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[bookmark: _Hlk151642072]Abstract: This article explores the complexity of sacred values ​​from various world religions from the perspective of experts from both the West and the East. This research is very important in order to understand various thoughts about the perspective of the complexity of sacred values ​​found in various religions, both for academics and the general public in Indonesia, which is multi-religious and multi-complex, especially in the spirit of reflecting back the echo of collaboration between religious communities. The author assumes that the historical experience of conflict between religion and science is partly due to being too narrow and rigid in interpreting the sacred values ​​found in various religions. The research method used is through scanning various literature reviews including experts from the West and East with a philosophical approach and hermeneutic techniques as well as verstehen text analysis. The research results found that the sacred values ​​of world religions are complex-dynamic, not partial-static, and even tend to declare harmony for mutual love and peace for mutual prosperity and raising global human dignity.
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Abstrak: Artikel ini mengeksplorasi kompleksitas nilai suci dari berbagai agama-agama dunia perspektif para ahli baik dari Barat maupun Timur. Penelitian ini teramat penting guna memahami berbagai pemikiran tentang kompleksitas nilai-nilai suci yang terdapat diberbagai agama baik untuk akademisi maupun masyarakat umum Indonesia yang multiagama sekaligus multikompleks ini, terlebih dalam spirit merefleksikan kembali gaung kolaborasi antar umat beragama. Penulis mengasumsikan bahwa pengalaman historis konflik agama dan sains salah satunya disebabkan terlalu sempit dan kaku dalam menginterpretasikan nilai-nilai suci yang terdapat diberbagai agama. Metode penelitian yang digunakan melalui peneropongan berbagai tinjauan pustaka meliputi para ahli dari Barat dan Timur dengan pendekatan filosofis dan teknik hermeneutika serta analisis teks secara verstehen. Hasil penelitian ditemukan bahwa nilai suci agama-agama dunia bersifat kompleks-dinamis bukan parsial-statis, bahkan cenderung mendeklarasikan harmoni untuk saling cinta-mencintai dan perdamaian guna kesejahteraan bersama dan mengangkat harkat martabat kemanusiaan global.
            Kata Kunci: Kompleksitas Nilai Suci; Agama-agama Dunia; Perspektif Multidisiplin.

Introduction
[bookmark: _Hlk151638774]Love of God and love of others, whatever world religions are adhered to, challenges us to reflect harmony for all citizens of the world for the sake of global human dignity. This invitation was announced in an open voice at the Vatican, known as A Common Word between Us and You (ACW). The idea of ​​this open letter was accepted by Paus Benedict XVI and signed by 138 intellectuals, scholars, ulama and muftis from various nations in the world. This indicates the importance of reflecting the sacred values ​​of religions in this contemporary era for world peace.[endnoteRef:1] Previously, in a similar context, the echo of peace was often voiced by Muslim scholars from India who promoted peace theology, namely a view that views religion not only as a teaching but also as a source of values ​​and enthusiasm that encourages its adherents to live together in peace and harmony.[endnoteRef:2]  [1:      Shykh Ali Goma'a, “A Common Word Between Us and You”: Movites and Application”.  In Walled el-Ansary and David K. Linnan (Ed.), Muslim and Christian Understanding: Theory and Application of 'A Common Word, (New York: Palgrave McMillan, 2010), https://document.pub/world-peace-through-christian-muslim-understanding-the-genesis-and-fruits-of-the-open-letter-quota-common-word-between-us-and-youquot-1nbsped-9783737005647-9783847105640.html. Lihat juga, M. Amin Abdullah, Multidisciplin, Interdisciplin, & Transdisciplin: Metode Studi Agama & Studi Islami di Era Kontemporer. (Yogyakarta: IB Pustaka, 2020). Mengingat bahwa 55% penduduk dunia adalah Muslim dan Kristen (Muslim 23%; Kristen-Katolik 32% dan pengikut agama-agama lain 45%): 94-95.]  [2:      Ashgar Ali Engineer, Islam and the Concept of Tolerance (New Delhi: Gyan Publishing House, 2003): 112. Lihat juga Taufik Hidayatulloh, Theguh Saumantri, “Theology of Peace Based on Religious Harmony in Asghar Ali Engineer's Perspective,” Jurnal Ilmu Ushuluddin 10, no. 1 (2023): 107.] 

The latest research found that more than 80% of world citizens identify themselves as religious people, they carry out their beliefs through various religious practices in various social and cultural systems.[endnoteRef:3] Four years earlier, in Chaves's reading of the General Social Survey, despite the overlapping views between spirituality and religion in the American population, around 80% of American adults claimed to be religious and spiritual.[endnoteRef:4] Based on this fact, it shows that the serious attention of sociologists and religious scholars towards the study of spirituality and sacred values ​​of world religions has increased significantly along with the multi-complex cultural shift of the contemporary era of the 21st century. Likewise, Ammerman documents in his various writings that all segments of the world's citizens -despite the fact that sociological metanarrative assumptions of the decline of religious institutions and increasing religious individualism- are still trying to increase religiosity in religion which is presented through the sacred values ​​found in religions.[endnoteRef:5]  [3:      Pew Research Center, “The Future of World Religions: Population Growth Projections,  2010-2050,” (2015), https://www. pewresearch.org/religion/2015/04/02/religious-projections- 2010-2050/.]  [4:    Mark Chaves, American Religion: Contemporary Trends, (Princeton, NJ Princeton University Press, 2011).]  [5:      Nancy Tatom Ammerman, “Spiritual but Not Religious? Beyond Binary Choices in theStudy of Religion,” (2013), https://doi.org/10.1111/jssr.12024.] 

Admittedly, each religion as an institution gives shape to discourse about spirituality. A number of researchers have shown that the category “spiritual” and the category “religious” do not exist separately at all, no matter how widespread the “spiritual-not-religious” rhetoric is.[endnoteRef:6] It is also argued by Kenneth Pargament that one of the problems with “the polarization of religion ('institutional bad guys') and spirituality ('individual good guys')” is that it does not square with empirical evidence.[endnoteRef:7]  [6:        Nancy Tatom Ammerman, “Spiritual but Not Religious”?]  [7:       Kennet Pargament, Spiritually Integrated Psychotherapy: Understanding and Addressing  the Sacred, Paperback ed., (New York: Guilford Press, 2011).] 

In reality, wherever people in this world are, there are people who love God and each other. This reality for Durkheim illustrates that everyone has sacred values.[endnoteRef:8] And people who apply different reasoning to achieve sacred values ​​are opposed to secular values, because religion cannot survive without completely adapting to the development of the intellectual world, namely the environment around it.[endnoteRef:9] That is why the presence of communal reality is important for religions in the global religious spectrum.[endnoteRef:10] Sacred values ​​are ones that all religious people commit to violate unthinkable and unreliable values. From this, it shows that the view of sacred values ​​as something spiritual is not only personal, but is also influenced by the environment and social interactions.[endnoteRef:11]  [8:       Emile Durkheim, The Elementary Forms of The Religious Life, Translated by Swain, Joseph Ward, (New York: Dover Publications Mineola, 2008).]  [9:      Kate Jassin, Hammad Sheikh, Nadine Obeid, Nicole Argo, and Jeremy Ginges, “Negotiating Cultural Conflicts Over Sacred Values,” In: Sycara, K., Gelfand, M., Abbe, A. (Eds.), Models for intercultural collaboration and negotiation. Springer, (2013): 131-132, https://doi.org/10.1007/978-94-007- 5574-1-6. Lihat juga Abdullah Saeed, Interpreting the Qur'an: Toward a Contemporary Approach, (New York: Routledge, 2006).]  [10:     Mark Chaves, Anna Holleman, and Joseph Roso, “The National Survey of Religious Leaders: Background, Methods, and Lessons Learned in the Research Process”, Journal for The Scientific Study of Religion, no. 61(3-4), (2022): 737-749, https://doi.org/10.1111/jssr.12803.]  [11:     Paul Heelas, and Linda Woodhead., Religion and Spirituality in The Modern Word: The Spiritual Revolution Why Religion is Giving way to Spirituality (USA: Blackwell Publishing 350 Ltd., Malden, MA 02148 5020, USA. Oxford 0X4 IJF, UK. Victoria 3053, Australia, 2005).] 

In other words, sacred values ​​as something spiritual are not a concept that can be simplified into one universal definition, but rather a broad spectrum of experiences and interpretations that involve personal, social and even transcendent aspects. In connection with the thoughts above, Baumard and Boyer comment that religions encourage their own doctrine and that of the community, therefore many religious texts are held for the purpose of attaining these sacred values, in order to inform the beliefs and social behavior of the adherents of that religion.[endnoteRef:12]  [12:     Nicolas Baumard, and P. Boyer, “Explaining Moral Religions,” Trends in Cognitive
       Sciences17 (6), (2013): 272-280. https://doi.org/10/1016/j.tics.2013.04.003.] 

What is the complexity of the sacred values of world religions from a multidisciplinary perspective? And what are the implications for the harmonization of life and global human dignity? Some of the problems above will be explored by the author in this research. 
Basically, the growth of a moral attitude towards ownership of religious teachings that are adhered to with various sacred values ​​contained in them, allows the emergence of rationalization to do the best and be committed to holy deeds.[endnoteRef:13] Moral values ​​can become sacred values, when these values ​​are inviolable and absolute. This thinking explains that although people sometimes exchange different moral values, sacred values ​​are protected from such exchanges (trade-offs).[endnoteRef:14] In this way, the transcendence of sacred values, which originally came from far above (supranatural), remains something valuable. Therefore, it must be actualized for the quality of life in this world without destroying His absolute purity or holiness. Because the will of the Most Holy as the highest reality is accepted for the welfare of all His creation.[endnoteRef:15]  [13:      John Brereton Barlow, M. Warkentin, D. Ormond, and A. Dennis, “Don't Even Think about
       it! The Effects of Antineutralization, Informational, and Normative Communication on
       Information Security Compliance.” Journal of the Association for Information Systems 19
       (8), (2018): 3-7, https://aisel.aisnet.org/jais/vol19/iss8/3.]  [14:     Philip E. Tetlock, OV Kristel, SB Elson, MC Green, and JS Lerner, “The Psychology
       of The Unthinkable: Taboo Trade-Offs, Forbidden Base Rates, and Heretical
       Counterfactuals,” Journal of Personality and Social Psychology 78 (5), (2000): 853-870.
       https://doi.org/10.1037/0022- 3514.78.5.853.]  [15:      Komarudin Sassi, "Epistemological Principles of Islamic Education Paradigm of Tawhid
        Naquib Al-Attas,” MILLAH Journal of Religion 20, (1), (2020): 135-172.
        https://doi.org/10.20885/millah/vol20.iss1.art6.] 

In its mechanism, the actualization of attitudes towards sacred values ​​can increase the impact on the ideological commitment of religious adherents, as well as make it more reliable as a signal of cooperative disposition and contribute to stabilizing religious doctrine.[endnoteRef:16] And all the sacred values ​​of religions can be characterized in distinctive norms and strongly form existential, philosophical, ethical and theological principles that enable the creation of a harmonious modern life order.[endnoteRef:17]  [16:       Toby Handfield, “Coevolution of Sacred and Religious Values,” Journal of Religion,   Brain & Behavior (2019): 4-5, https://doi.org:10.1080/2153599X.2019.1678512.]  [17:      Liam Gearon, Citizenship Through Secondary Religious Education (Routledge Falmer,
        London & New York, 2004):188.] 

Findings from Ginges and Atran's 2013 research showed that a number of people sincerely (ikhlas) would not accept monetary incentives if it could jeopardize their sacred values.[endnoteRef:18] In religion, people share a set of sacred things, which they practice. This must be taught to society, and then reinforced until it is internalized. Over time, the internalization process will have an impact on their habits and they will become sacred. Religion offers some suggestions for the most effective way to achieve this. [18:      Jeremy Ginges, and Scott Atran., Sacred Values ​​and Cultural Conflict, In: Gelfand, MJ,  yue Chiu, C., Yi Hong, Y. (Eds.), Advances in Culture and Psychology, Vol. 4. Oxford    University Press. New York, NY. (2013): 273-301.] 

In Peter Berger's The Sacred Canopy, an intellectually compelling argument is explained about how religion works. Religion forms a seamless sacred cosmos in which human action is meaningfully situated in a transcendent order.[endnoteRef:19] The cosmos is sustained by the structure of everyday conversation that makes sense however trivial it may seem. Berger does not believe that religion will decline, but rather that there will be a shift from homogeneity to choice, a shift that he believes has profound existential consequences. For much of what most people include in their own inventory of religious practices often includes daily prayers and rituals designed to harness sacred powers for health and well-being. [19:     Peter L. Berger, The Sacred Canopy: Elements of Sociological Theory of Religion
       (Garden City, New York, 1969).] 

Therefore, according to Durkheim, the separation of the sacred from the profane is due to the boundaries between the two, which are ordinary and extraordinary, but are too porous for most people. It needs to be understood that what is spiritual is not only part of it which is transcendent, but also of the worldly thing which is expected, or which is infinite.[endnoteRef:20] Indeed, this conception shows that there is a disagreement between the sacred and the profane which is very virtual, towards acts of religious behavior and religious experience which tend to lead to uncertainty, and confirms the relative inadequacy of various domains in their entirety (wholeness). [20:      Emile Durkheim, The Elementary Forms of Religious Life.] 

The sacred values ​​of religions as something spiritual are recognized as having value and being functionally effective in supporting global human dignity (human dignity for global citizenship). Based on a number of thoughts above, the author attempts to examine the complexity of the sacred values ​​of world religions and their reflection for religious adherents in various aspects of life. The author's assumption is that sacred religious values ​​have both direct and indirect impacts on the cultivation of values, the formation of social, cultural, economic and political attitudes, skills and spiritual maturity in global life (global citizenship) in this contemporary era.
This research design was carried out by examining various literature reviews from experts from both the West and East, including primary sources in the form of books and secondary sources in the form of published national and international journal manuscripts. Next, it is analyzed through a philosophical and "eidetic" approach.[endnoteRef:21] (such detailed observations) which aims to understand a concept or theory from various experts through the hermeneutic method. According to Martin Heidegger, philosophy itself is explicitly hermeneutics, namely uncovering something that carries a message to be understood or a method for understanding and interpreting a text in depth, even trying to understand the verstehen meaning of what is behind the text by placing oneself in the position of the subject. understand various texts that support the main theme of this research.[endnoteRef:22]  [21:      Kees Bertens, Filsafat Barat Abad XX (Jakarta: Gramedia, 1985): 438. “Aidetic”adalah suatu analisis denhan pengamatan yang sedemikian mendetail. Lihat juga Bernard Delfgauuw, Filsafat Abad 20, terj. Soejono Soemargono (Yogyakarta: Tiara Wacana, 1980): 106.]  [22:      The process of bringing a message to be understood, according to Heidegger, is contained in three forms namely: (1) expressing words; (2) explain, as in explaining a situation (3)
translate. These three meanings are also called interpretation (to interpret). which forms    an independent and significant meaning for interpretation. Richard E. Palmer, Hermeneutika Teori Baru Mengenai Interpretasi, terj. Musnur Heri dan Damanhuri, (Yogyakarta: Student Library, 2003): 15-16.] 

Apart from that, in analyzing the data verstehen the author also sharpens the theory about three aspects of the religious model according to Emile Durkheim, The Elementary forms of the Religious Life, translated by Swain, Joseph Ward Dover Publications Mineola, New York (2008). And the seven dynamic dimensions of religion according to Ninian Smart, Dimension of the Sacred: An Anatomy of World's Belief, London: Fontana Press (1992). As a result of the researcher's critical reading and in-depth interpretation, it appears that the sacred values ​​of world religions were deliberately constructed to lead to the revolutionary power of a religion in every nation towards happiness (as-sa'adah), progress and world peace. And the sacred values ​​contained in these religions are not only an ideological-theological fact but also a socio-anthropological fact that continues to evolve and be sustainable for the sake of harmony and raising global human dignity.
 Multiperspective Conceptions of Religion
The study of religions dates back centuries, but debate about their conception continues.[endnoteRef:23] Indeed, to ensure we understand religion, it is very important to consider its conception. Emile Durkheim defined religion as an integrated system and practice that unites members of a single moral community.[endnoteRef:24] Religion can be thought of as a system of meaning that is manifested in patterns of life, communities of faith, and worldviews about what is sacred and what is ultimately important,[endnoteRef:25] at the same time includes feelings, thoughts, experiences, and behavior that arise from the search for something sacred.[endnoteRef:26] In fact, according to Martin, he provides a number of definitions of religion, some of which tend to focus on spirituality, faith or supernatural values.[endnoteRef:27]  [23:      Andrew Greeley, Religion (Free Press, New York, 1982).]  [24:      Emile Durkheim, The Elementary Forms of Religious Life.]  [25:      Roger Schmidt, G. Sager, G. Carney, J. Jackson, K. Zanca, and A. Muller.,
        Religious Patterns (Wadsworth, Belmont, CA. Seabright, 1999): 201.]  [26:    Peter C. Hill, Kenneth Pargament, Ralph W. Hood, Michael E. McCullough, James P.  Swyers, David B. Larson, and Brian J. Zinnbauer, “Conceptualizing Religion and Spirituality: Points of Commonality, Points of Departure,” Journal the Theory of Social Behavior 30, (2001): 51-77.]  [27:     Richard C. Martin, Approaches to Islam in Religious Studies (Tucson: The University of
       Arizona Press, 1985): 243.] 

From the multi-perspective conception of religion of the experts above, it shows that the conception of religion recognizes the multidimensional nature of religion,[endnoteRef:28] in religion has its own unique set of practices and values ​​for the pursuit of the sacred, divine (Ilahi) and supreme,[endnoteRef:29] and the inclusion of spirituality based on divinity or theology, but not excluding spirituality that is world-oriented and human-oriented is a necessity.[endnoteRef:30]  [28:     Daniele Mathras, Adam Cohen, Naomi Mandel, and David Glen Mick, “The Effects of
       Religion on Consumer Behavior: A Conceptual Framework and Research Agenda,”  Journal of Consumer Psychology 26 (2), (2015): 298-311. DOI: 10.1016/j.jcps.08.001.]  [29:   Kennet Pargament, The Psychology of Religion and Coping: Theory, Research, and      Practice, (Guilford, New York, NY, 1997).]  [30:     Peter C. Hill, Kenneth Li Pargament, Ralph W. Hood, Michael E. McCullough, James P.
      Swyers, David B. Larson, and Brian J. Zinnbauer, “Conceptualizing Religion and
      Spirituality: Points of Commonality, Points of Departure,” Journal for the Theory of Social
      Behavior 30 (1): 51-57 (2000). DOI 10.1111/1468-5914.00119.] 

Observing the multi-perspective conception of religion above, especially Durkheim's conception, means that religion is a communal institution oriented towards a set of beliefs, ritual practices and ethical or social norms that have sacred values ​​for its adherents. Meanwhile, Bert only argues that religion connects humans to spiritual forces beyond their control.[endnoteRef:31] Meanwhile, Thoby believes that religion or theology consists of the study of transcendence or metaphysics.[endnoteRef:32]  [31:    Bert, N.A., “Theatre is Religion,” The Journal of Religion and Theater 1 (1), (2002): 2-12.
      https://www.rtjournal.org.vol-1/bert.html.]  [32:    Thoby, A., “Capitalism as Religion,” The Student Economic Review 26, (2012): 161-171.
      https://www.tcd.ie/Economics/SER/past-issues/2012/php.] 

Here we have so many multiperspective definitions of religion, but according to Willander,[endnoteRef:33] and Greil,[endnoteRef:34] said it seems safe to assert that no consensus regarding the definition of religion has been reached and that no consensus is likely to be reached in the foreseeable future. Meanwhile, Grzymala-Busse quotes a number of religious writers such as Karen Armstrong,[endnoteRef:35] and Rodney Stark,[endnoteRef:36] makes the same argument as Willander and Greil. [33:    Erika Willander, What Counts as Religion in Sociology? The Problem of Religiosity in
       Sociological Methodology (Uppsala: Sociologiska institutionen, 2014): 189.]  [34:    Greil, AL, Art: Defining Religion. In: Clarke, P., Beyer, P. (Eds.), The World's Religions
      (Routledge, London, 2009): 135-149.]  [35:     Karel Armstrong, Jerusalem: One City Three Faiths (William Collins, 1996).]  [36:     Rodney Stark, The Rise of Christianity: A Sociologist Reconsiders History (Princenton
       University Press, 2020).] 

[bookmark: _Hlk154648981]However, in order to highlight the formative role of religion and create a moment of self-transcendence when a person is pulled beyond the limits of oneself - thereby experiencing- relaxation or liberation from attachment to oneself” remains important.[endnoteRef:37] So in this context, highlighting the complexity of the sacred values ​​of world religions is very important in efforts to build harmony and global human dignity (rahmatan lil 'alamin). And to answer this problem, the author explores in depth the meaning of sacred values ​​found in religions through conceptual analysis of three important aspects of Durkheim's perspective model of religion in collaboration with the seven dynamic dimensions of world religions from Ninian Smart's perspective. [37:     Hans Joas, Faith as a Possible Future Choice for Christianity (Stanford University Press,
       2014).] 

What is meant by the three important aspects of Durkheim's perspective model of religions are:[endnoteRef:38] The religious belief is religious belief, from this belief influences actions (their belief informs action), the combination of religious belief and action gives birth to ownership (belonging). By exploring "believingf, doing, and belonging" of religion, and collaborating with the seven dynamic dimensions of religions, Ninian Smart is expected to provide a deeper understanding of the sacred value of religions as something spiritual and their implementation in various aspects of life. Because for adherents of religions, this reflection of their sense of religious belonging is an integral and crucial part of human diversity as an infinite value. [38:     Emile Durkheim, The Elementary forms of the religious life (1912). (Allen & Unwin, UK,
      1954). ] 

[bookmark: _Hlk154647539]In the same vein, according to Tetlock, Kristel, Elson, Green, and Lerner, sacred religious values ​​can merge, penetrate, and be manifested as any values ​​that are implicitly or explicitly treated by adherents of religions and moral communities as values ​​that has an infinite or transcendental meaning that precludes comparison, exchange, or other mixture with bounded or secular values.[endnoteRef:39] From this it shows that the essence of religion is internalized in the aspect of a sense of 'belonging', which is born from its interaction with 'believing' and 'doing'. So according to Haidt,[endnoteRef:40] integrating these three aspects of religion makes religious communities strong and effective. [39:     Philip E.Tetlock, and OV Kristel, SB Elson, MC Green, JS Lerner. 2000. 
       “The Psychology of the Unthinkable: Taboo Trade-Offs, Forbidden Base Rates, and  Heretical Counterfactuals.” Journal of Personality and Social Psychology 78 (5): 853-870. https://doi.org/10.1037/0022- 3514.78.5.853.]  [40:    Jonathan Haidt, The Righteous Mind: Why Good People Are Divided by Politics and      Religion (England, 2012). 
        https://www.amazon.com/Righteous-Mind-Divided-Politics- Religion/dp/1846141818.] 



Three Important Aspects of World Religions
Believing
Religion embraces values ​​that become sacred over time, this is reflected in the aspect of 'belief', in addition to contributing to the identity of groups, nations and states. According to Haidt, humans have evolved to surround ideas, people and objects in order to achieve sacred values ​​in various aspects of life.[endnoteRef:41] Everyone involved in this religion is a coil of core ideals and ideas, which are part of their group's identity.[endnoteRef:42]  [41:     Jonathan Haidt, The Righteous Mind.]  [42:     Jonathan Pinckney, M. Niconchuk, and S. Ryan., Motives, Benefits, and Sacred Values.
       (United States Institute of Peace, 2021): 14-18.
https://link.bowdom.edu/prtal/Motives-benefits-and-sacred-values    examining/6FKgCv2zltg/.] 

Some religions, such as Christianity, prescribe daily readings of sacred texts to adherents. Other religions encourage the remembrance of their holy acquaintance (Islam) by repeating the recitation of the holy book Al-Qur'an. It serves to instill the shared values ​​and meaning of the religion into the minds of adherents by using repetition and appreciation. Sharpening this repetition, studies, rituals and rites were formed to be discussed later, solely seeking to strengthen the appreciation of sacred religious values ​​so that every religious person identifies with a group of like-minded people and feels like they belong to the same thing.
As an illustration of the teachings of Akrasia a Greek word that describes the human tendency to know what we should do is combined with a baffling failure to act on our better and more valuable knowledge.[endnoteRef:43] In this context, religions recognize this, and devise a number of ways to correct this human tendency to ensure that religious adherents do not forget what they are supposed to do, and to encourage them to act on their knowledge and religious teachings. Therefore, it is very natural and understandable that many religions emphasize regular meetings.[endnoteRef:44] Executed in the artifacts they built and maintained for that purpose. For example, churches, mosques, temples, monasteries, temples and synagogues.[endnoteRef:45] [43:     Willie J. Hale, and David R. Pillow, “Asymmetries in perceptions of self and others'
       hypocrisy: Rethinking the meaning and perception of the construct,” European Journal of
       Social Psychology 45 (1), (2015): 88-98. https://doi.org/10.1002/ejsp.2064.]  [44:      Kristin Strømsnes, “The Importance of Church Attendance and Religious Membership
       Voluntary Organizations for the Formation of Social Capital,” Social Compass 55 (4),     (2008): 478-596. https://doi.org/10.1177/003768608097234.]  [45:     M. Amin Abdullah, Multidisciplin, Interdisciplin, & Transdisciplin.] 

The message of the teachings of the sacred values ​​of religions in this sacred building is given regularly, in a scheduled, structured manner, during the meeting period. Even in certain periods or times it is carried out incidentally, especially in connection with valuable historical religious events and other important moments. Verbal messages of sacred religious values ​​are delivered by highly skilled orators, priests, priests, monks and scholars. In the words of Cicero, as De Botton mentioned, those who wish to educate or impact wisdom must strive to prove, to delight, to please and to persuade. Many can prove the ability of religious monisters, such as priests, religious scholars, whatever religion they believe in, to achieve this.[endnoteRef:46]  [46:     Alain De Botton, Religion for Atheists (Penguin, England, 2012).] 

[bookmark: _Hlk154661719]According to Amin Abdullah, in this multi-contemporary and multi-complex era, the message of the sacred values ​​of religions must be interconnected with various developing scientific disciplines, not limited to monodisciplinary religious sciences, but also the study of religions (religious of studies/religious of thought) and its connection with modern science, social sciences, contemporary humanities (interdisciplinary, multidisciplinary and transdisciplinary).[endnoteRef:47] In this way, it can bring together and dialogue sacred religious values ​​as a 'world view' in a positive-constructive manner between the local and the global, between the particular and the general (universal). All humans in this world, all of whom are His creations, believe in His divinity and surrender to Him. [47:     M. Amin Abdullah, Multidisciplinary, Interdisciplinary, & Transdisciplinary.] 

[bookmark: _Hlk156414747]In line with the thoughts above, Sejdini emphasizes that the Qur'an recognizes previous prophets based on the idea of ​​one God (monotheistic) while accepting saving elements from other religions.[endnoteRef:48] As revealed in QS. al-Maidah (5): 69); QS. Al-Baqarah (2): 62); and QS. As-Shura (42):15.[endnoteRef:49] [48:     Zekirija Sejdini, Basics of Christian-Islamic Dialogue from an Islamic Perspective. In   Aslan, E., Hermansen, M., (Eds.), Religious Diversity in Schools: Educating for a New Pluralistic Context (Springer Fachmedien Wiesbaden, 2021).]  [49:    (QS. al-Maidah (5): 69). Meaning: "Indeed, the believers, Jews, Christians, and Saba'i,   whoever (among them) truly believes in God, Hari Finally, by doing good deeds, they will be rewarded with their Lord; they will not be afraid nor will they grieve.”And QS. Al-Baqarah (2): 62) has the same meaning, it is even emphasized "they will receive rewards from their God”, there is no worry for them, nor do they grieve.” Likewise in QS. As-Shura (42):15. Meaning: “Then call them to that religion and remain as you have been commanded and do not follow your desires them and say: "I believe in all the Books that Allah and I have revealed commanded to do justice among you. For us our deeds and share you do your deeds. There is no quarrel between us and you, Allah gather among us and to Him we will return.”] 

In religious practices intertwined with the lives of the faithful, they listen to religious music, they admire religious art, they read and listen to murottal al-Qur'an chants, they gather at bespoke locations, they celebrate events of their lives such as; births, marriages, giving thanks for achievements and successes as well as funerals/deaths, all supporting fellow adherents of religions in their religious community. People deliver speeches during community meals, visits, and also support and empathize with believers in times of difficulty (suffering). There really is a strong sense of togetherness between adherents of world religions. Of course, this is a form of positive reflection in leading the way, achieving global harmony and human dignity.
[bookmark: _Hlk167362684]Indeed, there are some thoughts from some people who see the other side of the fact that religions mandate blind faith,[endnoteRef:50] and in some cases this is irrevocable such as; virgin birth, transubstantiation and universal salvation. Even so, Catholicism specifically encourages its adherents to embrace reason.[endnoteRef:51] As according to Thomas E. Woods, it is not an exaggeration to combine belief with reason, belief in what is taught by religious experts/clerics in the form of sacred values, and reason, where it is possible for people to experience and prove its own aspects optimally in various atmospheres of life experience.[endnoteRef:52] In the context of Islam, it generally encourages its adherents to have a high work ethic and pray regularly, but their ultimate achievements are destined by the Most High; "wa ma tasyaauna illaa an yasaa' Allah". (QS. al-Insan (76): 30).[endnoteRef:53]  [50:     Cook, EA, “Blind Faith,” The Biblical World 53 (2), (1919): 173-180.
       https://doi.org/10.1086/476206.]  [51:     Thomas E. Woods Jr., How the Catholic Church Built Western Civilization (Regnery
       Publishing, Washington, USA, 2012): 213-282]  [52:     Thomas E. Woods Jr., Ph.D., How the Catholic Church Built Western Civilization.]  [53:     (QS. al-Insan (76): 30). Meaning: "And you do not wish (to take that path), unless Allah   wills. Indeed, Allah is All-Knowing, All-Knowing Wise.”] 


Doing 
[bookmark: _Hlk154664822]This 'doing' dimension has a strong connection to 'belonging' and 'believing'. 'Doing' implies an impact on sacred values, because the main essence of the religious dimension lies in sacred values ​​as a consideration of the techniques used by religion to remind people of the action (doing-action) that must be taken, in addition to the teaching aspect, which is part from believing.[endnoteRef:54] Likewise, the use of ritual aspects to create necessary actions and direct the actions carried out towards sacred values.[endnoteRef:55]  [54:      Ninian Smart, Dimensions of the Sacred: An Anatomy of World's Belief (London: Fontana
Press, 1996): 212,   https://books.google.co.id/books/about/Dimensions_of_the_Sacred.html?hl=en&id=L7AwDwAAQBAJ&redir_esc=y.]  [55:     Komarudin Sassi, “Al-Qur’an Portrait of Educational Theories,” Journal of Educational   Issues 9, no. 2 (September 30, 2023): 100-101. https://doi.org/10.5296/jei.v9i2.21238.] 

Values ​​are taught, believed and carried out optimally. The actions people can take to act on these values ​​are conveyed through religious teachings and rituals. It has become a tradition for religions to use rituals and rites that have spiritual significance for their adherents. For example, the Jewish circumcision rite, Navajo sand painting rituals, Mormon baptism of the dead rites and the Christian Eucharist.[endnoteRef:56]  [56:      Joseph Campbell, and Bill D. Moyers, The Power of Myth (Doubleday, 1988): 117,
        https://books.google.co.id/books?id=QfQnAAAAYAAJ&hl=en&lr=] 

Religious adherents in carrying out rituals and rites are dynamic, so according to them the ritual behavior patterns are carried out with full spiritual awareness and ethical insight.[endnoteRef:57] DeSteno strongly recognizes that performing ritualistic actions can produce effects on the mind that include self-control, feelings of affiliation and empathy for others.[endnoteRef:58] Likewise, Kligman found, in his anthropological study of rituals in Transylvania, that agents of the socialist state found it useful to build on existing rituals to build their own traditions. Therefore, they do not seek to eradicate religious rituals, but rather to profit from their existence.[endnoteRef:59] Meanwhile, Humphrey reports that the integration of traditional Buryat practices in the organization of Soviet rural courts, was part of performing rituals.[endnoteRef:60] [57:      Ninian Smart, Dimensions of the Sacred: An Anatomy of World's Belief.]  [58:      DeSteno, “What Science Can Learn from Religion,” The New York Times (2019),
        https://www.nytimes.com/2019/02/01/opinion/sunday/science-religion.html.]  [59:      Gail Kligman, The Wedding of the Dead: Ritual, Poetics, and Popular Culture in
        Transylvania, Vol. 4. (University of California Press, 1988).]  [60:      Caroline Humphrey, Karl Marx Collective: Economy, Society, and Religion in a Siberian
       Collective Farm (Cambridge University Press, UK, 1983).] 

Carrying out rituals for followers of religions is a necessity, and one of the efforts to understand the spiritual values ​​of various world religions. According to Nasr and Stoddart, this effort can be made with a spiritual journey to different religions.[endnoteRef:61] From there, someone will find a richer understanding of religion and recognize that every religion teaches sacred values. Therefore, it is not an exaggeration, if the creative imagination of Navajo sand paintings combines ritual with art. For the Navajo these paintings are uncontrolled images that serve as ceremonial altars and are tools to attract powerful supernatural beings who are called upon to heal and bless, destroying these paintings is the final step of the ritual.[endnoteRef:62] Navajo singers use songs, prayers and rituals to help individuals return to the 'path of beauty'.[endnoteRef:63] [61:      Seyyed Hosein Nasr, and William Stoddart, Religion of the Heart, Essay Presented to
        Frithjof Schuon on His Eightieth Birthday (Washington DC: Foundation for Traditional
        Studies, 1991).]  [62:    Nancy J. Parezo, Navajo SANDPAINTING: From Religious Act to Commercial Art    (Publisher Univ. of New Mexico, 1991): 183.]  [63:      Kathryn H. McIntosh, “Looking Beyond the Self: Tibetan Buddhists and Navajo
       Transformation Ceremonies,” (Undergraduate honors thesis, University of Redlands).
       Retrieved from https://inspire.redlands.edu/cas_honors/489, May 4, 2011): 15-18.] 


Belonging
A sense of belonging to religious beliefs gives birth to a sense of belonging to sacred values, the constructive implications of this sense of connectedness with God (supranatural) spreads to other people, and this sense of belonging will be strengthened within the nation and state community, making it very important to have. "The function and psychology of religion suggests that the great benefit of a well-functioning religion is that it gives adherents a sense of belonging and community."[endnoteRef:64] [64:     Emile Durkheim, The Elementary Forms of Religious Life.] 

Based on a review of the psychology of religion, it shows that the great benefit of a well-functioning religion is that it can provide its adherents with a sense of belonging and community together globally. [endnoteRef:65]Therefore, they make a concerted effort to ensure that people new to an argument or conflict feel as if they belong to a religious community of like-minded believers. If they do not succeed in making them feel part of the community, they will likely lose their belonging to the community. [65:     Jonathan Haidt, The Righteous Mind.] 

Therefore, according to Morris, there is room for adherents of global religious communities to explore the ownership of the sacred values ​​of that religion in work and the world of work.[endnoteRef:66] For one of the most troubling and pressing consequences of a narrow sense of religious belonging is that it often fuels prejudice and antagonism, thereby hampering efforts aimed at increasing respect for a community's religious belonging, peaceful coexistence, and cooperative efforts in local, national and global arenas, including creating space for sacred religious values ​​in the workplace. [66:     Tim Morris, T. Creating Space for Religious Diversity at Work (Harvard Bus. Rev.
      10, 2020).
       https://store.hbr.org/product/creating-space-for-religious-diversity-at-work/H0619Y.] 

Each religion uses various techniques to create this sense of 'belonging', however there is a measure of success because these techniques are continually tried and tested. According to Brand and Yancey, they explained that the first signs of civilization occurred when there was evidence that people helped each other, not abandoning those who experienced difficulties and security.[endnoteRef:67] Adler and Barnett show that security communities exhibit three characteristics, namely: (1) shared identity, values ​​and meaning; (2) regular meetings (assessment council); and (3) a sense of responsibility to each other.[endnoteRef:68] In this context, Prinzing emphasizes that adherents find a sense of belonging in the religious community. Because religion deliberately forms a supportive society, with adherents sharing happy opportunities and supporting each other when things are sad.[endnoteRef:69] With religion, its adherents can meet regularly, have rules for behavior and try to reflect the sacred values ​​of the religions they believe in, thereby fostering loyalty to society as a whole as a citizen of the world (global citizenship). [67:     Paul Brand, and Philip Yancey, Fearfully and Wonderfully Made. A Surgeon Looks at the
       Human & Spiritual Body, (Zondervan Publishing Company, 1980): 155.]  [68:      Emanuel Adler, and Michael Barnett, Security Communities (Cambridge University Press,
       Cambridge, 1998).]  [69:    Jesse Graham, and Jonathan Haidt, “Beyond Beliefs: Religions Bind Individuals into     Morals Communities,” Personality and Social Review 14 (1), (2010): 140-150.
        https://doi.org/10.1177/1088868309353415.] 

According to Shweder, Much, Mahapatra, and Park, in collectivist societies, whether in the form of social, cultural and religious collectivities, there are community ethics which are noble values ​​to be adhered to, such as; authority, respect, duty and loyalty.[endnoteRef:70] There is also what they see as the noble values ​​of the collectivity as "universal cognition". As might one of these so-called 'Protestant ethics' in Weber's perspective explain how America developed so rapidly in its early days?[endnoteRef:71] Prioritizing the noble values ​​of collectivity, the ideal step to becoming part of something bigger than ourselves. Because if we only go through a secular approach to fulfill ourselves we will definitely fail, because we only pursue our own selfish goals, we become unhappy and discontented because we have not evolved for that kind of existence. [70:      Shweder Richard A., Much Nancy C., Mahapatra Manamohan and Park Lawrence, “The
       The “Big Three” of Morality (Autonomy, Community, Divinity) and The “Big There”
       Explanations of Suffering,” (Taylor & Frances/Routledge, 1997),
        https://psycnet.apa.org/record/1997-05770-006.]  [71:     Max Weber, The Protestant Ethic and the Spirit of Capitalism, translated by Talcott  Parsons, (Routledge Classics, London and New York, 2005).] 

De Tocqueville's opinion is quite correct that America's strong religious foundation gave it both cooperative and competitive strength,[endnoteRef:72] and according to Atran it wouldn't be America if it didn't have something like that.[endnoteRef:73] I was also impressed by the words of the poet Donne in 1642 which were quoted by Perfs and Sharma that we are part of society, something that is needed at a very basic level. “There is no one on the island, who is whole; every human being is part of the continent, part of the main continent.”[endnoteRef:74]  [72:      Alexis De Tocqueville, Democracy in America, Vol. 10.     
       (Penguin Publishing, London, UK, 2003).]  [73:     Scott Atran, “Talking to The Enemy: Religion, Brotherhood, and the (Un) Making of
       Terrorists,” Paperback – November 29, 2011. https://www.amazon.com/Talking-Enemy-
       Religion-Brotherhood-Terrorists/dp/0061344915.]  [74:    Matthew E. Perks, “Self-Isolated but Not Alone: ​​Community Management Work in The   Time of a Pandemic,” Leisure Sciences 43 (1-2), (2021): 177-183.
        https://doi.org/10.1080/01490400.1773999. 
        See also Arpit Sharma, “Finding Community
During a Pandemic,” Science 368 (6487), (2020): 206-206.    https://doi.org/10.1126.science.368.6487.206.] 


Collaboration of Three Important Aspects of Religion and Dimensions of Religion
An understanding of the dynamic dimensions of religions as a whole will provide a structure for the discussion and sharpen this paper. Because the three aspects of Dukheim's model of religion with in-depth verstehen analysis have a close relationship with Ninian Smart's dynamic conception of the seven dimensions of religion. Moreover, according to Willander,[endnoteRef:75] To understand religion, one must inevitably consider its dimensions. Using religious dimensions offers a way to sharpen the concept of religion in a more systematic way. The following is an interdimensional collaboration of three aspects of religion from Emile Durkheim's perspective and Ninian Smart's seven dynamic dimensions of religion, namely: [75:      Erika Willander, What Counts as Religion in Sociology?] 
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3, 6, 7
Myth & Narrative
Social & Institutional
Material
Dimensions
BELONGING





	
	            Interdimensional
		  BELIEVING
DOING




 2, 4 							 1.5 
 	 Experience & Emotional	                                                  Practices & Rituals
 	Doctrinal & Philosophy				 	 Ethical & Legal
 	Dimensions	                                                                        Dimensions


1. Practice and Ritual Dimensions
All religious traditions have practices they follow. This includes regular worship, da'wah, prayer, etc., as well as behavioral patterns. This pattern of behavior, although not the same as ritual, has a function in developing spiritual awareness or ethical insight.[endnoteRef:76] This practical and ritual dimension is especially important in highly sacramental religions, such as Eastern Orthodox Christianity with its long and elaborate services known as the Liturgy. The ancient Jewish Temple tradition, before its destruction in AD 70, was preoccupied with sacrificial rituals, and thereafter the study of those rites was seen as equivalent to their performance, so that learning itself became almost a ritual activity.[endnoteRef:77]  [76:    Ninian Smart, The World's Religions (Cambridge: Cambridge University Press, 1998):  608,
       https://books.google.co.id/books/about/The_World_s_Religions.html?id=alR2yK-
     4WdQC&redir_esc=y.]  [77:    Ninian Smart, Dimensions of the Sacred: An Anatomy of World's Belief (London: Fontana
      Press, 1997), https://ixtheo.de/Record/1811622232.] 

From here, sacrificial rituals have an important side, such as in the form of the Brahmin tradition in the Hindu tradition. These include practices such as yoga in Buddhist and Hindu traditions, self-soothing methods in Eastern Orthodox mysticism, meditation that can help increase compassion and love, and so on. These practices can be combined with rituals of worship, where meditation is directed towards unity with God.[endnoteRef:78] Likewise, the (adab) ritual practice of praying five times a day and a night for Muslim traditions and various activities intended to be oriented towards God the Most High are considered worship as a form of worship to God the Most High.[endnoteRef:79]  [78:    Stephen Kent, “The Creation of 'Religious' Scientology,” Religious Studies and Theology,
     18(2): (1999): 97-126.]  [79:    Komarudin Sassi, Ontology of Islamic Education Tauhid Paradigm: Revitalizing Adab-
     Ta'dib in Education (Jakarta: PrenadaMedia Group, 2021),
      https://prenadamedia.com.product.] 


2. Experiential and Emotional Dimensions
Religious history proves the importance of experience in the formation and development of religious traditions. We can refer to things like the visions of the Prophet Muhammad, the conversion of the Apostle Paul, and the enlightenment of the Buddha, all of which were important events in human history.[endnoteRef:80] These events are also full of emotion and it is clear that the emotions and experiences of men and women are food fed by another dimension of religion, ritual without feeling is cold, doctrine without awe or affection is dry, and myth is uninspiring the listeners are weak.[endnoteRef:81]  [80:    James Bishop, “Ninian Smart's Seven Dimensions of Religion and Why it is Helpful,”
      https://jamesbishopblog.com/2020/01/11/ninian-samts-seven-dimensions-of-religion-and-      why-is-it-helpful/(2020).]  [81:    Ninian Smart, Dimensions of the Sacred.] 

So, in understanding a tradition, it is important to try to enter into the feelings it evokes, to feel the sacred awe, the serene peace, the awakened inner dynamism, the perception of a radiant emptiness within, the outpouring of love, the sensations of love. hope, gratitude for the blessings that have been received.
One of the main reasons why music is so powerful in religion is because it has the mysterious power to express and evoke emotions. According to Smart, it refers to examples of prominent religious experiences. He notes Rudolf Otto's idea of ​​the “numinous” or mysterium tremendum et fascinans which denotes a mysterious force that attracts and attracts humans but also inspires an awe-inspiring fear within them. The ancient Romans had many experiences of spirits around them, present in small rivers, mountains and dwellings.[endnoteRef:82] [82:    Ninian Smart, Dimensions of the Sacred.] 

Numinous captures the prophetic experiences of Isaiah and Jeremiah, the theophany through which God appears to Job, and the vision given to Arjuna in the Hindu Bhagavad Gita. On a gentler level, it can also encapsulate a spirit of loving devotion that views God as all-loving and Other, but also as something to be worshiped and revered. Other parts of the experiential dimension may include conversion dramas, such as being 'born again', as well as shamanic experiences in which the individual enters alternative states of mind, travels through other worlds or dimensions, experiences visions, and gains healing powers or knowledge of Divine origins (Ilahi).[endnoteRef:83] [83:    Ninian Smart, Dimensions of the Sacred.] 


3. Myth or Narrative Dimensions
Here religious experiences are expressed and channeled through sacred narratives or myths. This is the religious side of the story, it continues to develop until the end of time. Therefore, according to Smart, all religions usually pass down important stories, some of a historical nature, some about mysterious ancient times when the world was at an eternal dawn, some about things that will happen at the end of time. Some about great heroes and saints, some about great founders, such as Moses, Buddha, Jesus and Muhammad, some about the attacks of the Evil One, some about parables and edifying stories, some about the adventures of the gods and so on.[endnoteRef:84] [84:    Ninian Smart, The World's Religions.] 

These stories are often referred to as myths, but this term can be re-discussed because contrary to the popular non-scientific use of the term, myth in modern religious studies does not mean that something is wrong. As Smart notes, important stories about religion may or may not be rooted in history. Creation stories predate history, as do myths that explain how death and suffering came into the world. Others are about historical events, for example the life of the Prophet Muhammad, or the execution of Jesus, and the enlightenment of the Buddha.
While religious scholars may debate the historical details of these stories, they often have little to do with the meaning and function of the myth. For many religious believers, myths are seen as history. Often this involves sacred texts that have authority because they are believed to be inspired by God or were communicated or written by the founder of a divinely inspired religion. Historical texts, documents, and other oral traditions may also be very important, such as the lives of saints, stories of famous saints in Eastern Europe in the Hasidic tradition, traditions of Muhammad's life in the hadith, and so on. Although such stories may have less authority in the eyes of believers than the scriptures of their main religion, they still inspire their followers.
The final thing to note is that the story is often closely integrated with the ritual dimension, the Christian Mass or communion service, for example, commemorating and presenting the story of the Last Supper, when Jesus and his disciples celebrated his impending fate, with which -according to Christians- he saved humanity and restored harmony with the Divine Being (wujud Ilahi). The Jewish Passover ceremony commemorates and makes real for us the events of the Exodus from Egypt, the people's suffering, and their relationship with the God who led them out of slavery in ancient Egypt. When Jews share a meal, they retrace the story. Rituals and stories are tied together.[endnoteRef:85] [85:    James Bishop, “Ninian Smart's Seven Dimensions of Religion and Why it is Helpful,”] 


4. Doctrinal and Philosophical Dimensions
[bookmark: _Hlk156987145]The doctrinal dimension underlies the narrative dimension. Therefore, in the Christian tradition, the story of Jesus' life and the ritual of communion service led to an attempt to provide an analysis of the nature of the Divine Being (wujud Ilahi) that would preserve the idea of ​​the incarnation (Jesus as God) and belief in one God. The result was the doctrine of the Trinity which views God as three persons in one essence. Likewise, with the encounter between early Christianity and the Greco-Roman philosophical and intellectual legacy, we need to confront questions about the ultimate meaning of creation, the nature of God's idea of ​​grace, and the analysis of how Christ could be both God and man. etc. According to Becker, Guhin, and Rinado, this concern leads to the elaboration of religious doctrine and concern for Christian heritage dominates the secular political agenda.[endnoteRef:86] That is why doctrine is an important part of all major religions, especially when they evolved to adapt to social realities and sought intellectual statements as a basis for belief. Apart from that, doctrinal issues and disputes also become a source of division within traditions, resulting in divisions within religious communities.[endnoteRef:87] [86:    Elisabeth Becker, Jeffrey Guhin, and Rachel Rinaldo, 
“Classifying Muslims:  Contextualizing Religion and Race in the United Kingdom and  Germany,” Journal for the Scientific Study of Religion 62 (4): (2023): 753. https://doi.org/10.1111/jssr.12865]  [87:    Andrew Dickson White, A History of the Warfare of Science with Theology in Christendom
     (New York: London Mac Millan and Company, 1896).] 


5. Ethical and Legal Dimensions
Ethical and legal dimensions often answer questions about liberation and ultimate salvation. Smart writes that the laws incorporated by tradition or deduction into its structure can be called the ethical dimension of religion.[endnoteRef:88] An example is Buddhism where there are virtues and rules such as the five precepts to control the lives of monks, nuns and monastic communities. In Judaism, there are the Ten Commandments as well as a list of more than 600 rules that God imposed on society and form the framework for Orthodox Judaism. The lives of Muslims are often regulated by law (shari'ah/jurisprudence) which shapes society at the moral, religious and political levels. Like the five Pillars of Islam for Muslims, it is mandatory for adherents to purify themselves before facing (worshiping) His God in the rituals of prayer, prayer, dhikr, and if possible when giving alms to the poor, and so on.[endnoteRef:89] [88:    Ninian Smart, Dimensions of the Sacred.]  [89:    Komarudin Sassi, Ontology of Islamic Education Tauhid Paradigm.] 


6. Social and Institutional Dimensions
The social dimension, like the material dimension, is closely related to religious "incarnation", whereas the previous five dimensions can be seen abstractly without manifesting in any external form.[endnoteRef:90] Smart explains that, every religious movement is realized within a group of people, and is often organized formally such as a Church, or Sangha, Mosque or ummah. Because, to understand faith it is necessary to see how it works among people in personal and social life by applying the sacred values ​​of the religious teachings adhered to.[endnoteRef:91] [90:    Ninian Smart, Dimensions of the Sacred.]  [91:   Régis Dericquebourg, SCIENTOLOGY: Its Cosmology, Anthropology, System of Ethics and Methodologies (University of Lille III, France, 22 September 1995).
      https://www.scientologyreligion.org/religious-expertises/scientology-cosmology-   anthropology/page1.html.] 

This is why the sociology of religion is also important for scholars of religion because of the diverse relationships between organized religion and society at large. For example, a faith may be the official religion of the state, or one of many denominations, or completely isolated from social life. These religious organizations can adhere to one of many models ranging from democratic government to hierarchical or monarchical government, and so on.[endnoteRef:92] [92:    James Bishop, “Ninian Smart's Seven Dimensions of Religion and Why it is Helpful,”] 


7. Material Dimensions
The material dimension is the second "incarnation" of religion, where a tradition is incarnated in material form. These can be buildings, works of art, statues, artifacts and many other creations. However, there may also be some religions that do not use external symbols because they have the potential to worship idols. Smart argues that material expressions of religion are often more sacred, moving, and essential to believers in their approach to God.[endnoteRef:93] For example, how can we understand Eastern Orthodox Christianity without seeing what icons look like and knowing that they are considered windows to heaven? How can we get into the nuances of Hinduism without paying attention to the various forms of God and the gods?[endnoteRef:94] Smart further added that the material dimension further includes the natural features of the world that are considered sacred, valuable and meaningful by tradition, such as; the Ganges river, the holy mountain in China, the Jordan river, Mount Fuji in Japan, Ayers Rock in Australia, the Kaaba in Mecca, and so on.[endnoteRef:95] [93:    Ninian Smart, Dimensions of the Sacred.]  [94:   Régis Dericquebourg, SCIENTOLOGY: Its Cosmology, Anthropology.]  [95:   Ninian Smart, Dimensions of the Sacred.] 

Characteristics of the Sacred Values ​​of World Religions
After looking through the analysis of the complexity of the sacred values ​​of religions as stated above, methods and principles regarding what are the characteristics of the sacred values ​​of religions that adherents of world religions believe in and have are obtained, namely:
First, with regard to the formulation of rules, each religion has doctrines, and many have sacred books that encode the beliefs and responsibilities of adherents. Although there are differences between religions, and even branches of religion (e.g., Catholicism vs. Protestantism). Certain communities of adherents of religions will generally agree in their doctrines and norms of behavior. Therefore, over a long period of time, regulations have been agreed upon and finalized.
Second, in connection with the spread of rules, religion uses efforts such as (a) repetition, and (b) storytelling. In connection with the repetition of a religious leader spreading religious missions at regular meetings. The core principles of their doctrine are disseminated to religious participants and frequently repeat the message to ensure that people absorb it. As for storytelling, stories are one of the most natural ways in which we communicate and connect with each other.[endnoteRef:96]  [96:   Bill Baker, “Use Storytelling to Engage and Align Employees Around your Strategic Plans,”
     Industrial and Commercial Training 46 (1), (2014): 25-28. https://doi.org/10.1108/ICT-10-
     2013-0065.] 

Before humans had written language, the dimensions of myth and narrative were the primary way humans communicated their history and values ​​throughout the world as a fundamental trait for humans.[endnoteRef:97]While the material dimension is shown by Hume, "...Poets make use of these artifacts to borrow the names of their people, and the main events of their poems from history, in order to gain easier acceptance which causes them to have a deeper impression on their people and full of affection."[endnoteRef:98]  [97:   JoAnne Banks-Wallace, “Talk that talk: Storytelling and Analysis Rooted in Africa
     American Oral Tradition,” Qualitative Health Research 12 (3), (2002): 410-426.
     https://doi.org/10.1177/104973202129119892.]  [98:    David Hume, A Treatise of Human Nature (Courier Corporation. New York, 2003).] 

In other words, the inclusion of real people and events helps create more narratives and myths because the statues can be removed and more fully appreciate something religious as sacred values ​​and do it well. While suffering has been a central component of many religions for centuries, it is caused by separating the sacred values ​​of religion in various institutions in general and is equally inappropriate for organizational communication limited to religious institutions.[endnoteRef:99]  [99:    Bill Baker, “Use Storytelling to Engage and Align Employees Around your Strategic Plans,”] 

Third, considering the impact of nature and humans, according to Rounding, Lee, and Jacobson we must consider religion as a source of morality, trying to help in the implementation of ourselves and others outside us,[endnoteRef:100] as well as implementing pro-social behavior that benefits the wider community.[endnoteRef:101] Because according to Dewey, implementing social behavior among humans is basically to restrain human instincts of steel.[endnoteRef:102] The goal of morality as the behavior above for McCullough and Carter is given and obtained from religion as a channeling back to human nature and its resistance to control and constraints. These benefits may have contributed to the evolution of society from hunters to Agrarians, and beyond.[endnoteRef:103] The problem according to Effron and Helgason is that somehow people do not notice their own inconsistencies, even though religion helps them to see the consequences of their inconsistencies in various aspects of life.[endnoteRef:104]  [100:   Kevin Rounding, Albert Lee, Jill A. Jacobson, and Li-Jun Ji, “Religion Replenishes Self-
      Control,” Psychological Science 23 (6), (2012): 635-642. doi:10.1177/0956797611431987.]  [101:   Ara Norenzayan, and Azim F. Shariff, “The Origin and Evolution of Religious Pro
      Sociality,” Science 322 (5898), (2008): 58-62. doi:10.1126/science.1158757.]  [102:   John Dewey, Human Nature and Conduct: An Introduction to Social Psychology (Henry
      Holt and Company: New York, 1923), https://www.gutenberg.org/files/41386/41386-htm.]  [103:     McCullought Michael E., and Carter Evan C., “Waiting, Tolerating, and Cooperating: Did
       Religion Evolves to prop up Humans' Self Control Abilities?”In: KD Vohs & RF
       Baumeister, (Eds)., Handbook of Self-Regulation: Research, Theory, and Application (2nd
       ed., pp. 422-437). The Guilford Press, 2011).]  [104:    Daniel A. Effron, and Beth Anne Helgason, “Moral Inconsistency Advances in
       Experimental Social Psychology,” (2003). https://doi.org/10.1016/bs.aesp.2022.11.001In 
       Press.
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Conclusion
Based on an interdimensional interpretation, the three aspects of Durkheim's perspective model of religion, namely (believing, doing, and belonging) are collaborated with Ninian Smart's seven dynamic dimensions. The final analysis found the complexity of the sacred values ​​of world religions, namely:
Sacred Values
It appears that sacred values ​​have an important role for world religions in realizing global harmonization and human dignity. In this context, every religion should discuss the sacred values ​​of religions in a broader direction and not just as a mere conception. Rather, it is a conversation that encourages you to carry out life's tasks without failure, without hesitation, and being able to anticipate the results. Another discussion about the important role of sacred values ​​is justice, where everyone has equal access to all the resources of the religious teachings adhered to to ensure that everyone has the right to live in freedom, peace, profit, harmony and happiness (as-sa' adah).

Believing
For the purpose of this belief, humans in the world have evolved around ideas, people, and objects to achieve sacred values ​​in various aspects of life. This shows that all people involved in religious beliefs are a collection of core ideals and ideas as well as their group identity as part of global citizens.
A real and clear picture, where every religious person in confirming the renewal of belief carries out the action of going to people's places rather than expecting people to come, going to places of worship that illustrates the mindset of evangelism, the pattern of feeling Al- The Qur'an and so on for the constant renewal that needs to occur and convey the sacred values ​​of the religion to the next generation and world citizens. This consequence is carried out for enlightenment, opening the mind, and sharing stories that are true and of important value to seek knowledge and understanding and even compare the trials of one's own confidence with other people who have experience and faith that is not universally doubted.
Doing
Doing out ritual roles must appear to religious adherents, when people have that rhythm, it means a lot to them so they don't need to guess what they are going to do, but rather how best to go through and carry out the action as something of sacred value. Indeed, it must be realized that the 'doing' aspect of religion has a strong connection to 'belonging' and 'believing'. However, 'Doing' implies an impact on sacred values, because the main essence of the religious dimension lies in sacred values ​​as a consideration of the techniques that religion uses to remind people of the actions to be taken, in addition to the teaching aspect, which is part of believing. Likewise, the use of ritual aspects to create necessary actions and direct the actions carried out towards sacred values.
As with several phenomena in adherents of certain religions, it is for the sake of human needs for beauty and explains that religious art attracts people to religion because it fulfills their spiritual and material needs. The act of attraction to faith, in many cases can be influenced because of beauty. For adherents of other religions, there are also those who say that art or aesthetics is a means to better understand and appreciate the core commandments and core practices of religions.
Another side of sacred religious values, which can be seen in everyday attitudes such as treating people when it comes to human patience and error-prone tendencies, is how to behave or act towards other people of different religions. That way, we do it with a sense of how we ourselves should be treated or considered as followers of a religion that shares sacred values.
In this context, religions that apply sacred values ​​do not need to carry out actions that confuse other people, let alone scare them into behaving with sacred values. It is better to be forgiving and kind, make it a habit and practice grace by being kind, forgive when people make mistakes and try to make it easy and pleasant for people to behave in safety, peace and harmony. Nowadays, there is absolutely no point in scaring people into doing something by force, what is needed is awareness as a reflection of religion that reflects sacred values ​​for shared happiness (as-sa'adah).


Belonging
This aspect of belonging is a fundamental and crucial contextual reflection in the sacred values ​​of religions. Try to understand each other and realize how much we have in common, namely as creatures created by God, not as creators of creatures in the human sense. Ideally, these similarities should be emphasized rather than debated, let alone focused on the differences between human beings, no matter how much they come from different religious backgrounds, different geographical areas, but in essence have the main and sacred values ​​of each of the world's religions.
Prioritizing common interests as a universal community (macrocosm) is more harmonious than a localized microcosm. Even though you are in a different country and far away, people can still trust you, have mutual trust and a sense of belonging.
[bookmark: _Hlk151985116] The various differences that exist constitute sacred religious values ​​(sunnatullah). Therefore, we continue to show views, attitudes and actions that have sacred values ​​in a harmonious and beautiful way. We are not clones of each other but unique human beings, who can all belong to the same society. We are a family of global citizens, presented by the One Creator and nourished by His various messengers, all of whom bring truth, peace and harmony to this universe. Thus, a sense of belonging, a sense of connectedness with other people, and a sense of being in a community are things that are necessary and continue to be built.
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