural heritage,
such as is practiced only in
apologetic literature, is unpro-
ductive. We must... now cre-
ate culture... This cannot hap-
pen by evoking the cultural
heritage of our ancestor, or by
exhausting ourselves in the
manner of al-Jahiz and Ibn
Zaidun in coining cumberso-
me new terms, or by glorifying
our old advanced culture and
playing confidence tricks with
our cultural origins.?

For Musa, the problem
of language development and
renewal falls within the con-
text, language being ‘the basis
of every culture, and (becau-
se) it is absolutely impossible
to bring about a dynamic,
developed culture with a stag-
nant, decayed language. The
level of development of a cul-
ture points at the same time to
the level of development of
the language change of that
culture, and cultural progress
implies renewal of language,
use analysed the language
problems. Musa explicitly ad-
vocates “we cannot empha-
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size enough the importance of
language for a people, that is,
a modren language capable of
assimilating the arts and scien-
ce and constantly expanding
its vocabulary. We mean a la-
nguage that does not confine
the thinker as a result of its
structures,which produces him
with the potential for the arti-
culation by means of adequa-
te terms, and which does not
prevent him from comprehen-
ding scientific or philosophical
content.*Musa also vigorously
attacks the Arab Philological
So-ciety for its constant at-
tempts to cling tenaciously to
the pu-rity of Arabic, even at
the price of forming inadequa-
te Arabic words for standard
European terms so far as not
to ha-ve to adopt then in their
original form. For Musa this
kind of purism is postively
strange, since the terms devi-
sed by European science have
become super national, while
resistance to their assimilation
into Arabic create impression
that ‘whilst the whole world
has agreed to use common
terms, we alone deviate from
this trend by applying terms
other than those recognized
throughout the world.
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The second well-known
personality in the Arab World
War | is Sati'i Husri (1882-
1968). He was regarded as
the spiritual father of Arab Na-
tionalism an far more influen-
tial than Musa. Husri stresses
the importance of language
for creating the Arab nationa-
lism. The language form is the
most important non-material
link among the members of
social group, giving rise to a
certain way of thinking and
common feelings among tho-
se who speak it, thus binding
them to one another by me-
ans of a chain of intellectual
and emotional relations, han-
ded down from generation to
another.”

If the language stagna-
tes, then so does the cons-
ciouness of the group. Husri,
however, wanted to start out
with the revival and moderni-
zation of Arabic, so that the
Arab themselves could flou-
rish. Husri, who had had been
the benefit of a period of stu-
dy in Europe and was familiar
with the body of European so-
cial philosophical thought,
touched on the problem of
exogenous influence on a la-
nguage, recognizing that every

Arab ‘who immerses himself
in the subject matter of mo-
dern scientific disciplines ine-
vitably begins to fell the ina-
dequacy of the Arabic langu-
age as soon as he tries to ar-
ticulate the content of science
in Arabic. The fact holds des-
pite the tame of Arabic as a
language rich in content. Hus-
ri explained what he under-
stands by the wealth of a la-
nguage: the wealth of a langu-
age can be measured neither
in terms of how many word
entries have been recorded in
dictionaries, nor in terms of
how of the number of syno-
nyms contained in them, as
dictionaries are not only all
inventory of living vocabulary,
but also a graveyard for dead
vocabulary. This is particularly
true of Arabic dictionaries,
which house a munificence of
vocabulary that is no longer
used and has lost its value.
Those who point with pride at
the enormous vocabulary of a
language without distingui-
shing between living terms
and dead ones are alike to
those who take pride in the si-
ze of their country withuout
distinguishes between the ho-
use of living and the graeve-
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vards of the dead.? Although
Husri, severly criticized arabiy-
va apologists, accusing them
of blindness in refusing to face
the backwardness of Arabic,
he rightly did not go to lengths
of some westernized Arab in-
tellectulas who want to be mo-
re European than Europeans.
He did consider outright Ara-
bic to be capable of an appeal
for its replacement by Europe-
anization of Arabic. Whereas
some Arab philologists go to
the lengths of declaring ara-
biyya to be the richest langu-
age in the world. other (Wes-
ternized) authors go to extre-
me, asserting that Arabic is
not capable of adopting the
scientific terminology necessa-
ry for Arab generation. The
Arab should share neither of
these extreme.

Husri, then proceed to
offer some preliminary sug-
gestions for the modernization
of Arabic. First he stressed
that efforts in this sphere need
to be coordinated at the level
of all Arab countries, all the
more so because of the ten-
dency for every written High
Arabic to vary from one coun-
try to another as a result of
separate development of the
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language. He later, called for
a cross-regional body to solve
those problem, a task for
which he considered the Arab
Philological Society unsuited.
In a discussion of how to cre-
ate Arabic terms as general
equivalents for Modern social
and natural terms, a philolo-
gist versed in the Qur'anic
sciences can only prove to be
eminently dispensable.?’

In the Arabiyya dispute
referred to here, discussion so
far focussed on the surface,
scarcely departing from ques-
tions of whether or not the
languages is capable of deve-
lopment or wheteher Arab
philologist trained in the Isla-
mic sciences are equal to the
task of lingustic renewal. Ac-
cording to linguistics, every la-
nguage is theoretically capa-
ble of development, as it is
able to express all content.
When a language become a
sacred, however, the linguisti-
cally given capacity for ex-
pression is considerably redu-
ced, as the language become
bound to a single theme. In
Islam, arabiyya is bound to
the Qur'an and from the or-
thodox Muslim it cannot allo-
wed to break the restraints set
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by its sacral nature. The res-
traints, however, are not bo-
undaries, for they can be
overcome through desacrali-
zation of the language. The
liasion between Latin and
Scholasticism offers a histori-
cal example at the compa-
rative level; the demise of
Scholasticism was the precur-
sor of language development
in Europe.

Finally in conclusion. My
main concern particularly falls
on traditional philologists, as
long as their resistance to all
Modernization in Arabic pre-
sents, an obstacle to further
development of language ke-
ep remain. | think these phi-
lologists, ceased the pursuit of
worldly sciences centuries ago
and have narrowed their hori-
zons of thought to a circle of
philology and Islamic jurispru-
dence, ignoring all other bran-
ches of knowledge.

In this way expression in
Arabic become restricted to
limited content, this preven-
ting change from entering in
and further development from
taking place. and as | point
out earlier the Arabic, having
managed to developed into
an incipient scientific language

in advenced Arab Islamic cul-
ture, has since become redu-
ced to a sacral language im-
poverished in terms of abs-
tract content.

The stagnant expressive
capacity of Arabic, once a
language of science, and its
reduction to a sacral one, that
is, to post fourteen century
Qur’anic language, should not
be viewed an isolated process
but as a part and parcel of an
all embracing process of social
change. Even language rene-
wal in the Arab Middle East
cannot be understood as an
isolated process. The Arab at-
titude and perspective towards
the vitality of language rene-
wal hardly change because of
the influence of Salafiyya ide-
as.The Salafiyya mold of Mus-
lim traditionalists in an all em-
bracing one and not to be
broken solely at the level of a
language renewal.

Language development
in the Arab culture is a metter
of innovation in society as a
whole, inasmuch as the pro-
blem is not simply of a sterile
scientific nature but of a socio-
political one. Language rene-
wal denotes a confrontation
with influential Muslim institu-
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tions and the Salafi ideology
that holds sway within them,
and above all an acceleration
of secularization within the
education sector.
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