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b) Faithful to Pancasila, the 1945 Constitution of the Republic of Indonesia, the ideals of the

Proclamation of Independence on 17 August 1945, and the Unitary State of the Republic of

Indonesia;

c) The lowest education is senior high school level or equivalent;

d) The lowest age is 30 (thirty) years for Governor Candidates and Deputy Governor and 25

(twenty-five) years for Regent and Deputy Regent Candidates or Mayor and Deputy Mayor

Candidates as the determination of the Candidate Pair;

e) Able physically and mentally, and free from narcotics based on the results of a

comprehensive health examination from a team of doctors comprising doctors,

psychologists and National Narcotics Board of the Republic of Indonesia (BNN);

Although the requirements mention be faithful to one God, a particular religion is not

mentioned. It concludes that in Indonesia being Muslim is not requirement to be a leader. 

However, this is not in line with the findings in the field that 62% of respondents argued that a 

state leader or president must be Muslim. While the remaining 38% thought that a national 

leader or president does not have to be Muslim. Thus, state policy through political decisions 

differs from reality in a society that emphasises more that leaders must be Muslims. 

In contrast, with the political culture of leadership in Malaysia, it was not affected directly 

with Quran translation because there is an authority of the King as a leader of Islamic religion 

to inaugurate candidate of leader chosen by Malaysian society in the. The word auliya is 

translated as a friend, not a leader; because the highest leadership in Malaysia is the candidate 

of the prime minister and it will be legitimated by the King of Malaysia (Yang Dipertuan 

Agong). The King is chosen from nine cities of Malaysia with Islam as the dominant religion. 

Thus indirectly, leadership culture in Malaysia was affected by Islamic cultural leadership 

through the authority of the King in inaugurating candidate of leaders. As the rules about religion 

in Malay institution, Malay constitution part 1 about cities, religion, and federation, as follows: 

1. Name, State and Federal Territory

1) Name, State and Federal The federal/joint territory is named "Malaysia" in Malay and

English Territory

2) The regional sections comprise Johor, Kedah, Kelantan, Melaka, Negeri Sembilan,

Pahang, Pulau Pinang, Perak, Perlis, Sabah, Sarawak, Selangor, and Terengganu

3) Referring to article 4, the territorial regions referred to in article 2 are territories that

were part before the Malaysian day.

4) For the Selangor area not included in the Kuala Lumpur combined/federal area, this is

written on the amendment deed (No. 2) 1973 [Deed A206] and the Putrajaya Labuan

combined/federal area written on the amendment deed (No. 2) 1984 [Deed A585], and

these combined territories become one federal territory named "Malaysia."

2. The recognition of new territories became states.

(a) Parliaments can form laws to make new territories into states.

(b) Change State borders, but laws governing border changes cannot be recognized without

government agencies' approval.

3. Religion for the State

1) Islam is a religion for the country, but other religions can still be practiced safely and

peacefully in various regions.

2) For each region other than regions which do not have a king, the position of the king

as a religious leader/cleric 'in that region, and must obey the institution, all privileges,

prerogatives, and power possessed by him as a religious leader cannot be contested;
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however, on deeds, practices or ceremonies relating to government institutions it has 

been agreed that the deeds, practices, and ceremonies must be distributed to all regions, 

each leader should have the character of a leader 

3) Melaka, Pinang, Sabah, and Sarawak state institutions should make the Agong Pertuan

become religious leaders

4) Nothing in this provision will reduce other provisions of this Constitution.

5) Even though there is something in this Constitution, Yang Agong will become the Head

of Islam in the Federal Territory of Kuala Lumpur, Labuan, and Putrajaya. For this

purpose, Parliament can legally make provisions to regulate Islamic affairs and to form

a Council to advise the House of Representatives on matters relating to Islam.

Based on this constitution, it stated that the King of Malaysia (Yang Dipertuan Agung) has 

a role as chief of the religion of Malaysia. Due to Islam as the majority in Malaysia, the King of 

Malaysia also has an essential role in term of leadership. It shows, the word auliya translated in 

Quran Malay version as ‘friend’ does not give any impact in leader election. This is in line with 

findings in data which found that 92% of respondents in Malaysia stated that the prime minister's 

election prioritized Islam. 

There are differences in understanding between translations and interpretations with the 

understanding of Malaysian Muslim communities. Based on the answers from Malaysian 

respondents, it was stated that 73 % of them interpreted the word auliya as a leader, while in the 

Quran the translation and Malaysian interpretation of the word auliya meant 'loyal friend'. This 

phenomenon shows that interpreting the Quran does not sufficiently affect the understanding of 

the Malaysian Muslim community. Thus, it can be ascertained that the source of knowledge 

about the meaning of the auliya word is not solely based on interpretations published by the 

Malaysian government but also from other media such as recitation, sermon, a religious talk 

show on TV, social media and others. 

Likewise, for the Indonesian Muslim community, the meaning of the word auliya in 

Indonesian interpretation, which means 'loyal friend' does not affect the understanding of 

Indonesian Muslims. This is indicated by the answers of respondents that about 63% stated that 

the word auliya is 'leader.' Although only 63% of respondents understood the word auliya was 

a leader, they were entirely consistent in implementing it in the act of political life. This is 

indicated by the emergence of movement 212, which became the most significant demonstration 

phenomenon in the history of Indonesia in fighting for religious values. 

The 212 movement was a demonstration that took place on December 2, 2016, at the Jakarta 

National Monument. The event was unique because it was attended by the President of 

Indonesia, Joko Widodo. Initially, the movement was to respond to the statement of Jakarta’s 

Governor Basuki Cahya Purnama (Ahok) that Muslims were lied to by Surah Almaidah verse 

51. The movement was prolonged and later turned into a political movement with religious

nuances to seize the position of governor of Jakarta. The movement was quite useful, because

Anis Baswedan supported by the alumni of the 212 movement could win, even though it was

not supported by significant parties including minimal support from the government. The

solidity of Muslims was inseparable from the understanding of some Muslims who argued that

the word auliya in the Qur'an means "leader." Because of interpreting the meaning, the

prospective public leaders in Indonesia must be Muslims. The event was interesting because the

understanding of most Indonesian Muslims, so far, viewed Islam as a religion that important

differences both in religion, race, and culture.
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Seeing the increasingly crystallized/massive turmoil about the meaning of auliya as a 

leader, the government through the Ministry of Religious Affairs in its interpretation changed 

the word auliya to 'loyal friend.' But the translation of auliya means that the leader is still 

recorded in the memory of Muslims in Indonesia, even though the translated word has been 

changed in the online version of the Ministry of Religious Affairs' Qur'an translation since 2017. 

On March 24, 2017, President Jokowi discussed the separation between religion and politics. 

This discourse reaps pros and cons among the public. Those who agree with Jokowi's statement 

argue that religion is often used as a tool of politicization that has the potential to divide the 

nation. However, those who reject Jokowi's statement argue that efforts to separate religion from 

the state are the same as denying the foundation and philosophy of the state which historically 

has been extracted from the religious values of the Indonesian nation (Darajat, 2019). It seems 

complicated to change the perceptions of the Indonesian people and continue its influence ahead 

of the 2019 presidential election. Public gathering to commemorate the 212 movement, called 

as 212 Reunion on December 2, 2018, consolidated Muslims to elect a leader/ president who 

was in favor of the interests of Muslims. The momentum was also used to raise awareness about 

the meaning of auliya as a leader and to remind Muslims to elect qualified Muslim candidates 

for president, local leaders, and legislative members. 

Meanwhile, the behavior of the people in Malaysia regarding the election of leaders is not 

directly affected by the meaning of Surah Almaidah: 51, aside from the choice of the word 

'friend' as a translation of the word auliya also because the authority of the King to ratify the 

candidate leader is the highest authority over the people. Hence, the authority of the King in 

acting to ratify the prospective leader was influenced by perceptions that were awakened from 

his knowledge as head of Islam in Malaysia. 

CONCLUSION 

Based on the data, Indonesian and Malaysian respondents understood the meaning of the 

word auliya as leader, which was implemented in the presidential election (Prime Minister), 

board members, governors, and even in determining political parties. The understanding of the 

words related to the leaders of Malaysia and Indonesia was respectively counted 90% and 63%. 

They had similar perception to the understanding of auliya related to leader in both religious 

and country leaders, while in the social and political reality they had opposite opinions in 

understanding it. 

The Malay interpretation of the word auliya in Surah Almaidah: 51 is translated by 

‘friend/close friend.’ The Malay language translation of the Quran shows a more careful 

meaning of the command prohibiting the appointment of non-Muslim leaders, as mentioned in 

verse. On the reality of the political life of the Malaysian Muslim community, even though it is 

interpreted as a close friend but leaders in Malaysia are undoubtedly Muslims. It is influenced 

by the prevailing state customs, where the King has the authority to determine the leader. 

Whereas, the Indonesian version of the interpretation published by the Ministry of Religious 

Affairs is translated as leader. The Indonesian translation of Quran seems more contextual than 

the Malaysian version of the translation; it is inseparable from the influence of Islamic thinking 

in Indonesia that is more moderate, tolerant, and accommodates religious diversity. While the 

Malaysian translation seems more textual than the Indonesian version of the translation, it is not 

separated from their formalistic and textual style of Islamic thinking. 
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However, on the reality of the political life of Muslim communities in Indonesia, the 

meaning of the leader in the word auliya is followed by the majority of Indonesian Muslims. 

This was evidenced by the 212 Movement, which tried to respond to other interpretations of the 

meaning of auliya as a leader. 

The difference in the translation of the Quran does not have an absolute effect on the 

political practices of its speaking communities, both in Indonesia and in Malaysia. Meanwhile, 

the Indonesian translation of the Qur'an is influenced by the political atmosphere in Indonesia. 

In the case of auliya, after the protests of some Indonesian Muslim community in 2016, it was 

found that the word auliya in the Qur'an of the Ministry of Religious Affairs (see the translation 

of Surah Almaidah: 51 in January 2018) online version became the word 'friend' as its 

translation. This is different from the previous year, the word auliya translated as 'leader.'   
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